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The Jataka Verses

and their word commentaries
(Jatakagathavannana)
Introduction

When the team led by Prof. E B Cowell translated the
Jatakatthavannana' into English in the late 19" century it was a
breakthrough effort that took decades to complete, and laid a strong
foundation for the translation of the rest of the texts in the Pali

canon.

Most of the interest in these early translations was in their folk-story
character, how many of them had entered into traditional stories in
the west, and how they migrated from culture to culture.
Consequently, they were much less interested in doctrinal matters,
which became very apparent when updating the translation last

)
year.”

They were also not so interested in such things as the grammatical
explanations provided in the commentary, and they didn’t translate

the gathavannana (explanations of the verses), even though it makes

' Also known as the Jatakatthakatha.
* See The Jataka Translation, revised by Anandajoti Bhikkhu elsewhere on

this website.
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up roughly 20% of the commentary, and the translators only rarely
quoted some of what they found the more interesting material from

these sections.

Although the early dictionaries, like the Pali Text Society’s Pali-
English Dictionary and A Critical Pali Dictionary, did utilize the
Jataka word definitions considerably, up and till now no one has
translated the word commentaries into English in full. It is this gap
that the present work seeks to fill with a new translation of the 500
verses of the first three books, together with their explanations,

which takes us up to Jataka 300.

Text and Translation

The text used for this translation in essentially that found on Cst4
(Cst), which is a digitalisation of the Chattha Sangayana Tipitaka
from the Burmese tradition. I have occasionally compared this with
PTS (Faiisboll, 1877-1896), and rarely I have preferred the PTS

reading. All such changes are recorded in the footnotes.

The text, which is published in full elsewhere on this website, has
been reformatted, repunctuated and redivided in accordance with
the standards I have developed, and does not match that found on
Cst4. The equivalent PTS page numbers, which are added for
reference, are placed in curly braces, and are in the form {vol.page}.
Most of the word commentaries are from the Jataka verse under

consideration, but some have been brought in from other volumes,
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when we are referred to them by the original story. These are

marked with green text.

In what follows the canonical materials are shown in black text, as
are, for instance, all the verses, which are considered canonical, and

other quotations from the canon found in the commentary.

When a word from the verse is quoted verbatim, I have placed it in
italics and it the quotation is in black. I also use italics when filling
in sections when quoting from the canon. They were marked with
...pe... in the original, but I believe the bhanaka would have filled
them in, as I do here. The two usages should be easily

distinguishable.

The Cowell-led translation, although it managed to get the gist of the
verses over most times, was not at all accurate or precise in its
translation, so this work also acts as a corrective there, and perhaps
also as a warning about how loose some of the early translations

were.

The translation of the verses is in metered English. Siloka verses are
generally translated with 8-syllable lines, but I have sometimes taken
the pair of lines together as one 16-syllable line. Occasionally these
verses are translated as 6-syllabic lines. Tutthubha (11 syllables in

Pali), and Jagati (12-syllables) are normally translated into 10-
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syllabic lines, as are the Mattacchandas verses, and occasionally with

12-syllabic lines.’

Unlike the Dhammapada, for instance, where the verses stand as
ethical statements in and of themselves, the verses from the Jatakas
often refer back to the story itself, and are only properly understood
within that context, so I have included a synopsis of the story for
reference. For the complete story I refer the student to my revised

translation of the Jataka.

Elsewhere I have also retranslated in full the first three Jatakas, and
also two others, Ja 273 and 526, which were only partially translated

in the Cowell translation.

At present I am publishing the verses and commentary from the first
book (Ekanipata, 150 verses) of the Jataka, and will add in verses
from the second (200 verses), and third book (150 verses), which are

out for review at the moment, as soon as they are ready.

Quotations from the Tipitaka

As will be seen below the commentaries are sometimes of great
interest, though it is true that many times they are also fairly
mundane. Of the 150 verses in the first book, only Ja 5 has no

commentary on the verse, and some have extensive disquisitions.

’ See below for an analysis of the verses.
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The word commentary on the first Jataka (Apannakajataka), quotes
the Apannakasutta (AN 3.16) in its commentary, and the
(Abhidhamma) Vibhanga (para 809, PTS pg. 317), besides having

many other interesting comments.

Other places where the Milla texts are quoted include the following:

Ja 2, includes a section from SN 2.22; a versification of a section

found in MN 70, and passim.

Ja 6 quotes from AN 3.40, and from the Patisambhidamagga (PTS
vol. 1 p. 122), MN 49 Brahmanimantanikasutta, and the
(Abhidhamma) Vibhanga 18.6.1 (PTS p. 422). It also an original and
interesting disquisition on the doctrinal terms hiri-ottappa,

conscience and concern.

Ja 9 quotes the first 2 lines of Thag 73, and the two lines that make
up the verse strike me as genuine, though not now found in the

canon.

Ja 61 quotes Ja 534 Mahahamsajataka, vs. 30, calling it a discourse
(sutta).

Ja 70 quotes Dhammapada 103, also calling it a discourse (sutta).
Ja 96 quotes the Dhammapada verses 35-39, followed by verse 33; it

also quotes DN 31 Singalasutta; Ja 514 Chaddantajataka, vs 8; Ja 377
Setaketujataka, vs. 2, and Khp 6, Snp 2.1 Ratanasutta.
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Reuse of the Verses

Many of the verses have been reused elsewhere in a variety of ways.
Sometimes a verse in one Jataka recurs in other Jatakas, sometimes
with small variations, such as a change of name, or a change of one

word.

For instance, the verse from Ja 8 Gamanijataka also appears much
later in the collection in Ja 538 Mugapakkhajataka vs. 30 and 41; the
verse from Ja 41 Losakajataka is also found in Ja 42 Kapotajataka,
Ja 43 Velukajataka and Ja 378 Darimukhajataka vs. 3. The verse in
Ja 51 Mahasilavajataka is also found in Ja 52 Cullajanakajataka, Ja
124 Ambajataka, Ja 483 Sarabhamigajataka and Ja 539
Mahajanakajataka.

Sometimes a verse appears in other parts of the Tipitaka. So the

verse from Ja 35 Vattakajataka is also found in the retelling of the
same story in the Cariyapitaka, Cp 29:10; Ja 10 Sukhaviharijataka
can also be found in Thag 11.1 vs. 4; and the Ja 31 Kulavakajataka

verse is found at SN 11.6 vs. 1, etc.

And we also find verses that occur both within and outside the
Jataka collection. For instance the verse from Ja 12
Nigrodhamigajataka occurs again in the Jatakas at Ja 445
Nigrodhajataka, vs. 10, and in the Apadana at Tha-ap 537, vs. 17.
The verse from Ja 55 Paficavudhajataka is also found in the

following story Ja 56 Kaficanakkhandhajataka, as well as one of the
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verses at Ja 156 Alinacittajataka, and outside the Jatakas it occurs at
Iti 17 vs. 3 and Thag 16 vs. 7.

As there are nearly 7,000 verses in this collection, I didn’t think it
was necessary to examine all of them. The results for the first book
are shown in the table below. Only those Jatakas where verses
recurred are shown, and only whole verses, not partial matches, but

this should give an idea of how widespread reuse has been:

Jataka Number and Name Verse Parallels
Ja 8 Gamanijataka Ja 538:30 #Ja 538:41
The Story about (Prince) Gamani
Ja 10 Sukhaviharijataka Thag 11.1:4
The Story about the One who lives
Happily
Ja 12 Nigrodhamigajataka Ja 445:10 # Tha-ap
The Story about the Deer (named) 537:17
Nigrodha
Ja 30 Munikajataka Ja 286:1
The Story about (the Pig) Munika
Ja 31 Kulavakajataka SN 11.6:1
The Story about the Nest
Ja 35 Vattakajataka Cp 29:10
The Story about the Young Quail
Ja 36 Sakunajataka Ja 432:7
The Story about the Bird
Ja 37 Tittirajataka Vin Cv 6
The Story about the Partridge
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Jataka Number and Name Verse Parallels
Ja 41 Losakajataka Jad2 £Ja43 #Ja
The Story about (the Unfortunate Monk) 378:3
Losaka
Ja 42 Kapotajataka Jadl #Jad3 #Ja
The Story about the Pigeon 378:3
Ja 43 Velukajataka Jad4l #£Jad2 +Ja
The Story about (the Viper) Veluka 378:3
Ja 46 Aramadiisakajataka Ja 47
The Story about Spoiling the Park
Ja 47 Varunijataka Ja 46
The Story about Spoiling the Drinks
Ja 51 Mabhasilavajataka Ja 52 #Ja483:1+Ja
The Story about One with Great Virtue 539:14
Ja 52 Cullajanakajataka Ja5l+#Jal124 #Ja
The Short Story about (King) Janaka 483:1 #Ja 539:14
Ja 55 Paficavudhajataka Ja 56 #Ja 156
The Story about (Prince) Paficavudha Iti 17:3
Thag 16:7
Ja 56 Kaficanakkhandhajataka Ja 55 #Ja 156
The Story about the Block of Gold Iti 17:3
Thag 16:7
Ja 57 Vanarindajataka Ja224:1
The Story about the Lord of the Monkeys
Ja 59 Bherivadajataka Ja 60
The Story about the Drummer
Ja 60 Sankhadhamanajataka Ja 59
The Story about the Conch Blower
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Jataka Number and Name

Verse Parallels

Ja 61 Asatamantajataka
The Story about the Disagreeable Charms

Ja 536:47

Ja 64 Durzjanajataka
The Story about what is Difficult to Know

Ja 519:26 # Ja 536:59

Ja 65 Anabhiratijataka
The Story about Discontent

Ja464:9 # Ja 536:34

Ja 71 Varanajataka
The Story about the Temple Tree

Thag 3.3:1 # Thag
3.15:1

Ja 72 Silavanagajataka
The Story about the Virtuous Elephant

Ja 438:1

Ja 73 Saccankirajataka
The Story about the Assertion of Truth

Ja 482:7 # Ja 547:516

Ja 74 Rukkhadhammajataka Ja492:18
The Story about the Way of Trees

Ja 75 Macchajataka Cp 30:7
The Story about the Fish

Ja 82 Mittavindajataka Ja 369:2

The Story about (the Merchant)
Mittavindaka

Ja 86 Silavimarnsanajataka
The Story about the Enquiry into Virtue

Ja 290:1 #Ja 330:1

Ja 87 Mangalajataka Snp 2.13:2
The Story about the Omens

Ja 90 Akatanfiujataka Ja 409:5
The Story about Ingratitude

Ja 91 Littajataka DN 23:1

The Story about what is Smeared (with
Posion)
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Jataka Number and Name

Verse Parallels

Ja 94 Lomaharhsajataka
The Story about the Bristling Hair

MN 12:1

Ja 95 Mahasudassanajataka

DN 16:23 #DN 17:1 #

The Story about (King) Mahasudassana SN 6.15:2 # SN
15.20:2
Ja 96 Telapattajataka MNidd 16.:28

The Story about the bowl of Qil

Ja 99 Parosahassajataka
The Story about More than a Thousand
(Fools)

Ja 99 #Ja 101

Ja 100 Asatartipajataka
The Story about the Form of the
Disagreeable

ud2.8:1

Ja 101 Parosatajataka
The Story about More than a Hundred
(Fools)

Ja 99

Ja 102 Pannikajataka
The Story about the Greengrocer

Ja217:2

Ja 103 Verijataka
The Story about Enemies

Ja 404:1

Ja 104 Mittavindajataka
The Story about (the Merchant)
Mittavindaka

Ja 369:4 # Ja 439:4

Ja 124 Ambajataka
The Story about the Mangoes

Jabl#Jab2+Ja
483:1 #Ja 539:14

Ja 136 Suvannaharmsajataka
The Story about the Golden Goose

Vin. Bhikkhunt Pac.
11
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Jataka Number and Name Verse Parallels
Ja 138 Godhajataka Ja 325 # Dhp 394
The Story about the Iguana
Ja 141 Godhajataka Ja 397:3
The Story about the Iguana
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Commentarial Methods

There are various types of definition that are employed in the
Jatakapadavannana. A non-exhaustive list, with examples, includes

the following:

More regular form
(Ja21):

those hounds means those dogs.

Amplification
(Ja 48):

Ceta thieves means the thieves from the country of Ceta.

Playing on words (homynym)
(Ja 56):
Cheerful in his mind means being free from hindrances he is

cheerful in his mind, like gold that is beaten.

Paraphrase
(Ja 40):
In this connection, this is the substance of it:

followed by a prose restatement of the verse.

Synonym(s)
(Ja 45):

intelligent means, wise, knowledgable, understanding.
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Explaining a vocative
(Ja 15):

Kharadiya, he calls him by name.

Folk etymology
(Ja 36):
Tree means jagati is said to be the earth, as trees are born there

jagatiruha (tree) is said.

Definition
(Ja 39):

Herein, he who means whatever person.

Analysing a compound
(Ja61):

Worldly women means women of the world.

Case usage

For one sitting too long, this is a genitive in the instrumental sense.

Explaining (bad) grammar
(Ja 45):
Is a fool with compassion, here with yam, a change of gender has
been made. Or, yam is a particle with a negative meaning, if not a

fool with compassion, this is the meaning.

By no means are all words or phrases explained, only those

considered to be difficult, or ambiguous by the commentator, and as
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he says at Ja 13: “The meaning of the rest is clear. From here on
without saying this much again, only whatever is not clear will be

explained.”

English-Only Version

I have included the verse in Pali in this edition so that it can be
compared with the translation, but for a full text and translation of
the verses and their commentary I must refer the reader to the
edition in the Text and Translation section, where the complete text

is given together with an interlinear translation.

The English-only version of this text is slightly abbreviated from the
full translation, as some comments only make sense when we can see
the Pali word also. I have also abbreviated the Introduction and the

notes for the same reason.
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1. The Section with One Verse (Ekakanipato)

Ja 1 The Story about what is Unquestionable
(Apannakajataka)

In the present 500 friends of Anathapindika convert to Buddhism,
but later fall away. The Buddha reproves them for failing in their
refuge, and tells a story of a wise and a foolish merchant in the past.
The foolish one listened to Yakkhas who led him astray, and he lost
all his men and merchandise; the wise one safely guided his caravan

across the desert.

1. Apannakam thanam-eke, dutiyarh ahu takkika,

Etad-aniaya medhavi, tamh ganhe yad-apannakan-ti.

Some have an unquestionable basis, while the foolish speak of
another way, the intelligent, understanding it, should take hold of

the unquestionable.

In this connection, unquestionable’ means being sure, unfailing,

leading to deliverance.

Basis means cause. Because whatever has a cause has what is known

as a fruit as a dependent condition, therefore basis is said. “A basis

* I base this translation on Weber Ind. Str. iii.150 & Kuhn, Beitr. p. 53, as
reported in PED: a-prasna-ka. In the word commentary italics indicate the

word of the verse being commented on.
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comes from having a basis, lacking a basis comes from lacking a

basis,” and so on,” and this is how its application should be seen.

Thus with the two words: Unquestionable basis, whatever absolutely
brings benefit and happiness when practiced by the wise, that is a
definite cause, an unfailing cause, a cause that leads to deliverance,

this is the explanation.

Herein, this is the summary, but from the divisions, the three goings
for refuge, the five virtuous practices, the ten virtuous practices, the
restraint according to the regulations, the restraint of the senses, the
purity of livelihood, the correct use of the requisites, all the virtuous
practices in the four purities,’ the guarding of the sense doors,
knowing the measure in food, being devoted to wakefulness, the
absorptions, insights, super knowledges, attainments, noble path,
noble fruit — all of these form an unquestionable basis, an
unquestionable practice, a practice that leads out, this is the
meaning. Wherefore what is called the practice that leads out, that
the Fortunate One shows in this discourse about the Unquestionable

Practice:’

’ Vibh. 809. Quotations from the canon are shown in black.

° The four purities comprise the four just mentioned: the restraint according
to the regulations ... restraint of the senses ... purity of livelihood ... the
(correct) use of the requisites.

’ This seems to be an alternative title for the discourse.
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The Discourse about the Unquestionable

(Apannakasutta)’

“Endowed with three things, monastics, a monastic practices
an unquestionable practice, that is the reason for his success in

the destruction of the pollutants.

What three? Here, monastics, a monastic is one who guards
the doors of the senses, who knows the measure in food, and is

devoted to wakefulness.

1. And how, monastics, is a monastic one who guards the doors

of the senses?

Here, monastics, a monastic, having seen a form with the eye,
does not grasp at the sign, nor does he grasp at the details, for
this reason: were he to live with the eye sense faculty
unrestrained, wicked, unskilful thoughts like greed and
aversion might flood in. He therefore practices restraint,
guards the eye sense faculty, and achieves the restraint of the

eye sense faculty.

Having heard a sound with the ear, he does not grasp at the
sign, nor does he grasp at the details, for this reason: were he
to live with the ear sense faculty unrestrained, wicked,

unskilful thoughts like greed and aversion might flood in. He

* AN. 3.16, Apannakasutta.
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therefore practices restraint, guards the ear sense faculty,
and achieves the restraint of the ear sense faculty.

Having smelt an odour with the nose, he does not grasp at the
sign, nor does he grasp at the details, for this reason: were he
to live with the nose sense faculty unrestrained, wicked,
unskilful thoughts like greed and aversion might flood in. He
therefore practices restraint, guards the nose sense faculty,

and achieves the restraint of the nose sense faculty.

Having savoured a taste with the tongue, he does not grasp at
the sign, nor does he grasp at the details, for this reason: were
he to live with the tongue sense faculty unrestrained, wicked,
unskilful thoughts like greed and aversion might flood in. He
therefore practices restraint, guards the tongue sense faculty,

and achieves the restraint of the tongue sense faculty.

Having felt a touch with the body, he does not grasp at the
sign, nor does he grasp at the details, for this reason: were he
to live with the body sense faculty unrestrained, wicked,
unskilful thoughts like greed and aversion might flood in. He
therefore practices restraint, guards the body sense faculty,

and achieves the restraint of the body sense faculty.

Having cognised a thought with the mind, he does not grasp at
the sign, nor does he grasp at the details, for this reason: were
he to live with the mind sense faculty unrestrained, wicked,

unskilful thoughts like greed and aversion might flood in. He
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therefore practices restraint, guards the mind sense faculty,

and achieves the restraint of the mind sense faculty.

Thus, monastics, a monastic is one who guards the doors of the
senses.
2. And how, monastics, is a monastic one who knows the

measure in food?

Here, monastics, a monastic takes his food after making

thorough reflection:

“Not for sport, not for showing off, not for ornament, not for
adornment, but only to maintain this body, and to carry on, to
inhibit annoyance, and to assist in the spiritual life, and so I
will get rid of any old feeling, and not produce any new
feeling, and I will carry on, being blameless, and living

comfortably.”

Thus, monastics, a monastic knows the measure in food.

3. And how, monastics, is a monastic one who is devoted to

wakefulness?

Here, monastics, a monastic is one who by day, whether
walking or sitting, purifies his mind from thoughts which are

obstacles.
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In the first watch of the night, whether walking or sitting, he

purifies his mind from thoughts which are obstacles.

In the middle watch of the night, he lies down in the lion
posture on his right side, placing one foot on top of the other,
with mindfulness and full awareness, having fixed his mind on

the time for waking.

In the last watch of the night, having risen, whether walking or

sitting, he purifies his mind from thoughts which are obstacles.

Thus, monastics, a monastic is one who is devoted to

wakefulness.”

These are the three things spoken of in the discourse. This is the
unquestionable practice up and to the attainment of the fruit of
Arahatta. In this connection, the fruit of Arahatta, for one dwelling
in fruit attainment, and for one having complete emancipation

without attachment, this is known as the practice.

Some means some wise people. In this connection, although: “Being
called such and such,” is not certain, but they speak like this when
referring to the Bodhisatta and his company, this is how it should be

understood.’

’ In the story as we have it, this is not said of the Bodhisatta and his
company, but of the foolish merchant’s wares. Perhaps the story has

changed since the word commentary was written, and originally it had a
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The foolish speak of another way. Another way means a way apart
from the first, apart from the unquestionable basis, apart from the
cause leading to deliverance, those who grasp at foolishness'’ have
another way as a cause, which is not a cause that leads to

deliverance, so the foolish speak.

Herein this is the interpetation together with the first line: the
unquestionable basis, the cause for being sure, the cause for
unfailing, the cause for leading to deliverance, some wise people,
with the Bodhisatta at the head, took hold of it.

But the foolish, with the foolish son of the caravan leader at the
head, say they have another and offending way, that is not a cause
for being sure, that is a cause for failing, that is not a cause that leads
to deliverance, and this they grasp at. Amongst those who take hold
of an unquestionable basis, their practice is a pure practice.

They who have another way say: “In front there should be water,”"

the so-called fools grasp at a cause that does not lead to deliverance.

repetition of the discussion between the Yakkha and the foolish merchant,
which is now abbreviated in the encounter with the Bodhisatta.

"It is hard to get this over in English. Takka means reason, logic, but in
Buddhism it usually means it in a derogative manner, implying someone
who has no direct experience, but merely thinks for himself, and is in fact
behaving foolishly.

""'In the story the Yakkha deceives the foolish merchant by convincing him

there is water in abundance ahead.
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They practice a dark practice. In this connection, the pure practice is
a practice that does not regress, the dark practice is a practice that
does regress. Therefore those who practice a pure practice, do not
regress and they attain safety. Those who practice a dark practice,

regress and fall into misfortune.

This was the Fortunate One’s meaning when speaking to the
householder Anathapindika, and further he said this: The intelligent
one, understanding it, takes hold of what is unquestionable. In this
connection, the intelligent one, understanding it. The intelligent one,
the one so-called, being endowed with vast, purified, ultimate
wisdom. The son of a good family knows'* what is unquestionable
and what is questionable, and out of the two bases, what is reckoned
as taking up the logical and grasping at the illogical,"” knowing what
is virtuous and what is faulty, what develops and what destroys, this

is the meaning.

Should take hold of the unquestionable means that which is
unquestionable, definite, what is reckoned as the pure practice, the
practice that does not regress, that is a cause leading to deliverance,
that should be taken hold of. Why? It has the nature of being sure
and so on. But the other practice should not be taken hold of. Why?

" Translating fiatva from the end of the sentence, it seems in the
commentarial language the absolutive is sometimes used as a finite verb
(which is otherwise missing from the sentence). There are many other cases
below.

" Here we have the second meaning of takka coupled with the first. The

fools who are illogical.
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It has the nature of being indefinite and so on. For everyone this is
known as the unquestionable practice, the practice of Buddhas,
Independent Buddhas and the Buddha’s children. Because all the
Buddhas are established in this unquestionable practice, firmly,
energetically, having fulfilled the perfections, they are called
Buddhas at the root of the Bodhi tree. Also the Independent Buddhas
who have generated independent awakening, and the Buddha’s

children who have comprehended the disciples’ perfections.
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Ja 2 The Story about a Sandy Place
(Vannupathajataka)

In the present a monk gives up easily on his quest for insight. He is

brought to the Buddha who points out that in an earlier life he had

saved a caravan by his perseverance, and he then told the story of a
caravan that became lost during the night, and was saved when a

young boy followed his master’s orders and struck water.

1. Akilasuno, vannupathe khananta,
Udangane tattha papam avindum,
Evarh muni viriyabaliipapanno,

Akilasu vinde hadayassa santin-ti.

Untiring, digging in a sandy place, in the open, they found drinking
water, so the sage, endowed with strength of effort, untiring, finds

peace right here in his heart.

In this connection, untiring means not being lazy, having made an

effort.

The sandy place is said to be sandy, having sand; on a sandy path is

the meaning.
Digging means digging the ground.
In the open ... in a place where people wander about, on an open

piece of land, this is the meaning.

There means there on a sandy road.
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They found water means they obtained water. Because water is in a
drinkable state drinking water is said. Or, a lot of water is drinking

water, a great deal of water is the meaning.”
So is used to indicate the simile.

The sage, sageness is said to be knowledge, or a certain sagacity of
body and so on,"” the person who is endowed with that is said to be a

sage.

These: a sage with a home, a sage without a home, a sage in training,
a sage beyond training, a sage who is an Independent Buddha, a Sage

of Sages, these are the various kinds.

In this connection, a sage with a home means a householder who has

attained fruition, one who knows the dispensation.

A sage without a home means such a one who has gone forth.

A sage in training means in one of the seven trainings.'’

" This sounds odd, but it probably means that when there is a lot of water,
as in a large river or lake, it will be relatively clean, and therefore
drinkable. Whereas a small puddle of water may be muddy and
undrinkable.

" The three sagacities are sagacity of body, speech and mind.

'“Le. one who has attained Path or Fruit as a Stream-Enterer, a Once-
Returner, a Non-Returner, as one who has the Path to Worthiness
(Arahatta).
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A sage beyond training is one who has destroyed the pollutants.'’

A sage who is an Independent Buddha means an Independent
Sambuddha.

A Sage of Sages means a Perfect Sambuddha.

But in this meaning, because of being a benefactor of all he is
reckoned a sage, when endowed with wisdom he is a sage, so it

should be seen.

Endowed with strength of effort means endowed with effort and

strength of body and the strength of knowledge.
Untiring means not being lazy, thinking:

Willingly, let only skin, tendons and bones remain, let the flesh and
blood in the body dry up completely."
so one who is said to be endowed with the four factors,'” who is

endowed with effort, is not lazy.

'"i.e. one who has Fruit of Worthiness (Arahatta).

" This is a versification of a phrase said many times in the discourses,
where it appears in this prose phrase: kamam taco ca nharu ca atthi ca
avasissatu, sarire upassussatu mamsalohitam. See MN 70 Kitagirisutta,
passim.

" Presumably referring to the four factors of being tapassi, likha, jegucchi
and pavivitta (ascetic, coarse, scrupulous and secluded), see

Mahasthanadasutta (MN 12), and passim.
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Finds peace right here in his heart means by causing a coolness of
mind, of the heart-material, peace comes to be reckoned, what is
reckoned as the absorptions, insight, super knowledges, the Path to
knowledge of Arahatta, the noble Dhamma is found, is received, this

is the meaning.
Therefore the Fortunate One said:

The lazy one suffers, monastics,”’ being full of unskilful wrong
thoughts, bringing to ruin his greatest good. One with effort
aroused lives happily, monastics, secluded from unskilful
wrong thoughts, fulfilling his greatest good. The highest good,

monastics, is not attained by the weak.

Thus in many discourses it is explained in detail that the lazy one has
a life of suffering, and that the one with effort aroused has a life of

happiness is explained.

But here the one with effort aroused, free from clinging, having
insight, whose happy life would be attained by strength of effort, is

being shown:

“So the sage, endowed with strength of effort, untiring, finds peace

right here) in his heart,” is said.

*" SN 2.22 Dutiyadasabalasutta.
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This is what is said: Just as tradesmen who are untiring, digging in a
sandy place, obtain water, so in this dispensation, being untiring, the
wise monastic who exerts himself obtains peace in his heart, which

consists of the absorptions and so on.

“You, monk, previously, just for the purpose of gaining water, made
an effort, but now in such a dispensation that leads out through

giving path and fruit, why would you give up effort?”

Ja 3 The Story about the Tradesman from Seriva

(Serivavanijajataka)

In the present a monk is about to give up striving. The Buddha tells a
story of two merchants called Seriva, one of whom attempts to cheat
a poor family out of its riches, while the other paid a decent price for

their golden bowl.

1. Idha ce narh viradhesi Saddhammassa niyamatarn,

Cirar tvam anutappesi, Serivayar va vanijo ti.

If here you miss being certain of results in the True Dhamma, for a

long time you will suffer, like the merchant in Seriva.

In this connection, if here you miss being certain of results in the
True Dhamma, means: in this dispensation of the True Dhamma, you
miss the Path of Stream-Entry which is reckoned as a certainty. If
you miss, through giving up effort, and do not attain, do not gain

these, is the meaning.
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For a long time you will suffer, in this case while grieving,
lamenting for a long period of time, you will feel remorse, or,
through giving up effort, and losing the Noble Path, and being
reborn in hell and so forth for a long time, while experiencing
various sufferings, you will become remorseful and weary, this is the

meaning here.

How? Like the merchant in Seriva. Seriva, such is the name of this

trader.

This is what is said: Just as formerly the trader called Seriva, having
received the golden dish worth a hundred thousand, because of not
having made a proper effort to take it, was remorseful at his loss, so
you, in this dispensation, like the decorated golden dish, through
giving up effort, not attaining the Noble Path, then losing out, you

will have remorse for a long time.

But if you do not give up effort, like the wise trader and the golden
dish, you will attain the supermundane in nine ways’' in my

dispensation.

Ja 4 The Story about the Little Merchant
(Culasetthijataka)

In the present the story is told of Mahapanthaka and his brother,

Ciulapanthaka. The former, gaining faith, attained easily, while the

I'i.e., the four Paths, the four Fruits, and Nibbana.
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latter struggled till he was directly guided by the Buddha himself.
The Buddha then tells a story showing how, in a previous life,
Cillapanthaka had taken his advice and become rich beyond

measure.

1. Appakena pi medhavi pabhatena vicakkhano,

Samutthapeti attanar, anur aggirh va sandhaman-ti.

Even with little, an intelligent, skilled person, by means of an
offering, raises himself up, like a small fire that has been fanned, is

raised up.

In this connection, even with a little means even with a little, even

with a small amount.

A intelligent (person) means a wise (person).

By means of an offering means by giving wares or money.

Raises himself up means having produced great wealth and fame, he

establishes, sets himself up there.

Why is that? Like a small fire that has been fanned a wise person
gradually builds a small fire, having placed cow-dung and so on, and
blowing with the mouth, produces and develops a large bonfire, even
so can a wise man, having received a present, engaging in various
means, develop wealth and fame, and having produced them can

establish himself there, and through that great wealth and fame he
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establishes himself, and makes himself well-known and famous, this

is the meaning.
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Ja 5 The Story about the Measure of Rice

(Tandulanalijataka)

In the present a foolish monk manages to become steward for the
Sangha, but doesn’t understand how to properly value the
distribution. The Buddha shows how he was also a fool in the past by
telling the story of a valuer who was easily bribed into giving wrong

prices.

1. Kim-agghati tandulanalikayam?
Assana’ milaya vadehi, raja?
Baranasim santarabahiram,

Ayam-agghati tandulanalika ti!

What value does a measure of rice have? Do you speak of the price
of horses, king? Benares, on the inside and outside, he values it at a

measure of rice!

[There is no word commentary to this verse, and PTS omits the verse

itself.]

Ja 6 The Story about having Deva-nature

(Devadhammajataka)

In the present a rich man ordains in the Sangha, and makes sure he
has all provisions for his life. The Buddha tells a story of three
princes who go to the forest together, awaiting their father’s passing.

While there, a Water Rakkhasa captures two of the brothers when
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they cannot explain what is truly godlike. The Bodhisatta explains it

well though, and the brothers are released.

1. Hiri-ottappasampanna, sukkadhammasamabhita,

Santo sappurisa loke Devadhamma ti vuccare ti.

Endowed with conscience and concern, having an unsullied nature,
those virtuous and good people in the world are said to have Deva-

nature.

In this connection, endowed with conscience and concern, amongst
these two those who have a conscience about wrong bodily actions

and so on have conscience, this is a term for shame.

For those who are concerned about something there is concern, this

is a term for fear of wrong.

Herein conscience arises internally, concern arises externally.
Conscience depends on oneself as authority, concern depends on
worldly authority. Shame arises naturally with conscience, fear
arises naturally with concern. Conscience is marked by respect,

concern is marked by avoidance, timidity and seeing danger.

In this connection, conscience arising internally is made to arise in
four ways: through reflection on birth, through reflection of age,

through reflection on valour, through reflection on being learned.

How? “What is known as wrong-doing is not a deed that comes with

good birth, it is a deed for those of low birth, like fishermen and so
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on, for one with a birth like mine this deed is not suitable to be
done,” thus reflecting on birth causing conscience to arise, there is a

non-doing of wrong deeds like killing living beings and so on.

Then: “What is known as wrong-doing is something that should not
be done even by children, for one of my age this deed is not suitable
to be done,” thus reflecting on age causing conscience to arise, there

is a non-doing of wrong deeds like killing living beings and so on.

Then: “What is known as a wrong deed is something that is done by
the weak, for one endowed with my valour this deed is not suitable
to be done,” thus reflecting on valour causing conscience to arise,
there is a non-doing of wrong deeds like killing living beings and so

on.

Then: “What is known as a wrong deed is something that is done by
blind fools, not by the wise, for a learned wise one one like me this
deed is not suitable to be done,” thus reflecting on being learned
causing conscience to arise, there is a non-doing of wrong deeds like

killing living beings and so on.

Thus conscience arising internally is made to arise in four ways.
Having been made to arise in his own mind, conscience enters, and
he does not do a wrong deed. Thus conscience is known as arising

internally.

How does what is known as concern arise externally? “If you do a

wrong deed, you will be blamed amongst the four assemblies, the
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wise will blame you, just as a foul city dweller is avoided by the

virtuous, what will you do, monk?”

Thus reflecting because of concern that has arisen externally, he
does not do a wrong deed. Thus what is called concern arises
externally.

How does what is called conscience depend on self as authority?
Here a certain son of a good family, having control of himself,
putting the world to the fore, thinking: “For one like me, having
gone forth in faith, being learned, and engaged in the ascetic
practices, this wrong deed is not suitable to be done,” he does

nothing wrong. Thus what is called conscience arises internally.
This was said by the Fortunate One:”
“Having made himself the master, he abandons the
unwholesome, develops the wholesome, he abandons the
blameworthy, develops the blameless, taking care to purify
himself.”

How does concern depend on what is called the world as authority?

Here a certain son of a good family, controlled by the world, putting

the world to the fore, does no wrong deed.

> AN 3.40 on AN 418.
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Just as it is said: “Great is the world community.” In this great world
community there are ascetics and brahmins who have spiritual
power, the divine eye, and can read other’s minds, they can see from
afar, so how will what is near not be seen, they know someone’s
intention by their minds, and they will know me thus: ‘See, dear, this
son of a good family, who went forth from home life to the homeless

life is now living full of wrong, unwholesome thoughts.’

There are Devatas who have spiritual power, the divine eye, and can
read others’ minds, they can see from afar, so how will what is near
not be seen, they know someone’s intention by their minds, therefore
they will know me in this way: ‘See, dear, this son of a good family,
who went forth from home life to the homeless life is now living full

of wrong, unwholesome thoughts.’

“Being controlled by the world, putting himself to the fore, he
abandons the unwholesome, develops the wholesome, he
abandons the blameworthy, develops the blameless, taking

care to purify himself.”

Thus concern depends on what is called the world as authority.

“Conscience arises from the state of fear, concern arises from the
state of fear.” But here shame is an aspect of shamefulness, naturally
through this conscience arises. Fear means fear of the downfall,
naturally through this concern arises. This pair are clearly seen as

avoiding wrong.
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Just as a certain person, known as a son of a good family, when
passing excrement, urine and so on, seeing it as something shameful,
having become ashamed, would despise it, in the same way, having
developed shame internally, he does not do a wrong deed.

A certain person, being fearful and dreading the downfall, does not

do a wrong deed.

In this connection, this is the simile: Just as with two iron balls one
might be cold and covered with excrement, and the other is blazingly
hot.

In this connection, the wise person, being disgusted, does not grasp at
the cold ball covered with excrement, nor the other ball through fear
of the heat.

In this connection, like being disgusted, and not grasping at the cold
ball covered with excrement, having developed shame internally, he
does no wrong deed, and like not grasping at the hot ball through
fear of the heat, through fear of the downfall, he does no wrong

deed, so it should be understood.

“Respect is a mark of conscience, avoidance, timidity and

.. . 23
recognising fear is a mark of concern.”

These two things are clearly seen as avoiding wrong.

*’ This quotation is found only in the commentaries.
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Therefore some, reflecting on having an outstanding birth, some,
reflecting on having an outstanding teacher, some, reflecting on
having an outstanding inheritance, some, reflecting on having an
outstanding spiritual life, through these four causes have a mark of

respect, and through the arising of conscience he does no wrong.

Some fear self reproach, others fear the reproach of others, fear

punishment, or fear a bad destination.

Through these four causes there is the mark of avoidance, timidity
and a recognising of fear, and having made concern arise he does no

wrong.

In this connection, reflecting on having an outstanding birth, and so

on, and fearing self reproach, and so on, he should speak in detail.

These things are spoken of extensively in the commentary on the

Numerical Collection.™

Being unsullied means having conscience and concern and so on, he
should do wholesome things which are known as bright things,
through them all being ways of support they bring about the four

mundane stages and the supermundane.

Through these one is endowed with concentration, this is the

meaning.

** See PTS 2.57ff. AN 1.418.
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Those virtuous and good people in the world means those virtuous
people who continually do good deeds through the body and so on,
and those people who shine through feeling gratitude are good

people.

World is the world of processes, the world of beings, the visible
world, the world of the aggregates, the world of the sense spheres,

the world of the elements, these various ways.
In this connection:

One world:” all beings subsist on food.

Two worlds: mind and body.

Three worlds: the three feelings.

Four worlds: the four foods.

Five worlds: the five constituent groups (of mind and body)
that provide fuel for attachment.

Six worlds: the six internal sense spheres.

Seven worlds: the seven stations of consciousness.
Eight worlds: the eight worldly conditions.

Nine worlds: the nine dwellings for beings.

Ten worlds: the ten sense spheres.”’

Twelve worlds: the twelve sense spheres.

Eighteen worlds: the eighteen elements.

* Patis. PTS vol. 1 p. 122.
26

Omitting the mind and its objects (which are included in the next

category).
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Here, when the world of processes is spoken of, the world of the

aggregates and so on are included.

This world, the other world, the Deva world, the human world, and

so on, with this the world of beings is spoken of.

As far as moon and sun”’ revolve in the directions, shining, radiant,
so far is the thousand-fold world, right there you wield your

influence.

Here the visible world is spoken of. With these here the world of
beings is intended. In the world of beings whatever good people

there are, these are spoken of as having Deva-nature.

In this connection, Deva means Devas through convention, Devas

spontaneously reborn, Devas through purity: these three ways.

Amongst them, beginning from the time of Mahasammata, Devas,
kings, princes and so on are known as Devas through convention by

the people.

Those who are reborn in the Deva world are known as Devas

spontaneously reborn.

Those who have destroyed the pollutants are known as Devas

through purity.

" MN 49, Brahmanimantanikasutta.
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This is what is said:*"

Kings, queens and princes are known as Devas by convention.
Those reborn as earth-bound Devas and so on up from there
are known as Devas spontaneously reborn. Buddhas,
Independent Buddhas and those who have destroyed the

pollutants are known as Devas through purity.

The nature of these Devas is Deva-nature. Are said means are spoken
of.

Conscience and concern are therefore the root of wholesome things,
success in family, rebirth in the Deva world, and purity, having a
cause, in the sense of being caused in these three ways, for the nature
of these Devas is Deva-nature.

Through being endowed with Deva-nature people have Deva-nature.

Therefore for people having a foundation in the teaching, they show
the Dhamma: those virtuous and good people in the world are said

to have Deva-nature, is said.

Ja 7 The Story about the Wood Gatherer
(Katthaharijataka)

** (Abhidhamma) Vibhanga 18.6.1, PTS p. 422.
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In the present the king of Kosala, learning of the low birth of his
queen, rejected her, and her son. The Buddha convinces him
otherwise, and tells a story of the past where he had been born of a

king and claimed his rightful place at court.

1. Putto tyaham maharaja, tvam marh posa janadhipa,

Aiifie pi devo poseti, kiii-ca devo sakarh pajan-ti?

I am your son, great king, you must support me, leader of men, the

king supports others, so why not his own son?

In this connection, I am your son, he is known as a son in four ways:

being born from oneself,”” born by proxy, a pupil, an adopted son.

In this connection, born because of oneself one is called born from

oneself.

Being born by laying the child on the bed, on the sofa, or on the

. 30
chest, and so on one is born by proxy.

"i.e. a biological son.

" PD says: a type of son (fathered by an appointed substitute for the
husband). Hindu law, as explained in SED says: ksetraja, ksetra-ja m. (scil.
putra) “born from the womb”, a son who is the offspring of the wife by a
kinsman or person duly appointed to raise up issue to the husband (this is
one of the twelve kinds of issue allowed by the old Hindit law) Baudh. Gaut.
Mn. ix, 159 ff. Yaji. i, 68 and 69; ii, 128. Perhaps khetta is a short form for

khettakara, a husbandman, one who tends (someone else’s) field?
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Dwelling near while learning a craft one is known as a pupil.’’
One given for nurturing is called an adopted son.
But here referring to one who is born from oneself, son is said.

One who pleases the people with the four bases of kindness is a king,
a king who is great is a great king.”” Addressing him, he said: great

king.

You must support me, leader of men, means leader of men, great
elder of men, you must support me, you must maintain me through

development.

The king supports others means others, men such as elephant-keepers
and so on, elephants, horses and so on, animals and the many folk

the king supports.

So why not his own son? But here why is a particle with the meaning
of both blaming and encouraging. “The king does not support the son
who is his own offspring,” speaking thus he blames him, “Many
other people he supports,” speaking thus he encourages him. Thus the
Bodhisatta both blamed and encouraged him, saying: “So why not his

own son?”’

*! Literally: one who lives inside.

** Analysing the compound.
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Ja 8 The Story about Prince Gamani

(Gamanijataka)

In the present a monk goes to the forest and strives, but fails to
attain. When brought to the Buddha he is reproved and told about a
previous life where, though the youngest of a hundred sons of king
Gamani of Benares, won the affection of all and attained precedence

through his efforts.

1. Api ataramananam phalasa va samijjhati,

Vipakkabrahmacariyosmi, evarm janahi Gamani ti.

By proceeding steadily the one who desires the fruit succeeds, I have

the fruit of the spiritual life, know this, Gamani.

Proceeding steadily, being established in the good advice of the wise
ones, proceeding steadily, without hurry, doing their deeds with
skill.

The one who desires the fruit succeeds means he desires a fruit such

as he wishes for, and through gaining that fruit he succeeds.

Or, desires the fruit means that in desiring the fruit, such a fruit as

he wishes for, he is successful, this is the meaning.

I have the fruit of the spiritual life, here the four bases of kindness,
being the highest life, it is known as the spiritual life, and being
rooted in that, through the attainment of fame, they are called

mature. The one whose fame is accomplished, he who is in the
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highest position is called living the spiritual life. Therefore I have

the fruit of the spiritual life is said.

Know this, Gamani, wherever there is a village person, a village
elder he is called Gamani. But here what is said concerns the one
who is elder of all the people. My good Gamani, know thus that
because of my dependence on the teacher, having overcome the one
hundred brothers, I have attained the great kingship here, and

uttered this exalted utterance.
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Ja 9 The Story about King Makhadeva
(Makhadevajataka)

In the present, after the Buddha’s Awakening the monks are
discussing his Great Renunciation; the Buddha then tells the story of
a previous life where upon the sight of just one grey hair, he

renounced the world.

1. Uttamangaruha mayham ime jata vayohara,

Patubhiita devaduta, pabbajjasamayo mama ti.

These greying hairs growing on my head carry off my youthful life,

divine messengers manifest, it is time for me to go forth.

In this connection, these greying hairs growing on my head means
head hairs. Because there are hairs on all limbs, such as hands, feet,

and so on, when growing on the head growing on the head is said.

Carry off my youthful life means: ‘Look, dear, the three ages of man

are borne away by what is visibly grey,’ so, these greying hairs carry
off my youthful life.

Manifest means appears.

Divine messengers, divine here is said to be death, the messengers of
that means divine messengers. When grey hairs manifest on the head
it is like the king of death is standing nearby, therefore they say grey
hairs are messengers of the god of death. Like messengers who are

divine, this also means divine messengers.
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Like a decorated and adorned Devata standing in the sky, saying:
“On such and such a day you will die,” and having said that, it is
simply the truth, so when grey hairs manifest on the head it is like an
announcement by a Devata, therefore greying hairs are similar to

messengers from the divine is said.

Messengers from those divine through purity are also divine
messengers. Therefore all the Bodhisattas, having seen ageing,
sickness, death, and one gone forth, after arousing spiritual anxiety,

depart and go forth themselves.
Just so this is said:

Seeing one aged,” suffering from sickness,
Seeing one dying, with his life force gone,
Seeing one gone forth dressed in yellow clothes,

Seeing these I therefore went forth, O king.

Through this means grey hairs are messengers of those divine

through purity, and they say divine messengers.

It is time for me to go forth, through leaving the state of the

householder going forth is said, it is the right time for my gaining

* The first lines correspond to Thag 73ab, the last two lines are only found
in the commentaries, although they seem to be quotes, probably of a form

of the verse lost to the canon.
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the name of one who has taken hold of the signs of an ascetic life,

this is the explanation.

Ja 10 The Story about the One who lives Happily
(Sukhaviharijataka)

In the present a monk, who was previously a king, expresses his
satisfaction with his way of life. This is taken as boasting by the
monks, and he is taken to the Buddha, who explains that in a
previous life also he had expressed his happiness with the ascetic life,

and tells his story.

1. Yaii-ca aiifie na rakkhanti, yo ca afiiie na rakkhati,

Sa ve raja sukham seti, kamesu anapekkhava ti.

He who others do not guard, also he who does not guard others, lives

easily, king, not having desire for sensual pleasures.

In this connection, he who others do not guard means that person

who is not guarded by a lot of other people.

He who does not guard others, he who, thinking: “I alone rule over

myself,” does not guard the many other folk.

Lives easily, king, great king, that person who is alone, without a
second, secluded, being endowed with physical happiness and mental
happiness, lives easily. This is an abbreviated teaching. But such a
person does not merely live easily — he goes, stands, sits and lays

down — in all postures he attains ease.
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Not having desire for sensual pleasures, being bereft from looking
for the objects of sensuality and the defilements of sensuality, he is
without the will for lust, without craving, such a person in all

postures lives easily, great king.

Ja 11 The Story about the Deer named Lakkhana
(Lakkhanajataka)

In the present Devadatta goes off with 500 disciples, and the Buddha
sent Vens. Sariputta and Moggallana to bring them back to the fold.
He then tells a story where in the past Devadatta, then known as
Kala, through carelessness, had lost the herd he was in charge of,

while Sariputta had preserved all alive.

1. Hoti silavatarh attho, patisantharavuttinar,
Lakkhanam passa ayantam, natisanghapurakkhatam,

Atha passasiman Kalarh, suvihinam va fiatibhi ti.

The virtuous one will prosper, he whose way of life is friendly, look
at Lakkhana approaching, surrounded by his relatives, then look at

this Kala, who has completely lost his relatives.
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In this connection, the virtuous one, endowed with conduct that is

virtuous, with the happiness of virtue.

Prospers means develops.

He whose way of life is friendly, friendly in Dhamma and friendly in
worldly things, living with these he is one whose way of life is

friendly, these are those whose way of life is friendly.

Here because of instructing and advising on the avoidance of wrong
doing he is friendly in Dhamma, and because of righteous protection
by looking after the sick and those things gained on almsround, he is

friendly in worldly things, so it is to be understood.

This is what is said: For those established in two friendlinesses, for
the wise endowed with good conduct, this is called development.
Now to show this development, like one speaking to a mother and

child, he says: Look at Lakkhana, and so on.

In this connection, this is the meaning in brief: His own son,
endowed with friendly conduct, without ruining even one deer, see

him coming at the front, surrounded by his relatives.

But you, having given up the attainment of friendly conduct, have
dull wisdom. Then look at this Kala: who, without even one

exception, has completely lost his relatives, and comes alone.
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Ja 12 The Story about the Deer named Nigrodha
(Nigrodhamigajataka)

In the present the Buddha defends a nun who was found to be
pregnant as it happened before her ordination. She later has a child,
who becomes a famous monk in the dispensation. The Buddha then
tells a story of two herds of deer in previous times, and how the king
of one, Sakha, condemned a pregnant doe to die for the king’s lunch;
while the other king, Nigrodha, stepped in to take her place. The
king of Benares, impressed with his compassion, decided to free all

animals in his kingdom.

1. Nigrodham-eva seveyya, na Sakham-upasamvase,

Nigrodhasmirh matam seyyo, yai-ce Sakhasmi jivitan-ti.

Associate with Nigrodha, associate not with Sakha, better is death

with Nigrodha, than is having life with Sakha.

In this connection, associate with Nigrodha, my dear, you, or
another, who desires benefit for oneself, should approach and

associate with, keep company with, Nigrodha.

Associate not with Sakha, but you should not associate with the deer
Sakha, having approached you should not associate, you should not

make a living dependent on this one.

Better is death with Nigrodha, better, preferable, best is death at the
feet of king Nigrodha.
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Than is having life with Sakha, but whoever has life in the presence
of Sakha, that is neither better, nor preferable, nor best, this is the
meaning.

Ja 13 The Story about the Dart
(Kandinajataka)

In the present a monk, through love of his former wife, is in danger
of falling away from the spiritual life. The Buddha tells a story about
the same person’s past in which, as a stag attached to his doe, he had

been caught, killed and roasted because of his attachment.

1. Dhi-r-atthu kandinar, sallarh, purisarh galhavedhinam,
Dhi-r-atthu tar janapadam yatthittht parinayika,

Te capi dhikkita satta ye itthinarh vasam gata ti.

Cursed be the dart, the barb, that strongly pierces into a person,
cursed be the country where women are the advisors of the king,

blameable are those beings who come under the sway of women.

In this connection, cursed is a particle expressing blame, so here
because of fear and anxiety blame is to be seen. Because of the

existence of fear and anxiety the Bodhisatta said this.

His shaft has a pointed tip, this is a dart. But because the dart enters
right in barb is said, therefore the dart, the barb, here a barb-like
dart, this is the meaning. A barb made of fig-tree wood is also a
barb, that is a barb.



The Section with One Verse — 56

Having made a large wound, giving a strong blow, it penetrates

strongly, strongly pierces, that is strongly pierces.

In various ways a barb, having a hilt the shape of a waterlily leaf,
endowed with a barb that flies on a straight path, which strongly

pierces into a person, let it be cursed, this is the meaning here.
The advisors means the lord’s managers.
Blameable means reproachable.”

The meaning of the rest is clear. From here on, without saying this

much again, only whatever is not clear will be explained.”

Ja 14 The Story about the Wind-Deer
(Vatamigajataka)

In the present an ascetic, and highly regarded, monk is enticed back
to his familial home by the power of taste. When this is told to the
Buddha he relates a story in which the most timid of creatures is

enticed by the gardener Safijaya into the palace by taste.

' Using a more regular word to define an obscure one.
“i.e. he is not going to keep on saying: the rest is clear; if it is not

explained it is to be taken as clear.
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1. Na Kkiratthi rasehi papiyo,
Avasehi va, santhavehi va.
Vatamigarh gehanissitar,

Vasam-anesi rasehi Safijayo ti.

It seems that there is nothing worse than tastes, amongst those in
homes, or acquaintances. The wind-deer, who depended on his home,

was brought under Safijaya’s control by taste.

In this connection, seems this is a particle with the meaning of what

has been heard.

Tastes means tasting with tongue-consciousness, sweet, sour and so

36
on.”

Amongst those in homes or acquaintances, amongst those who are
constantly dwelling in one place is amongst homes, amongst friends,
acquaintances, there is desire, lust, wickedness, through enjoying
these with wilful lust, amongst those in homes or acquaintances, a
hundred fold, a thousand fold, a hundred-thousand fold, through
firmly making use of food, without guarding the life faculty through
not taking, there is an enjoyment through wilful lust for tastes,

which is worse.

** Six tastes are normally recognised, see Mil.56: sour (ambila), salt
(lavana), bitter (tittika), pungent (katuka), astringent (kasaya), sweet

(madhura).
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The Bodhisatta, like one who had heard the tradition, making this
meaning, said: It seems that there is nothing worse than tastes,

amongst those in homes or acquaintances.

Now, showing what has the state of being worse, the wind-deer and

so on is said.

In this connection, who depended on his home means who depended

on his jungle home.

This is what is said: Look at tastes, which have the state of being
worse, this wind-deer, who normally depended on his home in the
wilderness, the park-keeper Safjaya brought under control in every
way with sweet tastes, with what is known as the taste of enjoying
with wilful lust, he said there is not anything worse, more base, than
the danger of craving for tastes. But after saying that, he sent the

deer back to the wilderness.

Ja 15 The Story about the Deer named Kharadiya
(Kharadiyajataka)

In the present a monk proves to be unteachable and is brought to the
Buddha who explains that he was like this in a previous life. He then
tells how the monk was once his nephew, a deer who could not be
taught even after seven successive days, and so fell to a hunter. The

Bodhisatta then speaks this verse to his sister Kharadiya.
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1. Atthakkhuram Kharadiye, migam vankativankinar,

Sattahi kalatikkantam na nam ovaditussahe ti.

The deer has eight hoofs, Kharadiya, and very crooked antlers, I will

not endeavour to advise him for more than seven times.
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In this connection, eight hoof's, because there are two hoofs on each

individual foot, there are eight hoofs.”’
Kharadiya, he calls her by name.”
Deer is a comprehensive word.”

Very crooked antlers means crooked at the root, and very crooked at
the tips, these are very crooked antlers, such horns as he has are very

crooked antlers, that is very crooked antlers.

For more than seven times means by advising with advice for more

than seven times.

I will not endeavour to advise him, I will not strive to advise this
obstinate deer, for the purpose of advising my mind is not available,
this is the explanation.

Then the hunter, capturing this obstinate deer with a noose, after

killing him and taking away the meat, departed.

37 . .

i.e. four split hoofs.
*i.e. this is a vocative.
"’ Elsewhere it can indicate animals in general, but here it means many

different types of deer, as we are talking about eight-hooved animals.
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Ja 16 The Story about the Deer having Three Postures
(Tipallatthamigajataka)

This story is related to the previous one, but its opposite: in the
present the Buddha’s son Rahula is so keen to keep the rules he even
sleeps in the outhouse at night. The Buddha explains that he was also

conscientious in the past, and that was what saved his life.

1. Migarn tipallattham-anekamayam,
Atthakkhurar, addharattapapayim,
Ekena sotena chamassasanto,

Chahi kalahitibhoti bhagineyyo ti.

The deer in three postures, with many tricks, using eight hoofs, and
drinking at midnight, breathing through just one nostril on the

ground, my nephew beats the hunter in six ways.

In this connection, deer means the nephew deer.

Three postures, posture is said meaning lying down on both sides,
and because of lying straight down, his posture was in these three
ways. Or, three postures was his, means three postures, this is three
postures.

With many tricks means a lot of tricks, it is a term for many.

Eight hoofs, because there are two hoofs on each individual foot he

is endowed with eight hoofs.
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Drinking at midnight, the earlier watch having passed, he came from
the wilderness in the middle watch to drink water at midnight, he
drinks water, so drinking at midnight is said. He drank at midnight is
the meaning. I thoroughly taught my nephew deer the way of the

deer.

How? Since breathing through just one nostril on the ground, my

nephew beats the hunter in six ways.

This is what is said: Surely I made your son learn, just as through
blocking the air in the passageway of the nostril on the top side,
while stuck on the ground, he was breathing through the lower
passageway while lying right there on the ground, so he deceived the
hunter in six ways, deceitfully covering himself with these six

components is the meaning.

With which six? Straightening out his four legs he lay on one side, by
digging the grass and mud with his paws, by sticking out his tongue,
by making the stomach appear bloated, by eliminating excrement

and urine, and by blocking the air.

Another method: By having taken the mud with one foot, by
dragging along the floor, by turning away, by moving on both sides,

by placing the stomach upwards, by throwing down below.

With these six ways he deceived the hunter, deceiving him into the
perception that: ‘“This one is dead’. Thus he taught him the way of the

deer, this is the explanation.
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Another method: similarly he taught him, while breathing on the
ground through one passageway in six ways, through demonstrating
these two ways, with six deeds he will trick, beat the hunter. He

deceives the hunter, this is the meaning.

.. 4
Madam means he calls his sister."”

Nephew, he indicates the nephew deceiving the hunter with these six
deeds. Thus the Bodhisatta reassures his sister by showing how he

has taught the way of the deer thoroughly to his nephew.

Ja 17 The Story about the Wind
(Malutajataka)

In the present two elders cannot settle a question about which half of
the month is cold. They go to the Buddha who explains that he had
settled this question for them in a previous life by showing time is

not important, the wind is what makes for the cold.

1. Kale va yadi va junhe, yada vayati maluto,

Vatajani hi sitani, ubhottha-m-aparajita ti.

*0 This is indeed strange. The word is atibhoti, he beats, or he deceives. For
some unknown reason the commentator here extracts a part of the word,

and comments on it.
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Whether in the dark or bright fortnight, whenever the wind does
blow, because the cold is caused by the wind, both are undefeated

here.

In this connection, whenever the wind does blow means at whatever
time the wind blows from the east side and so on, at that time it is
cold.

What is the reason? Because the cold is caused by the wind,
whenever wind in found there is cold, whether in the dark fortnight
or bright fortnight, it is said here meaning without a limit.

Both are undefeated here means both of you are undefeated in this

question. Thus the Bodhisatta persuades his companions.

Ja 18 The Story about Feasts for the Dead
(Matakabhattajataka)

In the present the monks hear about a Feast for the Dead which
involves animal sacrifice, and ask the Buddha if any good can come
of it. The Buddha replies that it cannot, and tells a story of a goat
who laughed and cried when being prepared for slaughter: he
laughed as this was his final punishment for making a sacrifice, and

cried in compassion for those who would suffer a similar fate.

1. Evam ce satta janeyyum: dukkhayarm jatisambhavo,

Na pano paninam hafifie, panaghati hi socatt ti.

If beings knew thus: this leads to a rebirth full of suffering, no one

would kill living beings, for the slayer of beings grieves.
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In this connection, if beings knew thus means if these beings knew
thus.

What? This leads to a rebirth full of suffering, this gradually here
and there, birth after birth, leads to what is considered growth
entailing, old age, sickness, death, being joined to what is not dear,
being separated from what is dear, having the hands and feet cut off,
this is the foundation of the various sufferings, if beings only knew

this leads to suffering.

No one would kill living beings: “Slaying another leads to birth and
getting slain, being oppressed and getting crushed.” Knowing that
this leads to a rebirth having a foundation in suffering, a state of
suffering, he would not kill any other living beings, a living being

would not kill living beings, this is the meaning.

What is the reason? For the slayer of beings grieves, wherefore,
with one’s own hand and so on in six ways, using whatever means to
cut off the life faculty of another, the person who slays living beings,
in the eight great hells, in the sixteen prominent hells, in the
manifold animal kingdoms, in the realm of the ancestors, amongst
the body of Asuras, in these four downfalls there is an experiencing
of great suffering, so he grieves by internally meditating on the sign

of grief for a long time.
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Since this goat, through fear of death, grieves, knowing: ‘He grieves
in this way for a long time,” no living being will kill other living

beings, he will certainly not do the deed of killing any living beings.

Only through delusion, confusion, ignorance, blindness, not seeing

the danger in this, do they kill living beings.
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Ja 19 The Story about the Feasts following a Vow
(Ayacitabhattajataka)

In the present the monks hear about a tradition of making a sacrifice
following a journey, after making a vow to the gods, and ask the
Buddha if any good can come of it. The Buddha replies that it
cannot, and tells a story of someone who wanted to make a sacrifice

to a Tree Devata, only to be reproved by that very same god.

1. Sace mucce pecca mucce, muccamano hi bajjhati,

Na hevam dhira muccanti, mutti balassa bandhanan-ti.

If you would be released after dying, know that releasing surely
binds you, for the wise do not release in this way, such release is only

a fool’s bondage.

In this connection, if you would be released after dying, dear fellow,

if you would be released, if you desire release.

Released after dying, just as you do not want to be bound in the after

life, so you must release others now.

Releasing surely binds you,' just as, having slain a living being, you
wish to be released, so surely releasing in this way binds you through

a wicked deed.

! This is very elliptic and sounds awkward in English, but it means
releasing another creature from its life. We can compare the English

phrase: relieving someone of life.
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Therefore the wise do not release in this way, whatever wise people

there are promise not to release in this way.

What is the reason? Such release is a fool’s bondage, having killed
these living beings, what is called release is only a fool’s bondage,

this is the Dhamma he taught.

Beginning from then, such people, putting aside deeds such as killing
living beings, and living according to Dhamma, filled up the city of

the Devas.

Ja 20 The Story about Cane Juice
(Nalapanajataka)

In the present the monks find that the cane sticks their novices
collect are useless, as they are hollow throughout. The Buddha tells
how this came about in a previous life when through the power of

the truth he determined it should be so.

1. Disva padam-anuttinnar, disvanotaritarn padam,

Nalena varim pivissama, neva marh tvar vadhissasi ti.

Seeing footsteps that didn’t cross, seeing footsteps that descended, we

will drink the water with reeds, but you will surely not kill me.

This is the meaning: monastics, the king of monkeys, did not see in

that lake even one footprint that crossed over, but he saw a footstep
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that descended. Thus seeing footsteps that didn’t cross, seeing

footsteps that descended.

Knowing: “For sure this lake is possessed by Amanussas,” conversing
with his group he said: We will drink the water with reeds. This is

the meaning: we will drink water with reeds from your lake.

Again the Great Being said: But you will surely not kill me. In this
way drinking water with a reed together with my group you will

never slaughter me, this is the meaning.

Ja 21 The Story about the Antelope
(Kurungamigajataka)
In the present the monks discuss Devadatta and his attacks on the
Buddha. The Buddha explains to them he did this in previous lives
too, and tells a story of a wise antelope who lived on a Sepanni tree,

and evaded destruction at the hands of a hunter by reading the signs.

1. Natam-etarh kurungassa yarh tvarh Sepanni seyyasi,

Annarh Sepanni gacchami, na me te ruccate phalan-ti.

For the antelope knows who it is drops fruit from the Sepanni, I will

go to another Sepanni, I do not like your fruit.
In this connection, knows means becomes clear.

For the antelope means for the antelope deer.
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Who it is drops fruit from the Sepanni, you dear, from the front of
the Sepanni tree are dropping fruits, you have dropped, dumped, this

broken fruit, all this became clear to the antelope deer.

I do not like your fruit. Thus though you are giving fruit, I do not

like your fruit, saying: ‘You stay, I will go elsewhere,” he left.

Ja 22 The Story about the Dog
(Kukkurajataka)

In the present the Buddha reconciles the king of Kosala to his queen,
and then tells this story about a king who condemned all dogs to die
for destroying the straps of his carriages. The Bodhisatta, as a leader
of the dogs, showed the king that not all dogs were guilty, and

thereby earned them a reprieve.

1. Ye kukkura rajakulamhi vaddha,
Koleyyaka vannabaliipapanna,
Te me na vajjha, mayam-asma vajjha,

Nayam saghacca dubbalaghatikayan-ti.

Those hounds reared by the royal family, well-bred and endowed
with good looks and strength, these are not slaughtered, but we are

slaughtered, this is not just, only the weak are killed.
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In this connection, those hounds means those dogs." Just as urine
that has been held and heated is called fermented urine, and even a
jackal born that day is called an old jackal, and even a lotus that has
medicinal creepers’ is called a stinking creeper,” and a golden body
is nevertheless called a stinking body, so too even a one hundred
year old dog is called a hound. Therefore though endowed with an
old and weak body, those hounds is still said.

Reared means raised.
Well-bred means born, produced, bred in the royal family.

Endowed with good looks and strength means endowed with a good

looking body, and with strength of body.

These are not slaughtered means those who have a master, who have

protection, are not slaughtered.

But we are slaughtered means we who have no master, who are

without protection, will normally”’ be slaughtered.

This is not just means in this way because of not being special there

is certainly no justice.

" Employing a more common word to define the term.

" Tinospora Cordifolia, usually spelt galoct.

" Coccolus Cordifolius.

" This translation of nama by normally, which I don’t find in the
dictionaries, seems to fit in numerous places in these word definitions better

than known as or called, or its being used as an emphatic.
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Only the weak are killed, the thieves should certainly be captured by
the kings, but not those who are not thieves. But here the thieves
have no fear, and those who are not thieves are sentenced to death.

Alas, in this world the unsuitable exists, alas, unrighteousness exists.
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Ja 23 The Story about the Well-Bred Horse
(Bhojajaniyajataka)

In the present a monk easily gives up striving, to encourage him the
Buddha tells a story of a warhorse who strove on and helped capture
seven enemy kings for his own king, even though it eventually cost

him his life. He also ensured justice for the captors.

1. Api passena semano, sallebhi sallalikato,

Seyyo va valava bhojjho, yuiija marh yeva sarathi ti.

Though lying on my side, and pierced by arrows, a well-bred horse

beats a mare, harness me, driver.

In this connection, though lying on my side means though lying down

on one side.

Pierced by arrows means being struck with arrows.

A well-bred horse beats a mare. A mare means an inferior horse

‘A well-bred horse means a well-bred

born to a Sindh horse family.
Sindh horse. Thus compared to a mare struck with arrows a well-
bred Sindh horse is better, finer, superior.

Harness me, driver, since when walking I am better, therefore

harness me up, put on my armour, is said.

" SED s.v. vadaba, says: m. (also written vadava, badava, badaba) a male

horse resembling a mare (and therefore attracting the stallion) Vait.
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Ja 24 The Story about the Horse that was Bred Well
(Ajanfiajataka)

A similar story to the previous one, but this time involving a pair of
warhorses. In the present a monk easily gives up striving. To
encourage him the Buddha tells a story of a pair of warhorses who
strove on and helped capture seven enemy kings for their own king,
even though it eventually cost one of them his life. Before dying he

also ensured justice for the captors.

1. Yada yada, yattha yada, yattha yattha, yada yada,

Ajaiifio kurute vegam, hayanti tattha valava ti.

Whenever the time, wherever, wherever the place, whenever, the

thoroughbred is energetic, the mare fades right there.

In this connection, whenever the time means whatever the time, in

the morning and so forth.

Wherever means whatever place on the road, or at the front of a

battle.
Whenever means at whatever time.

Wherever the place means concerning the seven strongholds and the

many battle-fields.

Whenever means at whatever time, at the time of receiving or not

receiving blows.
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The thoroughbred is energetic means with the charioteer’s
agreement the thoroughbred noble Sindh horse is energetic, strives,

makes an effort.

The mare fades right there, right there the energy of the other,
reckoned as a mare, being an untrainable horse, fades, dimishes.

Therefore you should harness me in this chariot is what is said.

Ja 25 The Story about the Ford
(Titthajataka)

In the present Ven. Sariputta has a co-resident monk whom he has
difficulty teaching, so he takes him to the Buddha, who,
understanding the monk’s disposition, gives him a suitable subject, so
that he easily attains. The Buddha then tells a story of a horse who
wouldn’t allow himself to be washed. The Bodhisatta realised that
the horse needed both clean water and variety, and he had him

washed elsewhere.

1. Afinamaifinehi titthehi assarh payehi, sarathi,

Accasanassa puriso, payasassa pi tappati ti.

In different places let the horse drink, driver, for one sitting too

long, e’en milk-rice is torment.

In this connection, in different means in one place or another.
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Let ... drink, this is an abbreviated teaching, let bathe and let drink is

the meaning.

For one sitting too long, this is a genitive in the instrumental sense,

by sitting too much, through a surfeit of sitting, is the meaning.

E’en milk-rice is torment, even sweet milk-rice prepared with ghee is
a torment, a dissatisfaction, a satiation, a glut, and he experiences no
desire to eat. Therefore constantly bathing this horse in this fording

place will not be adequate, let him bathe in other places.

Ja 26 The Story about Mahilamukha the Mad Elephant
(Mahilamukhajataka)

In the present a monk ordained under the Buddha is easily persuaded
to partake of Devadatta’s good food, rather than go on almsround.
He is brought to the Buddha who tells a story about an elephant
named Mahilamukha who was easily led astray by bad company, and

reformed by good company.

1. Puranacorana’ vaco nisamma,
Mahilamukho pothayam-anvacari,
Susaiifiatanaii-hi vaco nisamma,

Gajuttamo sabbagunesu attha ti.
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Considering the former thieves’ word, Mahilamukha roamed round
lashing out, considering the word of the restrained, the elephant

supreme was established in all virtues."’

In this connection, considering, having heard, recently having heard

the word of the thieves, this is the meaning.

Mahilamukha means having a face the same as the face of a female
elephant.” Just as when looked at from the front a woman looks
beautiful, but not from the back, so he, when looked at from the
front, was beautiful. Therefore Mahilamukha Lady-Face was his

name.

Roamed round lashing out means he roamed round lashing out,

killing. This is another reading.
The restrained means extremely restrained, virtuous.

The elephant supreme means the supreme elephant, the auspicious

elephant.

Established in all virtues means being grounded in all the virtues of
old.

" There is too much information in this line to be got across, and I exceed
the syllabic count.

" Mahilamukha is a name and an epithet meaning lady-face.
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Ja 27 The Story about Habituation
(Abhinhajataka)

In the present a monk and lay disciple are the best of friends, and
always associate together. When this is brought to the attention of
the Buddha he tells a story of a past life in which a state elephant
was best friends with a dog, and when the latter went missing
wouldn’t eat, until he was brought back.

1. Nalam kabalarm padatave,

Na ca pindarh, na kuse, na gharsitum,

Maiifiami abhinhadassana,

Nago sneham-akasi kukkure ti.

No morsel is sufficient to receive, no rice, and no grass, and no
rubbing down, I think through seeing him regularly, the elephant
had affection for the dog.

In this connection, [not] sufficient means not able.

Morsel means at food time, the spicy morsel given first.

To receive, to take is the meaning."”’

No rice means though having piled up and given a ball of rice, it is

not sufficient to take.

49 . . . e e .
Elsewhere the same word, which is an infinitive, means to give.
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No grass means the grass given in order to chew on is not enough to

take.

No rubbing down means bathing and rubbing down the body is not

enough.

So since he is not able to make the elephant be satisfied, therefore
having announced all this to the king, announcing his own inability,

considering the reason, he said: I think and so on.

Ja 28 The Story about the Bull Nandivisala

(Nandivisalajataka)

In the present the Group of Six make disparaging remarks about the
monks. The Buddha reproves them and tells a story about a bull,
who, spoken to harshly, lost his master a thousand, and spoken to
kindly gained him two thousand, by pulling a hundred carts all by

himself.

1. Manuiiiam-eva bhaseyya, namanuiinam kudacanam,
Manuiniiar bhasamanassa garum bharam udaddhari,

Dhanan-ca nam alabhesi tena cattamano ahu ti.

You should surely speak pleasantly, and speak nothing unpleasantly,
for the one who spoke pleasantly he pulled a very heavy load,

because of that he received wealth and satisfaction, it is said.
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In this connection, you should surely speak pleasantly, with another,
putting aside the four faults in speaking, you should speak sweet,

pleasing, gentle, mild, loving words.

He pulled a very heavy load means the bull Nandivisala, being
spoken to unpleasantly, did not lift the load, and later being spoken
to with the brahmin’s pleasing, loving words, lifted the heavy load,
and after lifting and pulling it, he set it in motion, this is the

meaning.
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Ja 29 The Story about the Bull Blackie
(Kanhajataka)

In the present the Buddha, having bettered all his competitors, is
praised by the monks. He then tells a story of how he was once a bull
named Kanha who earned his owner a fortune by pulling carts no

one else could pull, and taking the reward to his poor owner.

1. Yato yato garu dhurarh, yato gambhiravattani,

Tadassu Kanharh yuiijanti, svassu tarh vahate dhuran-ti.

However onerous the load, however deep the pathway is, at that time

they harness Kanha, and he carries away the load.

In this connection, however onerous the load, in whatever place the

heavy load is borne, other oxen are unable to raise it.

However deep the pathway is, what is said here is that pathway is a
name for the path, in whatever place there is a lot of water and mud,

or an unevenly cut riverbank, that path is deep, this is the meaning.

At that time they harness Kanha, at that time they harness Kanha,
this is the meaning. Whenever the load is heavy the path is deep,
therefore having dismissed the other oxen, they harness Kanha, this

is what is said.

And he carries away the load, he carries the load is the meaning.
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Ja 30 The Story about the Pig Munika
(Munikajataka)

In the present a monk is in danger of being seduced from his
monastic life by a sensual girl. The Buddha tells how in a previous
life a pig called Munika was fattened up and sent to his death by the
same girl, and his life, though it looked like he was prospering, was

nothing to be envious of.

1. Ma Munikassa pihayi, aturannani bhuiijati,

Appossukko bhusarh khada, etath dighayulakkhanan-ti.

Do not envy Munika,” he eats food ending in misery, being

unconcerned eat your chaff, that is the mark of a long life.

In this connection, do not envy Munika means do not let envy arise
on account of Munika’s food, do not envy Munika, thinking: “This
Munika eats good food,” thinking: “When can I be happy like this?”
do not wish for Munika’s state, for he eats food ending in misery.

Ending in misery means the food of death.

Being unconcerned eat your chaff means be unconcerned about your
food, whatever you receive, eat your chaff. That is the mark of a

long life means this is the cause of longevity.

°Y'Cf. Ja 286 Salikajataka.
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Ja 31 The Story about the Nestlings
(Kulavakajataka)

In the present one monk, driven by necessity kills living beings by
drinking unfiltered water, against the rules of the order. When the
Buddha hears of this he tells a story of how Sakka, king of the
Devas, had avoided hurting living beings, by ordering his charioteer
Matali to change course, and had thereby won the day in the war

between the Devas and the Asuras.

1. Kulavaka Matali simbalismir
Isamukhena parivajjayassu,
Kamarh cajama Asuresu panarn,

Ma me dija vikulava ahesun-ti.

May nestlings amongst the silk-cotton trees avoid the chariot pole,
Matali, we forsake our lives to the Asuras, gladly, let not the birds be
without nests.

In this connection, nestlings means the young of Supannas.

Matali, he addresses the charioteer.”’

In the silk-cotton forest, see these silk-cotton trees standing there

and hanging down, this is the explanation.

51 p s .
1.e. 1t 1s a vocative.
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Avoid the chariot pole, let not these be killed by the chariot pole of
this chariot, in this way you should avoid them.

We forsake our lives to the Asuras, gladly, if the forsaking of our
lives is auspicious for these Asuras, gladly we will forsake them,

certainly we forsake our lives for these Asuras.

Let not the birds be without nests, these birds, these young of
Garulas, let these nestlings not be without their crumbling, crushed
nests, let not these suffer through us by being thrown upwards, turn

the chariot round!

Ja 32 The Story about the Dance
(Naccajataka)

In the present a rich man ordains in the Sangha, and makes sure he
has all provisions for his life. When taken to the Buddha because of
his indulgence he flings off his clothes in protest, and later disrobes.
The Buddha tells a story of how the king of the birds allowed his
daughter to choose a suitor. She chose a peacock, but when he
danced for her, he exposed himself, and the king reprimanded him,

and gave her to another.

1. Rudarh manuiifiam, rucira ca pitthi,
Veluriyavanniipanibha ca giva.
Byamamattani ca pekhunani:

Naccena te dhitaram no dadamn ti.
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A pleasing voice and a brilliant back, a neck coloured like lapis
lazuli. Tail-feathers a fathom in length: because of the dance, I don’t

give you our daughter.

In this connection, a pleasing voice, endowed with a sweet sound,

this is the meaning.

And a brilliant back means also his back is beautiful and radiant.

Coloured like lapis lazuli means coloured like the lapis lazuli gem.

A fathom in length means a measure of one fathom.

Because of the dance, I don’t give you our daughter, after destroying
conscience and concern, because of such a shameless dance I do not

give you our daughter.

Ja 33 The Story about being in Agreement

(Sammodamanajataka)

In the present the Sakiyas and the Koliyas fall into a dispute over
water. The Buddha reconciles them and then tells a story of the past
showing how, when quails were united, they lifted the net and flew
away safely from their hunter; but as soon as he managed to sew

discord, they fell to him as prey.

1. Sammodamana gacchanti, jalam-adaya pakkhino,

Yada te vivadissanti, tada ehinti me vasan-ti.
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Joyously the birds fly away, carrying the net together, when they

begin to quarrel, then they will come into my power.

In this connection, when they begin to quarrel, at whatever time the
quails, having various views, various ideas, begin to quarrel, begin to

dispute, this is the meaning.

Then they will come into my power, at that time they will all come
under my power. Then I, having caught them, will come laughing in

front of you, so did he console his wife.

Ja 34 The Story about the Fish
(Macchajataka)

In the present a monk is overcome by passion thinking about his
former wife. When the Buddha hears about this he tells a story of the
past in which, blinded by passion, a fish had almost lost his life, and
grieved that his wife may think him unfaithful, while she herself had

escaped capture. The Bodhisatta saved him from his fate.

1. Na marh sitarh na mar unharn, na marh jalasmi badhanarh,

Yaifi-ca marh manfiate macchi: ‘Afiflam so ratiya gato’ ti.

It’s not the cold or heat for me, not the being caught in a net, but my

lady”” thinking of me: ‘He went for joy to another.””

°” The word really means a female fish, but this is hard to get across
fluently in the verse.

°* This line also occurs at Ja 216.
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In this connection, it’s not the cold or heat for me, cold at the time of
the fish being removed from the water, or hot when departing there,
referring to both of them, he laments: “Being caught, it is not the
cold or heat for me.” The suffering that will originate from being
cooked in the embers, referring to that, he lamented: “It’s not the
heat.”

Not the being caught in a net means it is not me being caught in a

net, “Not my being caught,” he lamented.

But my and so on, this is the substance of it: that lady-fish, not
knowing these fishermen had grabbed me, and dropped me in a net,
not seeing me, will think: “Now that fish, having sensual delight, will
be with another female fish,” being sorrowful for her, thinking: “I

am caught.” While lying on his back in the sand, he laments.

Ja 35 The Story about the Young Quail
(Vattakajataka)™

In the present the Buddha and the monks, when traveling through a
forest, were surrounded by fire, but in the exact spot they stood it did
not burn. The monks think this is due to the Buddha’s current
excellence; but he tells how, when he was a baby quail, he had made
an asservation of truth in the past, which had stayed the fire in those

parts for an aeon.

*" See reference to this story under Jataka No. 20, above.
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1. Santi pakkha apatana, santi pada avaicana,

Matapita ca nikkhanta: Jataveda patikkama ti.

Having wings that fly not, having feet that run not, abandoned by
parents: Jataveda, go back!

In this connection, having wings that fly not, knowing I have what
are called my wings, but being unable to go up in the air and fly with

them, they fly not.

Having feet that run not, I have feet, but being unable to walk about

on them, and go on a journey, they run not.

Abandoned by parents means those who could lead me elsewhere,

through fear of death, I was abandoned by my parents.

Jataveda, he calls on fire. Because he is known or experienced by all

that is born, therefore Jataveda is said.”

Go back means: “Having turned round, return,” so he ordered

Jataveda.

Tt is rather obscure. This is what SED says: jatavedas, jata-vedas (-ta-)
mfn. (fr. vid cl. 6) “having whatever is born or created as his property”,
“all-possessor” (or fr. vid cl.2. “knowing [or known by] all created
beings”; cf. Nir. vii, 19 SBr. ix, 5, 1, 68 MBh. ii, 1146 &c.; N. of Agni) RV.
AV. VS. &c.; m. fire...
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Ja 36 The Story about the Bird
(Sakunajataka)

In the present a monk is given a subject for meditation and goes to
practice with it. Shortly thereafter his hut becomes unliveable, and
the villagers do not repair it. At the end of his retreat he meets the
Buddha who tells him a story of a warning he once gave when he
was king of the birds. Some listened to him, and their lives were
saved. Others perished.

1. Yarh nissita jagatiruham vihangama,

Svayarh aggim pamuiicati,

Disa bhajatha vakkanga, jatam saranato bhayan-ti!

You birds who depend on this tree, beware, the fire has been set

56

free,”” birds! Resort to the quarters, danger arises from our refuge!
In this connection, tree, jagati is said to be the earth,”’ as trees are

born there jagatiruha tree is said.

Birds, viha is said to be the sky,” as birds fly there vihangama sky-
flyer is said.
Resort to the quarters, having left this tree, fleeing from there, they

resort to the four quarters.

56

i.e. it is no longer held back, and is running wild.

°"i.e. it is a name for the earth, DPD: jagati; fem, intens; earth; world, lit.
always going; root: Vgam -1 a (go); base: Vgam + gam > jagam (intens);
constr: jagam + ti; ph: g > j Imt > t; sk: jagat, Vgam cl. 1 (go).

58 . . .
" DPD: viha, masc, in comps, sky, air.
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Birds! is said calling on the birds.”” Sometimes their heads sit

crooked on their necks, therefore vakkarnga crooked limb is said.
Birds are born crooked in both their wings, so vakkanga is said.

Danger arises from our refuge, danger is born from our support

tree, “Come, let us go elsewhere.”

Ja 37 The Story about the Elder Partridge
(Tittirajataka)

In the present Ven. Sariputta fails to get lodging when the Group of
Six take all that is available. When the Buddha discovers this affront
in the morning he tells a story of an elephant, a monkey and a
partridge, how they decided to live respecting elders, and how they

subsequently found out which one was eldest.

1. Ye vuddham-apacayanti nara Dhammassa kovida,

Ditthe va dhamme pasamsa, samparaye ca suggati ti.

Those people who are skilled in Dhamma pay homage to an elder,

praised in this life, in the next world they will go to a happy state.

In this connection, those people ... pay homage to an elder, an elder
from birth, an elder from age, an elder from virtue, these three

elders.

59 . ay = .
1.e. 1t 1s a vocative.
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Out of these, one endowed with birth, is known as an elder from
birth, one standing on age, is known as an elder from age, one
endowed with virtue, is known as an elder from virtue. Out of these,
an elder from age endowed with virtue, an elder in this way is

intended.

Pay homage means they worship the deeds of those honourable

elders.

Skilled in Dhamma means having the wholesome skills in the
Dhamma of those honourable elders.

In this life means in this individuality.

Praised means those deserving praise.

In the next world they will go to a happy state, having abandoned
this world, they should pass over, should go to the next world, where

they will have a happy state.

But here is the substance of it: Monastics, whether they are nobles,

. 60
brahmins, merchants, workers,’

householders, those gone-forth, or
even animals, whatever beings are skilled, shrewd, in the deeds of
those honourable elders, they respect elders from age who are

endowed with virtue, these individuals are honourable elders, they

% Naming the four general classes of ancient India.
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receive praise, plaudits, commendation, and at the break up of the

body they are reborn in heaven.
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Ja 38 The Story about the Crane
(Bakajataka)

In the present one monk, who was good at tailoring, deceived his
fellow monks with his work, and made a good profit, until he
himself was deceived in return. When this is told to the Buddha he
tells a story of a crane who deceived the fish and ate them all up,

until a crab deceived him and nipped his head off.

1. Naccantar nikatippaiiio nikatya sukham-edhati,

Aradheti nikatippafifio, bako kakkataka-m-iva ti.

The clever cheat cannot attain final happiness through cheating, the

clever cheat gets a like return, just like the crane with the crab.

In this connection, the clever cheat cannot attain final happiness
through cheating, cheating is said to be deceiving. One who is wise
in cheating, wise in deceiving, that person who cheats you and cheats
you, through deceiving cannot be finally happy. He is not able to be
established in happiness constantly, but he certainly attains his own

ruin, this is the meaning.
Gets a like return means receives back.
The clever cheat means the bad person cleverly trained in

dishonesty, for his own bad deeds, is found to receive back, get a like

fruit in return, this is the meaning.
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How? Just like the crane with the crab, just as the crab gained the
cutting of the crane’s neck, so the bad person, from his own bad
deed, in this life or in the next life gets back, gets in return,

something fearful.

The Great Being making this known made the Dhamma teaching

resound in the forest.

Ja 39 The Story about the Slave Nanda
(Nandajataka)

In the present a pupil of Ven. Sariputta’s becomes puffed up when he
goes into the countryside with him, but is docile again when back in
Jetavana. When the Buddha hears of this he tells a story about the
servant Nandaka in olden times who was entrusted with the secret
location of a treasure, and would become conceited when he was
close to the spot. The treasure’s rightful heir regained his fortune by

following the Bodhisatta’s advice.

1. Maiiiie sovannayo rasi, sovannamala ca Nandako,

Yattha daso amajato thito thullani gajjati ti!

I know that the valuable stack, the father’s valuable array, is where

the slave-born servant Nandaka stands and loudly curses!



The Section with One Verse — 95

In this connection, I know means I know thus."'

Valuable means those valuable things of beautiful colour. What
things? Silver, jewels, gold, coral, and so on are treasures. For in this
place all these valuable things is the intention, a stack of them, a

stack of valuable things.”

Valuable array means your father’s property, that valuable array is

surely here, this I know.

Is where the ... servant Nandaka means in whatever place the servant

Nandaka stands.

Slave-born. Saying: “Yes, I am your female slave.” Thus having
come into a state of slavery, the son of this female slave is known as
a slave of one who said yes.”’

Stands and loudly curses. “In whatever place he stands and loudly
calls out with rough words, right there is the family’s property, this is
what I know.” The Bodhisatta pointed out the means to seize his

riches to the young man.

° Mafifiati can mean both I think, and I know, here it is defined as the
latter.

" The term is being used to signify any valuable things, rather then strictly
just gold itself, which is what sovanna normally means.

" We can compare the idea of the yes-man in English.
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Ja 40 The Story about the Embers
(Khadirangarajataka)

In the present a Devata works to dissuade her landlord,
Anathapindika, from his allegiance to the Buddha, and is expelled
from her home in his house for the trouble. When the Buddha hears
of this he tells a story of how Mara, in a previous life, had tried to
dissuade him from giving to a Paccekabuddha by making a fiery
abyss appear between them. The Bodhisatta crossed over and made

his gift anyway.

1. Kamam patami nirayarh uddhampado avarsiro,

Nanariyarh karissami, handa pindar patiggaha ti.

Gladly will I fall headfirst, or fall head over heels into hell, but I will

not do anything ignoble, come, accept this rice.

In this connection, this is the substance of it: Venerable, Noble,
Independent Buddha, if in giving alms-food to you certainly into this
hell, having gone head over heels, I fall, so this non-giving, non-
virtue, should not be done by the noble, it is done only by the
ignoble, therefore ignoble is said. “I will not do anything ignoble,
come, receive in the container this alms that is being given by me.”

Here come is a particle with the meaning of relinquishment."*

“ 1 don’t think this is well said. It is really an exhortative, or, in this

context, a particle with the meaning of encouragement.
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Ja 41 The Story about the Unfortunate Monk Losaka
(Losakajataka)

In the present Ven. Sariputta comes across a poor boy and ordains
him, but, as in his lay life, he is very unfortunate and can hardly get
enough alms to eat, but yet he does become an Arahat. The Buddha
tells a story of the past, during which a man had prevented an Arahat
from receiving food. Everywhere he was born from there on he was
unfortunate. In the present life Mittavindaka (Mittaka) grabbed

ahold of a goat and was arrested.

1. Yo atthakamassa hitanukampino
Ovajjamano na karoti sasanam,

Ajiya padam-olamba Mittako viya socat ti.

He who does not take the advice of one who seeks his good, though
taught by those concerned for his welfare, grieve like Mittaka

holding onto the goat’s foot.

In this connection, one who seeks his good means one wishing for his

development.

Those concerned for his welfare means for the one having concern

for his welfare.

Taught means being taught with gentleness, with a mind seeking

welfare.
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65

Does not take the advice means does not follow instruction,” being

hard to speak to, one hard to advise.

Grieves like Mittaka, just as this Mittavindaka, having seized the

goat’s leg, grieves, is troubled, so he constantly grieves.

With this verse the Bodhisatta taught the Dhamma.

So this elder during so much time, only received a bellyful during
three lifetimes. Having become a Yakkha one day he received after-
birth, and after becoming a dog, one day he received vomit, and on
the day of his entry into Nibbana by the power of the Captain of the
Dhamma he was given the four sweet things. Thus because of
making an obstacle of gains for another he had certainly a great

fault, so it is to be understood.

65

Because of the context, this must be the meaning. cf. sasanakara; adj,
comp; following instructions; practising the teaching; complying with
orders, lit. doing teaching; constr: sasana + kara; dutiya tappurisa

(sasanam + kara); sk: Sasana + kara.
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Ja 42 The Story about the Pigeon
(Kapotajataka)

In the present one monk is very greedy and goes from supporter to
supporter collecting food. The Buddha tells how this monk was also
greedy in a previous life when, as a crow, he deceived his friend the
pigeon in order to get access to a kitchen, which he stole from. But

there the cook caught and plucked him and left him to die.

1. Yo atthakamassa, hitanukampino
Ovajjamano na karoti sasanam,
Kapotakassa vacanar akatva,
Amittahatthatthagato va seti ti.

He who does not take the advice of one who seeks his good, though
taught by those concerned for his welfare, like the one who heeded

not the pigeon’s advice, he shall fall into the hands of his enemies.

In this connection, one who seeks his good means one wishing for his

own development.

Those concerned for his welfare means for the one having concern

for his welfare.

Taught means being taught with gentleness, with a mind seeking

welfare.

Does not take the advice means does not follow instruction, being

hard to speak to, one hard to advise.
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In this connection, one who heeded not the pigeon’s advice means
one who heeded not the beneficial advice of the pigeon.

° into the

He shall fall into the hands of his enemies means fallen
hands of enemies, who work for his harm, into the power and

authority’’ of people who cause him suffering.

Like this crow, that person, after arriving at great disaster, continues

. 68
to grieve.’

Ja 43 The Story about the Viper Veluka
(Velukajataka)

In the present one monk is disobedient and wilful. The Buddha tells a
story about a previous life in which he had kept a viper called
Veluka as a pet, and even when advised against it, kept him on

anyway. One day the viper turned on him and killed him.

°Lit: go into.

" These two compounds are difficult, but this seems to be the meaning.
Referring to this passage PED says (s.v. Hattha): As pp. hatth-attha-gata in
somebody’s power; the second compound must be analoguous.

°" This seems to be an idiom in Pali: present participle + verb of being =

continues to do the action.
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1. Yo atthakamassa, hitanukampino
Ovajjamano na karoti sasanam,

Evam so nihato seti, Velukassa yatha pita ti.

He who does not take the advice of one who seeks his good, though
taught by those concerned for his welfare, are in this way destroyed,
like Veluka’s father.

In this connection, one who seeks his good means one wishing for his

own development.

Those concerned for his welfare means for the one having concern

for his welfare.

Taught means being taught with gentleness, with a mind seeking

welfare.

Does not take the advice means does not follow instruction, being

hard to speak to, one hard to advise.

In this connection, are in this way destroyed, just like the ascetic not
taking the advice of the seers, after becoming infected through the
mouth of the poisonous snake, one is destroyed. Thus after arriving

at great disaster, he was destroyed, this is the meaning.

Ja 44 The Story about the Mosquito
(Makasajataka)
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In the present some foolish villagers the Buddha came across on his
walking tour, aiming to clear the clouds of mosquitos manage to
shoot themselves instead. The Buddha tells of a previous life in
which a son, aiming to save his father from a mosquito, had, through

his recklessness, killed him with an axe instead.

1. Seyyo amitto matiya upeto
Na tveva mitto mativippahino,
‘Makasarh vadhissan’-ti hi elamiigo

Putto pita abbhida uttamangan-ti.

Better is a foe endowed with wisdom than a friend who is lacking in
wisdom, thinking: ‘I will kill a mosquito,’ the foolish son split his

father’s head open.”

In this connection, better means distinguished, supreme.

Foolish means a fool who dribbles at the mouth.

The ... son split his father’s head open, through his own foolishness
the son, thinking: “I will give a blow to the mosquito,” split his

father’s head, his crown, in two. Therefore a wise enemy is better

than a foolish friend.

“ Lit: supreme limb = head.



The Section with One Verse — 103

Ja 45 The Story about the Slave Rohini
(Rohinijataka)

In the present a maid kills her mother while trying to swat mosquitos
which had landed on her. The Buddha tells a story of the exact same
circumstances happening in the past to the same people in their

previous incarnations, where the maid was called Rohini.

1. Seyyo amitto medhavi yafi-ce balanukampako,

Passa Rohinikam jammirh, mataram hantvana, socati ti.

Worse than an intelligent foe is a fool who has compassion, look at

that common girl Rohint: killing her mother, she grieved.

In this connection, intelligent means, wise, knowledgable,

understanding.

Is a fool who has compassion, whoever is called a fool who has
compassion, a hundredfold, a thousandfold, a wise foe is better than

that, this is the meaning.
Common means inferior, sluggish.
Killing her mother, she grieved, thinking: “I will kill the mosquito,”

after killing her mother, now that fool on her own accord cries,

laments. “For this reason in this world a wise foe is better.”
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Ja 46 The Story about Spoiling the Park

(Aramadiisakajataka)

In the present while on walking tour the monks come to a certain
village and notice that there is an area of barren land. Upon enquiry
it turns out a village lad had dug up the trees to water the roots by
size. The Buddha tells a story of how the boy was a monkey in the
past who ordered his troop to do the same, thereby ruining the king’s

gardens.

1. Na ve anatthakusalena atthacariya sukhavaha,

Hapeti attharn dummedho, kapi aramiko yatha ti.

Not with one skilled in harm does the one who lives well find
happiness, the unintelligent ruins what is good, like the monkey in

the park.

In this connection, with one skilled in harm means with one skilled
in what is baseless, what is harmful, because of being unskilled in the

cause that has basis, that is beneficial, this is the meaning.

The one who lives well means the one who works for their own

development.

Find happiness means that because of the one who is such that he is
skilled in harm, the one who lives well, who benefits what is called
bodily and mental happiness, does not himself find happiness, is not

able to profit, this is the meaning.
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What is the reason? Certain it is that the unintelligent ruins what is
good, the foolish person, thinking: “I will create benefit,” having

neglected true benefit, actually makes a loss.

Like the monkey in the park means like the monkey in the park,
appointed to protect the park, thinking: “I will create benefit,” he
actually makes a loss. Thus, whoever is skilled in harm, because of
that is unable to profit the one who lives well, he certainly neglects

his own benefit.

Ja 47 The Story about Spoiling the Drinks

(Varunijataka)

In the present an apprentice at a tavern notices his clients taking salt
for an appetizer, and decides to salt the liquor, thereby driving them
away. The Buddha tells how he did the exact same thing in a past life

when he was called Kondaiifia.

1. Na ve anatthakusalena atthacariya sukhavaha,

Hapeti atthath dummedho, Kondafiio varunirh yatha ti.

Not with one skilled in harm does the one who lives well find
happiness, the unintelligent ruins what is good, just like Kondafiia’s

liquor.

In this connection, just like Kondaniia’s liquor means like this
apprectice named Kondaiiia, thinking: “I will create benefit,” after
pouring the salt, he ruined, wasted, destroyed, the liquor. Thus

everyone skilled in loss neglects benefit.
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Ja 48 The Story about the Vedabba Brahmin
(Vedabbajataka)

In the present the Buddha hears of an undisciplined monk, and tells a
story of how in a past life, despite being warned against it, he was a
brahmin named Vedabbha, and had exercised his powers to gain
treasure, which fell from the sky, and how this had led to his own
destruction at the hands of the thieves from Ceta, and the destruction

of 1,000 more.

1. Anupayena yo attham icchati so vihainati,

Ceta hanirhsu Vedabbarh, sabbe te byasanam-ajjhagu ti.

He who by the wrong means wishes for benefit suffers hardship, the

Ceta thieves killed Vedabba, and they all came to destruction.

In this connection, he ... suffers hardship, he who by the wrong
means, thinking: “I desire benefit, development, happiness for
myself,” at the wrong time making endeavour, that person suffers

hardship, is wearied, achieves total destruction.

Ceta thieves means the thieves residing in the country of Ceta.

Killed Vedabba, because of the Vedabba mantra, they killed the

brahmin with the given name Vedabba.

They all came to destruction, killing each other without remainder,

they experienced, received, destruction.
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Ja 49 The Story about the Constellations
(Nakkhattajataka)

In the present a family agrees to marry their son off and picks a day,
then asks their family ascetic if it is auspicious. Peeved that they
didn’t consult him before setting the day, he tells them it is
inauspicious. The other family, disappointed on the day, marry her
off to another. The Buddha hearing of it, tells how the same thing
had happened to the same people in a past life.

1. Nakkhattar patimanentarh attho balarh upaccaga,

Attho atthassa nakkhattam, kirh karissanti taraka ti?

While waiting on his lucky stars, benefit passes the fool by, benefit is

benefit’s lucky star, what can the stars achieve?

In this connection, while waiting, looking round, thinking: “Now
there will be lucky stars, now there will be lucky stars,” while

waiting.

Benefit passes the fool by, benefit, such as receiving this girl, is
passing this city-dwelling fool by.
Benefit is benefit’s lucky star means whoever lives seeking good, he

receives back good, which is known as benefit’s lucky star.

What can the stars achieve means what can the stars in the sky do?

Which benefit actually succeeds? this is the meaning.
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Ja 50 The Story about the Unintelligent
(Dummedhajataka)

In the present the monks talk about the effort the Buddha makes to
help and save others. The Buddha tells a story of how, when he was
once proclaimed king, he had frightened a dissolute people into

obedience by threatening to offer them up to the gods in sacrifice if

they broke the precepts.

1. Dummedhanarh sahassena yafiio me upayacito,

Idani khohar yajissami bahu adhammiko jano ti.

The unintelligent by the thousand begged me for sacrifice, now I will

make a sacrifice of many unrighteous people.

In this connection, the unintelligent by the thousand, thinking: “It is
suitable to do this deed, it is not suitable,” through ignorance they
undertake the ten paths of unwholesome deeds, through their
conduct, the unintelligent, those of corrupt intelligence, having
considered those unintelligent, unwise, foolish people, they were
grabbed by the thousand.

Begged me for sacrifice, having approached my Devata, thinking:

“Thus I will sacrifice,” they begged for a sacrifice.

Now I will make a sacrifice, because of this begging personally

received by the sovereign, now I will make a sacrifice.
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What is the reason? Now there are many unrighteous people,

therefore having grabbed them now, I will make an offering.

Ja 51 The Story about One with Great Virtue
(Mahasilavajataka)

In the present a monk gives up striving. To encourage him the
Buddha tells a story of a king of old who persevered in mercy even
when threatened with death; how he escaped being buried in the
charnel ground, settled a dispute for two Yakkhas, and won back his

kingdom and the lives of his subjects by his righteousness.

1. Asisetheva puriso, na nibbindeyya pandito,

Passami voham attanam yatha icchirh tatha ahu ti.

Certainly keep up hope, my man, the wise one should not be weary, |

see myself as one who really is resolved on being king.

In this connection, keep up hope, thinking: “Having established
effort in this way I will be released from this suffering,” he has hope
in the strength of his effort.

The wise one should not be weary, the wise man, skilled in means, in
a suitable place, engaged in making effort, thinking: “I will not
receive the fruit of this effort,” should not be dissatisfied, should not

cut off hope, this is the meaning.

I see myself as one, today I see myself. As one ... really ... resolved
on being king, surely after being released from the suffering of being

buried in this pit, desiring the success of sovereignty for myself, I see
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myself as one who attains this success. Just as I desired it formerly,

so it arises for myself.

Ja 52 The Short Story about King Janaka
(Culajanakajataka)

In the present a monk has given up his efforts. The Buddha tells the
story of how when he was lost at sea, he persevered and eventually

was rescued by a Devata and made it to land.

1. Vayametheva puriso, na nibbindeyya pandito,

Passami voham attanam udaka thalam-ubbhatan-ti.

A person must make an effort, the wise one should not be weary, I

see myself as one who lifted myself from water to land.

In this connection, must make an effort means must make an effort.

From water to land means having emerged from the water onto

land, I see myself standing on land.

Ja 53 The Story about the Liquor Dish

(Punnapatijataka)

In the present some poor drunks try to fool Anathapindika into
taking a drugged drink, so they could rob him. When they don’t
drink the liquor themselves he understands their trickery and scolds

them. When the Buddha hears of this, he tells of a similar happening
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in a past life, when the same people tried to trick him in a similar

way.

1. Tatheva punna patiyo, afifiayarh vattate katha,

Akaranena janami na cayam bhaddika sura ti.

The dishes are still full, while the talk is about something other, for

this reason I know that this spirit cannot have excellence.

In this connection, still means just as was seen by me at the time of

leaving, so these dishes of spirits are still full.

While the talk is about something other means you continue to speak
praise of your spirits, which is something other, false, untrue. If
these spirits were agreeable, you would drink them, you would not
leave even half of the dishes. But amongst you not even one has

drunk these spirits.

For this reason I know that means therefore through this reason I

know.

This spirit cannot have good quality, thinking: “This spirit certainly
has no excellence, it must be mixed with poison,” after catching the
rogues, just as they did not do such a thing, having frightened them,

he ejected them from there.
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Ja 54 The Story about the Fruit
(Phalajataka)

In the present the monks come across a clever gardener, who knows
all the fruits and their various stages. When the Buddha hears of this,
he tells of how in a past life his knowledge of fruits had saved the
lives of the men of his caravan, when he had correctly identified a

poisonous fruit that looked like a mango.

1. Nayarh rukkho duraruho, na pi gamato araka,

Akaranena janami nayam saduphalo dumo ti.

This tree is not hard to climb up, nor is it far from the village, for

this reason I know that this tree does not have delicious fruit.

In this connection, this tree is not hard to climb up, this poisonous
tree is not hard to climb, having ascended, by placing something like

a ladder, he is able to climb up easily, this is what is said.

Nor is it far from the village means it stands not far from the

village, it stands just at the gate to the village, this is the explanation.

For this reason I know means because of these two reasons I know

this tree.

In what way? This tree does not have delicious fruit. If this would
have been a sweet fruit on a mango tree, so easy to climb, and
standing not far away, not one fruit would persist on it, for it would

be constantly surrounded by people eating fruit.
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Ja 55 The Story about Prince Paficavudha

(Paficavudhajataka)

In the present a monk gives up the struggle easily. The Buddha tells
him a story about a past life in which he refused to give up the fight
even though ensnared by a Yakkha and threatened with death. The

Yakkha, recognising his courage, lets him go.

1. Yo alinena cittena, alinamanaso naro,
Bhaveti kusalarh dhamman, yogakkhemassa pattiya,

Papune anupubbena sabbasamyojanakkhayan-ti.

That person who has an alert heart, who is alert in his mind, who
cultivates wholesome thoughts, in order to attain safety, gradually

arrives at the destruction of all of the fetters.

In this connection, this is the substance of it: that person who has an
alert, unshrunken, heart, naturally having an alert mind, an alert
disposition, being blameless, cultivates, develops, the wholesome

0 . .
with an extensive

thirty-seven things on the side of Awakening,’
heart devoted to insight, for safety from the four yokes, ' in order to

attain Nibbana. Thinking about all the processes: “This is

"’ The four ways of attending to mindfulness, the four right endeavours, the
four bases of spiritual power, the five faculties, the five strengths, the seven
factors of awakening, the noble eightfold path, making thirty-seven in all.
"' The yokes of sense desire, craving for existence, wrong views and

ignorance. These are the same as the dsava, the pollutants.
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impermanent, suffering, non-self,” after taking up the three marks,””
beginning from immature insight, and developing the things arising
on the side of Awakening, gradually, without one fetter remaining,
he makes a destruction of all the fetters’’ with the four paths, until at
the end the fact arises, and: “The destruction of all of the fetters,” is

reckoned, and he would attain Arahatta.

Ja 56 The Story about the Block of Gold
(Kaficanakkhandhajataka)

In the present a newly ordained monk is finding the many rules
burdensome and is about to disrobe. The monks take him to the
Buddha who asks him to follow just three rules, related to mind,
voice and body. He does so and becomes an Arahat. The Buddha tells
a story of a farmer who found a huge block of gold that he couldn’t
carry away, until he decided to cut it into four, at which point it was

easy to move.

1. Yo pahatthena cittena, pahatthamanaso naro,
Bhaveti kusalarh dhamman, yogakkhemassa pattiya,

Papune anupubbena sabbasamyojanakkhayan-ti.

72 Impermanence, suffering, and non-self.
" The fetters are ten: personality view; doubt; clinging to virtue and vows;
lust for sensuality; ill-will; lust for form worlds; lust for formless worlds;

conceit; restlessness; ignorance.
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That person who has a cheerful heart, who is cheerful in his mind,”
who cultivates wholesome thoughts, in order to attain safety,

gradually arrives at the destruction of all of the fetters.

In this connection, cheerful means free from hindrances. Cheerful in
his mind means being free from hindrances he is cheerful in his
mind, like gold that is beaten,”” having become radiant, luminous,

and resplendent, this is the meaning.

Ja 57 The Story about the Lord of the Monkeys

(Vanarindajataka)

In the present Devadatta sets out to kill the Buddha, who replies that
he did this in the past also, and tells a story of how, when he was a

monkey, he outwitted a crocodile and escaped being eaten.

1. Yassete caturo dhamma, vanarinda, yatha tava:

Saccarih dhammo dhiti cago, dittham so ativattatr ti.

He who, * monkey-king, like you, has these four things: truth,

wisdom, courage, charity, will overcome his foe.

" This verse varies by only one word from the verse 55, substituting
pahatth- for alin-.

" The commentator plays on the meaning of the homynym paharnisati,
which means cheerful, gladdened when derived from pa+hassati; and
strike, beat when derived from pa+ghamsati.

’° This verse appears verbatim at Ja 224 Kumbbhilajataka.
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In this connection, he who means whatever person.

These indicates that what should be said now is from personal

experience.

Four things means four virtues.

Truth means truthful speech, saying: “I will come into your
presence,” not making false speech, and then surely coming, this is

your truthful speech.

Wisdom means investigative wisdom: “It will surely be so because of

this,” this is your investigative wisdom.

Courage, this is said to be your uninterrupted effort, this is also

yours.

Charity means self-sacrifice, having forsaken yourself, come into my

presence. But that I was unable to capture him is my fault.

Foe means adversary.

Will overcome for that person like you, having these four things, just

as today you overcame me, so will he overthrow, conquer his enemy.

Ja 58 The Story about the Three Things
(Tayodhammajataka)
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In the present Devadatta sets out to kill the Buddha, who replies that
he did this in the past also, and tells a story of how, when he was a
monkey, he outwitted his father; and the Rakkhasa who was meant
to kill him became his handiman. Terrified by this, his father passed

away and he became the new king.

1. Yassa ete tayo dhamma, vanarinda yatha tava:

Dakkhiyam siiriyar painiia, dittham so ativattatr ti.

He who, monkey-king, like you, has these three things: dexterity,

heroism, wisdom, will overcome his foe.

In this connection, dexterity means being adroit, having the
knowledge and wisdom to destroy the fear that is present, this is

known as being associated with supreme effort.

Heroism means being heroic, this is known as the development of

fearlessness.

Wisdom means this is known as the wisdom in inference,”” wisdom in

means.

Ja 59 The Story about the Drummer
(Bherivadajataka)

In the present the Buddha meets with a disobedient monk and tells

him a story of how, through disobedience, he had drummed

" Padatthana, lit: wisdom in footprints, metaphorically it means inference.
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continuously, and lost all their earnings to thieves in a past life when

they were drummers.

1. Dhame dhame natidhame, atidhantaii-hi papakam,

Dhantena hi satam laddham, atidhantena nasitan-ti.

Play, play, but don’t play too much, only the bad one plays in excess,
through playing a hundred was gained, through playing too much it

was lost.

In this connection, play, play means you should play and you should
definitely’” play, you should beat the drum, definitely beat it, this is

the meaning.

Don’t play too much means do not overstep the bounds, beat it

endlessly.

What is the reason? Only the bad one plays in excess, the bad one, of

inferior birth, now beats the drum endlessly.

Through playing a hundred was gained, through playing the drum in

the city one hundred coins’’ were gained.

" A double negative: not not, something avoided in English, it has emphatic
meaning.
"’ Kahapana was a type of coin, sometimes gold (and therefore more

valuable), and sometimes copper.
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Through playing too much it was lost means at this time through my
son not doing my bidding, namely, by playing too much in the

wilderness, through this playing too much, all was lost.
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Ja 60 The Story about the Conch Blower
(Sankhadhamanajataka)

An analogue to the previous story, in this one after meeting with a
disobedient monk, the Buddha tells him of how, when they were
conch blowers in a past life, his father hadn’t listened to his good
advice, but had attracted the attention of thieves, and lost all their

earnings.

1. Dhame dhame natidhame, atidhantafi-hi papakam,

Dhantenadhigata bhoga, te tato vidhami dhaman-ti.

Blow, blow,” but don’t blow too much, only the bad one blows in
excess, through blowing riches were achieved, but your father,

blowing, lost it.

In this connection, your father, blowing, lost, the wealth that had
been gathered through blowing on the conch, my father blowing

again and again, lost, demolished, destroyed.

*’ This is the same word (dhame = play) as in the previous verse, but here,

because of the context, we have to translate as blow.
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Ja 61 The Story about the Disagreeable Charms

(Asatamantajataka)

In the present a young monk, being driven by his desire for a young
woman, is on the verge of quitting the monastic life. The Buddha
tells a story of the past as an example of the wickedness of women in
which an old woman was even willing to kill her dutiful son in order

to gain her sensual desires.

1. Asa lokitthiyo nama, vela tasarh na vijjati,
Saratta ca pagabbha ca, sikhi sabbaghaso yatha,

Ta hitva pabbajissami, vivekam-anubriuhayan-ti.

Those known as free, worldly women, there is no restriction for
them, obsessed and arrogant, like a fire that feeds on everything.

Having renounced them I go forth, nurturing solitude.

In this connection,freegl means heedless, inferior women. Or, it is
said, there is nothing in them that is agreeable, pleasant. Infatuated
with themselves, allowing the disagreeable they are free,” suffering,

they are beings based in suffering, this is the meaning.

' CPD: asa: 2 a-sa, mfn., (1) perh. (cf. a-sva "without owner", Saund XVII
16, see a-saka, a-ssa) whom nobody can claim as his own, said of women.

%’ This plays on asatam, disagreeable, and asa, free (without an owner).
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But in order to substantiate this interpretation, this Discourse™
should be delivered:

“They are deceitful, an illusion, grief, illness, and misfortune, they
have a harsh bondage, the snare of Death, hidden deep in the heart,

whatever man has faith in them, he is a vile man amongst men.”
Worldly women means women of the world."”

There is no restriction for them, mother, having learned the
defilements that have arisen in these women, I know there is

certainly no restriction, restraint, boundary, or limit on them.

Obsessed and arrogant, there is no restriction for them, they are
obsessed by the five strands of sensual pleasure, attached, because of
that through impudence of body, speech and mind, endowed with
this threefold impudence, they are arrogant. Having learned about
the internal bodily door and so on, I know there is certainly no

restraint, agitated, they are like crows, this is the explanation.

Like a fire that feeds on everything, mother, like a blazing fire, it
goes by the name of Sikhi, what is called fire, consisting of
excrement” and so on, is impure, what consists of ghee, honey,

molasses and so on is pure, it receives whatever is likeable or

% Ja 534 Mahahamsajataka, vs. 30. Notice this Jataka is called a sutta here,
and elsewhere in this commentary.
*" Analysing the compound.

“ Fires are often made from the excrement of animals, like cows, in Asia.
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dislikeable, it feeds on, eats up everything, therefore that feeds on

everything is said.

Right there those women, they are like elephants, cows, and so on,
they are low born, having low deeds, or they are nobles and so on,
performing good deeds, having not reflected on a low and high
nature, because of feeding on the world, whatever they receive arises
in association with the defilements, keeping company with
everything means they are like a fire feeding on everything.
Therefore they are truly like a fire that feeds on everything, so it

should be understood.

Having renounced them I go forth, having renounced inferior
women who are the basis for suffering, and entered the wilderness, |

will go forth in the seer’s going-forth.*

Nurturing solitude, bodily solitude, mental solitude, attachment
solitude, these three solitudes, of these here bodily solitude is suitable

and mental solitude.

This is what is said: mother, having gone forth, and performed the
preparatory duties regarding the meditation object,”” and produced

the eight Attainments™ and the five Super Knowledges,” having

** The seer’s going forth is what exists when there is no Buddhasasana.

*/ This is defined as one of three moments on the way to full absorption:
preparatory (parikamma), neighbourhood (upacara) and fixed (appana)
absorption (jhana).

** That is, the eight absorptions, four are with form, four are formless.
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solitude of body, away from a crowd, and of mind, away from the
defilements, nurturing, developing this solitude, I will be destined

for the Brahma Realm, having this building is enough for me.

Ja 62 The Story about being Inexperienced
(Andabhitajataka)

In the present a monk is driven by lust to renouce the celibate life.
To deter him the Buddha tells a story of a past life in which a young
girl, even though brought up in seclusion from birth, still managed to

trick her husband and take a lover.

1. Yam brahmano avadesi vinarh samukhavethito,

Andabhiita bhata bhariya, tasu ko jatu vissase ti?

That brahmin who, with a veil that covered his face, played the lute,

supported his inexperienced wife, who could have faith in these?

In this connection, that brahmin who, with a veil that covered his
face, played the lute, for whatever reason the brahmin, after
covering his face with a thick cloth, played the lute, and for that

reason he does not know, this is the meaning. She did it thus,

" The five are: magical powers (iddhividha); divine ear (dibbasota);
knowledge of the minds of others (cetopariyafiana); recollection of former
existences (pubbenivasanussati); divine eye (dibbacakkhu). The sixth
abhinfa, extinction of all cankers (@savakkhaya) marks Arahatta, and
would indicate that there are no more rebirths, so the Bodhisatta doesn’t

attain this until his last existence.
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desiring to deceive him. But the brahmin, not understanding the
woman’s great deceitfulness, having faith in the woman, had the
perception: “She is being shy with me.” Explaining his ignorance, the

king spoke thus, this is the intention here.

Supported his inexperienced wife, the being who from before the
time of leaving the mother’s womb has been reared, brought up,

supported or nourished, this is the meaning.

Who is she? Wife means spouse, one who follows in his footsteps.”
Because she should be supported with food, clothes and so on; or,
because she is supported from being one without restraint regarding

9991

worldly conditions, therefore: “Bhariya,”  is said.

Who could have faith in these? Although protected from their start
in the mother’s womb, in those wives such a change was brought
about. Who is called a wise man, sure in faith, who would have the
faith: “She is unchanged towards me?” this is the meaning. Because
of not understanding the true Dhamma, amongst his advisors, hosts,

a woman is indeed impossible to protect.

Ja 63 The Story about the Buttermilk Salesman
(Takkajataka)

*’ This compound could also mean one who attends on or at his feet.

’! Meaning literally one who is supported.
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In the present one monk was besieged by lust. The Buddha told a past
life story in which a woman brought down an ascetic from his high
estate, and later sought to have him killed so that her life with a thief
might be secured. When her treachery was discovered it led to her
death.

1. Kodhana akataiifiu ca, pisuna mittabhedika,

Brahmacariyar cara bhikkhu, so sukham na vihahast ti.

Women are angry, ungrateful, slanderers, those who break up
friends, live the spiritual life, monk, you should not give up
happiness.

In this connection, this is the substance of it: Monk, these women are
known as angry, they are not able to restrain the anger that has

arisen.

Ungrateful, they do not acknowledge even great help.

Slanderers, they speak saying something that is empty of affection.
Those who break up friends, they break up friends, speaking in such
a way as to break up friends, these are endowed with such bad
thoughts.

This is why you, because of this, must live the spiritual life, monk,

therefore, abandoning sexual activity, through being established in

purity, live what is called the spiritual life.



The Section with One Verse — 128

You should not give up happiness, you, living the spiritual life, not
giving up the happiness in the absorptions, paths and fruits, this is the
happiness you should not give up, you will not be deprived of these

happinesses, this is the meaning.

Na parihahisi, not be deprived is also a reading,”” this is the
meaning.
Ja 64 The Story about what is Difficult to Know

(Durajanajataka)

In the present a lay brother cannot make out the moods of his wife,
who is meek on some days and haughty on others. The Buddha
explains this is part of women’s nature and tells a past life story in

which the same characters appear.

1. Ma su nandi: “Icchati man,” ma su soci: “Na icchati,”

Thinam bhavo durajano, macchassevodake gatan-ti.

Do not rejoice, thinking: “She desires me,” do not grieve, thinking:
“She doesn’t desire me,” women are difficult to understand, they

move around like a fish in water.

“ Tt is not clear where we could take the alternative reading offered. Does
it mean instead of reading etasma sukha na parihayissasi, we could read
etasma sukha na parihahisi? Or is to be applied to the verse, and instead of
so sukham na vihahasi we could read so sukham na parihahisi? Patha

normally seems to apply to the canonical reading, but I am not sure here.
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In this connection, do not rejoice, thinking: “She desires me,” do not
be satisfied thinking: “This woman desires me, wishes for me, makes

love to me.”

Do not grieve, thinking: “She doesn’t desire me.” Do not grieve,
thinking: “This one does not desire me.” Neither rejoicing in her
desire, nor grieving about a lack of desire, maintain balance, this is

the explanation.

Women are difficult to understand, what is known as the nature of
women, because of being concealed by women’s deceit, is difficult to

understand.

Why is that? They move around like a fish in water, just as the
moving around of a fish in the water is concealed and hard to know,
because of that, when a fisherman comes, having concealed
themselves, they move around in the water, and escape, and it is not
possible to take hold of them, so women, having performed a great
deal of unvirtuous deeds, declare: “We do not do such a thing,” after
concealing the deeds they have done with a woman’s deceit, they
deceive their husbands. Thus these women are known as having a
bad nature, being difficult to understand, maintaining balance in

regard to them is happiness.

Ja 65 The Story about Discontent
(Anabhiratijataka)
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In the present a lay brother is absent from attendance on the Buddha
for a while after finding his wife is unfaithful. The Buddha explains
that this is the nature of women, and shows how the same thing

happened to the pair of them in a past life.

1. Yatha nadi ca panto ca, panagaram sabha papa,

Evam lokitthiyo nama — nasam kujjhanti pandita ti.

Just like rivers and highways, taverns, assembly halls and cisterns, so
are women in the world — the wise do not get angry with them.

In this connection, just like rivers, just as having arrived at the banks
of rivers to bathe, outcastes and so on, nobles and so on, use it in

common, and no one is unable to bathe.

Also highways and so on, just as on the main path all use it in

common, and no one is unable to travel.

Also taverns, in liquor houses all use them in common, whoever

desires to drink, all of them can enter there.

For the purpose of housing people from here and there assembly
halls were made by those desiring merit, they are used in common

and no one is found unable to enter.

Having placed water pots along the main path, cisterns are also
made to be used in common, no one is unable to drink water from

there.
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So are women of the world, just so, dear student, in this world
women are all used in common, and because of that, in the sense of
being used in common, they are like rivers, highways, taverns,

assembly halls and cisterns.

Therefore the wise do not get angry with them. About these women,
thinking: “These are all used in common, they are inferior, unfit,

lacking in virtue,” the really wise, endowed with intelligence, do not

get angry.
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Ja 66 The Story about Queen Mudulakkhana
(Mudulakkhanajataka)

In the present a meditating monk is overwhelmed with lust when he
sees a naked woman. The Buddha explains that this had happened
even to himself in the past, and tells how, when an ascetic with
higher knowledges, saw queen Mudulakkhana naked he was
overcome with lust. And how she cured him, so that he returned to

the higher life.

1. Eka iccha pure asi, aladdha Mudulakkhanam,

Yato laddha alarakkhi, iccha iccharn vijayatha ti.

Before, not having Mudulakkhana, I had but one desire, when I had

. . . . 93
gained her of wide eyes, desire after desire was born.

In this connection, this is the substance of it: great king, not having
this your queen Mudulakkhana, before, thinking: “Alas, I surely

should gain this,” I had but one desire, just one craving arose.

But from when I gained this one of wide eyes, broad eyes, beautiful
eyes, then my former desires, craving for a home, craving for
resources, craving for enjoyment, arose, and various other desires

were born, were produced, arose.

" The form viyayatha is explained as a 3™ person aorist below.



The Section with One Verse — 133

Thus, through my developing desires, she did not give me time to lift
my head out of misery. This is enough for me, take back your wife, I
will go to the Himalayas.

Ja 67 The Story about the Lap
(Ucchangajataka)

In the present three men are picked up suspected of robbery. They
are the husband, son and brother of the same woman. When brought
before the king she chooses to save her brother because a husband
and a son can be easily replaced, and in this way she manages to save
all three. The Buddha then tells how a similar thing happened in a
past life.

1. Ucchange deva me putto, pathe dhavantiya pati,

Tai-ca desarh na passami yato sodariyam-anaye ti.

King, I can bring a son to my lap, and a husband from the path, but I

don’t see the country from which I can bring back a brother.

In this connection, king, I can bring a son to my lap, king, I can bring
a son to my lap. Just as, after going to the wilderness, making a
bag,” and picking vegetables, in that bag where the vegetables were
thrown it is certainly easy to find, so for a woman it is easy to find a
son, like finding vegetables in a bag. Because of this she said: king, I

can bring a son to my lap.

" The word commentary plays on the two meaning of ucchanga, as the lap,

and as a bag.
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A husband from the path, having mounted a path, going along by
herself, a woman easily makes him a husband of one she has seen.

Because of this: a husband from the path is said.

But I don’t see the country from which I can bring back a brother,
since I have no mother and father, therefore I do not see any other
place now that can be reckoned as a mother’s womb. When born
from the same stomach he is reckoned a brother,” and a brother

should be brought home. Therefore you must give me my brother.

Ja 68 The Story about the City of Saketa
(Saketajataka)

In the present an old brahmin greets the Buddha as his son, and
calling his wife she too talks about him as her son. The Buddha tells
how he had indeed been related in various ways to these two in many

previous existences.

1. Yasmirmh mano nivisati, cittafi-capi pasidati,

Aditthapubbake pose, kamarm tasmim-pi vissase ti.

In whom the mind is established, in whom the heart has confidence,

in that person unseen before, in him too he gladly trusts.

In this connection, in whom the mind is established, in whatever

person who is merely seen, he establishes his heart.

” Sa-udariya (same-womber) is used to explain the Pali form sodariya,

meaning brother.
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In whom the heart has confidence, in whomever is merely seen, his

heart comfortably places confidence.

In that person unseen before, in that individual by nature, that

person unseen before.

In him too he gladly trusts, by experiencing affection before, he

surely trusts in him, he surely produces trust, this is the meaning.

Ja 69 The Story about the Poisonous Snake

(Visavantajataka)

In the present Ven. Sariputta decides to give up meal-cakes and this
gets voiced abroad, and the monks ask the Buddha to dissuade him.
The Buddha explains that once Sariputta has decided on an action
nothing can deter him, and tells how he was once a snake who
refused to take back the poison he had released, even though it might

cost him his life.

1. Dhi-r-atthu tam visam vantam, yam-ahar jivitakarana

Vantam paccaharissami? Matarm me jivita varan-ti.

Cursed be that poison I emitted, even for the sake of life will I take

back that vomit? Better is death for me than life.

In this connection, cursed be, the particle has the meaning of

reproach.
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That poison means will I take back that poison I emitted even for the

sake of life? That poison that was emitted be cursed.

Better is death for me than life, because of not taking back that
poison, entering the fire, I thought: death is better for me than life,

this is the meaning.

Ja 70 The Story about the Wise Kuddala
(Kuddalajataka)

In the present one monk ordains and disrobes six times before finally
becoming an Arahat during his seventh ordination. The Buddha tells
how in a previous life he too had renounced the ascetic life six times

before eventually attaining his goal.

1. Na tam jitarh sadhu jitam, yarh jitam avajiyati,

Tam kho jitarh sadhu jitarh, yarh jitarm navajiyati ti.

That victory isn’t a good victory, that victory which can be undone,

that victory is a good victory, that victory which can’t be undone.

In this connection, that victory isn’t a good victory, that victory
which can be undone, having defeated one’s enemies, one has victory
over the kingdom, but when that is undone by enemies, that victory

is certainly not a good victory.

Why? Because it is undone again.
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Another method: success is said to be victory. After going to war
with one’s enemies, and acquiring success, while subduing them there

is defeat, it is not good, not proper.
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Why? Because there is defeat.

That victory is a good victory, that victory which can’t be undone,
having crushed one’s enemies, that victory is not undone by them,
whoever has once gained victory, but not been defeated, that victory
is good, that victory is proper, that victory is certainly good and

proper.
Why? Because it is not undone again.

Therefore you, great king, one hundred times, one thousand times,
one hundred thousand times, having victory, you are still not called a
true soldier in battle.

What is the reason? Your own defilements are undefeated.

But whoever has once defeated his own internal defilements, this one

is the supreme soldier at the battle front.

While sitting in the sky, through the Buddha’s grace, he taught the
Dhamma to the king. But here is the Supreme Soldier at the Battle

Front speaking:”

“One may conquer a thousand men a thousand times in a battle,
But having conquered one’s own self, one would be supreme in

battle.”

° Dhp 103.
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This discourse is effective.

Ja 71 The Story about the Temple Tree

(Varanajataka)

In the present one monk, who should have been striving, fell asleep
and broke his thigh after falling. The Buddha tells a story of a past
life in which the same person had slept his way through his work
time, and on arising had hurt his eye, and brought green wood from
a Varuna tree back, which hindered his companions from receiving

their meal.

1. Yo pubbe karaniyani, paccha so katum-icchati,

Varunakatthabhaiijo va, sa paccha-m-anutappat ti.

One who before had duties, and later still desires to do them, like the

one who broke off the Varuna branch, regrets it later.

In this connection, regrets it later means whatever person, having
not investigated: “This should be done first, this later,” previously
had duties, but first does the work to be done later, like our student
who broke off the Varuna branch, that foolish person regrets,

grieves, laments later, this is the meaning.

Ja 72 The Story about the Virtuous Elephant

(Silavanagajataka)

In the present Devadatta is noticed as an ingrate. The Buddha says he

was like that in the past also, and tells a story of how, when he was a
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marvellous elephant, he had once saved a forester, who later
returned and begged him over and again for his tusks, which he
gave. The earth though opened up and swallowed the forester for his

wickedness.
1. Akatainifiussa posassa niccam vivaradassino,

Sabbam ce pathavirh dajja, neva narh abhiradhaye ti.

The ungrateful person, always looking out for an opening, even if

given the whole world, still would never be satisfied.

In this connection, ungrateful means not acknowledging the good

done to oneself.

Looking out for an opening means looking around for an

opportunity, an occasion.

Even if given the whole world, even if such a person had complete
and Universal Sovereignty, after rolling over this great earth, and
being given the essence of the earth, still would never be satisfied,
though doing so, making such a destruction of the good done, some

would not be able to be gladdened, or pleased, this is the meaning.

Ja 73 The Story about the Assertion of Truth

(Saccankirajataka)

In the present Devadatta seeks to kill the Buddha, who tells a story of
how he did the same in the past, when, as a wicked king, he had

sought to pay back the Bodhisatta who had saved his life by having
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him killed. When the citizens found out, they killed the wicked king

instead, and elected the Bodhisatta as the new king.

1. Saccam Kir-evam-ahamsu nara ekacciya idha:

Kattharh niplavitam seyyo, na tvevekacciyo naro ti.

This is the truth, it seems, that was said by some people in this place:

to save a floating log is better, and not a certain person.

In this connection, this is the truth, it seems, that was said means this

truthful”’ thing, it seems, was spoken.

By some people in this place means by some wise people in this

place.

To save a floating log is better, having saved a dried up log floating
adrift on a river, and set it on dry land is better, more excellent. Thus

they say it seems those people are speaking the truth.

What is the reason? It can be used for cooking conjee, rice and so on,
it can be used for warming those suffering from the cold, it can be

used for carrying others who are in danger, this is helpful.

Not a certain person, a certain bad person, who betrays his friends,
who is ungrateful, having taken him by the hand as he drifts on the
ocean, and pulled him out, that is not better. Therefore having saved

a bad person, this brings one suffering.

T Lit: non-false.
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Ja 74 The Story about the Way of Trees
(Rukkhadhammajataka)

In the present two kin tribes argue over the distribution of water.
The Buddha tells a story of the past showing how, when trees stand
together, they are strong and can withstand the winds, and when

they are solitary, they are easily overthrown.

1. Sadhu sambahula fiati, api rukkha arafifiaja,

Vato vahati ekattham, brahantam-pi vanappatin-ti.

Well done the numerous relatives, trees born in the wilderness, the

wind carries off one alone, even the great lord of the wood.

In this connection, numerous relatives, from four upwards even to
one hundred thousand is called numerous, thus the numerous

relatives who dwell depending on each other.

Well done means excellent, praiseworthy, these not troubled by

others, this is the meaning.

Trees born in the wilderness, let there be human beings in the
wilderness, even as the numerous trees born there, they stand by
encouraging each other, saying: ‘Well done.” Therefore it is suitable

for trees to get together.

The wind carries off one alone means the wind blowing from the
east and so on, carries off one standing alone in the courtyard,

standing solitary, even the great lord of the wood, even the great
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tree endowed with roots and branches is carried off, after uprooting

it, it falls, this is the meaning.

Ja 75 The Story about the Fish
(Macchajataka)

In the present the whole country is suffering from a drought and all
the waterways have dried up. The Buddha, however, wants to bathe
so goes and stands on the edge of a dry pond. Sakka, seeing him
there, orders the rain god to do his duty. The Buddha explains that in
a past life he had also made the rain god Pajjuna rain down, when as
a fish, he had made an asservation of the truth about his maintaining

of the precepts.

1. Abhitthanaya, Pajjunna, nidhim kakassa nasaya,

Kakam sokaya randhehi, maii-ca soka pamocaya ti.

Thunder, Pajjuna, destroy the trove of the crows, oppress the crow

with grief, free me and mine from grief.

In this connection, thunder, Pajjuna, means pajjuna is said to be a
cloud, but by way of this cloud, he calls upon” those who received
the name, the Deva-Kings of the Thunder-Clouds. This, it seems, is
the intention: the one called Deva, while not thundering, and not
flashing lightning, even while raining, does not shine, therefore you,

thundering and flashing lightning, must rain down.

’* Identifying it as a vocative.
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Destroy the trove of the crows,” the crows, having plunged into the
mud, smash with the beak the fish stuck there, and after extracting
them they eat them, therefore the fish in the mud are said to be a
trove. Bury that flock of crows, Deva, while making it rain, cover

them over with water and destroy them.

Oppress the crow with grief, the flock of crows, when this valley is
filled with water, will grieve from not catching the fish, you must
oppress that flock of crows with grief while filling this valley with
water, the Deva must rain for the sake of grieving the crows, and
comforting the fish. You should do this so that the internal sign of

grief is attained, this is the meaning.

Free me and mine from grief, free me and all my relatives from the

grief of death.

" As Horner says in her translation of Cariyapitaka, although kakassa is

singular we must understand it to mean a plural, being a shortened form of

something like kakasanghassa.
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Ja 76 The Story about the Doubtless
(Asankiyajataka)

In the present a faithful lay brother who is traveling with a caravan
spends the night in walking meditation. Thieves, who think he is a
watchman, miss their opportunity. When the Buddha hears of it he
tells of something similar that happened in one of his own past lives

as an ascetic.

1. Asankiyomhi gamambhi, araiifie natthi me bhayarn,

Ujumaggar samariilho mettaya karunaya ca ti.

I have no doubt in the village, there’s no fear for me in the wilds,
having mounted the straight path through loving-kindness and

compassion.

In this connection, I have no doubt in the village, being established
and engaged in doubt is doubt, not doubtful, no doubt. Dwelling in
the village I am not established in doubt, there is no doubt, no fear,

no suspicion, this is the explanation.

In the wilds means in that place which has no villages in the vicinity.

Having mounted the straight path through loving-kindness and
compassion, through the third or fourth absorption on loving-
kindness and compassion, devoid of any crookedness of bodily
action and so on, having mounted the straight path leading to the
Brahma Realm, this is what is said. Or, through the purification of

virtue, being devoid of crookedness of body, speech and mind, I have
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mounted the straight path to the Deva Realm. Having shown this and
from there upwards, through being established in loving-kindness
and compassion, I have mounted the straight path to the Brahma
Realm, he points this out. Surely for the one with unbroken
absorption, crossing over to the Brahma Realm through loving-

kindness and compassion and so on is known as the straight path.

Ja 77 The Story about the Great Dreams
(Mahasupinajataka)

In the present king Pasenadi had 16 dreams which leave him fearful.
He asks his brahminical advisors and they suggest the dreams are
inauspicious, and he should perform a great sacrifice to ward off the
danger. The Buddha, however, assures him these are prophetic
dreams about the bad times to come, and will not affect the good
king himself. He then tells how these dreams were dreamt in a past

life, and interpreted in a similar way.

1. Usabha rukkha gaviyo gava ca,
Asso kamso singali ca kumbho,
Pokkharani ca apakacandanam,
Labiini sidanti, sila plavanti.
Mandikiyo kanhasappe gilanti,
Kakam Supanna parivarayanti,

Tasa vaka elakanarh bhaya hi ti.

Bulls, trees, cows, oxen and a horse, a golden bowl, jackal and pot, a

lake, uncooked rice, sandalwood, pumpkins sinking, and stones
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floating. Frogs swallowing black cobra snakes, crows, surrounded by

Supannas, "’ these wolves that are afraid of goats.'”’

Now the Bodhisatta spoke with the teacher about the correct method
concerning them in detail, and after explaining the consequences, at
the end he said this himself: there is nothing existing here that is

perverse for me.'"”

In this connection, this is the meaning: this, great king, is the
consequence of these dreams. But this is said in order to ward off
their performing the sacrificial deed, the contrary is suitable, the
reverse is suitable, through doing the inverse it is suitable, this is

what is said.

""PTS reads suvannd, which is taken as indicating golden mallards by the

translators.

1 At the end of this Jataka there is this note by the commentator,
explaining the unexpected length of the verse: But after the passing of the
Fortunate One, those who made the Recital placed the three lines beginning
with usabha in the commentary, and having made the four lines beginning
with labini into one verse, they placed it into the canonical section with one
verse. This however is rather unsatisfactory, as the verse would then be
incomplete, listing only seven out of sixteen of the dreams, and having the
new verse begin with the Vetaliya metre for one line only, where the others
are Tutthubha. On the other hand, it does seem to confirm that there is no
fifth line following the four commented on above, and that vipariyaso
vattati na-y-idha-m-atthi ti below is in fact in prose, not in verse, as laid out
in Cst.

" This line is printed as verse in Cst, but it has no recognisable verse

structure.
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What is the reason? Because this is what is known as a consequence
for the world, during the declining period, at that time the caused
will be'” taken as the uncaused, at that time the uncaused will be
taken as the caused, at that time the true will be taken as the false, at
that time the false will be taken as the true, at that time the
shameless will be abundant, and at that time those with shame will

be deficient.

There is nothing here for me means'’' but now for you or me at this
time here, for this pair of persons in the present, these do not have a
consequence. Therefore by warding these off at the present time he

reversed the sacrifice that was being performed.

Ja 78 The Story about the Selfish Wealthy Man Illisa
(Illisajataka)

In the present a miser is converted by Ven. Moggallana and becomes
a generous man. The Buddha tells how something similar happened
in a past life when a renowned miser called Illisa was converted by
Sakka, his former father, who had attained the position of King of
the Devas by his generosity.

""" Translating bhavissati at the end of this sentence below.
""" 1t is probably the quotation here that has led the Burmese editors to

identify the line above as verse.
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1. Ubho khaiija, ubho kuni, ubho visamacakkhuka,

Ubhinnam pilaka jata, naharh passami Illisan-ti.

Both are lame, both are handicapped, both of them have eyes that

are crossed, warts have arisen on both, I do not see which is Illisa.
In this connection, both means both men.

Lame means having lame feet.

Handicapped means having lame hands.

Eyes that are crossed means having crossed eyeballs, squinting.
Warts means that located in the same place on the head of both of
them warts have arisen having the same form.

I do not see means: I do not see out of these two which is called

Illisa, out of these I do not know the true Illisa, was said.

Ja 79 The Story about the Beating Drum

(Kharassarajataka)

In the present a minister makes an agreement with thieves and
withdraws his men from protecting a village, which is then

plundered. The Buddha tells how he did the same thing in a past life.
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1. Yato vilutta ca hata ca gavo,
Daddhani gehani jano ca nito,
Athagama puttahataya putto,

Kharassaram dindimar vadayanto ti.

When cattle are plundered, murdered, houses burned, and people led
off, then the son returned a dead son, playing a drum with a harsh
sound.

In this connection, when means whenever.

Plundered and murdered means after plundering, binding and

leading them off, they killed them in order to eat meat.

Cattle means those in the form of cows.

Burned means after setting them on fire, they burned them down.
And people led off means after grabbing and capturing them, they
were led off.

The son ... a dead son means the shameless son was a dead son, this is
the meaning. Having cut off conscience and concern he has nothing
called a mother, thus although she lives, still he remains in the
condition of a dead son, he is called a son who is a dead son.

A harsh sound means a hard sound.

A drum means a war drum.
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Ja 80 The Story about the Useless Giant Bhimasena

(Bhimasenajataka)

In the present a monk lies about his family, fortune and fame, until
he is discovered. The Buddha tells a story of a past life, in which the
same person then called Bhimasena sought to fool people into
thinking he was a great hero, when in fact it was the Bodhisatta, who
had been born in that life as a dwarf, who had really saved the

people.

1. Yam te pavikatthitam pure,
Atha te piitisara sajanti paccha,
Ubhayarh na sameti Bhimasena:

Yuddhakatha ca idaii-ca — te vihannan-ti.

Whatever you boasted of beforehand, yet later you let loose a
stinking mess, both are disagreeable, Bhimasena: talk of war and

now this — you are fatigued.

In this connection, whatever you boasted of beforehand means
whatever you previously said: “Why, are you only a man, am I not a
man, [ am also a warrior in battle,” you boasted using this

contemptuous word, having spoken this much.

Yet later you let loose a stinking mess means then, because of having
the nature of stinking and of being defiled, the name stinking mess is

acquired, they let loose, dispensed, oozed bodily excrement.
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Later means the time remaining from when you boasted previously
until now on this battlefield, this is the meaning.
Both are disagreeable, Bhimasena means both of these, Bhimasena,

are not agreeable.

Which? Talk of war and now this —you are fatigued, you spoke of
war-talk in the past, and now you are fatigued, weary, afflicted by

the way you fouled an elephant’s back, this is the meaning.

Ja 81 The Story about Liquor

(Surapanajataka)

In the present one monk, though having great powers was brought
low by strong liquor. The Buddha tells how a whole group of worthy

ascetics in the past had similarly lost their powers through drink.

1. Apayimha anaccimha, agayimha rudimha ca,

Visaniiikaranim pitva, dittha nahumha vanara ti.

We have drunk, we have danced, we have sung, we have cried,
having drunk ourselves unconscious, we were not found to be
monkeys.

In this connection, we have drunk means we have drunk spirits.

We have danced means after drinking it, we danced, swaying out
hands and feet.



The Section with One Verse — 155

We have sung means after opening our mouth, we sing with extended

tones.

And we have cried means having regret, we think: “Such a thing was

certainly done by us!” and we cry.

Having drunk ourselves unconscious, we were not found to be
monkeys, having drunk spirits till perception was in this way
destroyed, till we became unconscious, thinking: “This is good, at
least we have not become monkeys.” Thus they spoke negatively

about themselves.

Ja 82 The Story about the Merchant Mittavindaka
(Mittavindajataka)

In the present one monk, though taught the way of a monastic,
refuses to listen, and wants to live according to his own ideas. The
Buddha tells how in a previous life the same person had been

disobedient to his mother, and had suffered greatly as a result.

1. Atikkamma ramanakam, sadamattan-ca diibhakam,

Svasi pasanam-asino, yasma jivarn na mokkhast ti.

Having gone past the crystal, silver and jewel palaces, his stone

sword has settled on you, since you are not free from life.

In this connection, crystal means at that time what was known as

quartz, having gone past a quartz palace, this is the explanation.
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Silver means what is known as silver, having gone past a silver

palace, this is the explanation.'”

Jewels means what is known as gems, having gone past a gem palace,

this is the explanation.'”

His stone sword means his sword settled on you. Stone sword has
settled means what is called a razor-wheel made out of stone, or
made out of silver, or out of jewels, that is what the stone is made of.
Being settled, established, covered by that, because of being settled
on by that stone. Or the stone has settled, after the razor-wheel had

attached itself, it stayed there, this is the meaning.

Since you are not free from life, for as long as the razor-wheel does
not destroy your wickedness, you will not be freed from living, it has

settled on you.

' BHSD has this note under sadamatta s.v.) ...n. of a mythical city (= Divy
°mattaka, q.v.): Av i.201.6; 203.1; = Pali id., Jat. i.363.11 = iii.207.2, in
same vs as Av i.203.1; in Pali seems to be misinterpreted as a palace
(pasdada) by the comm. and transl. (the comm. in fact alleges that the word
means lit. silver), but the full story as told in both Av and Divy (not found in
the Jatakas which are truncated) shows that a city is meant.

' T have been unable to find these words (ramanaka, sadamatta, ditbhaka)
in these meanings in the dictionaries, but in translation I follow the

definitions given in the word commentary here.
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Ja 83 The Story about the Unlucky Man
(Kalakannijataka)

In the present Anathapindika has a childhood friend with the
unfortunate name Kalakanni (Unlucky). He is urged to dismiss him,
but refuses to, saying it is only a name. Later the friend does a great
service protecting his property. The Buddha tells how the same

things played out in a previous life also.

1. Mitto have sattapadena hoti,
Sahayo pana dvadasakena hoti,
Masaddhamasena ca nati hoti,
Tat-uttarim attasamo pi hoti,
Soham katham, attasukhassa hetu,

Cirasanthutarh Kalakannim jaheyyan-ti?

He is certainly a friend with seven steps, but with twelve he is a
companion true, with a month or a fortnight he is like kin, more
than that he is just the same as my self, how would I, the cause of my

own happiness, abandon my long time friend Kalakanni?

In this connection, being friendly he is a friend, he establishes

friendliness, he is loving, this is the meaning.

But with seven steps, he takes at least seven strides on his journey as

though one, this is the meaning.

But with twelve he is a companion true, because of doing all of his

duties together, he goes together in all postures, thus he is a
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companion.'’’ But with twelve, because of living together for twelve

days, this is the meaning.
With a month or a fortnight means with a month or with a fortnight.

More than that means because of dwelling as one for more than that

he is just the same as my self.

Would ... abandon means: “How would I abandon such a
companion?”’ He spoke of his friend’s virtue. Again from the start,

whatever his internal behaviour, it is not because of his name.

Ja 84 The Story about the Doors to Welfare
(Atthassadvarajataka)

In the present a precocious youth seeks his spiritual welfare. The
Buddha tells how he did the same in a previous life, and what advice

the Bodhisatta had given him then, as now.

1. Arogyam-icche, paramaii-ca labharn,
Silafi-ca vuddhanumatarh sutaii-ca,
Dhammanuvatti ca alinata ca:

Atthassa dvara pamukha chalete ti.

""" There is a play of words between saha, together, and sahayo, a

companion.
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Desire good health, which is the greatest gain, virtue, approval by
elders, learning, conformity to the Dhamma, striving: these six

gateways are the entrance to welfare.

In this connection, desire good health, which is the greatest gain.
“Dear, the first, designated as good health, is the greatest gain, it
should be desired,” thus he speaks explaining the meaning. In this
connection, good health is called healthiness and lack of disease of
body and mind. In the body disease is always found,'” one is able to
generate the gain of wealth, but not able to enjoy it. But with a lack
of disease these two are possible. In the mind the disease of
defilements is always found, one is able to generate the gain of the
absorptions and so on, but not to enjoy what was gained through
these attainments. With this lack of health what was not gained, that
gain is not acquired, that gain is worthless, without these what is not
gained, that gain is acquired, that gain is said to be worthwhile, good
health is what is known as the greatest gain. Of all things that is the
first to be desired. This is one gateway to welfare, this is the meaning

here.

Virtue means virtuous behaviour, with this he points out good

worldly conduct.

Approval by elders means approval by the wise, virtuous elders.
With this he points out the advice given by teachers endowed with

knowledge.

""" Lit: never not found. English, however, does not like double negatives.
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Learning means learning dependent on reason. With this he points

out being deeply learned and useful in this world.

Conformity to the Dhamma means compliance to the threefold
dhamma of good conduct.'” Avoiding the dhamma of bad conduct,

he points out compliance with the dhamma of good conduct.

Striving means striving with arrogance in the mind. He points out

superiority, excellence, a lack of distortion in the mind.

These six gateways are the entrance to welfare, welfare is called
development, his entrance upon mundane and transmundane welfare
these are the foremost, the supreme, the six skilful doors, the

foremost attainments.

Ja 85 The Story about the Kimpakka
(Kimpakkajataka)

In the present a monk is overcome by lust for a woman. The Buddha
advises him, that though indulgence is enjoyed at the time, it leads to
destruction in the future. He then tells a story of how in a past life he
saved his caravan by warding off the consumption of a poisonous

fruit from the Kimpakka tree.

"% Good conduct in body, speech and mind.
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1. Ayatirh dosarh naiifiaya, yo kame patisevati,

Vipakante hananti nam, Kimhpakkam-iva bhakkhitan-ti.

Not knowing the fault in the future, he enjoys sensual pleasures,

when they ripen they destroy him, like the Kimpakka when eaten.

In this connection, not knowing the fault in the future, not knowing

the fault in the future, not knowing it, this is the meaning.

He enjoys sensual pleasures means he enjoys both the objects of

sensuality and the defilements of sensuality.

When they ripen they destroy him, when that person’s sensual
pleasures ripen, and in the end he is reborn in hell, being fettered by

various sufferings, they destroy him.

How? Like the Kimpakka when eaten, just like at the time of
enjoying there is the pleasureable colour, smell and taste of the
Kimpakka fruit, but not seeing the fault in the future, when eaten it

killed him at the end, it brought about the destruction of his life.

Ja 86 The Story about the Enquiry into Virtue

(Silavimamsanajataka)

In the present a brahmin seeks to find out if the king favours him for
his birth, or for his virtue, so he starts stealing a penny a day from

the king. When the king finds out he decides to punish him, until the
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brahmin explains his actions. The Buddha tells a story of similar

happenings in a past life.

1. Silarh kireva kalyanam, silarh loke anuttararm,

Passa ghoraviso nago, silavati na hafifatr ti.

It seems virtue is excellent, virtue is highest in the world, see the

fierce poisonous cobra, virtuous, it was not destroyed.

In this connection, it seems virtue, virtuous behaviour that is

reckoned not to transgress by way of body, speech and mind.

It seems is said because of what had been heard.

Excellent means most agreeable.

Highest means the chief, which gives all other virtues.

See means he speaks of putting the cause of his own seeing to the

fore.

Virtuous, it was not destroyed means although being poisonous,
because of just not biting, not harming, the virtuous one gains praise,
and is not destroyed, is not completely destroyed. For this reason

virtue is supreme.
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Ja 87 The Story about the Omens
(Mangalajataka)

In the present a brahmin is bound by superstition and believes an old
gnawed piece of cloth will bring bad luck, so he seeks to have it
thrown away. As the cloth is being taken away for disposal, the
Buddha intercepts it and takes it for himself, declaring that
superstitions are not efficacious. He then tells a similar story about a

past life.

1. Yassa mangala samiihatase,
Uppata supina ca lakkhana ca,
So mangaladosavitivatto,

Yugayogadhigato, na jatum-eti ti.

The one who uproots the omens, both auguries and dreams and signs,
transcending the fault of omens, overcoming the ties and the yokes,

he does not come to birth again.

In this connection, the one who uproots the omens, the Arahat, who
has destroyed the pollutants — the omens of what is seen, heard or

thought — eradicates all of these omens.

Both auguries and dreams and signs means “There will be such a
lunar eclipse, there will be such a solar eclipse, there will be such a
conjunction of planets, there will be such a meteor shower, there will
be such a conflagration,” these five great auguries, and various
dreams, fortunate signs, unfortunate signs, signs concerning women,

signs concerning men, signs concerning female slaves, signs
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concerning male slaves, signs concerning snakes, signs concerning
elephants, signs concerning horses, signs concerning bulls, signs
concerning weapons, signs concerning clothes, so all these signs,
these things seen, he uproots these, he does not himself believe in

omens or bad omens through auguries and so on.

Transcending the fault of omens, the one who has destroyed the
pollutants, overcoming, transcending the faults of all the omens,

stands having abandoned them.

Overcoming the ties and the yokes, thinking: “Anger and resentment,
smearing and rivalry,” and so on, in this way, two by two together,
the defilements that are known as ties. The yoke of sensuality, the
yoke of existence, the yoke of wrong views, the yoke of ignorance,
in this round of births what are known as the four yokes from their

nature of yoking.

These ties and yokes means overcoming, overpowering the ties and
yokes, the monastic who has destroyed the pollutants goes past,

overcomes, transcends them.

He does not come to birth again means he absolutely does not come

to this world again through rebirth-linking.

Ja 88 The Story about the Ox Sarambha
(Sarambhajataka)
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In the present the Group of Six make disparaging remarks about the
monks. The Buddha reproves them and tells a story about a bull,
who, spoken to harshly, lost his master a thousand, and spoken to
kindly gained him two thousand, by pulling a hundred carts all by

himself.

1. Kalyanim-eva muiiceyya, na hi muficeyya papikarn,

Mokkho kalyaniya sadhu, mutva tappati papikan-ti.

He should speak just excellent words, indeed he should not speak bad
words, he who has spoken well is good, but speaking badly he

suffers.

In this connection, he should speak just excellent words, with words
free from the four faults,'"” that are excellent, lovely, blameless, he

should speak, respond, talk.

He should not speak bad words, with bad, inferior words that are not

dear to, not pleasing to others, he should not speak, should not talk.

He who has spoken well is good, in this world responding with

excellent words that are good, lovely, auspicious.

After speaking badly he suffers, speaking, responding, talking with

bad, rough words, that person regrets it, grieves and is wearied.

""" False speech (musavada), divisive speech (pisunavaca), rough speech

(pharusavaca), and frivolous speech (samphappalapa).
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Ja 89 The Story about the Cheat
(Kuhakajataka)

In the present one monk gets his living in dishonest ways. When the
Buddha finds out he tells a story of an ascetic in the past who tried to
steal his supporter’s savings, all the while appearing as more than

virtuous.

1. Vaca va Kkira te asi sanha, sakhilabhanino,

Tinamatte asajjittho, no ca nikkhasatarh haran-ti.

It seems that your words are gentle, and that they are kindly spoken,

he clings onto a mere straw, but does not take a hundred in gold.

In this connection, it seems that your words are gentle, and that they
are kindly spoken, thinking: “For those gone forth it is not suitable
to take even a straw without it being given,” thus kindly, delicate
words are spoken it seems that your words are gentle,''" it is smooth

spoken words only, this is the meaning.

He clings onto a mere straw, cheating ascetic, being anxious about

this blade of grass you cling, cleave to, attach to it.

But does not take a hundred in gold means he is the kind to not cling

to, not attach to, taking this hundred in gold.'"”

""" Slight paraphrase of the verse.
""" A nikkha is a measure of gold, PED says: a golden coin or a weight of

gold (cp. a “pound sterling”) equal to 15 suvannas.
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Ja 90 The Story about Ingratitude
(Akatannujataka)

In the present a wealthy man from the border lands sends
merchandise to Savatthi, asking his correspondent Anathapindika to
help exchange it, which he did. When the good man sends his
produce to the border lands, however, his entourage is despised.
Later, when another caravan arrives from the border it is pillaged
and destroyed in revenge. The Buddha explains similar events that

happened in a previous life.

1. Yo pubbe katakalyano katattho navabujjhati,

Paccha kicce samuppanne kattarar nadhigacchatr ti.

He who doesn’t acknowledge the good deed, merit, done in the past,

finds when a need arises in the future no one comes to help.

In this connection, this is the substance of it: whatever person, a
noble and so on, in the past, at the very beginning, does not
acknowledge''’ the merit done by another, the help given, the good
deed done, the performance of duty, the good and the merit done to

oneself by another.

When a need for oneself arises in the future, for that duty he finds

no one comes to help, it is not received.

1 Translating na janati, at the end of the sentence.
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Ja 91 The Story about what is Smeared with Posion
(Littajataka)

In the present the monks are not thoughtful about the use of their
requisites, which the Buddha compares to taking poison. The Buddha
then tells a story about a gambler in the past who would hide dice in
his mouth, until one of the dice was covered with poison, which

cured him of his deceit.

1. Littarh paramena tejasa,
Gilam-akkharh puriso na bujjhati,
Gila re gila papadhuttaka,

Paccha te katukam bhavissati ti.

The person, not knowing, swallowed dice smeared with powerful
poison, swallow, swallow, wicked gambler, later there will be pain

for you.

In this connection, smeared means soiled, stained.

With powerful means endowed with supreme poison, with deadly

poison.

Dice means a small cube.

ER]

Not understanding: “My swallowing this, will produce such a result,

he does not know.

Swallow means you must indeed swallow.
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Swallow, it is said again to scold him.

Later there will be pain for you means having swallowed this dice,

later for you there will be acute poisoning, this is the meaning.

Ja 92 The Story about the Rich Man
(Mahasarajataka)

In the present the king of Kosala has one of his crown jewels go
missing, and worries his whole household while searching for it.
Ven. Ananda, by a ruse, has the thief return the jewel anonymously.
The Buddha tells a story of how in a previous life he had found a
string of pearls a monkey had stolen, and retrieved them for the
king.

1. Ukkatthe siiram-icchanti; mantisu akutiithalar;

Piyafi-ca annapanamhi; atthe jate ca panditan-ti.

In battle they wish for a hero; in advice for discretion; in food and

drink for a friend; when need arises for a wise one.

In this connection, in battle, near both array of troops in the ongoing

battle,'' clash, this is the meaning.

They wish for a hero, when a bolt is falling on the head they wish for
a fearless hero, at that time they would wish for such a warrior in

battle.

""* Cst prints ubhatobyiilhe, which doesn’t make sense.
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In advice for discretion, at the time that consultation about the
duties to be done or not done has arisen, he who, in advice, without
commotion, without confusion, gives advice, that does not divide,
that they wish for, such a one should be wished for in those

circumstances.

In food and drink for a friend, when sweet food and drinks are
prepared they wish for a dear person in order to enjoy it with, such a

one at that time is to be wished for.

When need arises for a wise one, regarding the deep meaning,
regarding the deep Dhamma, whenever arguments or questions have
arisen, they wish for a wise, intelligent person. Therefore at that

time such a quality it to be wished for.

Ja 93 The Story about Using Things on Trust

(Vissasabhojanajataka)

In the present the monks use requisites given by their relatives
without circumspection, which the Buddha says is wrong and is like
taking poison. He then tells a story of the past when a lion was
tricked into licking a doe that had had poison spread over it, and so
died.

1. Na vissase avissatthe, vissatthe pi na vissase,

Vissasa bhayam-anveti, stharh va migamatuka ti.
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Do not trust the untrustworthy, in the trustworthy do not trust, there

is danger following trust, like the lion and the hare-deer.'"”

In this connection, this is a summary of the meaning: He who
previously was fearful, untrustworthy in himself, that person is
untrustworthy, also he who previously was fearless, trustworthy in
himself, in that person, in the trustworthy do not trust, you should

never place your trust.

What is the reason? There is danger following trust, he who trusts in

friends and enemies, from that comes into danger.

How? Like the lion and the hare-deer, just as, because of being
friends and companions, having placed his trust, the lion who came
near the hare-deer, followed, came to, arrived at danger, this is the
meaning. Just as, because of trust, the lion followed, came to the

hare-deer, this is also the meaning.

Ja 94 The Story about the Bristling Hair

(Lomaharhsajataka)

In the present one monk leaves the Sangha in order to follow a false
ascetic and goes round blaming the Buddha. The Buddha declares his
own worthiness and tells how, in a past life, he had personally
enquired into the heretic’s false doctrines and lived them to the full,

before rejecting them.

""" Not in PED. CPED: a hoofed animal of the size of a cat. Sinh. mininnd;

SED says (s.v. mygamatrka): a kind of red-coloured hare like deer.
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1. Sotatto sosindo ceva, eko bhimsanake vane,

Naggo na caggim-asino, esanapasuto munt ti.

Scorched with heat, soaked with water, he’s alone in the terrifying
woods, naked, not seated near the fire, the sage is engaged in the

search.

In this connection, scorched with heat means completely scorched

with the heat of the sun.

Soaked with water means completely drenched, soaked with cold

water.

He’s alone in the terrifying woods, in that place where he entered for
the most part his hair bristles, in such a terrying jungle, he’s alone,

without a companion, this is the explanation.

Naked, not seated near the fire means he is naked and he is not
seated near the fire. He is tormented by the cold because of never
wearing a cloak or a robe, and not coming near to a fire, this is the

explanation.

Engaged in the search means having developed the perception of the
spiritual life in what is not the spiritual life, thinking: “Seeking,
searching for the spiritual life as the means to attain the Brahma
Realm,” thus in seeking for that spiritual life he is engaged,

practicing, committed to, have ambition for it, this is the
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explanation. The sage means: “The sage practices for the benefit of

sagacity,” he is thus honoured by the world, this is the explanation.

Ja 95 The Story about King Mahasudassana

(Mahasudassanajataka)

In the present the Buddha is coming to the end of his life, and
chooses to pass away in Kusinara, a small town that had been great
in the past, but was now in decline. He tells the story of a past life
when he was a great king who also choose to pass away in the very

same town.

1. Anicca vata sankhara, uppadavayadhammino,

Uppajjitva nirujjhanti, tesarh viipasamo sukho ti.

Things are impermanent, their nature is arising and decay, after

arising they cease, the stilling of them is happiness.

In this connection, things are impermanent, good queen Subhadda,
however many causes of whatever kind have come together, such
things as the constituent parts, sense spheres are processes, all of
them are certainly impermanent. Of these, form is impermanent,
feelings are impermanent, perceptions are impermanent, processes
are impermanent, consciousness is impermanent. The eye is
impermanent, forms are impermanent, the ear is impermanent,
sounds are impermanent, the nose is impermanent, odours are
impermanent, the tongue is impermanent, tastes are impermanent,
the body is impermanent, touches are impermanent, mind is

impermanent, thoughts are impermanent. Whatever treasure there is,
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with consciousness, without consciousness, all of that is

impermanent. Thus, grasp this: “Things are impermanent.”

Why? Their nature is arising and decay. All of these have the nature
of arising, and also have the nature of decay, their natural state is
coming into being and breaking up, therefore they are impermanent,

so it should be understood.

Since they are impermanent, therefore after arising they cease, after
arising, and also persisting, they cease. All of these coming into
being, are known as arising, and breaking up they are known as
ceasing. They, when arising certainly persist, when persisting they
certainly break up, certainly not without arising they persist, and
also there is certainly no persistence without breaking up. Thus all
things having these three characteristics, they right there and then
cease. Therefore they are all impermanent, momentary, transient,
inconstant, fragile, unstable, shakeable, non-lasting, on the move,
temporary, without essence, like an illusion, mirage, bubbles, in the
sense of temporary. In these, good queen Subhadda, how could the

perception of happiness arise?

Understand it like this: the stilling of them is happiness, from the
stilling of all the rounds. The stilling of them is called Nibbana, from
this one thing there is happiness, from another thing there is not

what is called happiness.
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Ja 96 The Story about the Bowl of Oil
(Telapattajataka)

In the present the Buddha gives a teaching on how mindfulness
would be established in one threatened by death, and exhorts the
monks to do likewise. He then tells a story of how he once guarded
himself even from heavenly charms and gained a kingdom, while

others, lacking mindfulness perished.

1. Samatittikarh anavasekarn,
Telapattam yatha parihareyya,
Evam sacittam-anurakkhe,

Patthayano disam agatapubban-ti.

Like one would take care of a bowl of oil, one which is completely
full to the brim, so should one protect one’s own mind, like one

wishing for a goal not gone to before.

In this connection, full to the brim means evenly filled, having

reached the rim on the inside.
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Completely means without having made it overpour, overflow.'"

A bowl of oil means a bowl into which sesame oil is dropped.

Would take care means would care for it, would depart, having

taken it up.

So should one protect one’s mind means just as that bowl is filled
with oil, one should protect one’s own mind, should watch over'' it
with mindfulness related to the body, being connected to
mindfulness in one’s environment, having established both on the
inside, like someone who is not scattered even for a moment by the

outside, just like a wise meditator would guard and watch over.
What is the reason? For this reason:

For the mind, difficult to subdue,'"" flighty, flitting where it will,

restraint of the mind is good, for a restrained mind brings happiness.
Therefore:

It is difficult to see, very subtle, flitting where it will, the intelligent

should guard the mind, a guarded mind brings happiness.

"' This translation is based on a comment in PED: Ja.i.400 (so read for

‘ssavanaka). Or is it “not overflowing”? fr. parissavana.
""" The verbs are at the end of the sentence, rakkheyya gopeyya.
""" The next five verses equal Dhp 35-39, which is followed by Dhp 33.
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Because of this:
Those who will practice control of the mind that roams far, is
lonesome, bodiless, laying hidden, gain release from the bonds of
Mara.
But for the other:
For the one with unsettled mind, who does not know the True
Dhamma, whose confidence is wavering, their wisdom remains
unfulfilled.
But for the one firm in his meditation object:
For the one with mind free of lust, for the one with mind
unperplexed, for the one who has abandoned making merit and
demerit, for the watchful, there is no fear.

Therefore this:

An agitated, unsteady mind, which is hard to guard, hard to ward,

the intelligent one makes straight, just as a fletcher his arrow.
So should one protect one’s mind, making it straight.
Like one wishing for a goal not gone to before, having undertaken

the work in this meditation subject on mindfulness related to the

body, wishing for, yearning for a goal not gone to before in this
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endless transmigration, he would protect his own mind in the way
described, this is the meaning.

But what are known as the directions?'"”’

Parents are the east direction, teachers are the south direction,
children and wife the west direction, friends and advisors the north.
Servants and workers are below, ascetics, brahmins are above, the

able householder in his clan should honour these directions.
Here your children, wife and so on are said to be the direction.

Four directions, *’ and four median directions, above and below,
these are the ten directions, at which direction stands the king of

elephants, having six tusks, which you saw in a dream?

Here, dividing into the east direction and so on, these are said to be

the directions.

The lay man'"' who gives food and drinks and clothes, who invites,
this they say is the goal, these goals are the highest of white ensigns,
attaining which, out of suffering they become happy.

But here Nibbana is said to be the goal. Here also this is the

intention.

" DN 31 Singalasutta. The text plays on the various meanings of disa in
Pali, which can means direction, region, as well as goal.

""" Ja 514 Chaddantajataka, vs 8.

2 Ja 377 Setaketujataka, vs. 2.
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Indeed: “Pollutants’ end, dispassion,” ~~ and so on is seen and pointed
out therefore the goal is said. But in this endless transmigration any
foolish worldly person’s dream is also known as a direction not gone
to before, out of those not gone to, this is what is said. Because of
wishing for this, the meditator should do mindfulness related to the

body.

Ja 97 The Story about the Lucky Name
(Namasiddhijataka)

In the present one monk is worried that his name brings bad luck.
The Buddha tells a story showing how he had the same name in the
past, and his teacher had sent him out to find a new, more pleasing
name. During his journey he realised that names are not so important

and became content with his own.

1. Jivakaii-ca matarh disva, Dhanapaliii-ca duggatam,

Panthakaii-ca vane miillham, Papako puna-r-agato ti.

Having seen Life lying dead, Wealthy who was poor, and Guide lost

. . . 123
in the wood, Wicked came home again.

In this connection, came home again means having seen these

reasons, he came home again.

"> Khp 6, Snp 2.1 Ratanasutta.
7" At least the first three seem to have been popular names. I think the last,

Papaka, probably only existed as an epithet.
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Ja 98 The Story about the Cheating Merchant

(Kutavanijajataka)

In the present one merchant tries to cheat his partner out of the
proceeds of their joint partnership. When the Buddha hears of it he
shows how the same thing happened in a past life, and how the

honest merchant prevailed.

1. Sadhu kho Pandito nama, na tveva Atipandito,

Atipanditena puttena, manamhi upakilito ti.

Wise is certainly good, but not so Superwise, ~* through my son

Superwise, I am well-nigh roasted.

In this connection, Wise is certainly good, being endowed with
wisdom in this world, the person who knows what are causes and
what are not causes is good, beautiful.

Superwise means this deceitful person Superwise is not noble merely

through the name.

I am well-nigh roasted means I am a little scorched, half-scorched,

this is the meaning.

" The first is a popular name, but I have only seen the second here, and it

is probably not a real name, but used to make a point.
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Ja 99 The Story about More than a Thousand Fools

(Parosahassajataka)

In the present the monks are wondering at how Ven. Sariputta can
answer a question put by the Buddha that is beyond everyone else.
The Buddha says that he could do this also in the past, and shows
how his last words in that life had been correctly interpreted by his

chief disciple.

1. Parosahassam-pi samagatanam
Kandeyyurh te vassasatarh apaniia,
Eko va seyyo puriso sapaiifio,

Yo bhasitassa vijanati atthan-ti.

Of those who gathered, more than a thousand who were unwise
might cry a hundred years, but one person with wisdom is better, one

who knows the meaning of what is said.

In this connection, more than a thousand means in excess of a

thousand.

Of those who gathered means fools who have assembled but are

unable to know the meaning of what is said.

Who were unwise might cry a hundred years means like those foolish
ascetics without wisdom who met for a hundred years, a thousand
years, wail, lament, and while weeping, still they would not know the

meaning or the reason, this is the explanation.
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But one person with wisdom is better, than more than a thousand

such fools better, more noble, is one wise person, this is the meaning.

Of what kind is one with wisdom? One who knows the meaning of

what is said, like this elder student.

Ja 100 The Story about the Form of the Disagreeable
(Asatarupajataka)

In the present one lay-sister is pregnant for seven years, and was
seven days in labour. When the monks asked the Buddha why this
had happened, he told a story about a prince who had blockaded a
city at the behest of his mother, and that this was their repayment in
kind.

1. Asatam satartipena, piyariipena appiyarn,

Dukkhar sukhassa riipena, pamattam-ativattati ti.

The disagreeable having agreeable form, the unlovely having lovely
form, the painful having the form of pleasure, will overcome the one

who is heedless.

In this connection, the disagreeable having agreeable form means

the unsweet counterfeiting a sweet form.

Will overcome the one who is heedless means the disagreeable,
unloved, suffering, in these three ways, through an agreeable form,
through disposition, through a loss of mindfulness, that heedless

person is overcome, conquered, overpowered, this is the meaning.



The Section with One Verse — 184

This was said'”’ to them by the Fortunate One, for these mothers and
children, reckoned as nurturing the womb, dwelling in the womb, the
disagreeable and so on previously overpowered by counterfeiting the
agreeable cries of the city, now that lay woman for seven times
again such disagreeable unloved suffering, reckoned as children who
form the basis for love, counterfeiting the agreeable and so on, they
are overpowered, so it was said, concerning all of them it was said,

so it is to be understood.

Ja 101 The Story about More than a Hundred Fools

(Parosatajataka)

In the present the monks are wondering at how Ven. Sariputta can
bring out the hidden meaning of the teachings. The Buddha says that
he could do this also in the past, and shows how he had correctly

interpreted the last words of one of his disciples in a past life.

1. Parosatam ce pi samagatanarn
Jhayeyyum te vassasatarh apaiina,
Eko va seyyo puriso sapaiifio,

Yo bhasitassa vijanati atthan-ti.

Of those who gathered, more than a hundred who were unwise might
think a hundred years, but one person with wisdom is better, one

who knows the meaning of what is said.

"* Translating avaca, near the end of the sentence.
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This is the meaning: those without wisdom, for a hundred years,
might think, might examine, might investigate, but while examining
they do not see the meaning or the reason, therefore one who knows

the meaning of what is said, one person with wisdom, is much better.

Ja 102 The Story about the Greengrocer
(Pannikajataka)

In the present a grocer wants to give his daughter away in marriage,
but first needs to confirm her virtue, so he takes her to the forest to
test her.'”* Convinced by her conduct, he gave her in marriage. The
Buddha explains that the same events had taken place in a previous
life.

1. Yo dukkhaphutthaya bhaveyya tanar,
So me pita, dubbhi vane karoti,
Sa kassa kandami vanassa majjhe?

Yo tayita, so sahasam karoti ti.

The one who should shelter me from suffering, my father, is
treacherous inside the woods, to whom will I cry out amidst the

woods? He who protects me, offers violence.

In this connection, the one who should shelter me from suffering
means the one who should be established as a protector, a strong

protector, from feeling suffering in the body and mind.

"° Cf. Ja 217 Seggujataka.
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My father, is treacherous inside the woods means my father who
protects against suffering, in the woods, does such a deed like one
teacherous to friends, he thinks to transgress against his own

daughter by birth, this is the meaning.

To whom will I cry out means to home will I wail? Who will be my

support? this is the explanation.

He who protects me, offers violence means he who is my protector,
guarding me, worthy to be my helper, my father, does a deed of

violence, this is the meaning.

Ja 103 The Story about Enemies
(Verijataka)

In the present when Anathapindika is returning from a village he
sees robbers lurking by the wayside, and determines to hasten to his
destination. The Buddha tells a story of how he did the same thing in

a past life himself.

1. Yattha verT nivisati, na vase tattha pandito,

Ekarattam dvirattam va dukkham vasati verisu ti.

Wherever an enemy resides, there the wise one does not reside, he

who for one or two nights dwells amongst enemies has suffering.

In this connection, an enemy means a person endowed with hostile

intent.
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Resides means is established.

There the wise one does not reside means in whatever place that
person who is an enemy being established, dwells, in that place the

wise one endowed with wisdom does not dwell.

What is the reason? He who for one or two nights dwells amongst
enemies has suffering, because of dwelling together with enemies for

one or two days he dwells with suffering, this is the meaning.

Ja 104 The Story about the Merchant Mittavindaka
(Mittavindajataka)

In the present the monk Losaka is very unfortunate but still becomes
an Arahat. The Buddha tells a story of his good and bad deeds in the

past, which ended up with him suffering torture.

1. Catubbhi atthajjhagama, atthahi pi ca solasa,
Solasahi ca battimsa, atriccham cakkam-asado,

Icchahatassa posassa cakkarm bhamati matthake ti.

From four he arrived at eight, from eight also to sixteen, from
sixteen to thirty-two, the wheel attacks great desire, for the person

struck by desire the wheel whirls on the head.

In this connection, from four he arrived at eight means finding four

Vimanapeti in the sea, not satisfied with them, going with great
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greed to others, he has acquired eight others, this is the meaning.

This is also the method for the other two lines.

The wheel attacks great desire, so through desire here and there,
discontent with his gains, wishing to gain one after another this

wheel attacks, he gained this iron wheel.

Thus for him, for the person struck by desire, struck and broken by
craving your wheel whirls on the head. A stone wheel, an iron wheel
means amongst these two an iron wheel, with a cutting blade,
because of it falling on his head again and again, and revolving

there, so it is said.

Ja 105 The Story about the Rotten Wood
(Dubbalakatthajataka)

In the present one monk lives in constant fear of dying. The Buddha
tells how, in a previous life as an elephant, he had been sent for
training and had been so mistreated, that even when he escaped, he

was still constantly in fear for his life.

1. Bahum-petarh vane katthar vato bhafjati dubbalar,

Tassa ce bhayasi, naga, Kiso niina bhavissasi ti.

Although the wind breaks off many of the weak branches in this

wood, if you are fearful about it, elephant, you will waste away.

In this connection, this is the substance of it: the wind divided into

the east wind, and so on, breaks this weak branch, in this wood many
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are found, they are found here and there. If you fear it, being always
frightened in this way, after reaching the exhaustion of flesh and
blood, you will waste away. In this wood there is nothing for you
known as fearful, therefore beginning from now, do not have fear.

Ja 106 The Story about the Bucket

(Udaficanijataka)

In the present a monk is seduced by a sensual young woman. When
the Buddha finds out he tells a story of how the same person in a
previous life had been seduced by a young woman, but had become

dissatisfied with the lay life and had returned to his ascetic state.

1. Sukham vata mam jivantarih, pacamana udaiicani

Cori jayappavadena, telarh lonaifi-ca yacat ti.

I was surely living happily, torturing me with a bucket that thief,

supposedly my wife, entreated me for both oil and salt.

In this connection, I was surely living happily, father, in your

presence I was living happily.

Torturing means mortifying, molesting, or, whatever she likes to

consume, that tortures me.

They pull water from there with a bucket,””’ or with a jar, or with a

tank, or baling water with what is known as a bowl. She is like a

"' This is a kind of folk-lore etymology, combining the words udakam

aificanti to give udaiicani.
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bucket, like a bowl that is needed for water, whatever is needed, he

has to bring it along, this is the meaning.

That thief, supposedly my wife, having the name of a wife, the thief
flattered me with sweet words, having led me there, she desired both
oil and salt and other things, all of these she entreated me for,
having made me like a slave or like a worker, she made me bring

them, this speaks of her lack of virtue.

Ja 107 The Story about the Sling
(Salittakajataka)

In the present one monk is very skilful in throwing stones and
manages to bring down a goose as it flies through the air. He is
brought to the Buddha and reprimanded. Then the Buddha tells how
he was skilful in a similar manner in a previous life, when every
time a family priest had opened his mouth he had shot goat dung

pellets into it, until the priest had learned the error of his ways.

1. Sadhu kho sippakarh nama, api yadisa’ kidisam,

Passa khafijappaharena — laddha gama catuddisa ti.

Having what is known as a craft is good, whatever kind is found, see

the disabled man give blows — he got villages in four directions!

In this connection, see the disabled man give blows, see, great king,
this lame and handicapped man, through goats’ droppings, received
four villages in the four directions, amongst other crafts, who

discerns an advantage? He speaks of the virtue of having a craft.
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Ja 108 The Story about the Foreigner
(Bahiyajataka)

In the present a prince has a fat and dishevelled wife. When the
monks report this to the Buddha he tells how in a past life a king had
taken to wife a country woman who had behaved modestly when

relieving herself in the town.

1. Sikkheyya sikkhitabbani, santi sacchandino jana.

Bahiya hi suhannena, Rajanam-abhiradhayz ti.

She should train in the training, ”* even though there are people self-

willed, because the outsider, with her toileting, satisfied the king.

In this connection, there are people self-willed, there are people who
are self-willed in the various crafts.
The outsider means the woman born and brought up in an outside

country.

With her toileting means by way of covering herself, not abandoning

conscience and concern, toileted, toileted well, with her toileting.

Satisfied the king means having satisfied the king, she attained this

good fortune.

"8 Lit: what is to be trained in; which sounds unidiomatic.
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Ja 109 The Story about the Rice-Cake
(Kundakapuvajataka)

In the present a poor man makes an offering of a coarse cake to the
Buddha as his only meal of the day, and others offer him riches to
share in his merit. The Buddha tells how a poor man had offered a
coarse cake to a Tree Devata, and had been richly rewarded by the

king.

1. Yathanno puriso hoti, tathanna tassa Devata,

Aharetarh kundapiivarih, ma me bhagam vinasaya ti.

Just as the man’s food, so is the Devata’s food, you must bring me

rice-cake, do not destroy my share.

In this connection, just as the man’s food means just as the material
food.

So is the Devata’s food means the Devata’s material food is the same

as the man’s food.

You must bring me rice-cake means bring this baked cake with rice,

do not destroy my share.
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Ja 110 The Compilation of Questions
(Sabbasamharakapaiiha)

In the past'”’ a woman steals a necklace from a village woman,
claiming it is her own. A wise man asks what perfumes they use
when they wear it. The thief tells of an expensive one, the woman of
a cheap one. The wise man calls a perfumer, who correctly identifies

the perfume.

1. Sabbasamharako natthi, suddham kangu pavayati,

Alikam bhayatiyam dhutti, saccam-ahu mahallika ti.

There is no blended perfume, the scent blowing is only karngu, that

scoundrel scared you with a lie, the old lady has told the truth.

[The commentary here adds nothing to our understanding.]

Ja 111 The Question about the Ass
(Gadrabhapaiiha)

In the past'"’ Mahosadha has proven his wisdom in being able to
solve many problems, and the king decides to send for him to be his
advisor. His chief advisor Senaka sets one more problem for

Mahosadha to solve concerning an ass.

"’ This is an extract from Ja 542 Umangajataka.

" This is an extract from Ja 542 Umangajataka.
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1. Hariasi tuvarh evarm maiifiasi seyyo,
Puttena pita ti rajasettha,
Handassatarassa te ayarm?

Assatarassa hi gadrabho pita ti.

If you think that the father is better than the son, foremost king,

come, is this better than your mule? For the ass is the mule’s father.

This is the meaning: if you, foremost king, think like this in every
place the father is better than the son, the ass is better than your

mule. What is the reason? For the ass is the mule’s father.

Ja 112 The Question of Lady Amara

(Amaradevipaiha)

In the past'’' when Mahosadha reaches the age of sixteen he sets
about finding a wife for himself. He comes across a beautiful young
maiden, and through riddling discovers she is as wise as he is, and a

suitable person to take to wife.

1. Yena sattubilanga ca,
Dvigunapalaso ca pupphito,
Yena dadami, tena vadami,

Yena na dadami, na tena vadami,
Esa maggo Yavamajjhakassa,

Etam channapathar vijanahi ti.

""" This is an extract from Ja 542 Umangajataka.
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By way of barley meal and by gruel, and the flowering of the two-
fold leaf, with the hand I give, by that I do speak, with the hand I
don’t give, by that I don’t speak, this is the path to the Barley Market,

this is the secret path that you must know.

This is the meaning: “Master, having entered into the village, look
for the barley market, and then the gruel market, in front of these is
the Kovilara tree with flowering two-fold leaves, therefore, by way
of barley and gruel and the flowering Kovilara, having gone there
and stood at the root of the Kovilara, take the right path and let go
of the left, this is the path to the Barley Market in the Barley Market
village, for the one standing in our house, after concealing it thus, it
was said by me: the secret path is the hidden path, know the secret

path or the hidden path.

Here by the hand I do give, by the hand I give with, this is said to
indicate the right hand, the other is the left hand. Thus, after
indicating his path, taking the gruel for her father, she left.

Ja 113 The Story about the Deceitful Jackal
(Singalajataka)

In the present Devadatta boasts that the truth lies only with himself,
and not with the Buddha. The latter tells how, in a past life,

Devadatta had fooled and humiliated a brahmin who gave him help.
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1. Saddahasi singalassa surapitassa, brahmana,

Sippikanarh satarh natthi, kuto kamsasata duve ti.

You place your trust in this drunken jackal, brahmin, there is not one

hundred cowries, how two hundred bronze coins?

In this connection, there is not one hundred cowries means there is
indeed not even one hundred cowries. How two hundred bronze

coins means but how could there be two hundred coins for him?

Ja 114 The Story about the Thoughtful Fish
(Mitacintijataka)

In the present two old monks procrastinate about going to see the
Buddha. When he hears about it, the Buddha tells how a thoughtful

fish saved his friends from certain death with his wisdom.

1. Bahucinti Appacinti, ubho jale abajjhare,

Mitacinti pamocesi, ubho tattha samagata ti.

Thoughtful and Thoughtless, both are caught up in the net, Measured
Thought frees them, both of them assemble there.

In this connection, Thoughtful, because of thinking a lot, because of
having a lot of thoughts, he received this name. The same method

applies to the others.
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Both of them assemble there means because of Measured Thought
they received their lives, there, in the water both of them assembled

together with Measured Thought, this is the meaning.
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Ja 115 The Story about One who gave Warnings

(Anusasikajataka)

In the present one greedy nun receives dainties from a certain

quarter of town, and warns the other nuns off from that area, telling
them how dangerous it is. One day a ram breaks her leg on the alms
round. The Buddha tells how she was a bird called Sasika in the past

who employed a similar tactic, and was cut in two.

1. Ya-y-afiham-anusasati, sayam loluppacarini,

Sayarh vipakkhika seti hata cakkena Sasika ti.

She who gave advice to others, lived in a greedy way herself, staying

there Sasika, with her wings destroyed, was killed by the wheel.

In this connection, lived in a greedy way herself means she was

herself living in a greedy way.

Staying ... with her wings destroyed, she had her wings destroyed,
while staying on the highway.

Sasika ... was killed by the wheel means the female bird Sasika was

killed by the vehicle’s wheel.
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Ja 116 The Story about the Disobedient One
(Dubbacajataka)

In the present one newly ordained monk doesn’t like to carry out his
duties and wants to go his own way. The Buddha tells the story of an
acrobat in the past who tried to juggle with five javelins and died

through not listening to the wise council of his betters.

1. Atikaram-akaracariya, mayham-petarnh na ruccati,

Catutthe langhayitvana, paficamayasi avuto ti.

Having done much too much, teacher, such as was against my liking,

jumping over four javelins, on the fifth one you were impaled.

In this connection, having done much too much, teacher, teacher,
today you did too much, you did too much from your own reasoning,

this is the meaning.

Such as was against my liking, although your action was against my
liking, as your pupil, I first spoke to you about this, this is the

explanation.

Jumping over four javelins means after setting up four javelins in the

ground, he jumped over them.

On the fifth one you were impaled means not accepting the word of

the wise, you are now impaled on the fifth javelin.
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Ja 117 The Story about the Noisy Partridge
(Tittirajataka)

In the present Kokalika blames the two chief disciples, and because
of what he says, falls into hell. The Buddha tells a story of a monk
who irritated another monk with his bickering and was killed on the

spot with an axe.

1. Accuggatatibalata ativelarh pabhasita,

Vaca hanati dummedhamn, tittirarh vativassitan-ti.

Talking excessively, and much too strongly, and for much too long,

by words the unintelligent was killed, like the noisy partridge.

In this connection, much too strongly means through talking again

and again, it has the nature of being much too strong.

Talking ... for much too long means talking for an excessive time,

that exceeds the measure.

Like the noisy partridge means like the noisy partridge who was

killed, so by such words the unintelligent, foolish person was killed.



The Section with One Verse — 202

Ja 118 The Story about the Starving Quail
(Vattakajataka)

In the present one merchant’s son, previously a Brahma god, is
reluctant to get involved with women, sees his chance and ordains
instead, quickly attaining release. The Buddha tells how a wise quail
in the past escaped death by making himself unfit for consumption

by starving himself.

1. Nacintayanto puriso visesam-adhigacchati,

Cintitassa phalarh passa: muttosmi’ vadhabandhana ti.

The unthinking person does not attain a distinction, but look at the

fruit of the thoughtful one: I am free from bondage and death.

In this connection, this is the substance of it: the person, having
come into suffering, thinks: “With this means for sure I will be free
from this suffering,” unthinking he does not attain a distinction

reckoned as free from suffering.

But now with me look at the fruit of the one whose action is

thoughtful.

By this means I am free from bondage and death, from death and

from bondage I am free.
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Ja 119 The Story about the Cock Crying at the Wrong Time
(Akalaravijataka)

In the present one young man is talkative at all times, which brings
him the blame of his fellow monks. The Buddha tells how, in a past
life, he had been a cock who crowed at all the wrong times, which

brought about his destruction.

1. Amatapitarasarnvaddho, anacerakule vasari,

Nayam kalam akalam va, abhijanati kukkuto ti.

No mother and father raised him, not under a teacher’s influence,
neither at the right or wrong time, did the cock know when to call

out.

In this connection, no mother and father raised him means without

getting the advice of mother and father, he was raised.

Not under a teacher’s influence means not staying with his teacher’s
family, without living depending on anyone like a teacher or a

trainer, this is the meaning.

Neither at the right or wrong time, thinking: “This is the right time
to cry out, this is not the time to cry out,” thus the cock does not
know the right or wrong time that is suitable to cry out, because of

this state of not-knowing he came to the destruction of his life.
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Ja 120 The Story about Freedom from Bondage
(Bandhanamokkhajataka)

In the present Ciiica falsely accuses the Buddha of fathering a child
on her. After Sakka reveals the falsehood, she falls into hell. The
Buddha tells a story about a queen who cheated with 64 men and
then falsely accused the king’s family priest of adultery, until it was

discovered.

1. Abaddha tattha bajjhanti, yattha bala pabhasare,
Baddha pi tattha muccanti, yattha dhira pabhasare ti.

They bind the unbound right there, where fools speak, they free the

bound right there, where the wise speak.

In this connection, unbound means those fit to be unbound.

Speak means they speak, talk, tell.
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Ja 121 The Story about the Grass Devata

(Kusanalijataka)

In the present Anathapindika has a friend with an unfortunate name,
whom he is loyal to anyway, as a true friend should be. The Buddha
tells how in the past a lowly grass Devata helped preserve the home

of a Tree Devata through his wisdom.

1. Kare sarikkho, atha va pi settho,
Nihinako va pi, kareyya mitto,
Kareyyum-ete byasane uttamattham,

Yatha aham Kusanali rucayan-ti.

The one the same, and then the one greater, and the one lower, let
him make a friend, they should give utmost help to unfortunates, like

I, Kusanali, did to this tree.

In this connection, the one the same ... let him make means let him

make friends with the one the same in birth and so on.

And then the one greater means let him make friends with the one

greater in birth and so on.

And the one lower, let him make a friend means let him make
friendship with the one lower in birth and so on. Therefore he should

make friends with all of these, this is the explanation.

What is the reason? They should give utmost help to unfortunates

means all of these to a companion in whom misfortune has arisen
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should give the utmost help in carrying their own burden, they
should free his companion from suffering in body and mind, this is
the meaning. Since he should do this to the low friend, how much

more to the others?

In this connection, this is the simile: like I, Kusanali, did to this tree,
just as I, the Devata Kusanali, did to the Devata residing in this tree,
we made friends even with the powerless, therefore I am the same
with the powerful, and his own suffering arose because of being
foolish, because of lacking skill in means, I was not able to bear it, so
being the same with the powerless, relying on the wise Devata, I

freed him from suffering.

Ja 122 The Story about the Fool
(Dummedhajataka)

In the present when Devadatta hears the Buddha being praised he is
maddened by it. The Buddha tells how, when he was a state elephant
in the past, a previous incarnation of Devadatta had been jealous of
him, and had tried to get him killed, until he fled to another king,

who was more appreciative.

1. Yasam laddhana dummedho, anattham carati attano,

Attano ca paresafi-ca hirhsaya patipajjati ti.

When a foolish one receives fame, it’s not at all for his welfare, he

practices in a way harmful for himself and for others.
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In this connection, this is a summary of the meaning: great king,
such an unintelligent person, lacking wisdom, having attained a
retinue, it’s not for his welfare at all.

What is the reason? Besotted by fame, not knowing what should be
done and left undone, he practices in a way harmful to himself and
others. Harmful is said to be wearying, producing suffering, he

practices in this way.

Ja 123 The Story about the Plough-Shaft
(Nangalisajataka)

In the present one monk is always saying the wrong thing at the
wrong time. The Buddha tells a story of how the same monk had

indeed been faithful, but truly inept in his thinking in a past life.

1. Asabbatthagamirh vacam balo sabbattha bhasati,
Nayam dadhim vedi, na nangalisam,

Dadhippayam maiinati nangalisan-ti.

The fool in all cases speaks a word that is not applicable in all cases,
he doesn’t know curd, doesn’t know a ploughshaft, he thinks that
buttermilk is a ploughshaft.

In this connection, this is a summary of the meaning: those words do
not go in all cases because of a simile, that which the fool, the stupid

person, in all cases speaks a word that is not applicable in all cases.



The Section with One Verse — 208

When asked: “What is curds like?” he says: “Like a ploughshaft,”
speaking thus he doesn’t know curd, doesn’t know a ploughshaft.
What is the reason? He thinks that buttermilk is a ploughshaft, since
he thinks this curd is a ploughshaft.

Or, curd is curds, butter is milk, curds and milk is buttermilk. Since
he thinks buttermilk is like a ploughshaft, he has the qualities of a
fool, this is why, having spoken a Dhamma talk to his pupils, after

giving him his wages, he sent him away.

Ja 124 The Story about the Mangoes
(Ambajataka)

In the present one monk is very virtuous in all his actions, and
attracts a generous support for all who dwell with him. The Buddha
tells a story of how once during a drought, when living as an ascetic,
he had put aside his own needs to cater to watering the animals in

the forest, and how they had repaid him.

1. Vayametheva puriso, na nibbindeyya pandito,

Vayamassa phalarh passa bhutta amba anitihan-ti.

A person must make an effort, the wise one should not be weary, this
is not just hearsay: having eaten the mangoes, see the fruit of the one

who exerts himself.

In this connection, this is a summary of the meaning: a wise person
must make an effort in deeds fulfilling his duties and so on, and

should not be annoyed.
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What is the reason? For the one who makes an effort there is not a

lack of fruitfulness.

Thus the Great Being said: “One who makes an effort certainly
becomes one with fruit,” addressing the crowd of seers, he said: “See

the fruit of the one who makes an effort.”

What kind? Having eaten the mangoes. In this connection, mangoes
is said merely as an illustration, various kinds of fruit were brought
by them. Amongst them because they are a ripe or abundant kind:
“Mangoes,” is said. Without having gone to the wilderness with these
five hundred seers, those who, having eaten the mangoes brought for

the benefit of one, this is the fruit of the one who exerts himself.

But this is not just hearsay: “He says this, he says that,” thus he
should not grasp through hearsay, he should see the fruit personally.

Ja 125 The Story about the Deceitful Secretary Katahaka
(Katahakajataka)

In the present a monk lies about his family, fortune and fame, until
he is discovered. The Buddha tells a story of a past life, in which the
same person had cheated his master’s friends and married into the
family, putting on airs and graces, until his master taught his wife a

verse to repeat to him.
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1. Bahum-pi so vikattheyya, afifiarh janapadar gato,

Anvagantvana duaseyya: bhufija bhoge Katahaka ti.

Should he, having gone to another country, boast excessively,

returning back he would spoil it: enjoy your wealth Katahaka.

In this connection, should he, having gone to another country, boast
excessively, he who, from the place where he himself was born has
gone to another country, to where no one knows his birth, and
should boast excessively, speaking a word of disparagement,

speaking a word of deception.

Returning back he would spoil it, having gone back as far as his
master’s place, doing his servant’s duties, being hit with a whip, he is

freed from having his back skinned, from branding.

If you behave badly, coming on occasion near another, the master,
returning back would spoil it, returning to this house, by a severe
beating with a whip, and with branding, and by exposure of his birth,

he would spoil it, he would destroy it.

Therefore, abandoning this bad behaviour, enjoy your wealth
Katahaka, do not later, after having had his subservience revealed,

have remorse. Here, this is the merchant’s intention.

Ja 126 The Story about the Sword Fortune-Teller
(Asilakkhanajataka)
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In the present, in order to take a bribe, a brahmin pretends he can
tell whether swords are lucky or not by sniffing at them. One smith
puts pepper on his sword which causes the brahmin to sneeze and cut
off his nose. The Buddha tells a story in which a young man sneezed
and scared off his enemies and won his bride at the same time,
showing that sneezing though unlucky for one, was lucky for

another.

1. Tathevekassa kalyanam, tathevekassa papakar,

Tasma sabbam na kalyanarh, sabbarh capi na papakan-ti.

In the same way that which is good for one, is bad for another, so

nothing is completely good, and nothing is completely bad.

[The commentary here adds nothing to our understanding.]

Ja 127 The Story about the Slave Kalanduka
(Kalandukajataka)

In the present a monk lies about his family, fortune and fame, until
he is discovered. The Buddha tells a story of a past life, in which the
same person, then called Kalanduka, had cheated his master’s friends
and married into their family, putting on airs and graces, until his

master discovered it and dragged him back to servitude.

1. Te desa tani vatthiini ahafi-ca vanagocaro,

Anuvicca kho tam ganheyyur, piva khiram Kalanduka ti.
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Your district and your property, whose domain is the woods, I know,

after enquiry you will be taken, drink your milk, Kalanduka.

In this connection, your district and your property, is said
concerning your mother’s womb. This is the intention here: where
you dwell is not the birth-place'” of this noble woman and so on.
Where you live and were established is not the inheritance of this
noble woman and so on. But you live and were established in a

slave’s womb.

I, whose domain is the woods, know, I, who am an animal, know this

matter, this is the explanation.

After enquiry you will be taken, so going and living in a wrong way,
being informed, after enquiry, after knowing, after being beaten by
the master, and branded, you will be taken, and after taking, they

will go, therefore, knowing your own true measure, after wiping the

saliva from the head of the merchant’s daughter, drink your milk.

Ja 128 The Story about the Cat Vow
(Bilarajataka)

In the present one monk shows himself a deceitful person. The
Buddha tells the story of a jackal who pretended to be a saint, and,

when caught, was killed and eaten by rats.

"*? This word kucchidesa, and in the next line kucchivatthu only occur here,
and are hard to interpret. Because of the context I think they must mean

something like birthplace, and inheritance.
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1. Yo ve Dhammarh dhajar katva, nigiilho papam-acare,

Vissasayitva bhiitani, bilararm nama tar vatan-ti.

He who raises the flag of Dhamma, and conceals his wrong-doing,

from beings who have confidence, that vow is known as a cat’s vow.

In this connection, he who means whoever amongst the nobles and so

on.

Raises the flag of Dhamma, raises the flag of the ten wholesome
course of actions, like one who having raised it to the peak shows it,

this is the meaning.

Who have confidence means producing confidence through the

perception of this virtue.

That vow is known as a cat’s vow, that one who raises the flag of
Dhamma in this way, while secretly practicing wrong, that vow is

known as a deceitful vow, this is the meaning.

Ja 129 The Story about the Brahmin Aggika
(Aggikajataka)

In the present one monk shows himself a deceitful person. The
Buddha tells the story of a jackal called Aggika who tricked the rat

population and ate them up one by one till he was discovered.
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1. Nayam sikha puiifnahetu, ghasahetu ayam sikha,

Nangutthagananar yati, alarh te hotu aggika ti!

That topknot is not caused by merit, that topknot was caused by

food, the finger-count does not proceed well, enough of you, Aggika!

In this connection, the finger-count does not proceed well, finger
count, finger counting'” is said, finger counting of this pack of rats
does not go well, does not come, does not fulfil, it is going to
destruction, this is the meaning.

Enough of you, Aggika! He speaks calling to the jackal by name. This
is sufficient for you, from here on do not eat the rats. This is enough
of our living together with you, now we will not dwell together with

you, this is also the meaning.
The rest is the same as before.'””

Ja 130 The Story about the Adulteress Kosiya
(Kosiyajataka)

In the present a virtuous brahmin is being cheated on by his wife
who makes him work for her every whim. The Buddha tells a similar
story of the past, and how he advised a brahmin so as to cure his wife

named Kosiya with an unpleasant alternative.

" Literally it seems to be thumb-counting, but presumably in this meaning.
""" This is not very clear. It seems to suggest that the first two lines have
been commented on previously, but this is not the case in the edition we

have now.
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1. Yatha vaca ca bhuiijassu, yatha bhuttaii-ca byahara,

Ubhayam te na sameti vaca bhuttaii-ca, Kosiye ti.

Accordingly, you can enjoy your words, and you can speak of food,

however, you cannot have both the words and the food, Kosiya.

In this connection, accordingly, you can enjoy your words,
accordingly, as are your words, so you can enjoy. “Wind pierces me,”
with these words, making them suitable, you can enjoy, this is the
meaning. “Your words, or,” this reading is also suitable. “With these
words,” is another reading, in each case it has the same meaning.
And you can speak of food, that which is your food, you can speak of
it suitably. After saying: “I am healthy,” you must do the household
chores, this is the meaning. “Truthfully,” this is also a reading, or,
having said truthfully: “I am healthy,” you must do your work, this is

the meaning.

However, you cannot have both the words and the food, Kosiya,
these are your words: “Wind pierces me,” and this excellent food has
been eaten, but you cannot have both of these, therefore, having

risen, you must do your work.

“Kosiya,” he calls her by her clan name.

Ja 131 The Story about the Miser

(Asampadanajataka)
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In the present the monks are talking about Devadatta’s lack of
gratitude. The Buddha tells how, in a past life, he had been
Devadatta’s beneficiary, but when asked to reciprocate the latter had

scorned him. When the king heard, he rectified the situation.

1. Asampadanen’ itaritarassa,
Balassa mittani kalibhavanti,
Tasma harami bhusam addhamanarh,

Ma me mitti jiyittha sassatayan-ti.

Because of not sharing with anyone, to a fool, friends are a source of
distress, so I accept his half-measure of chaff, do not let me be

deprived of his friendship forever.

In this connection, because of not sharing means because of not

135

sharing.
With anyone means with anyone, either inferior or superior.
To a fool, friends are a source of distress, to a stupid person,

wtihout wisdom, friends are distressing, they are like bad luck, they

destroy one’s wealth,' " this is the meaning.

"7 Again this is rather curious, there is no such word as sampddana, or even
padana, whereas sampadana, is a frequently occurring word.
136 Bhijjhati is a passive verb, but seems, by context, to be used with active

sense here.
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So I accept his half-measure of chaff, because of this, a tumba of
chaff given by my friend, I accept, take, this is the explanation. A
measure means what is known as eight nali, four of which is a half-
measure, four nali are known as a tumba."”’ Because of this a tumba
of chaff is said.

Do not let me be deprived of his friendship forever, do not let me

break friendship with my friend forever, this is the meaning.

137 —7e —7
As we can see from the above, a nali is a small measure, a tumba = 4 nali,

and a mana = 8 nali, or two tumba.
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Ja 132 The Story about the Five Teachers

(Paficagarujataka)

In the present the monks discuss how the Buddha had resisted the
daughters of Mara. The Buddha tells how he resisted a host of
Yakkhinis in the past and thereby gained a kingdom.

1. Kusaliipadese dhitiya dalhaya ca,
Anivattitatta bhayabhirutaya ca,
Na Rakkhasinam vasam-agamimbhase,

Sa sotthibhavo mahata bhayena me ti.

Skilful advice, with firm resolution, without turning back through
fear and through fright, we came not under Rakkhasis’ control, I

found a state of safety from great fear.

In this connection, skilful advice means the advice of the skilful, the

advice of the Independent Buddhas, this is the meaning.

With firm resolution means with resolution firm, with solid,

unbroken, continuous energy, this is the meaning.

Without turning back through fear and through fright, without
turning back through fear and through fright. In this connection,
fear means a measure of dread in the mind, a little fear. Fright
means when the body is shaking because of great fear. The Great

Being had both, thinking: “Those known as Yakkhinis eat humans,’

though seeing the object of fright, there was none.
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With this he said: without turning back through fear and through
fright. Through the disappearance of fear and fright having seen the

object of fright, but without turning back, this is the meaning.

We came not under Rakkhasis’ control, in the Yakkha wilderness we
came not under the control of these Rakkhasis. Since our skilful
advice has firm resolution, we were of the nature to not turn back
through of a lack of fear and fright, therefore we did not come

under the Rakkhasis’ control, this is what is said.

I found a state of safety from great fear, for me today from this
great fear in the presence of the Rakkhasis, through what could be
reached, through suffering and sorrow, a state of safety, security, joy

and happiness was born.

Ja 133 The Story about the Fire
(Ghatasanajataka)

In the present one monk goes for meditation, but when his hut burns
down he is unable to make progress. He stays on in the village
anyway. When he comes to the Buddha after the Rains Retreat, the
latter tells him a story of how in a past life he had acted quickly to

save his subjects when a Naga had attacked them with fire.



The Section with One Verse — 220

1. Khemarh yahim tattha ari udirito,
Dakassa majjhe jalate ghatasano,
Na ajja vaso mahiya mahiruhe,

Disa bhajavho saranajja no bhayan-ti.

Where there is safety there are foes, is said, fire burns in the middle
of the water. Not living today in this tree on earth, go away, there is
danger from our refuge today.

In this connection, where there is safety there are foes, is said, on
the surface of the water which is a state of safety, fearlessness, in

that place an enemy, hostile to oneself, has arisen.

The fire means the fire. Because it eats the ghee, therefore fire or

ghee eater is said.'”*
Not living today means today there is no living for us.

In the tree on earth, tree is said to be tree,"”” in this tree, born in the

earth, this is the meaning.

140
Go away means go away, begone.

""" Ghatasana (ghee eater) means something closer to the sacrificial fire,
but here we are not talking about a sacrifice.

%9 Rukkha is the common word for tree, and is used to define mahiruha, lit:
growing from the earth.

140

The phrase is hard to say concisely in English, it means something like

go to the furthest regions.
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There is danger... from our refuge today, now today from our refuge
danger has arisen, from the place of shelter danger has arisen, this is

the meaning.
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Ja 134 The Story about the Purification of Meditation
(Jhanasodhanajataka)

In the present the monks are wondering at how Ven. Sariputta can
answer a question put by the Buddha that is beyond everyone else.
The Buddha says that he could do this also in the past, and shows
how his last words in that life had been correctly interpreted by his

chief disciple.

1. Ye saiiiiino te pi duggata,
Ye pi asaiifiino te pi duggata,
Etam ubhayam vivajjaya,

Tam samapattisukharh ananganan-ti.

Those who are conscious fare badly, those unconscious fare badly

too, you should abandon both of these, bliss of attainment is spotless.

In this connection, those who are conscious means except for the
sphere of neither-perception-nor-non-perception, he points out the

remainder of those beings with minds.

They fare badly, for the one losing this attainment is also known as

one who fares badly.

Those unconscious fare badly too, he points out those with minds

reborn in the unconsious realm.

They fare badly too, for the one losing this attainment is also known

as one who fares badly.
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You should abandon both of these, both of these realms, with
consciousness and without consciousness, you should abandon, give

up, is the advice of the pupil.

Bliss of attainment is spotless, the one who attained the sphere of
neither-perception-nor-non-perception, in the sense of a good man
who goes by the name of blessed, the bliss of absorption, spotless,
without fault, having the state of a strong mind that is one-pointed is

called being naturally spotless.

Ja 135 The Story about Moonlight
(Candabhajataka)

In the present the monks are wondering at how Ven. Sariputta can
answer a question put by the Buddha that is beyond everyone else.
The Buddha says that he could do this also in the past, and shows
how his last words in that life had been correctly interpreted by his

chief disciple.

1. Candabharn siiriyabhaii-ca, yodha pafinaya gadhati.

Avitakkena jhanena hoti Abhassariipago ti.

He who, with wisdom, is well grounded in the moon’s or sun’s lustre,
through absorption, without thinking, will go to the Radiant Realm.
In this connection, moon’s ... lustre, he points out the white

meditation object.

Sun’s lustre, the yellow meditation object.
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He who, with wisdom, is well grounded, that person who here in the
world of beings is well grounded, with wisdom, in this pair of
meditation objects, having made them his object, right there is

settled, is established.

Or, he who, with wisdom, is well grounded in the moon’s or sun’s
lustre, however much it is possible the moon’s lustre and sun’s lustre
extends, that much it is possible, having developed the preliminary
meditation object, having the object, producing the absorption, being
what is known as well grounded, with wisdom, in either of these

lustres. Because this is the meaning here also.

Through absorption, without thinking, will go to the Radiant Realm,
that person having, in such a way obtaining the second absorption,""’

will go to the Radiant Realm.

Ja 136 The Story about the Golden Goose

(Suvannahamsajataka)

In the present one nun is greedy and spoils things for the other nuns,
and annoys the monks and lay people also. The Buddha tells a story
of how, in a previous life, she had tried to pluck the golden feathers

of her previous husband, and had lost the advantage she had.

""" The second absorption is characterised in part as avitakkar avicararm,
being without thinking, without reflection; and its cosmological
correspondent are the three Abhaloka, of which the Abhassarabrahmaloka

is the highest realm.
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1. Yarm laddham tena tutthabbarh, atilobho hi papako,

Harmsarajam gahetvana, suvanna parihayatha ti.

You should be content with what is received, the wicked have great
greed, after grabbing ahold of the king of geese, the gold must

decline.
[The commentary here adds nothing to our understanding.]

Ja 137 The Story about the Cats
(Babbujataka)

In the present a married daughter visits her mother and is
importuned so long she loses her husband. The Buddha tells how a
mouse in the past had to share her meat with four cats, until she

found a way to dispense with them.

1. Yattheko labhate babbu, dutiyo tattha jayati,

Tatiyo ca catuttho ca, idarh te babbuka bilan-ti.

Where one cat receives, a second appears right there, a third and a

fourth, this is the cat’s crystal cave.
In this connection, where means in whatever place.
A second appears right there means wherever one receives a mouse

or meat, a second cat also right there appears, arises, and then a third

and a fourth. Thus at that time there were four cats. After eating
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meat day by day those cats banged their chests on this cave made of
crystal, and all came to the destruction of their lives.
Ja 138 The Story about the Iguana
(Godhajataka)

In the present one monk gets his living in dishonest ways. When the
Buddha finds out he tells a story about a false ascetic who tried to

capture and eat a lizard who was his erstwhile disciple.

1. Kim te jatahi dummedha? Kim te ajinasatiya?

Abbhantararh te gahanarh, bahiram parimajjasi ti.

Why, fool, do you have matted hair? Why do you have antelope’s

skin? You are a thicket on the inside, but polished on the outside.

In this connection, why, fool, do you have matted hair? My dear fool,
lacking wisdom, matted hair should be worn by one who has gone
forth. For one lacking the virtue of one gone forth why do you have

matted hair? this is the meaning.

Why do you have antelope’s skin? An antelope’s skin is suitable for
one who is restrained, but from before the beginning of time, why do

you have an antelope’s skin?

You are a thicket on the inside, inside your heart there is hiding a

thicket of grasping at lust, hatred and delusion.
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But polished on the outside, when you have a thicket on the inside,
do you groom the outside having the character of a thicket with
bathing and so on, polishing like a gourd full of sour gruel, like a pot
full of poison, like an anthill full of poisonous snakes, like a
beautiful jar full of excrement, you are smooth on the outside, why
are you living here like a thief, you must run away from here
quickly, if you do not flee, after informing those who dwell in the

village, I will make them restrain you.

Ja 139 The Story about Falling Both Ways
(Ubhatobhatthajataka)

In the present the monks are talking about Devadatta’s twofold
failure, as a monk and as a layman. The Buddha tells of a fisherman
who lost his eyes while his wife got a beating by trying to hide their
good luck.

1. AKkhi bhinna, pato nattho, sakhigehe ca bhandanam,
Ubhato paduttha kammanta, udakamhi thalamhi ca ti.

Eyes are blinded, and clothes are lost, accusations in a friend’s house,

both of their doings are wicked, in the water and on dry land.

In this connection, accusations in a friend’s house, in her house the
wife made accusations, and after making accusations, being trapped

and beaten, she received a fine.
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Both of their doings are wicked, in both places their doings are

wicked and damaging.

In which two? In the water and on dry land, with eyes blinded and
clothes destroyed their doings are wicked in the water, by making

accusations in a friend’s house their doings are wicked on dry land.

Ja 140 The Story about the Crow
(Kakajataka)

In the present one wise councillor brings justice to the courts,
thereby cutting off the sources of bribery, and making himself
enemies. The latter slander him to the king and see to it that he and
his sons are killed. The Buddha tells a story of a crow who fouled on
a brahmin, and how the brahmin tried to get his revenge by having
all the crows killed.

1. Niccarh ubbiggahadaya, sabbalokavihesaka,

Tasma nesam vasa natthi, kakanamhaka fiatinan-ti.

Always frantic in heart, troubled by the whole world, therefore they

have no fat, our relatives the crows.

In this connection, this is a summary of the meaning: great king,
those called crows are always frantic in their minds and live in fear,
they are troubled by the whole world, nobles and so on amongst
humans and also women and men, young men, young women and so
on live disturbing, and wearying them, therefore, because of these

two reasons, they certainly have no fat, our relatives the crows.
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Formerly in the past there was none, ** and in the future they will

have none.

Ja 141 The Story about the Iguana
(Godhajataka)

In the present a monk ordained under the Buddha is easily persuaded
to partake of Devadatta’s good food, rather than go on almsround.
He is brought to the Buddha who tells a story about an iguana who
made friends with a chameleon, to his own and his friends’

destruction.

1. Na papajanasamsevi accantarn sukham-edhati,

Godha kularm kakanta va kalirh papeti attanan-ti.

Associating with the wicked doesn’t bring endless happiness, like the

chameleons'"’ who brought the iguana clan disaster.

In this connection, this is a summary of the meaning: associating
with a wicked person endless happiness, happiness without end, what
is known as uninterrupted happiness, is not brought, is not found, is

not received.

"> Na seems to be used adjectively here, lacking its noun, which has to be
inferred.
""" In the story there is just one chameleon who brings about the disaster,

but in the verse kakanta is plural.
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In what way? Like the chameleons who brought the iguana clan.
Like with what the chameleons did, the iguana family did not
receive happiness, thus through associating with a wicked person he

did not receive happiness.

But through associating endlessly with wicked people they brought
themselves to disaster, disaster is said to be destruction, associating
endlessly with the wicked, both themselves, and others living with

them, were brought to destruction.

But in the text: “They should receive their fruit,” is written. That
expression is not found in the commentary, and the meaning is not

suitable.'"* Therefore just as it is spoken, so it should be understood.

Ja 142 The Story about the King of the Jackals
(Sigalajataka)

In the present Devadatta goes round trying to kill the Buddha, who
tells a story of the past in which a hunter had tried to fool a jackal
into thinking he was dead so he could catch him, but had failed

therein, and was destined for hell.

1. Etafi-hi te durajanar, yam sesi matasayikam,

Yassa te kaddhamanassa, hattha dando na muccati ti.

"** T do not understand this reference, as the text of the verse of Ja 141
(without commentary) in Cst reads the same as here; and the parallel (Ja

397 Kukkujatakam), does not have this reading either.
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This is difficult to understand, you lie, lying as though dead,

however, when tugging at you, your hands do not release the club.

In this connection, this is difficult to understand means for this

reason, you are hard to make out.

You lie, lying as though dead, means because of this reason, you are

lying as though dead, having become like a dead person, you lie.

When tugging at you means having taken hold of a corner of your
club, while tugging you do not release the club from your hand, from

that you are known as one who is not dead.

Ja 143 The Story about Shining Forth

(Virocanajataka)
In the present Devadatta makes himself out a Buddha, but loses all
his disciples in a stroke. The Buddha tells a story of how a jackal

wanted to emulate a lion and soon came to destruction.

1. LasT ca te nipphalita, matthako ca padalito,

Sabba te phasuka bhagga, ajja kho tvam virocasf ti.

Your brains are split open, and your head is smashed in, all your ribs

are broken, today you did shine forth.

Split open means gone out of the head.
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Ja 144 The Story about the Ox Tail
(Nangutthajataka)

In the present the heretics practice all sorts of austerities in hope of
sanctity, but the Buddha says it is all to no effect, and tells a story of
how once he had been a fire-worshipper till one day the fire god
proved unable to protect his sacrifice, at which point he abandoned

his old practices and took to the Himalayas.

1. Bahum-petarih asabbhi Jataveda,
Yarn tarh valadhinabhipijayama,
Mamsarahassa natthajja mamsarn,

Nanguttham-pi bhavarh patiggahata! ti

Wicked Jataveda, this is a lot of tail that we greatly worship you
with, for the one deserving meat there’s no meat today, accept,
venerable, this tail!

In this connection, this is a lot means such a lot.

Wicked means a bad person, unvirtuous by birth.

Jataveda, he calls on Fire. Even a new born knows fire, experiences

it, it is clearly seen, therefore Jataveda is said.'"’

" (Repeating the note from Ja 35): This is what SED says: jatavedas, jata-

vedas (-ta-) mfn. (fr. vid cl. 6) “having whatever is born or created as his

» o«

property”, “all-possessor” (or fr. vid cl.2. “knowing [or known by] all
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Of tail that we greatly worship you with, today we, being unable to
protect our possessions, greatly worship you, venerable, with this

tail, this is a lot for you, this is the explanation.

For the one deserving meat means for you who are worthy of meat

today there is no meat.

Accept, venerable, this tail, being unable to protect our possessions,
venerable, please accept this tail having skin and bone.
Ja 145 The Story about the Parrot Radha
(Radhajataka)

In the present one monk who ordains after his marriage gradually
comes once again under his wife’s power. The Buddha tells a story of
the past in which one brahmin’s wife named KosiyayanT committed
adultery as soon as he was away, and how they were powerless to

stop her.

1. Na tvam Radha vijanasi, addharatte anagate,

Abyayatarh vilapasi, viratta Kosiyayane ti.

You do not know, Radha, later, halfway through the night who will
come, you prattle foolishly, but Kosiyayani is indifferent.
In this connection, you do not know, Radha, later, halfway through

the night, dear Radha, you do not know, later, halfway through the

created beings”; cf. Nir. vii, 19 SBr. ix, 5, 1, 68 MBh. ii, 1146 &c.; N. of
Agni) RV. AV. VS. &c.; m. fire...



The Section with One Verse — 234

night, in the first watch, how many people came? Now what do you

know about how many will come?

You prattle foolishly means you prattle foolish talk.

Kosiyayani is indifferent means our mother, the brahmini
Kosiyayanti, is indifferent to our father, no affection is found. If in
that place she would develop love or affection, she would not do

such wrong-doing, this is the meaning explaining these words.
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Ja 146 The Story about the Crows emptying the Sea
(Kakajataka)

In the present some people ordain late in life and persist in going to
their families for alms, and lamenting the passing of their wives, but
making no progress in the monastic life. The Buddha tells how, in
the past, a pair of crows had got drunk on the remains of a sacrifice,
and had lost his wife in the ocean, and how he and his friends had

tried to empty the ocean with their beaks.

1. Api nu hanuka santa, mukhaii-ca parisussati,

Oramama, na parema, piirate va mahodadhf ti.

Our jaws are tired, our mouths are dry, we must stop, not try to
empty, the sea which is full to the brim.

146

In this connection, our jaws are tired, our jaws are tired, = our jaws

are weary.

We must stop, not try to empty, by our strength we drag away,
deposit, the water of the great ocean, but we are unable to make

empty this sea which is full to the brim.

1o Making it clear that the ambiguous nu equals no, our, here.
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Ja 147 The Story about the Red Flower
(Puppharattajataka)

In the present one monk still longs for his former wife. The Buddha
tells a story of the two of them in a previous life, and how her
insistence on getting a safflower-dyed cloth resulted in his painful

death, while he regretted not fulfilling her desire.

1. Na-y-idarh dukkharh, adurh dukkham, yarh marh tudati vayaso,

Yar Sama puppharattena Kattikarh nanubhossati ti.

Being impaled in the air isn’t suffering, that is suffering: Sama with

her safflowers will not enjoy the Kattika Fair.

In this connection, being impaled in the air isn’t suffering, that is
suffering, whatever bodily and mental pain there is because of being
stuck on a stake, like being impaled in the air on barbs'*’ made of
copper, this is not all of my suffering, that is suffering, but that is my

suffering, this is the meaning.

What is? Sama with her safflowers will not enjoy the Kattika Fair,
my wife Piyangusama, having dressed in safflower, having put it on,
being clothed thus in a suit of safflower, having taken me with her
arm round my neck, will not enjoy the occasion of the Kattika Fair,

for me this is suffering, this it is that weighs on me.

7 Tunda normally means a beak, mouth or snout, but it is also found in
compounds like saratunda, the point of an arrow, or a barb; the latter

seems more appropriate here.
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Ja 148 The Story about the Greedy Jackal
(Sigalajataka)

In the present five hundred monks who have recently left the lay life
are seized by lust. When the Buddha understands this, he preaches
about the dangers of evil thoughts, and tells a story of a jackal who

was so greedy he lost all his hair and almost lost his life.

1. Naham punarh na ca punam, na capi apunappunar,
Hatthibondim pavekkhami, tatha hi bhayatajjito ti.

Not again, and never again, also not again and again, will I enter the

tusker’s body, from that there is fear and fright.

This is the meaning of the whole verse: surely I, again from here,
again from there, from the time it was said, also again from there,
and again and again, what is reckoned as an elephant’s body, I will

not enter the tusker’s body.""*

What is the reason? From that there is fear and fright, for from this
entering [ have fear and fright, because of the fear of death there is

the experience of dread and anxiety.

" The tense of pavekkhami is present, but the meaning must have future

connotation.
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Ja 149 The Story about One Leaf
(Ekapannajataka)

In the present one cruel prince is cured of his wickedness by the
teaching of the Buddha, who then tells a similar story of the past
whereby he cured one prince of his bad ways with a simile of a bitter
leaf.

1. Ekapanno ayam rukkho, na bhiimya caturangulo,

Phalena visakappena, mahayarn kirh bhavissati ti?

This tree has but one leaf, it is not four inches above the ground, it

has fruit filled up with poison, what will it be when it is grown?
In this connection, one leaf means on both sides there is but one leaf.

It is not four inches above the ground means it has developed a

mere'"’ four inches above the ground.
It has fruit means it is fruity.

Filled up with poison"’ means it is like a deadly poison. Though it is

very small it is endowed with such a bitter leaf, this is the meaning.

What will it be when it is grown? But when it has become grown up

and is large, then what will it be, it will certainly be a killer of

149 .
Or, perhaps, a measure of four inches...

“YDPD: kappa 6. adj, from kappati. equipped with; endowed with; full of .
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mankind, having torn it up and crushed it, I have abandoned it, this

is what is said.

Ja 150 The Story about the Brahmin Youth Safijiva

(Sanjivajataka)

Devadatta will bring him a like reward and the earth will open up
and swallow him. The Buddha tells a story of how in a previous life,
when given a spell of resuscitation, an earlier incarnation of the
king, then called Safijivaka, had used it to bring a tiger back to life,
who had promptly killed him.

1. Asantarh yo paganhati, asantan-cupasevati,

Tam-eva ghasam kurute, vyaggho Saiijivako yatha ti.

He who favours the bad, and mixes with the bad, makes fodder of

himself, like Safijivaka and the tiger.

In this connection, the bad means endowed with the three ways of

151 . . .
wrong conduct, ~ lacking virtue, wicked.

He who favours, whoever, amongst the nobles and so on, lacking
virtue, whether he has gone forth and is given robes and so on, or is
a householder given the state of viceroyalty, generalship and so on,

favours someone with honour and respect, this is the meaning.

"' By body, voice and mind.
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And mixes with the bad, he who mixes with, associates with, attends
to, the bad, the one lacking in virtue.
Makes fodder of himself means favouring the bad, the one lacking

virtue, the bad person, devours, chews over, brings to destruction.

How? Like Saifijivaka and the tiger, like the brahmin student Safijiva
who, having recited his mantra, lifted up and revitalised the dead
tiger with life, himself giving life, Sanjiva had his life taken from
him, and fell right there, thus another who favours the bad, that one
lacking virtue, being uplifted destroys him. Thus favouring the bad

leads to destruction.
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2. The Section with Two Verses

(Dukanipato)

Ja 151 The Story about the Advice to a King
(Rajovadajataka)

In the present the king of Kosala, sits impartially in court judging the
cases, before going to see the Buddha and declaring his acts. The
Buddha tells a story of two just kings of old, Brahmadatta and
Ballika, and how precedence was decided when they met on a bridge

one day.

1. Dalham dalhassa khipati, Balliko, muduna mudurh,
Sadhum-pi sadhuna jeti, asadhum-pi asadhuna,

Etadiso ayarh raja, magga uyyahi sarathi ti.

He pits the strong against the strong, Ballika, the soft with softness,
the good overcomes with goodness, the bad overcomes with badness,

of such a kind is this our king, get off the path, charioteer.

In this connection, he pits the strong against the strong, he who is
strong should conquer with powerful blows or with words. At him he
throws a strong blow or word. Thus having become strong, he

conquers him, this is the explanation.

Ballika, this is the king’s name.
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The soft with softness, the soft person, himself becoming soft,

conquers with soft means.

The good overcomes with goodness, those who are good people,

themselves becoming good, he overcomes with good means.

The bad overcome with badness, but those who are bad, themselves

becoming bad, he overcomes with bad means, this is the explanation.

Of such a kind is this our king, this our Kosala king is such, through

his virtuous manner.

Get off the path, charioteer! Having driven his chariot from the
path, get off, go to the side of the path, give the path to our king, this

is what is said.

2. Akkodhena jine kodharh, asadhum sadhuna jine,
Jine kadar'yam danena, saccenalikavadinarh,

Etadiso ayarh raja, magga uyyahi sarathi ti!

He overcomes anger with non-anger, overcomes bad with goodness,
overcomes stinginess with a gift, and lying speech with the truth, of

such a kind is this our king, get off the path, charioteer!

In this connection, of such a kind, because of beginning with these
overcome anger with non-anger, being endowed with virtue, as
stated. For this angry person, himself becoming non-angry, he

overcomes with non-anger, but the bad, himself becoming good,
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overcomes stinginess and stubborn selfishness with good means.

Himself becoming a giver, he overcomes with a gift.
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And lying speech with the truth, himself becoming a truth sayer, the

liar he overcomes with truth.

Get off the path, charioteer! Dear charioteer, turn aside from the
path, give the path to our king, who is of such a kind: virtuous in

living, and devoted to virtue, for the path is suitable for our king.

Ja 152 The Story about the Jackal (who was in Love)
(Singalajataka)

In the present a barber falls in love with a highborn lady and dies
while his love is unreciprocated. The Buddha tells how, in a past life,
a jackal fell in love with a lioness, but was rejected by her; and how
her brothers, trying to avenge her, and the jackal himself, all came to
a bad end.

1. Asamekkhitakammantar turitabhinipatinar,

o 153

Sani kammani tappenti,’” unham vajjhohitarh'’’ mukhe ti.

Those who quickly undertake work, without consideration, fall, they
regret those works, like they would something hot crammed into the

mouth.

In this connection, those who quickly undertake work, without
consideration, fall, that person who is one who likes to do work,

without considering, having disregarded the fault in it, being too

? Tappati is being used here in the sense of anutappati.

" Parse: va + ajjhohitan.
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quick, too hasty, to do that work, falls, leaps into it, follows that
course of action, who quickly undertake that work falls, thus they

regret, grieve over, are weary with, those works.

In what way? Like they would something hot crammed into the
mouth, just as with eating, having disregarded: “This is cool, this is
hot,” when placing a hot edible inside the mouth and eating the
mouth and the throat and the stomach burn, and he grieves, is

wearied, so such a person, regret those works.

2. Stho ca sthanadena Daddararh abhinadayi,
Sutva sthassa nigghosam, singalo Daddare vasarn

Bhito santasam-apadi, hadayaii-cassa apphali ti.

The lion resounded with a lion’s roar on the mount Daddara, having
heard the lion’s shout, a jackal who dwelt near Daddara experienced

fright, became terrified, and his heart burst apart.

In this connection, lion, there are four lions: a green lion,"”* a white
lion, a black lion, a maned lion with red paws. Amongst these, here

the maned lion is intended.

Resounded... on the mount Daddara, with this most frightful lion’s
roar, like the sound of a falling thunderbolt, resounding on that

silver mountain it made a reverberating noise.

154 . _ .. . . _ . .
** DT: Tinasiho ti tinasadisaharitavanno stho; a green lion means a lion

having green colour, like grass.
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Dwelt near Daddara, dwelling near the silver mountain mixed with

quartz.

Experienced fright, became terrified, he experienced dread in the

mind, fright with the fear of death.

And his heart burst apart, because of that, through fear his heart

burst apart.

Ja 153 The Story about the Boar
(Sukarajataka)

In the present after Ven. Sariputta has given a discourse, one old
monk thinks to make himself look good by asking a nonsensical
question. Instead, however, he is chased away and falls into a cesspit.
The Buddha tells how in a previous life as a boar he had challenged a
lion, and, later, realising his mistake, had covered himself in offal to

ward off sure death.

1. “Catuppado aham samma, tvam-pi samma catuppado,

Ehi samma nivattassu, kirh nu bhito palayasi” ti?

“I am four-footed, friend, you are four-footed, friend, come, friend,

turn back, why do you run away in fear?”

[There is no word commentary to this verse.]
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2. “Asuci putilomosi, duggandho vasi siikara,

Sace yujjhitukamosi, jayarm samma dadami te” ti.

“Your coat is foul, unclean, you truly smell bad, boar, if you desire

to fight, I give you victory, friend.”

Herein, your coat is foul means being plastered with excrement,

your coat smells bad.

You truly smell bad means having become unpleasant, repulsive,

disagreeable, you smell.

I give you victory, friend. Having said: “I give victory to you, I am
defeated, you can go,” the lion, turned back from there, and after
taking his food, and drinking from the lake, he went to the cave in

the mountain.

Ja 154 The Story about the Snake
(Uragajataka)

In the present two persons of high rank are always arguing with each
other, and not even the king can prevent them. The Buddha teaches
them loving-kindness and they are reconciled. He then tells a story
of how he stopped the fighting of a Naga and a Supanna in a past
life.
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1. Idharaganar pavaro pavittho,
Selassa vannena, pamokkham-icchari.
Brahmaii-ca vannarh apacayamano,
Bubhukkhito, no vitarami bhottun-ti.

Here amongst the snakes the noble one has entered, being a rock
with colour, desiring safety. Paying homage to the holy man of high

class, though hungry, I overcame the desire to eat.
In this connection, here amongst the snakes the noble one has
entered, amongst the snakes in this bark garment'”” the noble king of

the Nagas has entered.

Of the rock with colour, having the colour of a jewel, having become

a large jewel, he entered, this is the meaning.
Desiring safety means wishing for safety from my presence.

Paying homage to the holy man of high class, your high class, the

best class, I am worshipping, paying respect to.

Though hungry, I overcame the desire to eat, this Naga has entered

inside the bark garments, though ravenous, I am unable to eat him.

""" These snakes are not mentioned in the story itself.
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2. So Brahmagutto ciram-eva jiva,
Dibya ca te patubhavantu bhakkha.
Yo brahmavannarh apacayamano,
Bubhukkhito no vitarasi bhottun-ti.

Guarded by Brahma, may you live for a long time, and may divine
food manifest itself to you. Whoever, honouring the holy man of

class, though hungry, you overcame the desire to eat.

In this connection, guarded by Brahma means you, being protected

by Brahma, guarded by Brahma.

And may divine food manifest itself to you means, may the food
worthy of being enjoyed by the Devas manifest itself to you, do not

be one who, having killed living beings, eats their flesh.

Ja 155 The Story about (the Bodhisatta’s Father) Bhagga
(Bhaggajataka)

In the present the monks are disturbed by the superstitions of the
people who cry out: ‘Long life,” when someone sneezes. The Buddha
tells how this custom came to be in the olden days when, as the
Bodhisatta he explained to his father Bhagga that a Yakkha could

not eat anyone who gave this or a similar blessing upon sneezing.
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1. Jiva vassasatam Bhagga, aparani ca visatim,

Ma marm Pisaca khadantu, jiva tvam sarado satan-ti.

Live for a hundred years, Bhagga, and for a further twenty years,

may no Pisacas eat me up, may you live a hundred seasons.

In this connection, Bhagga, he calls his father by name.

And for a further twenty years means and may you live for a further

twenty years.

May you live a hundred seasons means may you live for more than
one hundred and twenty years. Counting one hundred seasons there
is one hundred years, together with the previous twenty here is more

than one hundred and twenty, this is the intention.

2. Tvam-pi vassasatarn jivarh, aparani ca visatir,

Visam Pisaca khadantu, jiva tvarh sarado satan-ti.

May you live for a hundred years, and for a further twenty years,

may the Pisacas eat poison, may you live a hundred seasons.

In this connection, may the Pisacas eat poison, may the Pisacas eat

deadly poison.
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Ja 156 The Story about Prince Alinacitta
(Alinacittajataka)

In the present a monk goes to the forest and strives, but fails to
attain. When brought to the Buddha he is reproved and told about a
previous life as an elephant, in which his loyalty to king Kosala had

saved the kingdom from conquest, and won it for prince Alinacitta.

1. Alinacittarh nissaya pahattha mahati cami,

Kosalam senasantuttham, jivaggaharm agahayi.

Great forces, who were pleased, relying on prince Alinacitta,

captured king Kosala alive, who was displeased with his army.

2. Evam nissayasampanno bhikkhu, araddhaviriyo,
Bhavayam kusalarh dhammarh, yogakkhemassa pattiya,

Papune anupubbena, sabbasamyojanakkhayan-ti.

So, being endowed with support the monk, with effort established,
by cultivating wholesome thoughts, in order to attain safety,

gradually arrives at the destruction of all of the fetters.

In this connection, relying on prince Alinacitta means relying on

prince Alinacitta.

Great forces, who were pleased, the great army thought happily:

“Our royal lineage is seen.”
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Kosala, displeased by his army, being displeased with the reign of

the army of the Kosala kings, he came desiring another’s kingdom.

Captured ... alive means the army, without killing him, took the

king with his elephant, capturing him alive.

So, being endowed with support means like that army, so another son
of good family, endowed with support, received the support of a
good friend, the Buddha, or a Buddha’s disciple.

The monk, this is a designation for one who is purified.

With effort established means taking up effort, being endowed with

effort free from the four faults.

By cultivating wholesome thoughts means cultivating blameless
wholesome (thoughts), cultivating what is reckoned as the thirty-

seven things of the side of Awakening.'”

In order to attain safety means for safety from the four yokes,"”’ in

order to attain Nibbana, cultivating that thought.

" The four ways of attending to mindfulness, the four right endeavours,

the four bases of spiritual power, the five faculties, the five strengths, the
seven factors of awakening, the noble eightfold path, making thirty-seven
in all.

7 Another name for the dsavas, pollutants: sense-desire, continuation,

wrong views and ignorance.
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Gradually arrives at the destruction of all of the fetters, so
beginning with that insight, cultivating this wholesome thought,
being endowed with decisive support from spiritual friends, the
monk gradually attaining insight knowledges and path and fruits
from the lower ones on up, in the end destroying the ten fetters,
when that arises, he attains Arahatta, which is reckoned as the
destruction of all the fetters. Or, because of coming to Nibbana,
which is the destruction of all the fetters. Therefore when there is
the destruction of all the fetters gradually he attains what is
reckoned as Nibbana, the destruction of all fetters, this is the

meaning.

Ja 157 The Story about Virtue
(Gunajataka)

In the present the king of Kosala gives 1,000 robes to Ven. Ananda,
who then gives 500 to monks in need, and 500 to his attendant monk,
who passes them to other novices. The king asks the Buddha if this is
proper, and the latter tells a story of how a jackal saved a lion, and
the lion, who had a jealous wife called Unnadantt, thereafter looked

after the jackal and his family.

1. Yena kamam panameti dhammo balavatam, migi.

Unnadanti vijanahi: jatarh saranato bhayan-ti.

The nature of one strong is he dismisses whatever he likes, beast.

Unnadanti, know you this: fear has arisen from our refuge.
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In this connection, the nature of one strong is he dismisses whatever
he likes, normally a strong ruler’s own attendant, in whatever
direction he desires, in that direction he dismisses him, drives him
away. This is the nature of one strong, this is a lineage characteristic
of rulers, therefore if you do not like our dwelling, straight we will
drive you away by harming you, thus he speaks explaining what the

meaning is.

Beast, he addresses the lion. Because he is the king of animals, the

. . 158 . .
animals are his, therefore beast'” is said.

Unnadanti, he addresses her. Because of the existence of prominent

teeth, that is her prominent teeth, she is called Unnadanti.

Know you this: “This is the nature of rulers,” this you must know.

Fear has arisen from my refuge, refuge in the sense of you
esablishing support for us, from being near you fear has arisen,

therefore we will go to my dwelling place, this is the explanation.

Another method: your beast, the lionness Unnadanti, scares my wife
and children, he dismisses whatever he likes, in whatever way he
desires to, that he continually dismisses, and annoys, and puts to

flight, thus you must know what can be done by us in that place.

158 . .
*% Lit: possessor of animals.
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The nature of one strong, this is the characteristic of those who are

strong, now we will go.
Why? Fear has arisen from our refuge.

2. Api ce pi dubbalo mitto, mittadhammesu titthati,
So natako ca bandhu ca, so mitto so ca me sakha,

Dathini matimafiittho, singalo mama panado ti!

Although he is a weak friend, he is established in friendliness, he is
my relative and kin, that friend is a comrade to me, O sharp-fanged

one, do not despise him, that jackal preserved my life!

In this connection, although, one meaning of the sound api is

support, another meaning is supposition.'”’

In this connection, this is the construction: if a friend is weak, but is
established in friendliness, if he is able to remain, he is my relative
and kin, he is my friend with a friendly mind, he is a comrade to me,

in the position of a comrade.

O sharp-fanged one, do not despise him, madam, lioness endowed
with fangs, do not scorn my friends, male or female, for that jackal

preserved my life.

591 don’t think this is expressed well by the commentator, what he means I
think is api sometimes has the function of joining words or clauses; and at
other times as separating them; so also/and is one meaning, although/even

though is another.
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Ja 158 The Story about (the Horse) Suhanu
(Suhanujataka)

In the present two monks separately are always cruel with others,
until they come together, and then are very friendly. The Buddha
tells a similar story of how two horses called Suhanu and Sona were
difficult to control, but when they met were friendly with each

other.

1. Na-y-idam visamasilena Sonena Suhanii saha,

Suhani pi tadiso yeva, yo Sonassa sagocaro.

Suhanu does not have bad behaviour with Sona in this place, Suhanu

is of such a kind, and Sona his companion.

2. Pakkhandina pagabbhena niccarmm sandanakhadina,

Sameti paparh papena, sameti asata asan-ti.

The transgressor and the arrogant always bite on the tether, the

wicked agree with the wicked, the bad agree with the bad.

In this connection, Suhanu does not have bad behaviour with Sona in
this place, in this place Suhanu, the untamed horse, shows affection
for Sona, in this place he does not have bad behaviour himself, and
then he behaves with good behaviour himself. Both of these
themselves, with misconduct, with bad behaviour, have the same

behaviour, the same state.
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Suhanu is of such a kind, and Sona his companion, of whatever kind
is Sona, Suhanu is of the same kind, he who is Sona’s companion,

' Just as Sona

whatever range Sona has, he also has that range.
within the horse’s range goes round biting other horses, so does

Sunahu. With this he explains their similar range.

Having brought the range of their behaviour together, to explain it
the transgressor and so on is said. In this connection the
transgressor, the horses have transgressive behaviour, have a

transgressive range.

The arrogant means endowed with arrogance in body and so on,

having bad character.

Always bite on the tether, they always have the behaviour of

chewing, the character of chewing the rope that binds them.

The wicked agree with the wicked, amongst these a certain wicked
person together with another wicked person agree in their bad

behaviour.

The bad agree with the bad, amongst these a certain bad person
together with another bad person who is endowed with bad character
agree as to their bad deeds, just as dung and so on agrees with dung

and so on, it is similar, lacking distinction.

'Y This is very difficult to translate into English as it relies on a play of

words in Pali. Gocara means many things, one of which is range, sagocara

means someone having the same range, a friend, a companion.
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Ja 159 The Story about the Peacock
(Morajataka)

In the present one monk falls away from the spiritual life after
seeing a woman in fine dress. The Buddha tells a story of how a
golden peacock who had kept the precepts and protected himself for

seven generations also fell when he heard a peahen’s voice.

1. Udetayam cakkhuma ekaraja,
Harissavanno pathavippabhaso,
Tarh tarh namassami harissavannam pathavippabhasam, '

Tayajja gutta, viharemu divasan-ti.

That one who gives vision, the sole king, rises up, he is golden
coloured, he enlightens the earth, therefore I revere the golden
coloured one, who enlightens the earth, guarded by you today, we

will live out the day.

In this connection, rises up means ascends from the eastern part of

the world system.

That one who gives vision, after destroying the darkness of those

living in the whole universe, by causing the acquisition of vision,

"' It seems we have something like dittography, or accidental repetition,

here and below. It is now considered part of the text, although the metre

shows it is extraneous.
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through that he gives vision to them, through that vision, he is one

who gives vision.

The sole king, amongst those who light up the whole universe, in the

sense of being eminent and the best, he is the sole king.

He is golden coloured, the colour similar to gold, golden coloured,

this is the meaning.

He enlightens the earth means he throws light on the earth.

Therefore I revere, therefore I revere, worship, such a reverend one.

Guarded by you today, we will live out the day, having been
guarded, protected by you today, we can live happily this day

dwelling in the four postures.

2. Ye brahmana vedagu sabbadhamme

Te me namo, te ca marn palayantu!
Namatthu Buddhanam! Namatthu Bodhiya!
Namo vimuttanam! Namo vimuttiya!

Imarh so parittarh katva moro carati esana ti.

I revere those brahmins who have understanding of all things, may
they keep watch over me! You must revere the Buddhas! Revere
Awakening! Reverence to the free! Reverence to freedom!” After

making this safeguard the peacock dwells seeking his welfare.
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In this connection, those brahmins means those purified brahmins

who have abandoned evil.

Who have understanding means having crossed to the far shore of
understanding'®’ they have understanding, having crossed to the far
shore through understanding they have understanding.'®’
Understanding all constructed and unconstructed things in this place,
having seen them clearly, they cross over, they have understanding.

164

This is also said: All things. ™ All things such as the constituents,
spheres, elements, because of having its own characteristics, or
similar characteristics, his own knowledge, understanding, having
seen clearly, they cross over, having crushed the head of the three
Maras,'*” having roared in the ten-thousand world system, having
attained Complete Awakening in the grounds of the wisdom tree, or

overcoming transmigration, this is the meaning.

'“* Veda has two meanings: the Vedas (the sacred oral traditions of the
brahmins), or understanding, knowing, realisation. In a Buddhist context
the latter meaning is preferable.

' The comment shows two different ways of understanding the compound:
the first definition shows veda as being genitive (of understanding), the
second as being instrumental (through understanding).

'“*1e. instead of reading sabbe sankhatasankhatadhamme there is another
reading sabbadhamme.

"1 think here Ciilaniddesa (506) must be relevant:
kammabhisankharavasena patisandhiko khandhamaro, dhatumaro,

ayatanamdaro; rebirth linking because of volitional deeds, mara as the

constituents, mara as the elements, mara as the sense spheres.
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I revere those, please receive this my reverence to them.
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May they keep watch over me, so through my revering the Fortunate

Ones may they watch over, guard and protect me.

You must revere the Buddhas! Revere Awakening! Reverence to the

free! Reverence to freedom!

This is my reverence to all the Buddhas who have passed away in the
past, and to their Awakening, which is reckoned as knowledge of the
four paths and four fruits, and so to those who are free with the

freedom of the fruit of Arahatta.

To those who have freedom through substituting bad for good,
freedom through suppressing defilements, freedom through cutting
off defilements, freedom through the subsidence of the defilements,
freedom through escaping from the defilements, freedom in these

five ways, and to their freedom, I make this my reverence.

After making this safeguard the peacock dwells seeking his welfare,

this pair of lines the Teacher spoke, after becoming fully awakened.

This is the meaning: monastics, the peacock, after making this
safeguard, this protection, dwells seeking his own welfare in various

ways, with flowers and fruits and so on in his feeding grounds.
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3. Apetayam cakkhuma ekaraja,
Harissavanno pathavippabhaso,
Tam tarh namassami harissavannarh pathavippabhasam,

Tayajja gutta viharemu rattim.

That one who gives vision, the sole king, descends down, he is golden
coloured, he enlightens the earth, therefore I revere the golden
coloured one, who enlightens the earth, guarded by you today, we

will live out the night.

4. Ye brahmana vedagi sabbadhamme,

Te me namo te ca marh palayantu,
Namatthu Buddhanarm! Namatthu Bodhiya!
Namo vimuttanam! Namo vimuttiya!

Imarh so parittarn katva moro vasam-akappayf ti.

I revere those brahmins who have understanding of all things - may
they keep watch over me! You must revere the Buddhas! Revere
Awakening! Reverence to the free! Reverence to freedom!” After

making this safeguard the peacock made his residence.

In this connection, descends down means it lowers, goes to its home.

After making this safeguard the peacock made his residence, after

becoming Fully Awakened, he said this.

This is the meaning: monastics, the peacock after making this

safeguard, this protection, in his own dwelling place made his
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residence, for him through the power of the safeguard by night and
by day he never had fear, nor horripilation.
Ja 160 The Story about the Crossbreed
(Vinilakajataka)

In the present Devadatta tries to imitate the Buddha. The Buddha
tells a story of a crossbreed bird called Vinilaka who tried to lord it
over his pure bred peers. When he sees the king of Videha in his
chariot he boasts about himself, but is soon sent to the dunghill for

his troubles.

1. Evam-eva niina rajanam Vedeharm Mithilaggaham,

Assa vahanti ajafina, yatha hamsa Vinilakan-ti.

So, what if the king of Videha, of the house of Mithila, is carried on

his thoroughbred horses, so Vinilaka is carried on geese.

In this connection, what if is a dubitative particle. It is also suitable

. 166
as an emphatic.

Of Videha means the lord of the kingdom of Videha.
The house of Mithila means the house of Mithila, having taken

possession of the house of Mithila, dwelling there, this is the

meaning.

166 . — . .
The commentator is unsure whether we should take nizna as a dubitative,

or as an emphatic. It may have either meaning.
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Thoroughbred means knowing what is and what is not the task.'”’

So Vinilaka is carried on the geese, so these geese carry me,

Vinilaka, just so do they carry me.

2. Vinila duggam bhajasi, abhiimirh tata sevasi,

Gamantakani sevassu, etarh matalayarn tava ti.

Vinila, you came to a pass, no place, my dear, for you to come, you
should go to the edges of the village, that’s your mother’s nest.

In this connection, Vinila, he calls on him by name.'*

You came to a pass means due to these geese you came to a mountain

pass.

No place, my dear, for you to come, my dear, normally the rugged

mountains is no place for you, but here you came, you reached.

That’s your mother’s nest means the end of the village, the dunghill,
the charnel grounds, there is your mother’s nest, house, residence,

there you should go.

'“" This definition plays on the ambiguity of the formation of the word

ajaiifia, normally taken as from a + Vjan + ya (best born), the form is taken
as though from a + vViia + a (best knowledge).
168

Names in Pali are often found in the form name+ka, which is a

diminutive, and an affectionate way of addressing someone.
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Ja 161 The Story about (the Seer) Indasamanagotta

(Indasamanagottajataka )

In the present one newly ordained monk doesn’t like to carry out his
duties and wants to go his own way. The Buddha tells a story of an

obstinate ascetic called Indasamana who kept a pet elephant, against

169

the advice of his teacher, and was duly killed by it.

1. Na santhavam kapurisena kay'ra,
Ar'yo anar'yena' "’ pajanam-attharh.
Ciranuvuttho pi karoti papam,

Gajo yatha Indasamanagottar.

Have no intimacy with a bad person, the noble know the worth of
the ignoble. Eventually he does what is wicked, like the elephant to

Indasamana.

2. Yarm tveva jaiifia: Sadiso maman-ti,
Silena paiifiaya sutena capi,
Teneva mettirm kayiratha saddhirn,

Sukho have sappurisena sangamo ti.

But he of whom you know: He is like I, having virtue and wisdom
and learning, with him one should certainly be friendly, happy is the

meeting with a good person.

169

Cf. with Ja 197 Mittamittajataka.
""" BIT: hi ariyena; [The noble (should) know the worth] of the noble;

Ariyonariyena; different sandhi, same meaning as text.
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In this connection, have no intimacy with a bad person means with a
despicable, angry person, you should not have the intimacy of

craving, or the intimacy of a friend.

The noble know the worth of the ignoble. Noble, there are four noble
ones, the one of noble behaviour, the one having noble
characteristics, the one of noble insight, the one of noble
penetration. Amongst these the one of noble behaviour is what is

intended here.

He knows the worth of, knowing the worth, skilled in worth and
worthlessness, the noble person stands on his behaviour, and with the
ignoble, the shameless, the unvirtuous, he does not have intimacy,

this is the meaning.

What is the reason? Eventually he does what is wicked, whence the
ignoble one, when dwelt together with for a long time, disregards

their living together and does what is wicked, does some evil deed.

Like what? Like the elephant to Indasamana, like the elephant did

something bad by killing Indasamana, this is the meaning.

But he of whom you know: He is like I, and so on. Of whatever
person you can know: “This person has similar virtue and so on to
me,” with him one can certainly be friendly, meeting together with

that good person brings happiness.
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Ja 162 The Story about (Good and Bad) Company
(Santhavajataka)

In the present the heretics practice all sorts of austerities, including
worshipping the sacred fire, in hope of sanctity, but the Buddha says
it is all to no effect, and tells a story of the past in which an ascetic
with much trouble built a hut and worshipped the fire until one day
it burnt down his dwelling, at which point he abandoned the practice

and went to the Himalayas.

1. Na santhavasma paramatthi papiyo
Yo santhavo kapurisena hoti.
Santappito sappina payasena

Kicchakatar pannakutimm adayhi ti.

Nothing is worse than the intimacy of one intimate with a bad
person. The fire that burned with ghee and with milk-rice burned

down my leaf-hut, made with much trouble.

In this connection, nothing is worse than the intimacy, the intimacy
of craving, and the intimacy of a friend, there is nothing more bad
over and beyond these two ways of being intimate, nothing is called

more evil, this is the meaning.

Of one intimate with a bad person, he who is intimate in two ways
with a bad person, with someone wicked, than that nothing else is

worse.
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Why? The fire that burned... burned down, whence it burned with
ghee and with milk-rice, my leaf-hut made by me with much trouble

you burned down with this fire, this is the meaning.

2. Na santhavasma paramatthi seyyo
Yo santhavo sappurisena hoti.
Sthassa vyagghassa ca dipino ca

Sama mukham lehati santhavena ti.

Nothing is better than intimacy of one intimate with a good person.
The lion’s, tiger’s and leopard’s face the Sambar deer licks

intimately.

In this connection, the Sambar deer licks intimately, what is called
the Sambar deer, licks the face of these three creatures with

intimacy, with affection.

Ja 163 The Story about (King) Susima

(Sustmajataka)

In the present laymen decide on giving a gift to the Buddha, and the
heretics, although they do not like it, cannot prevent it. The Buddha
tells a story of how, in ancient times, a youth had learned the Vedas
and elephant lore in one night, so as to be able to fulfil his duties,

and sustain his family’s income, given to him by king Susima, which

the brahmins tried to take from them.
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1. Kala miga setadanta tavime,
Parosatarm hemajalabhichanna,
‘Te te dadami,’ ti Susima briisi,

Anussaram pettipitamahanam.

These black creatures, who are white tusked, are yours, over a
hundred, covered over with gold, ‘I give these to you,’ said king

Susima, in remembrance of my dead ancestors.

In this connection, ‘I give these to you,” said king Susima, I give these
for your property, black creatures, with white tusks, more than a
hundred elephants all adorned and decorated, I give them to the
other brahmins, it is true, it seems, dear Susima, so he said, this is the

meaning.

In remembrance of my dead ancestors, remembering the custom of

our own ancestral lineage.

2. Kala miga setadanta mamime,
Parosatam hemajalabhicchanna,
‘Te te dadamyi,’ ti vadami manava,

Anussarar pettipitamahanarn.

These black creatures, who are white tusked, are mine, over a
hundred, covered over with gold, ‘I give these to you,” said king

Susima, in remembrance of my dead ancestors.
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In this connection, ‘I give these to you, 1 give the other brahmins’
elephants to you, it is true, young man, I say, I do not give elephants
to the brahmins, this is the meaning.

In remembrance, I remember the performance of my dead ancestors,
and I certainly'’' remember our dead ancestors. Your dead ancestors
performed the elephant ceremony, remembering them, I say so, it is

said with this intention.

Ja 164 The Story about the Vulture (who supported his Mother)
(Gijjhajataka)

In the present one monk supports his parents who have fallen into
poverty and have no one left at home to support them. When the
Buddha finds out he tells a story about a merchant who saved some

vultures and how they repaid his good deed.

1. Yarh nu gijjho yojanasatam kunapani avekkhati,

Kasma jalafi-ca pasaii-ca asajja pi na bujjhasi ti?

It is known a vulture can see corpses a hundred leagues away, why

did you not know after arriving at the net and the snare?

In this connection, normally a vulture, having gone beyond a
hundred leagues, can see, observe, stationary corpses, this is the

meaning.

""" A double negative such as no na, is not used in English, but in Pali it has

an emphatic positive sense.
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Offending means having offended, and also having arrived at,'”” this
is the meaning. “After arriving at the net and the snare that were

laid down for yourself, wherefore did you not know?” he asked.

2. Yada parabhavo hoti poso jivitasankhaye,

Atha jalafi-ca pasaii-ca asajja pi na bujjhati.

When a creature is in decline and life is coming to an end, then he

does not know after arriving at the net and the snare.
In this connection, in decline means ruined.
A creature means a being.

Ja 165 The Story about the Mongoose
(Nakulajataka)

In the present two persons of high rank are always arguing with each
other, and not even the king can prevent them. The Buddha teaches
them loving-kindness and they are reconciled. He then tells a story
of how he stopped the fighting of a snake and a mongoose in a past
life.

' Asajja has the dual meanings of knocking into, hence offending, and
approaching closely, hence the definition. But here the latter meaning is

more appropriate.
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1. Sandhim katva amittena andajena jalabuja,

Vivariya datham sesi, kuto te bhayam-agatan-ti?

Womb-born one, having made peace with your enemy, the egg-born
one, you sleep with your teeth uncovered, what is it you have come

to fear?

In this connection, having made peace'”” means having become

friendly.
The egg-born one means the snake born in an egg.

Womb-born one, he addresses the mongoose. Because of being born

from a womb, womb-born one is said.

2. Sanketheva amittasmim, mittasmim-pi na vissase,

Abhaya bhayam-uppannam api miilani kantati ti.

Make agreements with enemies, do not have confidence in friends, a

fear arising from what is not fearful cuts off all the roots.

In this connection, a fear arising from what is not fearful, what is

not fearful is said because your fear does not arise from this.

""" This meaning is clear in the Sanskrit dictionaries, but not recordered in
the Pali ones. SED: samdhi, sam-dhi m. alliance, league, reconciliation,
peace between (gen.) or with (instr. with or without saha), making a treaty

of peace, negotiating alliances...
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Why so? He is a friend. Certainly do not have confidence in friends,
from that fear arises, it also cuts off the roots, having understood all
a friend’s faults, leads to the destruction of the roots, this is the
meaning.
Ja 166 The Story about (the Brahmin) Upasalaka
(Upasalakajataka)

In the present a brahmin called Upasalaka is concerned that the
place where he will be cremated is pure, and no outcaste had been
cremated there before him. The Buddha tells them of a previous life
in which he pointed out that every place on earth has seen endless

people die on it.

1. Upasalakanamani sahassani catuddasa

Asmim padese daddhani, natthi loke anamatarn.

There are fourteen thousand people named Upasalaka who were

burned in this place, there is no place on earth unaffected by death.

2. Yamhi saccafi-ca Dhammo ca, ahirsa sarnyamo damo,

Etarh ariya sevanti, etarh loke anamatan.

In whom there is truth, Dhamma, non-violence, restraint, and self-
control, the noble keep company there, on earth that’s unaffected by
death.

In this connection, no place on earth unaffected by death means it is
a place where there is death. Because of being close to, without death

is said, prohibiting that, no place... unaffected by death is said.
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. . 174
Anamatan is another reading.

In this world there is normally no
place unaffected by death, that is not a charnel ground, this is the

meaning.

In whom there is truth, Dhamma, whatever person is based on the

four truths, there is knowledge of the former part of the truths,'”

and the supermundane state.

Non-violence means being non-violent, not hurting, others.
Restraint means restraint according to virtue.

Self-control means self control of the faculties.

In this person in whom virtue is born, the noble keep company there,
the noble Buddhas, Independent Buddhas, and the Buddha’s disciples

keep company in that place, they approach, associate with, such a

person, this is the meaning.

""" This is the correct form, but the second -a- is lengthened to meet the
needs of the metre both times. It literally means: not (an-) immortal
(amatam).

""" A rare phrase, in the Patisambhidamagga commentary it says [PTS
1.303]: “Idam dukkhan,” ti yoniso manasi karoti, ti vuccamane
anussavavasena pubbabhdgasaccanubodho pi sangayhati; “This is
suffering,” paying proper attention, by repeating what was heard from oral

tradition, understanding the former part of the truths is also arranged.
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On earth that’s unaffected by death, from settling on the deathless
on this earth, this type of virtue is called unaffected by death.

Ja 167 The Story about (the Monk) Samiddhi
(Samiddhijataka)

In the present one monk is in the peak of his manhood, a Devadhita
tries to tempt him into sensuality, but he rebukes her as he knows not
the time of his death. The Buddha tells a story of how he was

similarly tempted in a past life.

1. Abhutva bhikkhasi bhikkhu, na hi bhutvana bhikkhasi,
Bhutvana bhikkhu bhikkhassu, ma tam kalo upaccaga ti.

Without enjoying you seek alms, monk, don’t seek alms without
enjoying, having enjoyed, monk, you must seek alms, do not let time

pass you by.

In this connection, without enjoying you seek alms, monk, monk, you
are in your youth, without enjoying the objects of sensuality through

the defilements of sensuality, you walk for alms.

Don’t seek alms without enjoying, without enjoying the five strands
of sense pleasure, you should surely not walk for alms, without

enjoying sensual pleasures, you have come to walk for alms.
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Having enjoyed, monk, you must seek alms, monk, you in your youth,
having enjoyed sensual pleasures, later in old age you should seek for

alms.

Do not let time pass you by, the time of your youth is the time for

enjoyment of these sensual pleasures, do not let it go by.

2. Kalam voharh na janami, channo kalo, na dissati,

Tasma abhutva bhikkhami, ma mam kalo upaccaga ti.

I do not know the time, the time is hidden, and not visible, so,

without enjoying, I seek alms, and don’t let time pass me by.

In this connection, I do not know the time, 1, thinking: “I could die in
my first age, in my middle age, or in my old age,” in this way I do
not know the time of my own death. With the wise person thinking:

Life, illness, and the time, laying down the body, the destiny, these

176 177

five within the living world, "” have no sign that is known to us.

The time is hidden, and not visible, whence: “Normally during such

and such a lifetime, or during the winter season and so on, I could

7% The five are niraya, the downfall; tiracchanayoni, the animal realm;

pittivisaya, the world of the departed; manussaloka, the human world;
Deva, the gods.

""" Quoting this verse in Visuddhimagga, Bhadanta Buddhaghosa says: evan
animittato maranam anussaritabbam; thus, from it not having a sign, you

should remember death.
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die,” this time for me is also covered over, not visible, it being well-

covered, he continued without knowing.

So, without enjoying, I seek alms, for that reason, without enjoying

the five strands of sense pleasure, I seek alms.

And don’t let time pass me by, do not let the time for practising the
ascetic life go by, this is the meaning. Through this reason, while still
a youth, having gone forth, I perform ascetic practice.

Ja 168 The Story about the Falcon
(Sakunagghijataka)

In the present the Buddha teaches the monks a discourse outlining
their proper objectives, and what to avoid. He then tells a story of
the past in which a quail was caught by a falcon, but managed to

escape him when on home ground.

1. Seno balasa patamano laparh gocarathayinam,

Sahasa ajjhappatto va, maranar tenupagamfi ti.

A hawk diving with force on a quail standing in its pasture grounds,
swooped down on him with violence, and came to death because of

that.

In this connection, diving with force, thinking: “I will grab that

quail,” diving with force, with strength.
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Standing in its pasture grounds, having gone out from its own
sphere, for the purpose of seeking food, standing, at the edge of the

wilderness.

Swooped down means arrived at.

Came to death because of that, through that reason he encountered
death.
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2. Soharh nayena sampanno, pettike gocare rato,

Apetasattu modami, sampassam attham-attano ti.

Having succeeded with my plan, I delight in my fathers’ grounds,

now rid of my foe I rejoice, considering my own welfare.

In this connection, with my plan means with skillful means.

My own welfare means having developed what is reckoned as his

own well-being.

Ja 169 The Story about (the Teacher) Araka
(Arakajataka)

In the present the Buddha teaches the monastics the benefits of
practising loving-kindness. He then tells how he gave a similar
teaching as an ascetic in a previous life and attained heaven when he

passed away.

1. Yo ve mettena cittena, sabbalokanukampati,

Uddharh adho ca tiriyam, appamanena sabbaso.

He who has loving-kindness in mind, compassion for all the world,

above, below, across the middle, entirely without measure.

2. Appamanar hitarh cittarh, paripunnarm subhavitar,

Yarh pamanakatarh kamman na tam tatravasissati ti.
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A measureless beneficial mind, perfected, well-developed, the deed
done according to measure does not remain in that place.

In this connection, he who has loving-kindness in mind, compassion
for all the world, beginning with nobles and so on, or ascetics and
brahmins, whoever has a measureless loving-kindness in mind, and

compassion for the whole world of beings.

Above means from the earth as far as the Brahma Realm of neither

perception nor non-perception.

Below means from the earth on down to the great hell and its

auxiliaries.

Across the middle means in the human world.

In whatever universe they are reborn, amongst all beings in that
place, thinking: ‘May all creatures be free from hatred, oppression
and trouble, may they take care of themselves and be happy,’

developing this with loving-kindness in mind, this is the meaning.

Without measure means without measuring beings, without

measuring the object, without measure.

Entirely means in every way, above, below, and across the middle,
thus with regard to all the good and bad destinations, this is the

meaning.
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A measureless beneficial mind means having made it measureless,

developing a beneficial mind towards all beings.
Perfected means flawless.

Well-developed means well-cultivated, this is what is known as

mental absorption.

The deed done according to measure means that which is
measureless, without measuring the object, without cultivating the
four triad of objects,'”* without cultivating the five attainments of

mastery, '’ having done a small deed in the sense realm.

Does not remain in that place means that small deed, that which is a
measureless beneficial mind, a deed in the form realm, done with
intention, does not remain in that place. Like a little water is
overcome by a great flood, inside that flood, through that the little
water being carried away does not remain, it does not continue, then
only the great flood, after overcoming the little water, continues.
Even so a small deed is inside of a lofty deed of his and is cut off by
that lofty deed, without gaining an opportunity to give a result, it
does not remain, it does not continue, it is unable to give a result to
oneself, then that lofty deed, after covering over that small deed,

continues, it gives a result.

""" Explained in Vism as the limited-object triad, the path-object triad, the
past-object triad, and the internal-object triad (trans. Bhikkhu Nanamoli).
" Explained in Vism as mastery of the first absorption by adverting;

entering; determining; rising and retrospection.
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Ja 170 The Story about (the Proud) Chameleon
(Kakantakajataka)

In the past'"’ a chameleon shows his respect to a king and is amply
rewarded, but when one day he is given a coin he wears it with pride,
and the king becomes angry. King Videha asks the wise man

Mahosadha to explain it.

1. Nayarh pure unnamati toranagge kakantako,
Mahosadha vijanahi, kena thaddho kakantako ti.

Previously this chameleon on the archway was not proud, explain

Mahosadha, why is that chameleon now haughty.

In this connection, proud, just as the chameleon not having
descended today, shaking his head on the archway, is proud, so

previously he was not proud.

Why is that chameleon now haughty, what is the reason he is filled

with haughtiness?

2. Aladdhapubbari laddhana, addhamasarih kakantako,

Atimafnnati rajanarm Vedeharh Mithilaggahan-ti.

The chameleon got what he didn’t have before, a small coin, he
despises the king of Videha of the house of Mithila.

" This is an extract from Ja 542 Umangajataka.



The Section with Two Verses — 290

[There is no word commentary to this verse.]
Ja 171 The Story about the Beautiful
(Kalyanadhammajataka)

In the present while one householder goes to listen to the Buddha, his
relatives misunderstand the situation and think he has ordained, and
start to talk about it. On his way back he hears what the people are
saying, and decides to live up to the rumour, goes back and ordains.

The Buddha tells a story of a similar event in one of his past lives.

1. ‘Kalyanadhammeo,’ ti yada janinda
Loke samaiifiarh anupapunati,
Tasma na hiyyetha naro sapaififio,

Hiriya pi santo dhuram-adiyan-ti.

‘Virtuous One,” O leader of men, when people here reach agreement
on this name, then the wise man must not fall away, through

conscience they bear their duty and so on.

2. Sayam samaiiiia idha majja patta,
‘Kalyanadhammeo,’ ti janinda loke,
Taham samekkharh idha pabbajissar,
Na hi matthi chando idha kamabhoge ti.

This agreement is reached here today, here, O leader of men,
‘Virtuous One,’ I consider here whether to go forth, for me here

there’s no will for sense pleasure.

In this connection, ‘Virtuous One,” means Beautiful One.
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Reach agreement means: ‘Ethical, virtuous one, who has gone forth,’

when this designation is reached.

Then the wise man must not fall away, from that agreement he must

not fall away.

Through conscience they bear their duty and so on, great king,
normally good men, through conscience arisen on the inside, and
concern arisen on the outside, take up this duty of going forth.

Reached here today means reached here today by me.'"'

I consider, I am looking to, considering, the ascetic life gained

because of virtue.

For me here there’s no will means for me there’s no will.'*”

Here... for sense pleasure means in this world there’s no will for

enjoying the defilements of sensuality and the objects of sensuality.

""" After parsing the verse it reads: idha me ajja patta. In the commentary

me is clarified with maya.

'** The definition clarifies how it is to be parsed.
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Ja 172 The Story about (the Jackal’s) Roar
(Daddarajataka)

In the present Kokalika wanted to be one of those who recited the
scriptures, and was invited to do so, but when he appeared in front of
the Sangha he could not remember one verse. The Buddha tells a
story of a jackal who joined in with lions when they roared and was

scorned for his vanity.

1. Ko nu saddena mahata, abhinadeti Daddararm,

Tam stha nappatinadanti, ko nameso migadhibhi ti?

Who is it, with a great noise, that resounds on the mount Daddara.

The lions no longer cry out, what is his name, lord of the beasts?

In this connection, resounds on the mount Daddara, makes a noise

on the silver mountain Daddara.

Lord of the beasts, he addresses his father.

This is the meaning in this place: Lord of the beasts, elder of the

beasts, king of the lions, I ask this: “What is his name?”
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2. Adhamo migajatanam singalo tata vassati,

Jatim-assa jigucchanta, tunhi stha samacchare'* ti.

The jackal, my dear, the meanest who lives amongst those born as

beasts, completely disgusted by his kind, the lions sit in silence.

In this connection, sit, they sit, this is the meaning. Having become
silent they sit, this is what is said. But in the books, samacchare is

. 184
written.'”

Ja 173 The Story about (the Wild) Monkey
(Makkatajataka)

In the present one monk gets his living in dishonest ways. When the
Buddha finds out he tells a story of a monkey who tried to disguise

himself as an ascetic, but was chased back into the jungle.

1. Tata manavako eso, talamilarh apassito,

Agarakaii-cidarh atthi, handa demassagarakan-ti.

Father, this is a young brahmin, reclining at a palm tree’s root, here

there is a small hut, come now, let us give the small hut to him.

'"3 Cst writes samaccare here and in the definition, and accanti also, but it
seems the aspirated is the correct form.

"5 See the note above.
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In this connection, young brahmin, this is an expression indicating
the creature. Through this, saying: “Father, this one is a young
brahmin, this creature is an ascetic,” this is the explanation.
Reclining at a palm tree’s root means stood leaning on the trunk at a

palm tree.

Here there is a small hut, there is this, our house, for those gone

forth, he spoke referring to the leaf hut.

Come now is a particle with the meaning of endeavour.

Let us give the small hut to him means let us give one side of this

small hut for him to live in.

2. Ma kho tvam tata pakkosi, diiseyya no agarakam,

Netadisarn mukhari hoti brahmanassa susilino ti.

Dearest, I do not reproach you, but he would befoul our small hut, a

face of such a type was never a virtuous brahmin’s face.

In this connection, he would befoul our small hut, that one who has
entered this leaf hut made with difficulty having a burning

sacrificial fire, will befoul it with excrement and so on.

Of such a type, having said: “Such a type was never a virtuous
brahmin’s face, this is a monkey,” the Bodhisatta, having grabbed a
firebrand, saying: “Why do you stay here?” after throwing it, put
him to flight.
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Ja 174 The Story about the Treacherous Monkey
(Dubhiyamakkatajataka)

In the present Devadatta’s lack of gratitude is notorious amongst the
monks. The Buddha tells a story about a previous life in which he
helped a thirsty monkey, only for the monkey to make his droppings
fall on the head of his benefactor.

1. Adamha te vari pahutaripar,
Ghammabhitattassa pipasitassa.
So dani pitvana kirinkarosi,

Asangamo papajanena seyyo ti.

I have given you plenty of water, when you were scorched by heat,
and were thirsty. Now, having drunk, you are chattering away, it’s

best to be detached from bad people.

In this connection, now, having drunk, you are chattering away, now
you, having drunk the water that was given by me, making a

monkey-face, made the sound: “Kiri, kiri.”

It’s best to be detached from bad people, it is best not to be attached
to bad people, it is best to be detached.

2. Ko te suto va dittho va silava nama makkato?

Idani kho tarh ohaccham, esa asmaka’ dhammata ti.
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Whoever heard or saw what is known as a virtuous monkey? Now |

have defecated on you, this is our normal custom.

In this connection, this is the meaning in brief: Dear brahmin,
“There surely is a monkey, who knows what is meritorious, is
endowed with manners, and is virtuous,” when was this heard or
seen by you? Now, after defecating faeces on your head, I will
depart, this is what is known as our monkey customs, this is our
nature by birth, namely, that we should drop faeces on the head of

our helper.

Ja 175 The Story about Worshipping the Sun
(Adiccupatthanajataka)

In the present there is a rogue; we are told no more about him. The
Buddha tells a story of a monkey who dressed himself up as an
ascetic in order to receive alms, but who was chased off with sticks

and clods.

1. Sabbesu kira bhiitesu santi silasamahita,

Passa sakhamigam jammar, adiccam-upatitthatr ti!

It seems that amongst all the creatures there are those endowed with
virtue, see this contemptible monkey, who is worshipping the sun-

god!
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In this connection, there are those endowed with virtue, there are
found those endowed with virtue, there are found the virtuous and

composed and concentrated, this is also the meaning.
Contemptible means inferior.

Who is worshipping the sun-god means continually paying respects to

the sun-god.

2. Nassa silarh vijanatha, anafiiiaya pasarsatha, *

Aggihuttafi-ca uhannam, dve ca bhinna kamandala ti.

You do not understand his character, unknowing, you praise him, he

defecated on the fire offering, and broke the waterpots in two.

In this connection, unknowing means without knowing.'*

He defecated means having this wicked monkey nature, he

defecated.

Waterpots. “And because of that he broke the waterpots in two,” he

spoke of his lack of virtue.

"’ This line is repeated at Ja 236 Bakajataka.

186 . .
" These are two negative absolutive forms from the same root.
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Ja 176 The Story about the Fistful of Peas
(Kalayamutthijataka)

In the present a king of Kosala wants to go on an expedition with his
army, but first he sought the counsel of the Buddha, who tells a story
of a monkey who lost one pea, and dropped all the other peas he had

when seeking to find the lost one.

1. Balo vatayam dumasakhagocaro -
Paiina janinda na-y-imassa vijjati —
Kalayamutthirh avakir'ya kevalar,

Ekam kalayarm patitam gavesati ti.

The fool, who resorts to the tree branches — leader of men, wisdom’s
not found in him — threw away a whole fistful of cow peas, seeking

out one cow pea that had fallen.

In this connection, who resorts to the tree branches means the
monkey. He takes up his resort amongst the tree branches, this is his
resort, the place where he lives and exists, therefore: who resorts to

the tree branches is said.

Leader of men, he addresses the king. Because the king has power

over others, leads his men, therefore leader of men is said.

A fistful of cow peas means a fistful of gram. “A fistful of black king

bean,” this is also said.
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Whole means all.

Seeking out means seeking out on the floor just one pea that had

fallen.

2. Evam-eva mayam, raja, ye caiiie atilobhino,

Appena bahur jiyyama, kalayeneva vanaro ti.

Such are we, O king, those who live amongst others, having great
greed, we lose a lot through a little, like the monkey with the cow

pea.

In this connection, this is the meaning in brief: Great king, such are
we, who live amongst others, we are people having great greed, we
lose a whole lot through seeking a little. Therefore we, at the wrong
time, in the springtime, going along the path, lose a great deal of

benefit, labouring for a little benefit.

Like the monkey with the cow pea, like this monkey did seeking out
one cow pea, losing all the cow peas through seeking one cow pea, so
we, at the wrong time, going along the mountain passes filled with
glens and so on, seeking but a little benefit, we will lose a great deal
of elephant vehicles, horse vehicles and so on, together with the
army. Therefore it is not suitable to go at the wrong time, this was

the advice he gave the king.
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Ja 177 The Story about the Ebony Tree
(Tindukajataka)

In the present the Buddha’s wisdom is being praised. He tells a story
of how, in the olden days, he had calmed a trapped troop of monkeys
he was leading, until an escape could be had from the predicament

they were in.

1. Dhanuhatthakalapehi, nettimsavaradharibhi,

Samanta parikinnamha, katharh mokkho bhavissati ti?

They stand there with quivers in hand, and bows, and bearing noble
blades, we are surrounded on all sides, how will there be freedom for
us?

In this connection, with quivers in hand, and bows, with quivers and
bows in hand, having taken up bows and quivers of arrows, while

standing there, this is the meaning.

And bearing noble blades, blades are said to be swords, bearing

supreme swords, this is the meaning.

187
We are surrounded means we are surrounded.

How means using by what means will there be freedom for us?

"7 Synonym.
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2. Appeva bahukiccanam, attho jayetha koci nar,

Atthi rukkhassa acchinnarh, khajjathan-iieva tindukan-ti.

Perhaps, to those with many duties, some benefit may arise, there is

some not cut off the tree, eat the fruit of the ebony.

In this connection, perhaps, to those people with many duties, some

other benefit may rise up, this is the meaning here.

There is some not cut off the tree, there is much fruit on this tree

that is not cut off by pulling or plucking, still standing there.

Eat the fruit of the ebony, eat the ebony fruit. As long as there is

some benefit for you, eat that much, we will know our time to strike.

Ja 178 The Story about the Tortoise
(Kacchapajataka)

In the present one young man saves himself by escaping from his
disease-ridden home, while all his family dies. The Buddha tells a
story of how a tortoise who was too attached to his home met with a

disastrous end at the hands of the potter Bhaggava.

1. Janittarh me bhavittam me, iti panke avassayir,
Tam mam panko ajjhabhavi, yatha dubbalakam tatha.

Tam tarh vadami, Bhaggava, sunohi vacanarh mama:
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The place of my birth, where I developed, I lived thus on this mud,
And on this mud I will now die, just like one of those who is weak.
This, just this, I say, O Bhaggava, do you listen to my word:

2. Game va yadi varaiiiie, sukham yatradhigacchati,

Tam janittarh bhavittafi-ca purisassa pajanato

Yambhi jive tamhi gacche, na niketahato siya ti.

Whether in the village or wilds, wherever he finds happiness,
although knowing his place of birth and development, a person
should live where’er he can go, not staying when his home is

destroyed.

In this connection, the place of my birth, where I developed, this is

my birthplace, this is my place of development.

I lived thus on this mud, for this reason I lived and lay down on this

mud, I made a home, this is the meaning.

I will now die means be overcome, come to destruction.

O Bhaggava he addresses the potmaker. This is the potmaker’s

designated name and clan, that is to say: Bhaggava.

Happiness means bodily and mental satisfaction.

Knowing his place of birth and development, the place of his birth

and the place of his development.
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Janittam bhavittam due to the lenghtened vowels signifying

possession, this is also a reading, it has the same meaning.

Knowing means his knowing the benefit and lack thereof, the cause
and lack thereof.

Not staying when his home is destroyed, having made his home in his
residence, without having gone elsewhere, with the destruction of his

home, he should not come to such a suffering of death.

Ja 179 The Story about (the Proud Brahmin) Satadhamma
(Satadhammajataka)

In the present many monks are found to be earning their living in a
wrong way, throwing away their chance of true gains in the
dispensation. The Buddha tells a story of a proud brahmin called
Satadhamma who took food from the Bodhisatta, who was an

outcaste at the time, and could never forgive himself for it.

1. Tafi-ca appaii-ca ucchittham, taii-ca kicchena no ada,

Soharh brahmanajatiko, yarh bhuttam tam-pi uggatan-ti.

That is but small leftovers, given to us with difficulty, I am born a

northern brahmin, whose food is also high class.

In this connection, this is the meaning in brief: my food, that is but
small leftovers, that the outcaste did not give to me approvingly,
then pressing him he gave with difficulty, with trouble, but I am a
pure born brahmin, because of that, my food, along with my blood, is

high class.
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2. Evarn Dhamman nirarmkatva, yo adhammena jivati,

Satadhammo va labhena, laddhena pi na nandati ti.

Thus, disregarding the Dhamma, he who lives without the Dhamma,
like Satadhamma, having gained, does not rejoice in what is gained.
In this connection, Dhamma means the Dhamma of one with purified

livelihood and virtue.

Disregarding means removing, putting aside.

Without the Dhamma means having wrong livelihood through what

is reckoned as inappropriate begging in twenty-one ways.

Satadhamma, this is his name. Santadhamma is also a reading.

Does not rejoice means just as the young man Satadhamma,
thinking: “I gained the leftovers of an outcaste,” does not rejoice in
those gains, just so in this dispensation the young man of good family
who goes forth, enjoying the gains received through inappropriate
begging, does not rejoice, is not satisfied, thinking: “I live in a way
that is blamed by the Buddha,” he becomes depressed. Therefore for
the young man Satadhamma, making his livelihood through
inappropriate begging, having entered the wilderness, thinking: It is

better to die a miserable death of one lacking support.
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Ja 180 The Story about the Difficulty of (Giving) Gifts
(Duddadajataka)

In the present two brothers get together and give alms to the Buddha,
and to the Sangha, who then praises their good deed. The Buddha
then tells a story of how rich and poor banded together to give alms

to a holy man in the past.

1. Duddadam dadamananam, dukkaram kamma kubbatar,

Asanto nanukubbanti satarh Dhammo durannayo.

It’s hard to give offerings, it’s hard for one doing a good deed, the

bad cannot imitate the good Dhamma which is hard to know.

2. Tasma sataii-ca asatarh nana hoti ito gati,

Asanto nirayarh yanti, santo saggaparayana ti.

Therefore the good and bad go from here to different destinies, the

bad will surely go to hell, the good cross over to heaven.

In this connection, it’s hard to give, for those lacking wisdom, under
the influence of greed and hatred, are unable to give what is called a
gift, therefore it’s hard to give, is said.

That is their offerings.

It’s hard for one doing a good deed, that deed of giving not

everyone is able to do, it’s hard. That is their doings.
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Bad means fools lacking wisdom.
Cannot imitate means cannot imitate that deed.

The good Dhamma means what is natural to the wise. This is said

referring to giving.

Which is hard to know, because what is connected with the fruit is

hard to know, that such a gift has such a result, is hard to understand.

Also hard to know, it is abstruse for those lacking in wisdom, having
given a gift, they are unable to receive the result of what is known as

a gift, this is also the meaning.

Go from here to different destinies, having fallen away from here,

they go to the next world grasping at various rebirth linkings.

The bad will surely go to hell, those lacking in wisdom, lacking in

virtue, not giving a gift, not protecting their virtue, go to hell.

The good cross over to heaven, but the wise, giving gifts, protecting
their virtue, doing their feast-day duties, fulfilling the three ways of
good conduct,'* cross over to heaven, they experience abundant

happiness and prosperity in heaven.

""" By body, speech and mind.
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Ja 181 The Story about (Prince) Asadisa
(Asadisajataka)

In the present the Buddha talks about how he gave up his kingdom
for the spiritual life, and then tells a story of how he renounced a
throne in the past, and the great deeds he did as a master archer
called Asadisa, including saving his former kingdom with just one

shot of an arrow.

1. Dhanuggaho Asadiso rajaputto mahabbalo,

Durepati akkhanavedhi, mahakayappadalano.

The archer Asadisa was a prince and he was very strong, one who

could shoot far, who was a sharp shooter, breaking great bodies.

2. Sabbamitte ranam katva, na ca kaifici vihethayi,

Bhatararm sotthirh katvana, saihyamam ajjhupagamn ti.

Troubling all his enemies, without harassing anyone else, securing

the safety of his brothers, he agreed to restraint.

In this connection, Asadisa, not only by his name, also through

having strong effort and wisdom, he was Asadisa, Matchless.

Very strong, very strong with bodily strength, and also the strength

of wisdom.
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One who could shoot far, as far as the dwelling of the four great
kings, as far as the dwelling of Tavatimsa, he had the capability to
send an arrow, therefore he is one who could shoot far.

A sharp shooter means shooting without missing. Or else sharp is
said for lightning, during the lightning strike, as far as the light
shines, having taken hold of the arrows seven or eight times, he

penetrates, so he was a sharp shooter.

Breaking great bodies means he breaks great bodies. Hide body,
wooden body, metal body, iron body, sand body, water body, plank
body, these are the seven great bodies. In this connection, breaking
another’s leather body means piercing buffalo hide, he pierces
through one hundred buffalo hides. Another’s eight-finger thick
board made from fig tree wood, or four-finger thick board made
from Indian laurel tree wood, he pierces through these, he pierces
one hundred planks bound together, then two-finger thick copper
metal plate, or one finger thick iron plate. Carts with sand, carts
with jujube, or carts with straw, having supplied an arrow in the
hindpart, shooting in the forepart, naturally sending an arrow over
the water for the length of four usabha,™ over the ground for eight
usabha. So from breaking these seven great bodies it is breaking

great bodies.

Troubling means battling and putting to flight, this is the meaning.

""" DPD: usabha 3. nt. measure of length; 140 cubits; approx 640 metres.
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Without harassing anyone else, without harassing even one. Without

harassing anyone, but troubling his enemies by sending an arrow.

He agreed to restraint means restrained by virtue he undertook the

going forth.

Ja 182 The Story about the Entry into Battle

(Sangamavacarajataka)

In the present Ven. Nanda is lax in effort, thinking of his former
love. The Buddha promises him a reward much greater than his
fiancee, and he decides to strive harder. The other monks, though,
scorn him for having such lowly ends, and he makes even greater
effort and attains Awakening. The Buddha tells a story about an
elephant who was scared of war, but when advised by his trainer,

won a kingdom.

1. Sangamavacaro suro balava iti vissuto,

Kinm nu toranam-asajja patikkamasi, kuiijara?

Accustomed to battle, the hero is renowned as being strong, why

have you returned after assaulting the gateway, elephant?

2. Omadda khippam paligharh, esikani ca abbaha,

Toranani ca madditva, khipparh pavisa, kuiijara ti.

Quickly trample down the cross-bar, and you must pull out the
pillars, having crushed the gateways, you must enter quickly, O

elephant.
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In this connection, is renowned, dear, you being present at the fight,
having crushed those in battle, from your behaviour you are
accustomed to battle, being firm of heart you are a hero, being
endowed with power you are strong, so being renowned you are well

known, famous.

Assaulted the gateway means arriving at the gateway, what is

reckoned as the town gates.

Returned means why have you retreated? What is the reason you

turned back? is what is said.

Trample down means trample down, bring low.

You must pull out the pillars, having entered the grounds eight or
sixteen cubits to near the town’s gates, standing firm, there are the
strong pillars dug in, quickly pull those up, uproot them, this is the

order.

Having crushed the gateways, having crushed the doorposts of the

town gates.

Enter quickly means enter the town rapidly.

Elephant, he addresses the elephant.'”’

190 .y & .
I.e. it is a vocative.
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Ja 183 The Story about (the Fibrous) Drink
(Valodakajataka)

In the present many householders who attained the paths and fruits
live with the Buddha, and attend his meals. These behave properly,
but their attendants are loud and rude. The Buddha tells a story of
thoroughbreds who were given strong drink but maintained their
dignity, and donkeys who, being given the leftovers of that drink,

became unruly.

1. Valodakarh apparasarn nihinar,
Pitva mado jayati gadrabhanari.
Imafi-ca pitvana rasam panitar

Mado na safijayati sindhavanan-ti.

This fibrous water, tasteless, inferior, drinking it, the donkeys
became tipsy. Whereas after drinking this fine liquor the

thoroughbreds did not become tipsy.

In this connection, this fibrous water means filtered water with
fiber.

Inferior means it is inferior with the characteristic of having an

inferior taste.

Did not become means the thoroughbreds did not become tipsy.

What indeed is the reason? he asks.
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2. Appar pivitvana nihinajacco
So majjati tena janinda puttho.
Dhorayhasili ca, kulamhi jato,

Na majjati aggarasam pivitva ti.

Having drunk just a little the low man taking it becomes drunk,
leader of men. The patient one, born in good family, drinking the

finest drink doesn’t get drunk.

In this connection, taking that ... leader of men, leader of men,
supreme king, he who is a low man, having the condition of being a

lowborn man by taking that becomes drunk, becomes very drunk.

The patient one, the patient one, endowed with the behaviour of one

who bears the burden, of thoroughbred birth.

The finest drink, firstly, having taken a drink of tasty wine, even

then he does not get drunk.
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Ja 184 The Story about (the Horse Trainer) Giridanta
(Giridantajataka)

In the present a monk ordained under the Buddha is easily persuaded
to partake of Devadatta’s good food, rather than go on almsround.
He is brought to the Buddha who tells a story about king Sama’s war-
horse called Pandava who imitated his lame trainer named Giridatta.
When a fit trainer was brought for him he stopped being lame

himself.

1. Dusito Giridattena, hayo Samassa Pandavo,

Poranam pakatim hitva, tassevanuvidhiyyati ti.

Corrupted by Giridatta, king Sama’s horse called Pandava,

abandoning his previous nature, he follows his trainer.
In this connection, Sama’s horse means king Sama’s state horse.

Abandoning his former nature, putting aside his own elegant, former

nature.
He follows means he does likewise.
2. Sace ca tanujo poso, sikharakarakappito,

Anane narh gahetvana, mandale parivattaye,

Khippam-eva pahantvana, tassevanuvidhiyyati ti.
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If a man, a kinsman, provided with a good disposition, having taken
him by the bit, guides him around the enclosure, quickly abandoning
his limping, he follows the trainer.

In this connection, a kinsman means his brother. Being of similar
birth he is a brother, his brother or kinsman is said. This is what is
said: If, great king, the horse has elegance and a virtuous manner, it
is suitable that he is a man born with elegance and possesses a

virtuous manner.

Provided with a good disposition, having a good, beautiful manner,
with trimmed hair and beard, having taken that horse by the bit, he
would guide him around the horses’ ring, quickly abandoning the
limping state, thinking: “This elegant and virtuous groom will train
me.” Through perceiving this he quickly follows him, he does
likewise, he will surely remain in that natural state, this is the

meaning.
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Ja 185 The Story about Discontent
(Anabhiratijataka)

In the present one young brahmin learns the Vedas, but through the
worries and occupations of his household life he forgets what he had
learned. The Buddha tells a similar story from the past, showing how

only a tranquil mind has good recollection.

1. Yathodake avile appasanne,

Na passati sippikasambukafi-ca,
Sakkharar valukarh macchagumbar,
Evarh avilamhi citte,

Na passati attadattham paratthar.

Just as in agitated and disturbed water, one cannot see oyster shells
or other shellfish, pebbles, sand and schools of fish, so in an agitated

mind, one does not see one’s own or another’s welfare.

2. Yathodake acche vippasanne,

So passati sippikasambukaii-ca,
Sakkharam valukarh macchagumbar,
Evan anavile hi citte,

So passati attadattharh paratthar.

"' This and the following line, and the equivalent two lines in the next
verse, do not appear to be metrical as they stand, and I can see no easy way
to repair the metre. BJT reads: Na passati sippisambukam macchagumbam,

followed by Evam avile hi citte; this doesn’t help the metre either.
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Just as in transparent and undisturbed water, one can see oysters and
also other shellfish, pebbles, sand and schools of fish, so in an

unagitated mind, one sees one’s own welfare and another’s welfare.

In this connection, in agitated water means in agitated and muddy

water.

Disturbed means water that is agitated and not tranquil.

Oysters and also other shellfish means oysters and shellfish.

Schools of fish means clusters of fish.

So in an agitated mind means so in a mind agitated by lust and so on.

One’s own or another’s welfare, one does not see one’s own welfare,

nor another’s welfare, this is the meaning.

One sees means as in an unagitated mind that person sees one’s own

welfare and another’s welfare.
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Ja 186 The Story about (King) Dadhivahana
(Dadhivahanajataka)

In the present a monk ordained under the Buddha is easily persuaded
to partake of Devadatta’s good food, rather than go on almsround.
He is brought to the Buddha who tells a story of how a sweet mango
tree and its fruits were turned bitter by being surrounded by nimb

trees.

1. Vannagandharasiipeto, amboyarm ahuva pure,

Tam-eva piijarh labhamano, kenambo katukapphalo ti?

This mango was previously endowed with colour, fragrance, taste,

was received with honour, why is this mango now a bitter fruit?

2. Pucimandaparivaro ambo te Dadhivahana,
Milam mulena sarhsattham, sakha sakha nisevare,

Asatasannivasena tenambo katukapphalo ti.

Dadhivahana, your mango is surrounded by nimba trees, the roots
are mixed up with roots, the branches are entwined with branches,

through association with the bad the mango has bitter fruit.

In this connection, surrounded by nimba trees means surrounded by

. 192
nimba trees.

192 oy . . . . . .
? Wikipedia: Azadirachta indica, commonly known as neem, nimtree or

Indian lilac, is a tree in the mahogany family Meliaceae.
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The branches are entwined with branches, the branches of the nimba

tree are entwined with the branches of the mango tree.

Through association with the bad, through association with those

nimba trees lacking in sweetness.

Through that, for that reason this mango has bitter fruit, bad fruit,

astringent fruit.

Ja 187 The Story about being Cleansed in Four Ways
(Catumattajataka)

In the present one vain old monk comes and sits with the two chief
disciples and offers to teach them. They walk away in disgust. The
Buddha tells a story of how a jackal interrupted the virtuous talk of
two geese and a Devata in a tree, and how they flew away back to

the Himalayas.

1. Ucce vitabhim-aruyha, mantayavho rahogata,

Nice oruyha mantavho, migaraja pi sossati ti.

Ascending the canopy above, you must discuss in secret, descending

low, you can discuss, the king of beasts also listens.

In this connection, ascending the canopy above, conventially above

in this tree, having ascended to the highest canopy.
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. . 193
You must discuss means you must discuss, ~ you must speak together.

Descending low means having descended, standing in a low place,

you can discuss.

The king of beasts also listens, having made himself the king of

beasts, he said this.

2. Yam suvanno suvannena, Devo Devena mantaye,

Kin tettha catumatthassa. Bilamh pavisa jambuka ti!

You should discuss the golden with the golden, Deva with Deva,

whoever is cleansed in four ways. Re-enter your hole, dear jackal!
In this connection, golden means having a beautiful colour.

With the golden means with the second young goose.

Deva with Deva means having assembled two Devas, he speaks.
Whoever is cleansed in four ways means in body, in birth, in tone, in
virtue. When cleansed, purified in these four ways, this is literal
meaning. He speaks thus blaming with words of praise the impure

one, when inferior in four ways, why is the jackal here? This is the

intention here.

" This is a 2" person middle imperative form, and is defined by the more

regular form of the imperative.
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Re-enter, the Bodhisatta, having seen the object of fright, spoke thus
putting him to flight.

Ja 188 The Story about the Lion and the Jackal
(Sthakotthukajataka)

In the present Kokalika wanted to be one of those who recited the
scriptures, and was invited to do so, but when he appeared in front of
the Sangha he could not remember one verse. The Buddha tells a
story of a crossbreed, who looked like a lion, but sounded like his
mother, a jackal. When he tried to roar all the other lions were

embarrassed by his sound.

1. Sthanguli sthanakho, sthapadapatitthito,

So stho sthasanghamhi eko nadati afifiatha ti.

Lion’s toes, lion’s claws, you stand on lion’s feet, but this lion makes

sound other than lion’s pride.

In this connection, this lion makes sound other than, this one, unlike

the rest of the lions, sounding like a jackal, makes a different sound.

2. Ma tvam nadi rajaputta, appasaddo vane vasa,

Sarena kho tam janeyyum, na hi te pettiko saro ti.

Do not cry out, prince, live quietly in the woods, they know by the

voice, this is not your father’s voice.
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In this connection, prince means the son of the king of beasts, the
lion.

Ja 189 The Story about the Lion’s Skin

(Sthacammajataka)

In the present Kokalika wanted to be one of those who recited the
scriptures, and was invited to do so, but when he appeared in front of
the Sangha he could not remember one verse. The Buddha tells a
story of a merchant who used to throw a lion-skin over his donkey
before putting him out to graze. But when confronted by villagers he

revealed his true nature by braying, and was beaten to death.

1. Netam sthassa naditarh, na byagghassa na dipino,

Paruto sthacammena, jammo nadati gadrabho ti.

This is not a lion’s sound, nor is it a tiger’s or leopard’s, but wrapped

with a lion’s skin, a contemptible donkey cries out.

In this connection, contemptible means inferior. Those who dwell in
the village, knowing his donkey-nature, having beaten him, and

broken his bones, took the lion’s skin and left.

2. Ciram-pi kho tarh khadeyya gadrabho haritam yavam,

Paruto sthacammena, ravamano va disayf ti.

For a long time the donkey may have eaten grass and barley, while

covered with a lionskin, but he spoiled it all by braying.
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In this connection, this donkey, without making known his own
donkey’s nature, while covered with a lionskin, may have eaten grass

and barley for a long time, this is the meaning.

He spoiled it all by braying, braying his own donkey bray he spoiled

it for himself, regarding this, it is not the fault of the lion’s skin.

Ja 190 The Story about the Advantages of Virtue

(Silanisamsajataka)

In the present one layman, wrapped up in contemplation of the
Buddha, walks across the waves of a river. The Buddha tells a story
in which two people were stranded on an island, but because of the
virtue of one of them he was rescued by a Devata. He only agreed to
be saved if he could share merit with his companion, and he too

could come.

1. Passa saddhaya silassa, cagassa ca ayarih phalar,

Nago navaya vannena, saddharh vahatupasakam.

Behold, this is the fruit of faith, virtue and liberality, a Naga, in the

shape of a ship, conveys the faithful layman.

2. Sabbhi-r-eva samasetha, sabbhi kubbetha santhavar,

Sataii-hi sannivasena sotthim gacchati nhapito ti.

Associate only with the wise, be intimate with the wise, through

living together with the good the barber got to safety.
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In this connection, behold means without defining anything, you

should behold, so he addresses him.

Of faith means of mundane and supermundane faith. This is also the
method with virtue.

Of liberality means sacrificing offerings and giving up defilements.

194

This is the fruit means this is the fruit, ~ the advantage of virtue, this

is the meaning. Or, behold the fruit of liberality, this Naga, having
the shape of a ship, so should the meaning be seen here.

In the shape of a ship means having the appearance of a ship.
Faithful means steady faith in the three treasures.

Only with the wise means only with the learned.

You must associate means you should spend time together, you

should dwell near, this is the meaning.

You must be means you should be.'”

""" Phala is a neuter noun, and ayam is masculine, the commentator corrects
the grammar by using the neuter idam in the definition. But then just below
suggests an alternative, ayam should be read with naga (masc.).

195

I take it kubbetha santhavam is a verbal phrase, lit. you must make

intimacy, in English we have to express it somewhat differently.
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Intimate means the intimacy of friendship. But you should not have

the intimacy of craving with anyone.'”

The barber means the barber householder.

Ja 191 The Story about (the Family Priest) Ruhaka
(Ruhakajataka)

In the present one monk who ordains after his marriage gradually
comes once again under his wife’s power. The Buddha tells a story of
how a brahmin called Ruhaka was made a fool of by his wife, who
made him dress and act like a horse. When shamed in front of the

king he chased her out and got a new wife.

1. Api Ruhaka chinnapi, jiya sandhiyate puna,

Sandhiyassu puraniya, ma kodhassa vasarh gamt ti.

Although broken, Ruhaka, the bow string can be reconnected,

connect with the old bow string,'”’ do not be controlled by anger.

In this connection, this is the meaning in brief: dear Ruhaka, surely,
although the bow string is broken, it can be reconnected again,

recombined, so you can also reconnect with your old bow string your

198

wife, " and not come under the control of anger.

" The two santhava are the intimacy of friendship and the intimacy of

craving. See Ja 162 Santhavajataka.
197

PED: f. purani, of an old bow string, applied jokingly to a former wife.

""" The word for a former wife is puranadutiyika.
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2. Vijjamanesu vakesu, vijjamanesu karisu,

Anfiam jiyar karissami, alan-fieva puraniya ti!

While there is fibre existing, while there are workmen existing, |

will make another bow string, enough with the old bow string!

This the meaning: great king, while men such as bow-makers, soft-
fibre workers, and bow makers exist. I will make another bow,
enough with the old bow which is broken, it is nothing to me, is the
meaning. And after saying this, having removed her, he brought

another brahmini to be his wife.

Ja 192 The Story about Good and Bad Luck

(Sirikalakannijataka)

In the past an unlucky young man, after completing his studies, is
given a very beautiful maiden to wife, but he scorns her, and the
king takes her to wife instead. Later on the road the queen sees her
former husband and despises him with a smile. The Bodhisatta

Mahosadha explains why.

1. Itthi siya riipavati, sa ca silavati siya,

Puriso tam na iccheyya, saddahasi Mahosadha ti.

Could there be a comely woman, could there be a virtuous woman, a

man who doesn’t desire her, do you believe it, Mahosadha?

In this connection, virtuous means endowed with virtue in living.
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2. Saddahami maharaja, puriso dubbhago siya,

Siri ca kalakanni ca na samenti kudacanan-ti.

I do believe it, O great king, should the man be unfortunate, good

luck and bad luck do not at any time come into contact.

In this connection, do not... come into contact, like the near shore
and the far shore of the ocean, or, like the the plains of the sky and

the plains of the earth, do not connect."”

Ja 193 The Shorter Story about (King) Paduma
(Culapadumajataka)

In the present a young monk, being driven by his desire for a young
woman, is on the verge of quitting. The Buddha tells a story of how,
when he was a young prince, he had saved and helped his wife in
every circumstance, only to be betrayed and almost killed by her.
When later she comes begging to his kingdom, he condemns her but

lets her go free.

1. Ayam-eva sa, aham-pi so anaiifio,
Ayame-eva so hatthacchinno anaiifio,
Yam-aha: ‘Komarapati maman’-ti,

Vajjhitthiyo natthi itthisu saccarn.

""" The first simile about the shores seems apt, but this is hardly so for the

sky and the earth.
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This is surely her, I am no other, this one had his hands cut off, no
other, what she said was: ‘He is my youthful husband’, women should

be killed, there is no truth in women.

2. Imaii-ca jammarih musalena hantva,
Luddar chavarh paradariapasevir.
Imissa ca nam papapatibbataya,

Jivantiya chindatha kannanasan-ti!

Beat this despicable one with a club, a violent wretch, who goes with
others’ wives. This is a wicked and a faithless wife, while still living

cut off her ears and nose!

In this connection, what she said was: ‘He is my youthful husband’,
what she said was: “This is my youthful husband, given by a good

family, my lord,” this is him, no other.

Yam-ahu: ‘Komarapati is another reading; this is written in the
books, this is also the meaning of it, but here the grammatical
number has been confused,”” so it is to be understood. Whatever was

spoken by the king, just that comes here.

Women should be killed means certainly women should be killed,

should be slaughtered.

""" Yam-aha means she said (singular), the expected reading; yam-ahu would

mean they said (plural), which is hard to explain, so the commentator puts it

down to confusion.
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There is no truth in women, in them there is certainly not just one

nature.

This despicable one and so on, was said because of ordering
punishment to both of them.

In the connection, despicable means inferior.

Beat ... with a club, having beaten, having hit with a stick, having

broken their bones, having ground them down.

Violent means savage.

Wretch means someone who is the same as dead, not living, without

character.

This is, this is a wicked and a faithless wife, having misconduct and
bad character, while still living you must cut off her ears and nose,

this is the meaning.

Ja 194 The Story about the Jewel Thief

(Manicorajataka)

In the present Devadatta goes about trying to kill the Buddha, who
tells a story where an unjust king tried to steal the virtuous wife of
the Bodhisatta by first having his head cut off. Sakka is alerted and

intervenes and the Bodhisatta becomes the new and righteous king.
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1. Na santi Deva, pavasanti niina,
Na hi niina santi idha lokapala.
Sahasa karontanam-asafiinatanam,

Na hi niina santi patisedhitaro ti.

There are no Devas, they surely live far off, here are surely no
guardians of the world. The uncontrolled, behaving with violence,
there are surely none who can ward them off.

In this connection, there are no Devas, the virtuous in this world,
who look around and ward off wickedness, there are surely none of

these Devas.

They surely live far off, when such duties arise, they surely live far

off, they go abroad.

Here are surely no guardians of the world, in this world, of those
virtuous ascetics and brahmins considered guardians of the world,

and helpers, there are none.

The uncontrolled, behaving with violence, with violence, without
reflecting, they are violent and savage, they perform deeds that are

unvirtuous.

Ward them off, saying: “You must not do such deeds, to do this is not
allowed,” there is nothing warding them off (at present), this is the

meaning.
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2. Akale vassati tassa, kale tassa na vassati,

Sagga ca cavati thana, nanu so tavata hato ti.

For him it rains out of season, for him in season it rains not, from his

place in heaven he fell, on that account he is slaughtered.

In this connection, out of season, in the kingdom of the unjust king
at an unsuitable time, or when the crops ripen, or the Deva rains at

the time of reaping, or threshing, and so on.

In season means at a suitable, or very suitable time, such as at the
time of sewing, at the time of tender crops, and at the time of

threshing, it does not rain.

From his place in heaven he fell means from what is reckoned as his
place in heaven, the Deva Realm, he fell, this is the meaning. The
unjust king, because of not acquiring merit, surely fell from the Deva
Realm. While reigning in heaven, the unjust king fell from there,

this is also the meaning.

On that account he is slaughtered means surely the unjust king is
slaughtered in this way. Or, here the sound nu is a word meaning
certain, he is certainly slaughtered in this way, in the eight great
hells, and in the sixteen prominent hells, he is struck down for a long

time, this is the meaning here.



The Section with Two Verses — 334

Ja 195 The Story about the Valley
(Pabbatupattharajataka)

In the present a courtier had an affair in the king of Kosala’s harem,
and the king asked advice of the Buddha as to what he should do.
The Buddha told a story of a similar event in the past, and the wise

advice he had given at that time.

1. Pabbatipatthare ramme jata pokkharani siva,

Tam singalo apapayi, janar sthena rakkhitan-ti.

On a delightful mountain plain arose auspicious lotus lakes, a jackal

drank there, knowing that it was guarded by a lion.

In this connection, on a delightful mountain plain, spreading out at
the foot of an Himalayan mountain, situated in that open space, this

is the meaning.

Arose auspicious lotus lakes, appeared auspicious, cool, sweet-water

lakes, but only shaded lotus lakes and ponds™' are lotus lakes.

Knowing that it was guarded by a lion, that lotus lake enjoyed by
lions was guarded by a lion, that jackal, knowing: “This is guarded

by a lion,” drank there. Considering this, the foolish jackal, unafraid

! Lotuses do not grow in flowing rivers, which is the normal translation

for nadr, so I think we must take it here as meaning still water ponds, or

something similar.



The Section with Two Verses — 335

of the lion, would still drink at such a lotus lake, this is the intention

here.

2. Pivanti ce maharaja sapadani mahanadim,

Na tena anadi hoti, khamassu yadi te piya ti.

If, great king, wild creatures drink from this great pond, because of

that it does not stop being a pond, if they are dear to you, be patient.

In this connection, wild creatures, not just jackals, but the rest of the
animals beginning with dogs, deer, cats, etc., all wild creatures at

that shaded lotus lake, having the given name of a lotus lake.

If they drink from that pond it does not stop being a pond, from that
pond, two-footed, also four-footed, also snakes and fish, all drink
water there when thirsty, it does not stop being known as a pond
because of that, nor is it a polluted pond. Why? For all of them it is
in common. Whence a pond is not spoiled from being drunk from, so
this woman, through defilements, not having removed her husband,
having cohabited with another, does not stop being a woman. Why?
Because of being common to all. Nor is she a polluted woman. Why?

Because of the state of purity through the ablution at the end.

If they are dear to you, be patient, but if that woman is dear to you,
and a helpful counsellor, with both of them, be patient, retain your

state of impartiality.
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Ja 196 The Story about the Cloud-Horse
(Valahassajataka)

In the present one monk is tempted to go back to the lay life by the
sight of a woman in her finery. The Buddha tells a story of how
Yakkhinis used to capture lost merchants, take them to husband and
then devour them when they were finished with them. The
Bodhisatta in the guise of a flying horse managed to save half of

those in captivity, who later become his disciples.

1. Ye na kahanti ovadam nara Buddhena desitar,

Byasanar te gamissanti, Rakkhasihi va vanija.

Those people who won’t follow the advice given by the Buddha, will

go on to destruction, like the merchants with the Rakkhasis.
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2. Ye ca kahanti ovadarm nara Buddhena desitarn,

Sotthim pararh gamissanti, valaheneva vanija ti.

Those people who do follow the advice given by the Buddha, will

cross over unto safety, like the merchants with the cloud-horse.

In this connection, those people who won’t means those people who

will not.

Will go to destruction means they will reach complete ruin.

Like the merchants with the Rakkhasis means like the seduced

merchants with the Rakkhasis.

Will cross over unto safety means they will reach the Nibbana

without obstruction.

Like the merchants with the cloud-horse, like the merchants who
followed the word spoken by the cloud-horse: “You must come.”
Whence, having gone to the ocean’s shore, they came to their own
place, so those who follow the advice of the Buddhas go to the
farther shore of transmigration, Nibbana. With the deathless and

great Nibbana the Dhamma teaching reached a crescendo.
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Ja 197 The Story about Friends and Foes
(Mittamittajataka)

In the present one monk places his trust in his teacher, only to be
violently rebuffed by him. When the Buddha hears of it he tells a

story of an ascetic who kept a wild elephant, and how it killed him,

leading the Bodhisatta to show how to distinguish friend from foe.™"”

1. Na namh umhayate disva, na ca narh patinandati,

Cakkhiini cassa na dadati, patilomafi-ca vattati.

Having seen you he does not smile, nor does he give you a welcome,

he does not give you his attention,”’’ and he speaks out against you.

2. Ete bhavanti akara amittasmir patitthita,

Yehi amittarh janeyya, disva sutva, ca pandito ti.

These are the dispositions that are established in a foe, from which,

seeing and hearing, the wise one can know who his foe is.

In this connection, having seen you he does not smile, he who is a
foe, having seen that person, does not smile, does not laugh, does not

see any aspect of delight.

"’ Cf. with Ja 161 Indasamanagottajataka.
" Lit.: He does not give you his eyes, but that is not an acceptable phrase in

English, and what it means is, he withraws his attention.
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Nor does he give you a welcome, having heard his word, that person
does not give a welcome, and does not rejoice in his good and well

spoken words.

He does not give you his attention, turning eye from eyes, turning his

back, not looking round, he takes his eyes off the other.

And he speaks out against you, because he does not approve of your
bodily or verbal deeds, he takes hold of the opposite view, a

conflictual view.

Dispositions means inclinations.

From which... his foe, for these reasons, after seeing and hearing
these reasons, the wise person, can know: “This is my foe,” but from

the inverse he can know who his friend is.

Ja 198 The Story about (the Parrot) Radha
(Radhajataka)

In the present one monk is tempted to go back to the lay life by the
sight of a woman in her finery. The Buddha tells a story of how two
adopted parrots were asked to keep their eye on a brahmin’s wife
when their master was away, how she did wrong, and killed one of
the parrots called Potthapada, when he questioned her about her

behaviour.
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1. Pavasa agato, tata, idani naciragato,

Kaccinnu, tata, te mata, na afiham-upasevati ti?

I have come from living abroad, dear, now I came not long ago, I

wonder, dear, your mother, does she not consort with another?

This is the meaning: I, dear Radha, have come from living abroad,
now I have come, not long ago, therefore without knowing the story,
I ask you: “I wonder, dear, does your mother not consort with

another man?”

2. Na kho panetarih subhanarh girarh saccupasambhitarm,

Sayetha Potthapado va, mummure upakiithito ti.”"”"

This is not a well-said utterance that is connected with truth, you

should lie, like Potthapada, who was baked on the hot ashes.
In this connection, utterance means a word.
But here this is the meaning: Dear, by a wise one an utterance

connected with the truth, as it really is, a significant, sincere word,

does not lead out, and is not well-said.

204 Upakiithito is m.c., the expected form is upakuthito, but this word with

this prefix only occurs here, so it must be added m.c.
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Speaking the truth does not lead out you should lie, like Potthapada,
who was baked on the hot ashes, just like Potthapada lying on

scorched ashes, you should lie in the same way.

Ja 199 The Story about the Householder
(Gahapatijataka)

In the present one monk is tempted to go back to the lay life by the
sight of a woman in her finery. The Buddha tells a story of how a
brahmin’s wife cheated on him with a headman, how he caught

them, and punished them for their behaviour.

1. Ubhayarm me na khamati, ubhayarh me na ruccati,

Yacayam kottham-otinna, ‘Naddasam’ iti bhasati.

I do not agree with either, I do not delight in either, having

descended to this granary, ‘I did not give,” she says.

2. Tarh tarh gamapati brimi, kadare appasmi’ jivite,
Dve mase sangarar katva, marhsar jaraggavar Kisarn,

Appattakale codesi, tam-pi mayhari na ruccati ti!

I say this and this, village-lord, in this miserable little life, after
agreeing to two months, you gave an old skinny bull’s meat, before

the time has arrived you scold me, I don’t delight in that!

In this connection, I say this and this, village-lord, dear village elder,

for this reason I say this.
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In this miserable little life, normally our life is miserable, hard,

coarse, tough, little, dull, limited, we are living such a life as this.

After agreeing to two months, you gave an old skinny bull’s meat,
our meat being taken from a skinny old bull, while giving a weak,
old ox, you said: “You should return two months from the

beginning,” thus you have broken this two month agreement.

Before the time has arrived you scold me, before the time has been

reached, along the way, you scold me.

I don’t delight in that! This is wickedness, unvirtuous, knowing the
absence of rice paddy inside the granary, becoming like one who
doesn’t know that, having descended into the granary, standing at
the granary door, I will not give, this is what she says, you scold me

at the wrong time, this pair I neither agree with, nor delight in.

Ja 200 The Story about Good Precepts
(Sadhusilajataka)

In the present one brahmin cannot decide between suitors for his
four daughters and asks the Buddha’s advice. The Buddha tells of a
similar occurrence in the past, and how, as Bodhisatta, he advised

choosing the virtuous suitor as being the most suitable.
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1. Sariradabyarm vuddhabyam, sojaccarih sadhusiliyar,

Brahmanar teva pucchama: kannu tesar vanimhase ti?

One is handsome, one is elder, one of good birth, one virtuous, we

205

ask the brahmin about this: which one of these suitors is good?

In this connection, one is handsome and so on, he explains the virtue
existing in these four. This is the intention in this place: my four
daughters wish for men, of these one is handsome, one is found
endowed with a truly handsome body, one of them is elder, elderly,
aged, one of them is of good birth, well born, endowed with a good
birth. One of them is virtuous, having beautiful virtue, being

endowed with virtue.

We ask the brahmin about this, not knowing which amongst those

named should be given, we ask the venerable brahmin.

Which one of these suitors is good? Of these four people which is
good, which should we desire, he asks to which of these should we

give the woman?

2. Attho atthi sarirasmirh, vuddhabyassa namo kare,

Attho atthi sujatasmirn, silarh asmaka’ ruccat ti.

%1 am unsure about this translation, the word seems to be vani + amhase,
with vani normally meaning a beggar, perhaps here a suitor, having a

positive sense.
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There is good in the body, we must pay respects to an elder, there is

good in being well born, but in virtue is our delight.

In this connection, there is good in the body, a body endowed with

beauty is also good, this is especially prosperous, I do not say it isn’t.

We must pay respect to an elder, I pay my respects to one who is an

elder. The one who is elder receives reverence.

There is good in being well born, there is prosperity in the well born

person, the one endowed with good birth is also desireable.

In virtue is our delight, but our delight is in virtue. The virtuous one,
endowed with good manners, though devoid of beauty, is still

commendable, praiseworthy.

Ja 201 The Story about the Prison
(Bandhanagarajataka)

In the present some monks see prisoners bound tight in prison and
ask the Buddha about fetters. The Buddha explains these are not the
strongest fetters, that attachment to family and sense desire are even
stronger, and explains that in the past some managed to break even

these bonds, and tells a story about a previous life he had.
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1. Na tarh dalharh bandhanam-ahu dhira,
Yad-ayasam darujapabbajai-ca,
Sarattaratta manikundalesu,

Puttesu daresu ca ya apekkha.

There is no bond stronger, so say the wise, whether made of iron,
wood, or bulrush, an obsession for jewels and earrings, and the

longing towards both sons and wives.

2. Etarh dalharh bandhanam-ahu dhira,
Oharinar sithilarh duppamuiicam,
Etam-pi chetvana vajanti dhira,

Anapekkhino kamasukharm pahaya ti.

This bond is the stronger, so say the wise, dragging down, pliant,
hard to get free from, having cut this also, the wise depart,
indifferent, giving up sensual pleasure.

In this connection, wise means resolute, the wise who despise
wickedness. Or, dhi is said to be wisdom, endowed with that wisdom,
they are wise.”” Buddhas, Independent Buddhas, Buddhas’ disciples

and Bodhisattas: these are called wise.

Whether made of iron and so on, when what are reckoned as chains

are produced from iron, they are iron chains, when what is reckoned

*° The above two definitions play on the broad range of meanings that the

word dhira and its cognates have, including firmness, resoluteness, and also

having wisdom, and courage.
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as being bound in manacles it is made of wood,”’’ and when with
bulrush grass or another fibre and so on, having made rope being
bound by that rope, because that iron and so on has the nature of
being possible to break, the wise do not say, do not speak, saying:

‘That is strong, solid.’

An obsession means having become obsessed, infatuated, filled with

strong passion, this is the meaning.

For jewels and earrings means for jewels and earrings, or for

jewelled earrings.

This bond is the stronger, whatever obsession there is for jewels and
earrings, whoever has passion for these, the longing, craving for
these sons and wives, this defiled bondage is stronger, more solid, so

say the wise.

Dragging down, having pulled one down, falling into the four
downfalls, he is carried away, he carries one below, so dragging

down is said.

Pliant means in that state of bondage there is no cutting of outer or
inner skin or flesh, no blood-letting, the state of bondage is not even
known, it allows one to make deeds along the land-routes or sea

routes, and so on, so it is pliant.

*7 This sentence appears incomplete, especially compared with what

follows and precedes.
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Hard to get free from, because of greed and craving, for even one
time, arises the bonds of defilements, like a tortoise from the place
where he bites it is hard to get free from, this is hard to get free

from.

Having cut this also, thus having cut this strong bond of defilements
with the sword of knowledge, having cut these iron chains, like a
drunken elephant breaks the cage, the wise are like lion cubs, both
the objects of sensuality and the defilements of sensuality, like dung
on the floor, being disgusting, having become indifferent, giving up
sensual pleasure, depart, leave, and after leaving they enter the
Himalaya, go forth in the seers’ going forth, and pass their time in

the happiness of absorption.
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Ja 202 The Story about Mocking
(Kelistlajataka)

In the present some monks mock Ven. Lakundaka, a dwarf Arahat
they think is a novice. The Buddha tells how in a past life the monk
had been a king and had mocked old people and made life difficult
for them until Sakka came down to teach him a lesson in

impermanence.

1. Harhsa koiica mayiira ca, hatthayo pasada miga,

Sabbe sihassa bhayanti, natthi kayasmi’ tulyata.

There are geese, herons, and peacocks, elephants and the spotted

deer, all fear the lion, although they are not equal in their bodies.

2. Evam-eva manussesu daharo ce pi paiifiava,

So hi tattha maha hoti, neva balo sarirava ti.

Even so amongst men a boy is respected if he be wise, but though he

is big, a fool’s body is never respected.

In this connection, the spotted deer means what is reckoned as the
spotted deer, the spotted deer and the rest of the deer, this is also the

meaning.

They are not equal in their bodies means they are not normally the
same size in their body. If they were, the lion would kill the large
bodied elephant as well as the spotted deer, or the lion would kill

only those small in body, like the goose and so on, and the lion would
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inspire fear in the small, not the large. But because this is not so,

therefore all of them fear the lion.

Body, though the fool has a big body, he is not known as big,
therefore though Lakundaka Bhaddiya was small of body, do not

imagine: ‘He is small of knowledge’, this is the meaning.

Ja 203 The Story about the Vow (that Protects) the
Constituent Parts
(Khandhavattajataka )

In the present one monk dies of a snake bite. The Buddha tells a
story about sages of old who learned a protection charm, and were
kept safe from the four families of snakes and other dangerous

animals.

1. Viriipakkhehi me mettarh, mettarm Erapathehi me,

Chabyaputtehi me mettar, mettarh’* Kanhagotamakehi ca ti.

I am friendly with the VirGipakkhas, with the Erapathas I am
friendly, I am friendly with the Chabyaputtas, friendly with the

Kanhagotamakas.

In this connection, I am friendly with the Viripakkhas, I am friendly

with the Virtipakkha royal snake family.

" We should exclude mettar m.c., it is only included for symmetry, and is

not needed for meaning.
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Erapathas and so on also has the same method. This Erapatha royal
snake family, Chabyaputta royal snake family, Kanhagotamaka

royal snake family are the royal snake families.

2.”” Apadakehi me mettarh, mettarm dvipadakehi me,

Catuppadehi me mettarh, mettarh bahuppadehi me ti.

I'm friendly with those without feet, with those with two feet I'm
friendly, I'm friendly with those with four feet, with those with

many feet I'm friendly.

In this connection, having made a special case with the first lines,
towards all serpents having no feet, and towards fish he shows his
friendliness, towards the two-footed humans, and to three-footed
creatures such as birds, and all four-footed creatures such as

elephants, horses and so on, and with the many-footed: scorpions,

centipedes, caterpillars, worms, and so on.

3. Ma mam apadako hinisi, ma marh hirsi dvipadako,

Ma mam catuppado himsi, ma marh hirhsi bahuppado ti.

" In Cst this and the following two verses are all counted as part of verse 1.
Then the lines Appamano Buddha... (which is not even a verse) and the
following verse are counted as verse 2. Fausboll counts each of the verses
(omitting Appamano Buddha...) as separate verses. I number the first 4

verses, the others, although commented on, are actually in prose.
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May the one without feet not hurt me, may the one with two feet not
hurt me, may the one with four feet not hurt me, may the one with
many feet not hurt me.

In this connection, may the one without feet not hurt me, towards the
one without feet and so on, may no one hurt me, harm me, thus

entreating them, you must develop friendliness, this is the meaning.

4. Sabbe satta, sabbe pana, sabbe bhiita ca kevala,

Sabbe bhadrani passantu, ma kafici papam-agama ti.

May all beings, all living creatures, all beings entirely, may all see

prosperity, may nothing bad come to anyone.

In this connection, because of craving and views, clinging to,
attaching to, sticking to, adhering to the five constituents in the
round of existence, beings is said.”'’ Because of breathing, through
what is reckoned as continuing by breathing in and breathing out,

living creatures is said.

Because of rebirth and the development of beings, beings is said.
Thus the distinction of the words are to be understood. Without
distinction all these many footed creatures are benefactors of all

beings.

Entirely means in every way. This word is an encompassing word.

*' There may be a play of the word satta here which (amongst other things)

in Pali can mean both being (Skt: sattva) and attached (Skt: sajjita).
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May all see prosperity, all of these beings may they see prosperity,

auspiciousness, what is beneficial.

May nothing bad come to anyone, amongst these may not one being
approach what is wicked, evil, suffering, may none arrive at, may
none reach this, may all be free from hatred, free from oppression,

happy, and free from suffering.

‘Appamano Buddho! Appamano Dhammao!
He said: ‘The Buddha is measureless! The Dhamma is

measureless!

211

Appamano Sangho ti!’ aha

The Sangha is measureless!’

In this connection, absent any measureable defilements, and absent

any measureable virtues, the Buddha-jewel is measureless.

The Dhamma means the nine kinds of supermundane states.””

It is not possible to make of measure of this, so it is measureless.

' These words, and the ones that follow below, are not metrical, and are
some of the only non-metrical words commented on in the padavannanad,
presumably because they are taken as part of the paritta, or protection
formula.

12 The four paths, four fruits and Nibbana.
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By being endowed with a measureless nature the Sangha is

measureless.

‘Pamanavantani sarisapani, ahivicchikasatapadi,
He said: ‘Measurable are creeping things, such as snakes,

scorpions, centipedes,

unnanabhi sarabimiisika ti’ aha.

spiders, lizards, and rats.’

In this connection, creeping things means what are called snakes or
serpents. Slithering along they go, cursing with the head, so they are

13

creeping things.”

Snakes and so on, this is a specific example of those of a similar

form.

In this connection, spiders means arachnids. For him the web comes

out like wool from the centre, therefore spiders is said.”""

Lizards means house lizards.

*'" This is an example of folk etymology that we sometimes come across in

the commentaries. It is not really possible to make sense of it in translation.
It suggests the word sarisapa derives from sar- (recollection) + si- as in sira
(head) + sapa- as in sapati, (curse).

214

Another folk etymology.
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5. Kata me rakkha, kata me paritta,
Patikkamantu bhutani!
Soharh namo Bhagavato,

Namo sattannarh Sammasambuddhanan-ti.

I have made this protection, I have made this safeguard, may all
these beings go away! I revere the Fortunate One, I revere the

seven Perfect Sambuddhas.

In this connection, I have made this protection, by recollecting the
virtues of the three jewels I have made this guard, this protection,

for myself.

I have made this safeguard means I have made safeguards for

myself.

May all these beings go away! May all these these beings having bad

intentions go away, depart from here.

I revere the Fortunate One, thus having made this safeguard, I

worship all the Fortunate Buddhas who attained Nibbana in the past.

I revere the seven Perfect Sambuddhas, specifically, in the past, in
sequence, I revere the seven Perfect Sambuddhas who attained
Nibbana.
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Ja 204 The Story about (the Hero Crow) Virika
(Virakajataka)

In the present Devadatta makes himself out a Buddha, but loses all
his disciples in a stroke. The Buddha tells a story about when he was
a wise man called Viraka, and there was a crow called Savitthaka,
who tried to imitate a cormorant, and died when he dived

underwater.

1. Api Viraka passesi sakunarh maifjubhanakam,

Mayiiragivasankasam, patirn mayham Savitthakan-ti?

Have you seen, O Viraka, the bird having a very sweet voice, with a

neck looking like a peacock’s, my husband Savitthaka?

In this connection, have you seen, O Viraka means, master Viraka,
have you seen?

Having a very sweet voice means having a very sweet voice.””
Because of lust, thinking: “My husband has a sweet tone,” therefore
she asks like this.

With a neck looking like a peacock’s means with a neck having an

appearance the same as a peacock’s.

*” Alternate form of the compound.
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2. Udakathalacarassa pakkhino,
Niccarh amakamacchabhojino:
Tassanukararn Savitthako

Sevale paligunthito mato ti.

That bird at home in water and on land, who constantly enjoys fresh
fish to eat: through imitating him Savitthaka has died, caught up

amongst the lakeside weeds.

In this connection, at home in water and on land, the one capable of

living in water and on land.

Bird, this is said regarding himself.

Through imitating him means through imitating him.”"

Has died caught up amongst the lakeside weeds, entering the water,
being caught amongst the lakeside weeds, unable to escape, encircled

by the lakeside weeds under the water, he has surely died, see, from

his beak it is evident.

Ja 205 The Story about the Ganges (Fish)
(Gangeyyajataka)

In the present two young monks are unsure which one of them is the

most handsome, so they ask an old monk, who declares he is more

216

Clarifying the compound.
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handsome than they are. The Buddha tells a story of two fish who
similarly asked a tortoise to decide which of them was more
handsome, only for him to declare that he was the most handsome of
all!

1. Sobhati maccho Gangeyyo, atho sobhati Yamuno,
Catuppadoyam puriso, nigrodhaparimandalo,

Isakayata givo ca, sabbeva atirocati ti.

The Ganges’ fish are lovely, and lovely those of the Yamuna, '’ this
four-footed individual, well-proportioned like a banyan, with a neck
like a carriage pole, is more lovely than all of them.

In this connection, individual, he says this in regard to himself.

Well-proportioned like a banyan means well-proportioned like a

well-grown banyan tree.

With a neck like a carriage pole means with a long neck like a

carriage pole.

Is more lovely than all of them, thus endowed with the appearance of
a tortoise he is more lovely than all of them, having surpassed you

all, I am the most lovely, this is what is said.

217 - P . . .
Yamuna is a feminine noun, as all rivers normally are, but here it is

declined like it was Yamuna, masculine, maybe for concinnity.
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2. Yan pucchito na tam akkhasi, afinarh akkhasi pucchito,

Attappasamsako poso, nayam asmaka’ ruccati ti.

Questioned he does not make answer, or questioned he answers

other, that person does praise himself, but our delight is not in this.

In this connection, that person does praise himself, that person has a

character of praising himself, elevating himself.

Our delight is not in this, our delight, our pleasure, in not in this
wicked tortoise. Having thrown water on the tortoise, they went to

their own places.
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Ja 206 The Story about the Antelope

(Kurungamigajataka)

In the present Devadatta is going around trying to kill the Buddha.
The latter tells a story of how he had done a similar thing in the past,
when the Bodhisatta was an antelope, and Devadatta a hunter, and
how he had been thwarted by his friends, the woodpecker and the

tortoise.

1. Ingha vaddham-ayarh pasarh, chinda dantehi kacchapa,

Aham tatha karissami, yatha nehiti luddako ti.

Come on, this strap, this snare, you must cut through it with your
teeth, tortoise, I will do my part likewise, because of that the hunter

won’t come.

[There is no word commentary to this verse.]

2. Kacchapo pavist varim, kurungo pavisi vanarn,

Satapatto dumaggamha diire putte apanayf ti.

The tortoise re-entered the lake, and the deer re-entered the woods,

the woodpecker from the tree top carried his children far away.

In this connection, carried, having taken them he departed, this is

the meaning.””
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It is odd that the commentary on this verse is so short.
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Ja 207 The Story about (King) Assaka
(Assakajataka)

In the present one monk is growing dissatisfied owing to his
attachment to his former wife. The Buddha tells a story of how the
monk was once a king named Assaka who grieved when his queen
passed away. The Bodhisatta cured him of his grief when he showed
him she was now reborn as a dung-beetle, and did not care for him

any more.

1. Ayam-Assakarajena deso vicarito maya,

Anukamaya kamena, piyena patina saha.

I wandered around the land together with this king Assaka,

reciprocating love with love, having affection for my lord.

2. Navena sukhadukkhena poranarh apithiyati,

Tasma Assakarania va Kito piyataro mama ti.

Old pleasure and pain are obstructed by the new pleasure and pain,

thus now I’'ve more affection for a worm than for king Assaka.

In this connection, I wandered around the land together with this
king Assaka, formerly I wandered around this delightful parkland
together with king Assaka.

Reciprocating love with love, with me who loves him, together with

him who loves me, this is the meaning.
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Having affection means having affection in that life.

Old pleasure and pain are obstructed by the new pleasure and pain,
venerable sir, because of the new happiness the old happiness, and
because of the new suffering the old suffering, is obstructed,

concealed, this is the nature of the world, this is the explanation.

Thus now I've more affection for a worm than for king Assaka,
because of the new obstructing the old, so I have more affection for
a worm than for king Assaka with his hundred virtues, with his

thousand virtues.

Ja 208 The Story about the (Murderous) Crocodile

(Sumhsumarajataka)

In the present Devadatta is going around trying to kill the Buddha.
The latter tells a story of how a crocodile had desired to eat the heart
of a monkey, but the monkey tricked him into believing he had left

his heart on a tree, and escaped.

1. Alarh metehi ambehi, jambiihi panasehi ca

Yani parar samuddassa, vararh mayham udumbaro.

Enough with these mangos, with black plums and jack fruits which

are across the sea, my fig tree is better.
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2. Mahati vata te bondi, na ca painia tad-apika,
Susumara vaiicito mesi, gaccha dani yathasukhan-ti.
Great your body, but your wisdom is not the same,”"”

the crocodile tricked me, now go where’er you will.

In this connection, enough with these, with these defined and

explained by you, for me these are enough.
My fig tree is better, this, my fig tree, is better.

The same, your wisdom is not the same as your body, nor is it

pleasing.

Now go where’er you will, now go wherever you will, there is no

way to grasp at your fleshly heart, this is the meaning.

Ja 209 The Story about the Chicken
(Kakkarajataka)

In the present one monk is very clever at taking care of himself.
When the Buddha hears of it, he tells about a previous life in which
the monk had been a bird who took good care to avoid being caught

by a hunter.

" According to CPD, -ii- is m.c., the word is upika. PED: It is simply tad-
upa-ka, the adj. positive of upa, of which the comparative-superlative is
upama, meaning like this, i.e. of this or the same kind. Also spelt tadiipika
(f.) (at Ja.ii.160).
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1. Dittha maya vane rukkha, assakanna vibhitaka,

Na tani evam sakkanti yatha tvam rukkha’ sakkasi.

I saw many trees in the woods, like sal trees and myrobalan, but

these trees do not walk around like this tree of yours walks around.

This is the meaning: dear hunter, in this wood many kinds of trees I
have seen previously, like sal trees and myrobalan, but these trees,
unlike™ yours, which walks around, goes around, travelling from
here to there, do not walk around, do not go around, do not wander

around.

2. Puranakukkuto ayarh, bhetva paiijaram-agato,

Kusalo valapasanarh apakkamati bhasati ti.

This old chicken has departed, having broken out of the cage, the

skilful one, departing away from those horse hair snares, speaks out.

In this connection, the skilful one, departing away from those horse
hair snares, from snares made out of horse hair, the skilful one,
having not given himself into bondage, departs away and speaks out,

and having spoken, he flees.
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Yatha seems to take on negative meaning here, or maybe this is an idiom
that is acceptable in Pali but not in English. In either case a contrast is being
made between the majority of trees and this one, which is not behaving as

expected.
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Ja 210 The Story about (the Woodpecker) Kandagalaka
(Kandagalakajataka)

In the present Devadatta is going around trying to kill the Buddha.
The latter tells a story about how a woodpecker called
Khadiravaniya had helped another bird in finding food, but the
latter desiring to dig out the food himself had broken his beak on an

acacia wood tree.

1. Ambho ko nama yarn rukkho, sinnapatto sakantako,

Yattha ekappaharena, uttamangam vibhijjitan-ti?

Dear, what is that tree’s name, with sweaty leaves and thorns, where,

with just one blow, my cranium has been split?

In this connection, dear, what is that tree’s name, good

Khadiravaniya, what is the tree’s name?
With sweaty leaves mean with soft leaves.”'

Where, with just one blow means on whatever tree, with just one

blow.

2 Rouse seems to have connected this word to sita, and translated it cool-
leaved. It seems, however, to be related to Vedic svinna, which Monier-
Williams gives with the meanings: sweating, perspiring; and PED based on
this also gives: sinna, wet with perspiration. It is this meaning which I
employ here. I do not quite understand what the commentator thought the

word meant, but acacia leaves are certainly not soft.
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My cranium has been split, my head has been split, not only the head,
but also the beak is split. Because the pain was encountered at the
acacia tree: being unable to understand: ‘“What is the name of this

tree?” having been pained, he lamented with this verse.

2. Acari vatayam ~ vitudam vanani
Katthangarukkhesu asarakesu,
Athasada khadiram jatasaram,

Yatthabbhida garulo uttamangan-ti.

Roaming around this, striking in the woods on the pithless branches

of useless trees, then hitting a pithy acacia tree, where the pecker

shattered his cranium.
In this connection, roaming around this means roaming around this.

Striking in the woods, striking, piercing the pithless silk-cotton,

flame-of-the-forest woods.

Branches of useless trees means the useless portions of trees in the

woods.

222

The opening is unmetrical here. PTS reads: Acarautayam, which is again
unmetrical. Vatayam acari would fit the metre.
" A Garula is a mythical half-human, half-bird like creature. Here it is

used, presumably m.c., to indicate the woodpecker of the story.
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On the pithless means those lacking pith, such as flame-of-the-forest,

silk-cotton, and so on.

Then hitting a pithy acacia tree, then for the first time since his

youth he encountered a pithy acacia.

Where the pecker shattered his cranium, where the pecker shattered

means the acacia where he shattered, broke his beak.

Pecker means bird, for all birds this is a respectful, polite word.

Ja 211 The Story about (the Clever Son) Somadatta
(Somadattajataka)

In the present one monk can hardly speak in front of two or three
others because he is so nervous. The Buddha tells a story about a
brahmin in the past who learned a verse for one whole year, and
informed his son Somadatta, who took him to the king, but the

father was so nervous he reversed the sense when reciting.

1. Akasi yoggarm dhuvam-appamatto,
Sarmvaccharar biranathambhakasmir.
Byakasi safifiath parisam vigayha,

Na niyyamo tayati appapaiinan-ti.

You practiced, and were constantly heedful, for a year, in the
fragrant grass bushes. You changed the meaning in the assembly, the

one of little wisdom did not preserve the sense.
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In this connection, you practiced, and were constantly heedful, for a
year, in the fragrant grass bushes, dear, you were always heedful, in

the fragrant grass bushes in the charnel ground where you practiced.

You changed the meaning in the assembly, but having entered the
assembly, you made the meaning opposite, produced a change, while

reciting, this is the meaning.

The one of little wisdom did not preserve the sense, the person
known as having little wisdom, did not preserve, did not protect, the

customary sense he had practiced.

2. Dvayar yacanako tata Somadatta nigacchati:

Alabharh dhanalabhar va, evarndhamma hi yacana ti.

The one who begs, dear Somadatta, undergoes one of two things: he

receives wealth or doesn’t receive, this is the nature of asking.

In this connection, this is the nature of asking means asking has this

characteristic.

Ja 212 The Story about the Left-Over Rice
(Ucchitthabhattajataka)

In the present one monk longs for his former wife. The Buddha tells
a story of the two of them in a former life, and how she served him
up the leftover rice of her lover, and was not worthy of being

attached to.
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1. Aiifio uparimo vanno, afifio vanno ca hetthimo,

Brahmani tveva pucchami: kim hettha, kiii-ca uppari ti?

The appearance on top differs, the appearance below differs,
brahmini I ask you: why is below cold, why is on top hot?

In this connection, the appearance means the form. This is
questioning why on top is in a hot state, and below in a cold state, so

he spoke.

Why is below cold, why is on top hot? The food that is served would
normally be cold on top, and would be hot underneath, but here it is
not so, because of that I ask you: “What is the reason the food is hot

on top, and cold underneath?”

2. Aharh natosmi bhaddante, bhikkhakosmi idhagato,

Ayaii-hi kottham-otinno, ayari so yarh gavesas ti.

I am an actor, venerable one, I have come here for almsfood, truly

he descended into the storeroom, you must seek him there.

In this connection, I am an actor, venerable one, means master, I am

an actor by nature.

I have come here for almsfood, 1 have come to this place seeking

alms for almsfood.
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Truly he descended into the storeroom, but her paramour is enjoying

this food and has descended into your storeroom through fear.

You must seek him there, he who you ask about, because of these

leftovers, ought to be sought for there.
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Ja 213 The Story about (the King of) Bharu
(Bharujataka)

In the present the heterodox sects are losing out because of the
popularity of the Buddha and the Sangha, and decide to bribe the
king so they can build a monastery alongside the Jetavana. The
Buddha tells the king a story of how two groups of ascetics were
turned against each other and tried bribing king of Bharu for his
favour, before realising their mistake and leaving for more remote

dwellings.

1. Isinam-antaram katva, Bharuraja ti me sutarh,

Ucchinno saha ratthehi saraja vibhavangato.

Having made the seers differ, the king of Bharu, so I have heard,

both the king and his kingdom were cut off and went to destruction.

2. Tasma hi chandagamanarh nappasarmsanti pandita,

Adutthacitto bhaseyya giram saccupasarhhitan-ti.

Therefore such impulsive behaviour the wise ones do not praise, the

one of uncorrupt mind speaks an utterance connected with truth.

In this connection, having made the seers differ means having cleft

them apart through impulsive behaviour.

The king of Bharu means the king of the kingdom of Bharu.

So I have heard means this is what was heard formerly by me.
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Therefore such impulsive behaviour, having arrived at such
impulsive behaviour, the king of Bharu together with his kingdom
was cut off, therefore such impulsive behaviour the wise do not

praise.

The one of uncorrupt mind means having become one with a mind

uncorrupted by defilements.

Speaks an utterance connected with truth, he would speak an
utterance depending on reality, depending on meaning, depending
on reason. For those who in that place took a bribe to the king of
Bharu, this was not suitable. Those who spoke an utterance
connected with truth distaining bribery, set up a new place in the

Coconut Isle that today is well known as the thousand isles.
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Ja 214 The Story about the Full River

(Punnanadijataka)

In the present the monks are talking about the Buddha’s wisdom. The
Buddha explains that even in past lives he had been wise and
resourceful and tells how he interpreted a verse and a present of a

cooked crow from a king, and so won favour with him again.

1. Punnar nadin yena ca peyyam-ahu,
Jatam yavarh yena ca guyham-ahu,
Diiram gatarih yena ca avhayanti:

So tyagato handa ca bhuiija brahmana ti.

The one who drinks when the river is full they say, the one hidden
when the barley is grown they say, they call upon him when one has

gone far off: well then, brahmin, you must eat and then come to him.

In this connection, the one who drinks when the river is full they say,
speaking regarding rivers ‘from which a crow can drink’,””" the river
is full when they say ‘from it a crow can drink’, but when the river is
not full, ‘from it a crow can drink’, is not said. Having stood on the
river bank, and stretched out his neck, the crow is able to drink,

because of that they say ‘from which a crow can drink’.

The one hidden when the barley is grown they say, barley is merely

an abbreviated teaching, but here all young crops that have grown up

224 . . . . .
This seems to have been proverbial, meaning the river is so full even a

crow standing on the bank can drink from it.
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and are ripe is the intention.””” Truly when a crow has entered inside
he is able to be concealed, at that time he hides, so hidden is said.
Who hides? The crow. Thus with the hiding of the crow ‘the crow-
hider’, is spoken of, ‘hidden’ is said because of the crow who is the
cause for the word indicating hidden. Because of this then they say
hidden.

They call upon him when one has gone far off, having approached a
dear person who has gone afar off and lives abroad, seeing him
sitting, or, if one of such and such a name approaches, the crow must
caw, or, hearing the crow cawing: “Since the crow caws, the one of
such and such a name approaches,” saying this they call upon, talk

to, address, bring it up, this is the meaning.
Come to him means he must be led home.

Well then, brahmin, you must eat, take, brahmin, you must eat, chew

on this crow meat, this is the meaning.

2. Yato mam sarati raja, vayasam-pi pahetave,

Hamsa kofica mayura ca: asati yeva papiya ti.

Because the king remembers me, and offers up the crow to me, he

will offer geese, herons and peacocks: forgetting would be worse.

*? Le. barley is being used as a synecdoche to indicate all young crops.
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In this connection, because the king remembers me, and offers up
the crow to me, when the king has received this crow meat, he
remembers to make offerings to me.

Geese, herons and peacocks, but because of this, he will present these
geese and so on, he will obtain goose meat and so on, then why
would he not remember me? this is the meaning. Most excellently,
having obtained this goose meat and so on, why would he not

remember me, he surely remembers, this is the meaning.

Forgetting would be worse, having obtained this or that,
remembering is called excellent, but in the world forgetting is worse,

forgetting is low, inferior, but this is not like our king.

Ja 215 The Story about the (Talkative) Turtle
(Kacchapajataka)

In the present Kokalika blames the two chief disciples, and because
of what he says, falls into hell. The Buddha explains that it was ever
so in the past, and tells a story of a turtle who was being carried to
the Himalayas, but opened his mouth, lost his grip and fell to his
death.

1. Avadhi vata attanam kacchapo byaharam giram,

Suggahitasmim katthasmirn, vacaya sakiyavadhi.

The turtle by letting out an utterance surely killed himself, while

having a good grip on a stick, by speaking he killed himself.
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2. Etam-pi disva naravir'yasettha,
Vacam pamuiice kusalar nativelam,

Passasi bahubhanena, kacchapam byasanam gatan-ti.

Having seen this, chief of vigorous men, speak a word that is
wholesome and concise.””’ You see, by talking much too much, the

turtle came to disaster.
In this connection, surely killed means surely slaughtered.

While having a good grip on a stick, biting strongly with the mouth
and gripping on the stick.

By speaking he killed himself, being very talkative, and uttering a
word at the wrong time, having let go of the place where he bites, by
his own words he killed, slaughtered himself. Like this he reached

the destruction of his life, not in any other way.
Having seen this means having seen this cause.

Chief of vigorous men means the chief, the one with supreme vigor,

the noble king amongst vigorous men.

Speak a word that is wholesome and concise, a wholesome word

connected with truth and so on, a wise person should speak, should

226

Lit: not excessive.
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utter, this beneficial word at a suitable time, he should not speak

excessively, exceeding the right time, without limits.

You see means surely you see through witnessing.

227

By talking much too much means by talking much too much.

The turtle came to disaster means this turtle reached the destruction
of his life.

Ja 216 The Story about the (Lamenting) Fish
(Macchajataka)

In the present one monk is wavering because of having thoughts of
his former wife. The Buddha tells a story of a fish who was caught,
but whose lament over what his wife might think of him saved him

from being roasted.

1. Na mayam-aggi tapati, na siillo sadhutacchito,

Yaii-ca mam maiifiate macchi: ‘Afifiam so ratiya gato.’

It is not this fire that burns me, nor the spit that is well fashioned, but

9229

my lady "’ thinking of me: ‘He went for joy to another.

227

It appears -bhanena is written m.c.
 The word really means a female fish, but this is hard to get across
fluently in the verse.

>’ This line also occurs at Ja 34.
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2. So man dahati ragaggi, cittarh ciipatapeti marn,

Jalino muicathayira marh, na kame haniate kvact ti.

The fire of lust it is that burns me, and my heart it does torment.

Fisherman, master, free me, there is no pleasure in being killed.

In this connection, it is not this fire that burns me, it is not this fire
that burns me, nor causes burning, nor grieves me, this is the

meaning.

Nor the spit means this spit that is well fashioned does not harm™"

me, nor does it cause grief to arise in me.

But my lady thinking of me, but my lady thinking of me: “He has
gone to another lady to find joy in the five strands of sensual

pleasure,” that very thing burns me, grieves me.

The fire of lust it is that burns me, but he who has this fire of lust,

that is what burns me, sets me on fire.

My heart it does torment, my heart is joined together with lust and

that torments, wearies, vexes me.

Fisherman,”' he calls on the fisherman. Because he has a net,

fisherman is said.

3

! Tapati has the meanings of both harm and burn.

31 y—7-: . . . . . .
Jalino means one having a net, and indicates in this context a fisherman,

the more usual word is kevatta.
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Master, free me, free me lord, he begs.232

There is no pleasure in being killed, being established in pleasure,
led by pleasure, a being is not killed anywhere. He laments: it is not

suitable to kill any of your kind.

Or, kame is a causal word, in the locative case, by following after the
lady because of pleasure he laments: nowhere is he killed by you and

your kind.

Ja 217 The Story about (Daughter) Seggu
(Seggujataka)

In the present a layman doesn’t visit the Buddha for a long time
while arranging his daughter’s marriage. The Buddha tells a story of
a greengrocer in the past who tested his daughter Seggu before

giving her in marriage to a suitable young man.””

1. Sabbo loko attamano ahosi,
Akovida gamadhammassa, Seggu,
Komari ko nama tavajja dhammo?

Yam tvam gahita, pavane parodasi ti.

" The compound is muiicatha + ayira, which is itself a variant form of the
more familiar ariya.

" Cf. Ja 102 Pannikajataka.
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All the world has delight in lovemaking, you are unskilled in village
ways, Seggu, child, how is this thing known to you today? Having
grabbed you, you cry out in the woods.

In this connection, all the world has delight in lovemaking, dear, the

whole world of beings has delight in sexual intercourse.

You are unskilled in village ways, Seggu, Seggu, this is her name.
But through this, dear Seggu, you are unskilled in village ways, you
are unskilled in the ways of the village, the ways of the low caste,

this is what is said.

Child, how is this thing known to you today? Dear child, how is this

practice known to you today?

Having grabbed you, you cry out in the woods, because of wanting
sexual intercourse with you in the woods, having grabbed you by the
hand, you cry out, and do not agree, is this your practice, what kind

of young woman are you? he asks.

2. Yo dukkhaphutthaya bhaveyya tanarm,
So me pita, dubbhi vane karoti,
Sa kassa kandami vanassa majjhe?

Yo tayita, so sahasam karoti ti.

** This verse, and the word commentary, are a repetition of Ja 102

Pannikajataka.
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The one who should shelter me from suffering, my father, is
treacherous inside the woods, to whom will I cry out amidst the

woods? he who protects me, offers violence.

In this connection, the one who should shelter me from suffering
means the one who should be established as a protector, a strong

protector, from feeling suffering in the body and mind.

My father, is treacherous inside the woods means my father who
protects against suffering, in the woods, such a one does this deed
like one who is teacherous to his friends, thinking to transgress

against his own daughter by birth, this is the meaning.

To whom will I cry out means to whom will I wail? Who will be my

support? this is the explanation.

He who protects me, offers violence means he who is my protector,
guarding me, worthy to be my helper, my father, does a deed of

violence, this is the meaning.

Ja 218 The Story about the Cheating Merchant

(Kutavanijajataka)

In the present one merchant tries to cheat another out of his share by
delaying to pay him. The Buddha tells a story of a man who told his
friend 500 ploughshares were eaten by mice, but his victim then told
him his son had been taken by a hawk. The Bodhisatta settles both

improbabilities with wisdom.
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1. Sathassa satheyyam-idam sucintitar,
Paccodditam patikiitassa kitarn,
Phalar ce khadeyyurm misika,

Kasma kumarar’ "~ kulala no” " hareyyurn?

Treachery to the treacherous is well thought-out, fraud to the
fraudulent is planted in return, if the mice can devour a ploughshare,

why can a hawk not carry away a boy child?

2. Kutassa hi santi kiitakuta,

Bhavati capi nikatino nikatya,

Dehi putta(nattha)phalanatthassa phalarh,
Ma te puttam-ahasi~’ phalanattho ti.

There is fraud upon fraud for the fraudulent one, there is cheating in
return for the one who cheats, he must give the ploughshare to the
one who lost it, the one who lost his ploughshare must not steal his
child.

In this connection, to the treacherous, through being deceitful, being
treacherous, thinking: “After finding a means, it is right to devour

what belongs to another,” thus he is treacherous.

" Text: kumare; plural form, I suppose we could translate: Why can’t a
hawk carry off boys.
%% Cst reads na, but no is needed m.c.

"7 Text: putte ahdsi, plural, but in the story only one child had been taken.
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Treachery... is well thought-out, this deceit in return through
thinking was well thought out by you.

Fraud to the fraudulent is planted in return, this fraud against the
fraudulent person was well planted in return by you, having made

this complement, he laid it down it like a snare, this is the meaning.

Why can a hawk not carry away a boy child? When mice devour
ploughshares, for what reason can a hawk not carry away a boy
child?

There is fraud upon fraud for the fraudulent one, do you think: “I
am a person who made mice devour ploughshares, a fraud,” but for
such a deceitful one in this world there is lots of deceit, deceit for
deceit, deceit in return for deceit this is called, there is what is

known as deceit in return for deceit, this is what is said.

There is cheating in return for the one who cheats, there is cheating
for the one who cheats, for the one who defrauds there is cheating,

he is another fraudulent person who causes cheating.

He must give the ploughshare to the one who lost it, dear friend who

lost a son, you must give the ploughshare to the one who lost it.

The one who lost his ploughshare must not steal his child, if the
ploughshare is not given him, he will carry off your son, do not let

him carry him off, give the ploughshare to him. “I will give,”"

" The present tense here has immediate future meaning.
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master, if you give my son.” “I will give, master, if you give my

ploughshare.”

Ja 219 The Story about Blaming
(Garahitajataka)

In the present one monk can make no progress owing to discontent.
The Buddha tells a story about a monkey who lived with a king and
understood mankind’s wrongdoing, before being set free and

reporting it to his fellows. They blocked their ears rather than listen.

1. Hiranfiarh me suvannam me, esa rattirh diva katha,

Dummedhanarh manussanam Ar'yadhammarn apassatam.

Unwrought gold is mine, wrought gold is mine, this they say by night

and day, unintelligent men do not consider the noble Dhamma.

2. Dve dve gahapatayo gehe, eko tattha amassuko,
Lambatthano venikato, atho ankitakannako,

Kito dhanena bahuna, so tam vitudate janan-ti.

There are two householders in the house, one has no beard in that
place, pendulant breasts, plaited hair, and perforated ears, being

bought with lots of wealth, she attacks the people.

In this connection, unwrought gold is mine, wrought gold is mine,

this is merely an abbreviated teaching, with this pair of lines all ten
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kinds of treasures,””’ primary and secondary crops, "’ fields and
lands, two footed servants and four footed animals, all of these are

shown: “This is mine, this is mine,” he says.

This they say by day and night, this is the talk of these people by
night and by day, all the time. But others say: “The five constintuents
are impermanent,” or, “Having become, they are not,” not knowing

this, they go around lamenting in this way.
Unintelligent means having little wisdom.

Do not consider the noble Dhamma, the noble Dhamma of the noble
Buddhas and so on, or, the faultless ninefold supermundane
Dhamma, this is the talk of those who do not consider. But another
way: “Impermanence or suffering,” this is not normally what they

say.
Householders means the persons in charge in the house.

One has no beard in that place means amongst those two masters of

the house, one refers to a woman, it is said.

" The Vinaya, PTS 4.163, defines these: ratanam nama mutta mani
veluriyo sankho sila pavalam rajatam jataripam lohitanko masaragallam;
what is called a treasure is pearl, gem, lapis lazuli, mother of pearl, quartz,
coral, silver, gold, ruby and emerald.

Y Defined as staple grains and vegetables.
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In this connection, plaited hair means having braided hair, having
her hair set in various weaves, this is the meaning.
And perforated ears, and only a pierced ear, an ear with a hole, this

is said concerning a pendulant ear.

Being bought with lots of wealth, but this one who has no beard,
pendulant breasts, plaited hair, and perforated ears, having given a
lot of wealth to her mother and father, she is bought, adorned,
decorated, and having mounted the vehicle, surrounded by a great

retinue, she enters the house.

She attacks the people, the householder from when she first came in
that house, the people, divided into the servants and workers and so
on, she attacks them with the spear in her mouth, saying: “Begone
servantmen and servantwomen, don’t do that!” like one who having
become the master, manages the people. Thus to this extent, saying:
“In the human world this is totally unsuitable,” she blames the world

of humans.

Ja 220 The Story about (the Family Priest) Dhammaddhaja
(Dhammaddhajajataka)

In the present Devadatta is going around trying to kill the Buddha.
The latter tells a story about how how in the past a corrupt official
had tried to get him killed using various strategems, but with the
help of Sakka he was always defeated. Eventually he was tasked with
finding a man with four good qualities to look after a palace — and

again he managed to find one.
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1. Sukham jivitariiposi, rattha vivanam-agato,

So ekako rukkhamiile, kapano viya jhayasi ti?

Your life looks happy, leaving the kingdom you go to the desert,

alone at the root of a tree, do you meditate like a wretch?

In this connection, your life looks happy, your life is comparatively

happy, like one grown up in happiness, maintaining happiness.

The kingdom means a place where people are spread out.

You go to the desert, having entered the wilderness, a place with no

water.

At the root of a tree means in the vicinity of a tree.

Do you meditate like a wretch? Just like a wretch sitting alone, do

you meditate, contemplate, what do you think? he asks.

2. Sukharh jivitaruposmi, rattha vivanam-agato,
So ekako rukkhamiile,

Kapano viya jhayami, satarh Dhammarh anussaran-ti.

My life looks happy, leaving the kingdom I go to the desert, alone at
the root of a tree, just like a wretch I meditate, recollecting the good

Dhamma.
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In this connection, recollecting the good Dhamma, friend, this is the
truth, I am one whose life looks happy, but leaving the kingdom I
came to the desert, alone, having sat at the root of this tree, just like
a wretch I meditate. But what do you say: “What do you think?” 1
reply to you: “The good Dhamma.” Surely I sit here recollecting the

good Dhamma.

Good Dhamma, the good Dhamma of the Buddhas, Independent
Buddhas, Buddhas’ disciples, of the good people, the wise ones. Gain
and loss, fame and infamy, blame and praise, happiness and
suffering, surely these are the eight kinds of worldly conditions. But
while being assailed by these he does not shake, he does not stir, this
here is what is reckoned as the unshakeable good Dhamma, I sit

recollecting this, this is the explanation.

I am not envious, O king, I am not one who drinks strong drink, I am

not one with attachments, [ am resolved on non-anger.

Because of a woman, king, I had the family priest fettered, he taught

me what was beneficial, so I am not envious.

This is the meaning: King, previously in this city of Benares, having
become such a king, because of a woman I had the family priest

fettered.

They bind the unbound right there, where fools speak, they free the

bound right there, where the wise speak.
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In the Bandhana Jataka as in the tradition, at one time I became king
Chattapani. The queen, having corrupted sixty-four foot-servants,
and not fulfilling her heart’s desire for the Bodhisatta, desiring to
ruin him, set him at variance and had him fettered. Then having
fettered him, the Bodhisatta was brought back, and having explained
the real nature of the queen’s fault, he was freed from bondage by
the king, and he had all the foot-servants set free, and further he
advised the king, saying: “Great king, forgive the offence of these
foot-servants and the queen.” And everything should be understood
in detail according to what was said in the Jataka above. Referring

to this he said:

Because of a woman, king, I had the family priest fettered, he taught

me what was beneficial, so I am not envious.

But then I thought: “I have abandoned sixteen thousand women, and
because of the defilements, although treating her well, I was not able
to please this one, thus when angry it is hard to fulfil the desire of
women. When clothed in soiled clothes, it is like someone getting
angry, saying: ‘Why are they soiled?” After the the food is eaten it
becomes excrement and it is like someone getting angry, saying:
‘Why does it have such a nature? So I determined: ‘Beginning from
now for as long as I have not attained Arahatta, envy depending on a
defilement will not arise in me.” Beginning from there I became

unenvious. Referring to this: “Therefore I am not envious,” was said.

When drunk, great king, I ate my own child’s flesh, being touched by

grief, I eschewed strong drink.
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Previously, great king, I became such a king of Benares, I was unable
to continue without strong drink, I was unable to eat food without

meat.

In the city, on the feast-days when killing is not allowed,”*' the cook,
having taken meat on the thirteenth of the month,”" set it aside, and,

being poorly stored, the dogs ate it.

The cook, not receiving meat on the feast-day, having cooked
various other foods of the best tastes for the king, and ascended the
palace, being unable to serve meat, having approached the queen, he
said: “Queen, today I have not received meat, and I am certainly not

able to serve food without meat, what should I do?”

“Dear, my son is held dear, is agreeable to the king, having seen my
son, the king, kissing and embracing him, does not think”"’ even of
his own existence, having dressed up my son, and made him sit on
the king’s lap, while he is playing with his son, you can serve the

food to the king.”

Having said this and dressed up her son and decorated him with
finery, she sat him on the king’s lap. While the king was playing with

his son the food was served by the cook. The king, not seeing meat

"' On the feast-days, then as now, there were orders not to kill, so as not to
offend the gods.
" Le. on the last day before the prohibition started.

* Lit: does not know.
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on the dish, being intoxicated with liquor, asked: “Where is the

meat?”

He said: “Today, king, is a feast-day when killing is not allowed, no

meat is available.”

Having said: “Is meat so hard to find for me?” having wrung the
neck of his dear son sitting on his lap, bringing his life to
destruction, and throwing the corpse in front of the cook, he said:

“Quickly prepare and bring the meat.”

The cook did so, and the king ate the food with his own son’s flesh.
Out of fear of the king there was no one able to wail, or cry, or speak
out. The king, having eaten, went to sleep on top of the bed, and
when he woke up before dawn being no longer drunk, he said:

“Bring me my son.”

At that time the queen fell at his feet wailing. Having said: “Why do
you cry madam?” She said: “King, yesterday, after killing your son,

you ate food with his flesh.”

The king having cried and wailed with grief for his son, said: “This

suffering has arisen for me because of liquor.”

After seeing the fault in liquor, he said: “Beginning from now until I
attain Arahatta, I will not drink liquor which causes such ruination,”
and having taken dirt and wiped his mouth, he made this

determination.
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Beginning from then he did not drink any intoxicants. Referring to

this fact, this verse: “When drunk, great king,” was spoken.

King, I was called Kitavasa, my son broke an Independent Buddha’s

bowl, and passed away; through that cause I became unattached.

Great king, formerly I was a king of Benares called Kitavasa. To me
a son was born. Having seen him those who could read signs, said:
“Great king, this boy will die through not receiving water,” so he
gave the name Dutthakumara to him. When he had grown up he was

given the viceroyalty.

The king walked round putting his son to the front or behind.
Fearing the death of his son through not receiving water, he built
lakes at the four gates and here and there inside the city, and made

pavillions at the crossroads and so on and set up water pots.

One day in the morning, being decorated with ornaments, while
going to the garden he saw an Independent Buddha on the highway.
Having seen the Independent Buddha the many-folk worshipped and

praised him, and held up their hands in reverential salutation to him.

The prince thought: “While going along with one such as I, they
worship and praise this shaveling, and hold up their hands in

reverential salutation to him.”
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Angrily he dismounted from the elephant’s back, and approached the
Independent Buddha, saying: “Ascetic, have you received your
food?” “Yes, prince,” he said. Taking the bowl from his hand he
threw it on the floor, and trampled it together with the food, and

crushed it to bits with a blow of his foot.

The Independent Buddha said: “This person is truly lost,” and stared

into his face.

The prince said: “Ascetic, I am king Kitavasa’s son, called
Dutthakumara by name. Being angry at me, opening your eyes, and

looking round, what will you do?”

The Independent Buddha, having his food cut off, ascending into the

sky, went to Mount Nandamila in the northern Himalaya.

At that very moment the prince’s wicked deed matured. Saying: “I
am burning, burning,” fire emerged from his body and he fell down

right there.

Right there and then whatever water there was, all of that water was
cut off, the water-courses dried up, and reaching the destruction of

his life he was reborn in the ceaseless hell.

The king heard what had happened and overcome with grief for his

son, thought: “This grief has arisen based on affection for my son, if
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there were no attachment,”"" grief will not arise, beginning from
here on, whether with consciousness or without consciousness, I will
not let attachment arise based on anything,” he made this

determination. Beginning from then he had no attachment.
Referring to this the verse: “I was called Kitavasa,” was spoken.

In this connection, my son broke an Independent Buddha’s bowl, and
passed away, my son having broken the Independent Buddha’s bowl,

passed away, this is the meaning.

Through him I became unattached, then from the basis of the arisen

attachment, [ became unattached, this is the meaning.

As Araka I developed loving-kindness for seven years, I spent seven

aeons in the Brahma Realm, so am I without anger.

This is the meaning: Great king, I became an ascetic named Araka,
and cultivated a heart of loving kindness for seven years, for seven
aeons of evolution and devolution I lived in the Brahma Realm, so
through developing loving-kindness for a long time by the

performance of practice I became one without anger.

*** Sneho normally means love, affection, but here it means the kind of love

that is attached to its object and therefore causes grief, so that here the

translation attachment seems more appropriate.
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Ja 221 The Story about the Renunciant’s Robe

(Kasavajataka)

In the present laymen club together and offer robes to Devadatta.
The Buddha, hearing about it, tells a story of how a hunter had
dressed as a Paccekabuddha in order to kill elephants, and how he

had rebuked him for dishonouring the robes.

1. Anikkasavo kasavari yo vatthar paridahissati,

Apeto damasaccena, na so kasavam-arhati.

The one who, while still being impure, will put on the yellow robe,

abstaining from restraint and truth, is not worthy of the yellow robe.

2. Yo ca vantakasavassa, silesu susamahito,

Upeto damasaccena, sa ve kasavam-ar*hat ti.

The one who throws out any impurity, steady in virtue, endowed

with restraint and truth, is worthy of the yellow robe.

In this connection, impure,”” impure is said to be lust, hatred,
delusion, anger, rivalry, jealousy, selfishness, deceit, cheating,
stubbornness, wrathfulness, conceit, great conceit, vanity,
heedlessness, all unwholesome things, all wrong ways of living, all
one thousand five hundred deeds leading to existence, that are called

impure. For whatever person has not removed them, continuing and

" The word means not-not-impure (a+ni+kasava).
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not relinquishing them, or going out from them, is known as one

who is impure.

The yellow robe means being dyed in yellow dye it has the state of

246

the flag of the worthy ones.

The one who... will put on the... robe, having become such a one,

such a robe he will put on, wear and wrap himself in.

Abstaining from restraint and truth, from what is reckoned as
restraint of the sense faculties, from restraint, from what is reckoned
as Nibbana, from the ultimate truth, he abstains, he shuns it. Or, the
word in the instrumental case has ablative meaning: from this
restraint and truth, this is the meaning. Here truth means verbal

truth, also the four truths is suitable.

Is not worthy of the yellow robe, that person, because of being
impure, is not worthy of the yellow robe, the flag of the worthy ones,

for him it is not suitable.

The one who... throws out any impurity, but the person, as previously

mentioned, because of throwing off impurity, is free of impurity.

** In ancient India the normal male householder’s robe was white, and a

yellow or stained robe was worn by renunciants. The flag of the worthy

ones, is otherwise the flag of the Arahants.
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Steady in virtue, he who is well placed in the virtues of the paths and
fruits, being led, stands like one established amongst them. This is a

term for one possessing virtuous practices.
Endowed means possessed of.

With restraint and truth means with restraint and truth in the

aforementioned manner.

Is worthy of the yellow robe, such a person is worthy of this robe

that is a flag of the worthy ones.

Ja 222 The Story about (the Monkey) Little Nandiya
(Culanandiyajataka)

In the present Devadatta goes about trying to kill the Buddha, who
tells a story from a past life in which a hunter had mercilessly killed
him, when he was a monkey tending for his mother. Shortly
afterwards, because of his wickedness, the earth swallowed up the
hunter, fulfilling his teacher Parasariya’s prediction.

1. Idam tad-acar'yavaco, Parasar'yo yad-abravi:

‘Masu tvarh akari papam, yam tvarh paccha katam tape.’

This is the word of my teacher, this is what Parasariya said: ‘Do not

do anything wicked, which later will cause you regret.’
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2. Yani karoti puriso, tani attani passati,
Kalyanakari kalyanarh, papakari ca papakam,

Yadisam vapate bijarh, tadisarh harate phalan-ti.

Whatever a person does, the same he will see in himself, the one who
does good will see good, the one who does wrong will see wrong,

whatever seed he sews, the same kind he will carry off as fruit.

In this connection,”" this is the word of my teacher means this is my

teacher’s word.
Parasariya, he extols him by his clan name.

Later will cause means whatever wickedness is done by you, later
that will cause you regret, will weary you. Do not do it, he gave this

advice, but I did not do according to his word.

This is the meaning: this is what the brahmin Parasariya said: “You
must not do anything wicked, which having done you will later
regret,””" this is the word of his teacher. Whatever deeds that person
does by way of the body, voice and mind doors, he will receive in

return the result, the same indeed he will see in himself.

"/ These first few definitions are brought in from a repetition of the verse

at Ja 353 Venasakhajataka.

*** This restates the line of the verse in more regular prose form.
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The one who does what is good will see good, he experiences the
fruit, the one who does wrong will see wrong indeed, he experiences

the low, inferior, unpleasant fruit.

In this world whatever seed he sews, the same kind he will carry off
as fruit, he will experience, take back, carry off that fruit that suits

the seed, that is fits the seed.

Ja 223 The Story about the Parcel of Rice
(Putabhattajataka)

In the present one wealthy man hides a gift of rice he has received
on a journey from his wife and eats it all himself. The Buddha tells a
story about a queen who was unable to give gifts to the ascetics, as

the king did not support her well.

1. Name namantassa, bhaje bhajantam,
Kiccanukubbassa kareyya Kiccarn,
Nanatthakamassa kareyya attham,

Asambhajantam-pi na sambhajeyya.

Reverence to the reverent, follow the one who follows you, she
should do her duty to the one doing his duty, but she need not do
good to the one who wishes her harm, no one needs to love those

who do not have love in return.
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2. Caje cajantam, vanatharh na kay'ra,
Apetacittena na sambhajeyya.
Dvijo dumam khinaphalan-ti hatva,

Ainifiarm samekkheyya maha hi loko.

Abandon the one who abandons, not having desire, she need not love
the one who is devoid of thought for her. A bird, knowing that a tree

is devoid of fruit, can look for another tree in this great wide world.

In this connection, reverence to the reverent, follow the one who
follows you, whoever pays reverence to oneself should pay reverence

to him in return. Whoever follows along, you should follow him.

She should do her duty to the one doing his duty, to the one who is
doing the duties that have arisen to her, she should return the duties

that have arisen to him.

Abandon the one who abandons, not having desire, she should
abandon the one who has abandoned her, in this she need not have

desire, or what is reckoned as craving.

The one who is devoid of thought means the one without thought, the

one with erroneous thought.

She need not love means she does not have to have contact with such

a one.
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A bird, knowing that a tree, like a bird of a previously fruitful tree,
when the fruit if devoid, knowing: “This is devoid of fruit,” and
putting it aside, looks for, seeks out another, so she should look for
another. For there is the wide world, and you should find that person

who has affection for you.

Ja 224 The Story about the Crocodile
(Kumbhilajataka)

In the present Devadatta sets out to kill the Buddha, who replies that
he did this in the past also, and tells a story of how, when he was a

monkey, he outwitted a crocodile and escaped being eaten.

1. Yassete caturo dhamma, vanarinda, yatha tava:

Saccarih dhammo dhiti cago, dittham so ativattati.

He who, monkey-king, like you, has these four things: Truth,

wisdom, courage, charity, will overcome his foe.

2. Yassa cete na vijjanti guna paramabhaddaka,

Saccarih dhammo dhiti cago, dittham so nativattatr ti.

For whoever these supremely auspicious virtues are not found, truth,

wisdom, courage, charity, will not overcome his foe.

. . 249
In this connection,™ he who means whatever person.

"’ This first section of the commentary comes from Ja 57 Vanarindajataka,

where the verse appears verbatim.
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These, indicates what will be said now is from personal experience.
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Four things means four virtues.

Truth means truthful speech, saying: “I will come near,” not making

false speech, and then surely coming, this is your truthful speech.

Wisdom means investigative wisdom: “It will surely be so because of

having done this,” this is your investigative wisdom.
Courage, this is said to be your uninterrupted effort, this is yours.

Charity means self-sacrifice, having forsaken yourself, come into my

presence. But that I was unable to capture him is my fault.
Foe means adversary.

Will overcome for that person like you, having these four things, just

as today you overcame me, so will he overthrow, conquer his enemy.

In this connection, supremely auspicious virtues, for whoever has
these four supremely auspicious — in the sense of a heap, in the sense
of a quantity — virtues is not found, he will not be able to overthrow

his enemy. All the rest is the same as above””” in the

“Y Lit: below, but it always seems to be used in these contexts to mean what
has gone before, where in English we say above; with below being used to

indicate what is yet to come.
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Kumbhilajataka™' by fitting it in with the exact explanation

described there.

Ja 225 The Story in Praise of Patience

(Khantivannanajataka)

In the present a courtier had an affair in the king of Kosala’s harem,
and the king asked the Buddha advice as to what he should do. The
Buddha told a story of courtier who was intriguing in the harem,
while his attendant was intriguing with his own wife! When he
complained about the attendant the king explained his own course of

action was to be patient.

1. Atthi me puriso, deva, sabbakiccesu byavato,

Tassa cekoparadhatthi, tattha tvarh kinti mafifiasi ti?

There is a person for me, king, who’s concerned with all the duties,

and this one, he has an offence, what do you think about this case?

In this connection, and this one, he has an offence, and this person

has an offence.

What do you think about this case? what do you think should be done

about this case in which this person has an offence? In whatever way

! Cst indicates that we are being referred to Ja 208 Surhsumarajataka, but
it seems this is wrong, and Ja 57 Vanarindajataka, where the first verse

occurs, should be indicated.
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it comes to your mind,”” that will be a suitable punishment to impose
on him, this is the explanation.
2. Amhakam-patthi puriso, ediso idha vijjati,

Dullabho angasampanno, khanti-r-asmaka’ ruccati ti.

For us also there is a person, such a person here is found, rare are

those endowed with these qualities, for us we like patience.

This is the meaning: for our king there is such a one who is very
helpful in the house, but he is a offending person, he can be found
here, now also he can be found here, we officers tolerate him
referring to his great help, but also you who are not a king, must
carry this burden of toleration. Endowed with qualities, endowed
with all these virtuous components, that person is known as rare, for
this reason our liking is for patience and toleration in such a

position.

Ja 226 The Story about the (Impatient) Owl
(Kosiyajataka)

In the present the king of Kosala wants to go on an expedition with
his army, but first he sought the counsel of the Buddha, who tells a
story of an owl who came to a bamboo thicket at the wrong time and

was killed by a bunch of crows.

7 Lit: in whatever way your mind arises, which is not idiomatic in English.
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1. Kale nikkhamana sadhu, nakale sadhu nikkhamo,
Akalena hi nikkhamma, ekakam-pi bahujjano,

Na kiiici attharh joteti dhankasenava kosiyam.

Going at the right time is good, not going at the wrong time is good,
by going out at the wrong time, alone, and with the many folk,
nothing explains the meaning like the owl with the army of crows.
2. Dhiro ca vidhividhanaiifia, paresarn vivaranugi,

Sabbamitte vasikatva, kosiyo va sukhi siya ti.

The wise one knows the rules and commands, follows the faults of

others, bringing all foes under control, he will be happy like the owl.

In this connection, going at the right time is good, great king, going
out is called going out or advancing at a suitable, very suitable, time

is good.

Not going at the wrong time is good, but going out at the wrong time
to go to another place from your own place of residence, going out

or advancing is not good.

At the wrong time and so on, amongst the four lines, by joining the
first line with the third line, and the second line with the fourth line,

50 is the meaning to be understood.””” From his own place of

1 do not really follow this, as the verse makes perfect sense as it is, and

would be hard to understand if reordered in the way suggested here.
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residence, whatever person, at the wrong time, having gone out, or

having advanced.

Nothing explains the meaning, he is unable to generate even an
insignificant development for himself, then alone, and with the many
folk, with the many hostile folk, at the wrong time going out or
advancing, alone, or being surrounded by folk, he is led to complete

destruction.

In this connection, this is the simile: like the owl with the army of
crows, like this army of crows, at the wrong time going out or
advancing, they lead the owl to complete destruction by attacking
him with their beaks, so therefore, beginning with animals, no one,
at the wrong time, and from his own place of residence should go out
or advance.

In the second verse, the wise one means the wise one.””’

The rules means the traditions established by the wise men of old.
Commands means the divisions or the commands.

Follows the faults means knowing and following a fault.

Bringing means bringing under his own control.

254 _ . . . r. . .
* Dhira can mean wise or firm. The commentary clarifies which meaning

is intended here.
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The owl means from this foolish owl likewise to another wise owl.

This is what is said: he who is wise, thinking: “At the right time I
should go out, I should advance, but, at this time I should not go out,
I should not advance.” What are known as the traditions established
by the wise ones of old, the rules and what is reckoned as the
divisions, or the commands, he knows his rules, commands, his
undertaking of the commands, he knows the rules and commands.
And knowing the faults of others, of his foes, like for sure a wise owl
at what is reckoned as night, in his own time going out and
advancing, cutting the crows’ heads off as they lie right there, having
brought all foes under control, he will live happily. So the wise one
at the right time, having gone out, having advanced, having brought

all of his foes under his control, will be happy, without suffering.

Ja 227 The Story about the Muckworm
(Guthapanajataka)

In the present one youth harasses the monks as they go round for
alms, so much so they abandon the village. One monk rectifies the
situation by giving him a good beating. The Buddha then tells a story
of how in a previous life an elephant had killed a dung-beetle with

excrement.

1. Siiro siirena sangamma, vikkantena paharina,
Ehi Naga nivattassu, kith nu bhito palayasi?

Passantu Angamagadha mama tuyhaii-ca vikkaman-ti.
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A hero comes across a hero, beating him with heroism, come, O
Naga, turn back again, why do you run away in fear? See, people of

Anga and Magadha, my heroism and yours.

This is the meaning: your hero coming across my hero, with the
energy of a hero, with herosim, beating him with the ability of

giving him a blow.

What is the reason? Not having come across him, you must go, surely
he should give one good blow, therefore, come O Ndaga, turn back
again, being frightened by the fear of death to such an extent, why
do you run away in fear?

Having made this the internal limit, while dwelling there, see, people
of Anga and Magadha, my heroism and yours, see the persistence of

both of us.

2. Na tam pada vadhissami, na dantehi, na sondiya,

Milhena tam vadhissami, piiti hafinatu putina ti.

Not with my feet will I kill you, not with my tusks, not with my

trunk, I will kill you with excrement, the rotten will kill the rotten.

This is the meaning: not with my feet and so on will I kill you, but

because it is suitable, I will kill you with excrement.

Ja 228 The Story about being Guided by Desire

(Kamanitajataka)
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In the present one brahmin, after careful tending his crops with the
intention of giving a gift to the Buddha and the Sangha, loses all in a
night’s flood. The Buddha then tells a story of the past in which a
greedy king loses his chance to gain three kingdoms, before being

taught the folly of desire, and putting his grief aside.

1. Tayo girim antaram kamayami,
Paincala Kuruyo Kekake ca,
Tat-uttarim, brahmana, kamayami

Tikiccha marh, brahmana, kamanitan-ti.

Three inside of the mountain I desire, the Paficalas, Kurus and
Kekakas, more than that, brahmin, I desire that you cure me,
brahmin, one guided by desire.

In this connection, three inside of the mountain, three mountains,

.. . 255
this is also a reading.”

Since: “He opens the gate of the Sudassana mountain,” having fought
here at the Devas’ city of Sudassana, by being difficult to conquer, by
being difficult to shake: Mount Sudassana™ is said, so here also
these three cities is intended by ‘three inside of the mountain’.
Therefore this here is the meaning: three cities and those who are

within them, I desire the threefold country also.

 Three mountains would then be the translation.
% These words only occur here, and it is hard to see how they define

sudassana, which means: good looking, or easy to see.
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The Paiicalas, Kurus and Kekakas, these are the names of the three

countries.

Of these, Paiicala means Uttarapaficala, the name of the city there is
Kapila. Kurus means the country of Kuru, the name of the city there
is Indapatta. Kekakas, the accusative word is in the nominative case,
by this the country of Kekaka is indicated, there the capital city is
(also called) Kekaka.

More than that means after having obtained the kingdom of Benares,

more than that, I desire the threefold kingdom:s.

Cure me, brahmin, one guided by desire, being guided by the objects
of sensuality and the defilements of sensuality, if you are able to

beat, overcome these, please cure me, brahmin.

2. Kanhahi datthassa karonti heke,
Amanussavitthassa karonti pandita.
Na kamanitassa karoti koci,
Okkantasukkassa hi ka tikiccha ti?

Some there are who can work the bite of the cobras, the wise can
work possession by Amanussa. But no one can work one who is led

by desire, what cure is there for one fallen from purity?

In this connection, some there are who can work the bite of the
cobras, some can cure the bite of the cobra snake with its awful

poison, they can work a cure by mantras and by medicine.
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The wise can work possession by Amanussa, other wise ones who are
exorcists, for those grabbed, overcome and entered into by
Amanussa, Bhiitas, Yakkhas and so on, they work a cure with

offerings, making safeguards, medicines and suffusions and so on.

But no one can work one who is led by desire, for that sensuality-
poisoned person who is led by sensuality, except for the wise ones, no
one can work a cure, though working, there is no one able to work a

cure.

What is the reason? What cure is there for one fallen from purity?
For one fallen from purity, having fallen away from noble
wholesome things, for a person who is established and overcome by
unwholesomeness, what is called a cure through mantras, medicine

and so on, such a one is not able to be cured through medicines.

Ja 229 The Story about (the King) who Fled
(Palayijataka)

In the present one ascetic goes about arguing with all he meets, when
he comes to Jetavana he is intimidated by the size of the gate, and
decides not to enter and argue. The Buddha tells a story of a mighty
king who got up a huge army, but when he saw the gate of the city he

intended to overthrow he was intimidated and decided to withdraw.
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1. Gajaggameghehi, hayaggamalibhi,
Rathumijatehi, sarabhivassébhi,
Tharuggahavattadalhappaharibhi,

Parivarita Takkasila samantato.

With clouds of great elephants, with garlanded great horses, with a
wave of chariots, with a great rain of arrows, with the whirlpool of
weapon-handlers giving them strong blows, beseiging the great city

of Taxila on all sides.

2. Abhidhavatha capadhavatha ca,
Vividha vinadita vadantibhi,
Vattatajja tumulo ghoso, yatha
Vijjulata jaladharassa gajjato ti.

Run up against them, approach them quickly, with the sounding of
various noises, continue the great sound today, just as with lightning

flashes, the rain cloud thunders.

In this connection, with clouds of great elephants, with clouds of
great elephants, with their trumpets roaring, with the drunken

thunder of these noble animals, this is the meaning.

With garlanded great horses, with garlanded great horses, with the
noble family of thoroughbred Valahaka”’ horses in the cavalry

squadron, this is the meaning.

*" Valahaka is the name of a type of mythical horse.
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With a wave of chariots, with the impulse of the wave that has
arisen, like with the water of the ocean, with a wave of chariots that

has arisen, with the chariot squadron, this is the meaning.

With a great rain of arrows, with that squadron of chariots, with the

raining down of a great rain of arrows like a thick rain cloud.

With the whirlpool of weapon-handlers giving them strong blows,
with the great weapon-handlers, with a whirlpool of strong blows,
having returned, having turned back from here and there, with
blows that are strong, with swords held high and violent bejewelled

weapon-handlers, and with warrior foot soldiers, this is the meaning.

Beseiging the great city of Taxila on all sides, since this Taxila is

beseiged, you must act quickly, this is the meaning.

Run up against them, approach them quickly, you must run with

impulsiveness and approach them.

With the sounding of various noises, together with the noble
elephants let there be various noises, cry out variously, with the

sound of thunder and shouting, this is the meaning.

Continue the great sound today, continue today the great big sound
like the sound of the thunderbolt.
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Just as with lightning flashes, the rain cloud thunders, just as when
the rain cloud thunders, the lightning flashes crash at the front, so
wandering around, having beseiged the city, take hold of the

kingdom, this is what is said.

Ja 230 The Second Story about (the King) who Fled
(Dutiyapalayijataka)

In the present one ascetic goes about arguing with all he meets, when
he meets the Buddha he is intimidated by the radiance of his face,
and decides not to argue. The Buddha tells a story of a mighty king
who got up a huge army, but when he saw the radiance of the face of
the king he intended to overthrow he was intimidated and decided to

withdraw.
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1. Dhajam-aparimitam, anantaparam,
Duppasaham dhankehi sagaram va,
Girim-iva anilena duppasayho,

Duppasaho aham-ajja tadisena ti.

Measureless are the banners, endless on all sides,” as hard to
overcome as the ocean by crows, as hard to overcome as a mountain

by wind, as hard to overcome as am I now by such.

In this connection, measureless are the banners, having set a
peacock feather over my chariots, and lifted up banners that are

measureless, an uncountable number.

Endless on all sides, my soldiers and chariots, thinking: “Such are
the elephants, such are the horses, such are the chariots, such are the
foot soldiers,” without limit of numbers, they are endless on all

sides.

Hard to overcome means it is not possible to be overcome, to be

overpowered by the enemy.

Like what? As the ocean by crows, as the sea by many crows, because
of the suppression of urgency, or because of going beyond, is hard to

overcome, so this is hard to overcome.

** This compound only occurs here, para normally means the far shore, the

other side, but here, from context, must mean all sides.
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As hard to overcome as a mountain by wind, but this, my army is as
hard to overcome as an unshakeable mountain is by the wind, so is

my army hard to overcome with another army.

As hard to overcome as am I now by such, I, being endowed with this
army am hard to overcome now by such a force, he said this

referring to the Bodhisatta as he stood on the tower.

2. Ma bali yam vilapi, na hissa tadisar,
Vidayhase na hi labhase nisedhakar,
Asajjasi gajam-iva ekacarinam,

Yo tamh pada nalam-iva pothayissati ti.

Fool, do not talk this nonsense, such is not his, when on fire do not
receive one who obstructs you, you attack like a solitary elephant,

like one who crushes a reed with his foot.

In this connection, fool, do not talk this nonsense means do not talk
nonsense to me. Such, thinking: “Endless on all sides are my soldiers
and chariots,” thinking such about being able to take the kingdom, it

is not his, it is not, this is the meaning.

When on fire, you fool, you are completely on fire with lust, hatred,

delusion, conceit and affliction.

Do not receive one who obstructs you, but having overcome,
defeated one like me, do not receive one who obstructs you, today I

will put to flight whoever comes along the road.



The Section with Two Verses —419



The Section with Two Verses — 420

You attack means you go towards.

Like a solitary elephant, means like a solitary, intoxicated, noble

elephant.

Like one who crushes a reed with his foot, he who like an intoxicated
noble elephant crushes, grinds a reed with his foot, so will he crush

you, if you attack, this was said referring to himself.

Ja 231 The Story about the Shoes
(Upahanajataka)

In the present Devadatta repudiates the Buddha and becomes his foe,
leading to his own destruction. The Buddha tells a story of an
elephant trainer and his pupil, and how the latter judged himself of
the same worth as the former, until he was shown to have less skill in

front of the king.

1. Yatha pi kita purisassupahana
Sukhassa atthaya, dukharh udabbahe,
Ghammabhitatta thalasa papilita,

Tasseva pade purisassa khadare.

Just as when someone, buying men’s shoes for ease and use, so
suffering could be removed, oppressed by the scorching heat on the

feet, they chafe at the feet of that person.
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2. Evam-eva yo dukkulino anar'yo,
Tumhaka’’ vijjafi-ca sutafi-ca adiya,
Tam-eva so tattha sutena khadati,

Anariyo vuccati panadiipamo ti.
So he of bad family, ignoble, stealing this science and learning of
yours, being consumed by his learning right there, the ignoble one is

like a bad shoe.

In this connection, oppressed by the scorching heat on the feet,

oppressed by the scorching heat on the sole of the feet.””

Of that, because of having been bought for ease, strapped on the feet

they are the wrong shoes for that person.
They chafe means by causing a wound, they chafe the feet.
Of bad family means of bad birth, a son of a bad family.

Ignoble means being devoid of conscience and concern, a bad

person.

Stealing this science and learning of yours, here it should be said he
bows down to this and that of yours, he practices, employs this and

that craft of yours, this is the meaning, this is actually your teacher’s,

Y Cst: tammaka, which doesn’t make sense.

* Same words, but restated more clearly.
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therefore yours is said, but for the comfortable arrangement of the
verse it is said in short form.

261

Science means whatever is in the eighteen branches of science.

Learning means whatever is scriptural study.

Being consumed by his learning right there, his means being himself

262

consumed.

He means whoever is of bad family, ignoble, having stolen this

science and learning from the teacher, he.

Being consumed by his learning right there, he consumes himself by
learning in his presence, this is the meaning. But the commentary
says: “Being consumed with that learning right there,” this is another
reading. Being consumed by his own learning right there, this is the

meaning.

The ignoble one is like a bad shoe, thus the ignoble one is like a bad

shoe, like a badly made shoe, is said. Since a badly made shoe chafes

26

" This is the four Vedas (Rg, Sama, Yajur and Atharva), and their
ancillaries: pronunciation (siksa), procedures (for the ritual) (kalpa),
linguistics (vyakarana), grammar (nirukti), metre (chandas) and astronomy
(jyotisa). Then enquiry (mimamsa), reasoning (nyaya), traditions (purana),
law (dharmasastra); and medicine (ayurveda), martial arts (dhanurveda),
theatre (gandharvaveda) and governance (arthasastra).

262

“ There must be doubt about this interpretation, tam is not normally

possessive.
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a person, so when being consumed by learning he chafes himself by
264

263

himself.”" Or, panadu means pained™" by the shoe, having a painful
shoe, this is known as the feet being hurt’*’ by the sandal. Therefore
he who hurts himself by his learning, because of being hurt by that
learning, is said to be ignoble like a bad shoe, like the foot that is

hurt by a shoe is said, this is the meaning here.

Ja 232 The Story about the (Broken) Lute
(Vinathunajataka)

In the present a young woman seeing a bull honoured, mistakenly
thinks it is because of his hump, and seeks out a hunchbacked man to
elope with. The Buddha tells a story of a similar happening in the

past, and how she was brought home again.

1. Ekacintito yam-attho balo aparinayako,

Na hi khujjena vamena bhoti sangantum-ar®“hasi.

Having had a sole thought of welfare the fool, who is not a guide, is

surely not worthy to join up, dear lady, with the hunchbacked

266

dwarf.

263

The definition is playing on the various meanings of khadati: chew, bite,
eat, chafe, devour and consume.

“*" A meaning found in Sanskrit.

265

This meaning is established in Sanskrit, but rare in Pali.

266

I am understanding vama to be short for vamana here.
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In this connection, having a sole thought of welfare, dear, you,
having thought of welfare, fled with this hunchback, this must be the
sole thought made by you.

The fool, who is not a guide means the hunchback fool, because of
lacking in wisdom, even an old man is also a fool, taking another,

while not going, because of being unable to go he is not a guide.

Is surely not worthy to join up, dear lady, with the hunchbacked
dwarf, with this hunchback, with this dwarf and his dwarfness, dear
lady, you, being born in a great family, being beautiful, lovely to

behold, it is not worthy to go to join up together with him.

2. Purisiisabham maiifiamana, aham kKhujjam-akamayim,

Soyarm sankutito seti chinnatanti yatha vina ti.

Thinking this was a bull of a man, I desired this hunchbacked man,

this same shrunken person lies down like a lute with a broken string.

This is the meaning: sir, having seen a bull, thinking: “The hump on
the back of the chief bull, he also has this, so it should be the same
with the bull of a man.” So thinking... I desired this hunchback bull

267
of aman.”

Just as what is called the fretboard of this lute with its sounding

board has a broken string, so this shrunken person lies down.

267 PO -
" This is a rearrangement of the sentence in more regular prose order.
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Ja 233 The Story about the Barb
(Vikannakajataka)

In the present one monk is overcome with desire and about to fall
away. The Buddha tells a story about a crocodile who, hearing the
king call the fish to their meal, came to feed on the fish for himself,

was harpooned and eventually died.

1. Kamam yahim icchasi tena gaccha,
Viddhosi mammamhi vikannakena,
Hatosi bhattena suvaditena,

Lolo ca macche anubandhamano ti.

Surely go wherever you so desire, you are shot in the vitals with a
barb, you have been killed by your food and by sound, the greedy
one is following the fish.

o

. . . . 26
In this connection, surely means with certainty.

Go wherever you so desire means wherever you desire, to that place

go.
In the vitals means in a vital place.

With a barb means with a barb or dart.

268 .« . . . . . . .
® Kamam is an indeclineable, sometimes meaning according to desire,

gladly, willingly, and sometimes used as an emphatic, as here.



The Section with Two Verses — 427

You have been killed by your food and by sound, the greedy one is
following the fish, you, having perception of the sound of the drum
when food was being given, becoming greedy, following along in
order to eat fish, have been killed by that sound and food, there is no

life in the place you have gone to, this is the meaning.

2. Evam-pi lokamisarh opatanto,
Vihaifati cittavasanuvatti,
So hafifati fiatisakhana’ majjhe,

Macchanugo so-r-iva surhsumaro ti.

So also when falling on worldliness, following the mind’s desire, he
suffers, he dies in the midst of kin and of friends, like the crocodile

following the fish.

In this connection, worldliness means the five strands of sense
pleasure. Because you grasp at what is pleasing, charming, likeable,

therefore worldliness is said.

Falling on, falling into that worldliness, because of defilements, and

the mind’s desire, that person suffers, is exhausted.

He dies means such a person, in the midst of kin and friends, being

pierced by a barb, like the crocodile following the fish, having
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grasped at what is likeable in the five strands of sense pleasure, is
killed, exhausted,”’ attains complete destruction.
Ja 234 The Story about (Princess) Asitabhu
(Asitabhujataka)

In the present one young woman is despised by her husband, listens
to Dhamma, enters the path, ordains and becomes Awakened. The
Buddha tells a story in which she, as a young woman called Asitabha,

gained high Attainments in a similar story from a previous life.

1. Tvam-eva dani-m-akara, yarh kamo byagama tayi,

Soyarn appatisandhiko kharachinnam va renukan-ti.

Now you are done, sensual desire in you has been overcome, just as a

tusk that is cut off with a saw cannot be rejoined.

In this connection, now you’re done, noble one, abandoning me,

following a Kinnari, you now have surely done this.

Sensual desire in you has been overcome, whatever my sensual
desire towards you has ceased, abandoned by abandoning and
elimination, he who has abandoned attains this distinction, this is the

explanation.

269

It seems here that kilamati takes on a stronger meaning than its usual
wearied, tired, fatigued, and must mean something like completely

exhausted (to the point of death).
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This cannot be rejoined, but now this sensual desire cannot be

rejoined, it is not possible to rejoin it.

Just as the tusk that is cut off with a saw, tusk is said to be an
elephant’s tusk. Just as an elephant’s tusk that has been cut off with a
saw cannot be rejoined, cannot be attached the same way as before,

so there is certainly no fixating of my mind in you again.

2. Atriccham atilobhena atilobhamadena ca,

Evan hayati atthamha, aharh va Asitabhuya ti.

Great desire, with great greed together with excessively great greed,

cuts off”"’ our welfare, just as I was cut off from Asitabhi.

In this connection, great desire, with great greed, great desire is said
to be what is reckoned as desire for this and that, unending craving,

great greed is said to be being overcome with continual greed.

Together with excessively great greed, from the arising of an

excessive person is born what is known as excessive greed.

This is what is said: because of great desire a person has great desire
and conceit, with great greed and excessively great greed, just as |

lost the princess Asitabhii, so will his welfare be cut off.

270 Hayati literally means dimishes, declines, dwindles, but here to make the

simile work we must use something like cuts off.
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Ja 235 The Story about (the Wanderer) Vacchanakha
(Vacchanakhajataka)

In the present a supporter of Ven. Ananda’s tries to tempt him back
to the lay life by offering him half his wealth. Ven. Ananda refuses
though, as the household life is full of suffering. The Buddha tells a
story of similar events which unfolded in a previous life when the

Bodhisatta was an ascetic called Vacchanakha.

1. Sukha ghara, Vacchanakha, sahiraiiia sabhojana,

Yattha, bhutva pivitva ca, sayeyyatha anussuko ti.

Vacchanakha, households are pleasant, having gold and having food,

where, after eating and drinking, you can lie down free from desire.

In this connection, having gold means being endowed with the seven

gems.”!
Having food means having a lot of staple and non-staple foods.
Where, after eating and drinking, in those houses where there is gold

and food, after eating the various and most tasty foods, and drinking

the various drinks.

"' Gold (suvanna), silver (rajata), pearl (mutta), gem (mani), lapis lazuli
(veluriya), diamonds (vajira), coral (pavala). Cf. Ja 219 Garahitajataka,

where 10 treasures are mentioned.
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You can lie down free from desire, on the top of a decorated and
auspicious bed, being free from desire, you can lie down, those

houses are known as extremely pleasant.

2. Ghara nanthamanassa, ghara nabhanato musa,
Ghara nadinnadandassa paresarh anikubbato,

Evar (chiddam) durabhisambhavam, ko ghararh patipajjati ti?

No houses for the one who does not exert himself, no houses without
speaking lies, no houses for the one with a stick, who does not
defraud others, so being faulty and hard to endure, who would

practice in a house?

In this connection, no houses for the one who does not exert himself,
all the time, because of farming, herding and so on, there are no
houses normally for one who does not exert himself, who lacks
effort, does not find good support for life in the home, this is the

meaning.

No houses without speaking lies, for the purpose of gaining fields,
lands, unwrought and wrought gold and so on, there are no houses

272

normally for one speaking the truth.

No houses for the one with a stick, who does not defraud others, for
the one with a stick means for the one who takes up a stick, there are

no houses for one who discards the stick and does not defraud

*’? Lit: not speaking what is not false.
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others. The one who takes a stick to others, such as servants and
workers, in that very place must apply a suitable sentence for a
crime, by means of executing, binding, amputating, beating and so

on, home life is settled for him, this is the meaning.

So being faulty and hard to endure, who would practice at home? So
now, while not making these endeavours and so on, and through
each loss there is the making of a fault, what should be always done
is hard to endure, hard to accomplish, or, by always doing what is
hard to endure the house life is hard to fulfil, thinking: “Becoming

unagitated, I will live at home,” who would practice like this?

Ja 236 The Story about the (Deceitful) Heron
(Bakajataka)

In the present one deceitful monk is brought to the Buddha, who tells
a story of how a heron had stood in the water trying to fool the fish
into believing he was no threat to them, only to be discovered by the

king of the fish.

1. Bhaddako vatayam pakkhi, dijo kumudasannibho,

Vipasantehi pakkhehi, mandamando va jhayatr ti.

That excellent bird, twice-born, resembling a white water-lily, with

its wings both settled and calm, he meditates like a great fool.””

7 Lit: fool-fool.
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In this connection, he meditates like a great fool, becoming like a

great fool,””" like some who are unknowing, he meditates alone.

2. Nassa silam vijanatha, ananiiaya pasamsatha,

Ambhe dijo na paleti, tena pakkhi na phandatr ti.

You do not understand his character, unknowing, you praise him,””
this twice-born bird doesn’t guard us, because of this the bird does

not move.

In this connection, this twice-born bird doesn’t guard us, this twice-
born bird does not guard us, does not watch over us, he considers:

“When will I make a mouthful out of these?”

Because of this the bird does not move, because of this the bird does

not move, does not shake.

Ja 237 The Story about (the Brahmin) Saketa
(Saketajataka)

In the present an old brahmin greets the Buddha as his son, and
calling his wife she too talks about him as her son. The Buddha tells
how those who have been dear to each other in previous lives are

dear also in their present lives.

7 Following CPD: abalabala, mfn. (accord. to Ct. abala + abala,
amredita- cpd.), foolish, silly.
*" This line is also found at Ja 175 Adiccupatthanajataka.
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1. Ko nu kho Bhagava hetu, ekacce idha puggale,
Ativa hadayarn nibbati, cittaf-capi pasidati ti?

What is the reason, Bhagava, some people here, have a heart

extremely cool, and a mind of faith?

This is the meaning: what is the reason why at the exact moment
some people were seen here the heart is extremely cool, is cool like
someone sprinkled with a thousand pots of cool well-perfumed
water, and some are not cool? Some at the exact moment have a
heart that is faithful, that is pliable, that is steadfast™’* through love,
and some are not steadfast?

2. Pubbeva sannivasena paccuppannahitena va,

Evam tarh jayate pemarh, uppalam va yathodake ti.

Through living together in the past or being beneficial in the present,

in this way love arises, like a water-lily arises on the water.

This is the meaning: monastics, what is known as love arises because
of two reasons, through being in the past a mother, father, son,
daughter, brother, sister, husband, wife, companion or friend, he
who lived together with another in the past, for him this is through
living together in the past, being bound together between existences,

does not give up his affection.

276 . . . .
’ This word more usually have a negative connotation, adheres, clings to,

sticks to, but here is used as a synonym of pasidati.
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In this individuality by being beneficial in the present in this way

love arises, these are the two reasons what is called love arises.

Like what? Like a water-lily arises on the water. This is said to have
the meaning of a collection, therefore just as a water-lily and the rest
of the water-born flowers born on the water, are born depending on
these two reasons: water and mud, so these are the two reasons for

love to arise, so should the meaning be seen here.

Ja 238 The Story about One Word
(Ekapadajataka)

In the present one boy asks his father a question about how to
accomplish his purpose, and his father takes him to the Buddha to get
the answer. The Buddha tells a story about how a similar question

was asked in the past, and how he as Bodhisatta had answered it.

1. Ingha ekapadar, tata, anekatthapadassitam,

Kinci sangahikarh brisi, yenatthe sadhayemase ti.

Come, speak one word, father, a word relying on multiple meanings,

something comprehensive, by which our purpose may be successful.

In this connection, come, this particle has the meaning of requesting

or reproving.

One word mean one reasonable word, one word connected with

reason, or, one expressive word.
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A word relying on multiple meanings, words that have multiple

meanings, depending on words that have reason.

Speak... something comprehensive, speak something, one word, that

comprehends many words, or, this is the reading.””’

By which our purpose may be successful, with one word that depends
on multiple meanings by which we may be successful in developing

ourselves, speak that to me, he requests.

* This is not at all clear. Perhaps it means that brizhi is an alternative

reading for briisi? Both words give the same meaning.
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2. Dakkheyyekapadam, tata, anekatthapadassitam,
Taifi-ca silena safifiuttarh, khantiya upapaditarh,

Alarh mitte sukhapeturh, amittanam dukhaya ca ti.

Skill is one word, dear, a word relying on multiple meanings, that’s
connected with virtue, being accomplished in forebearance, able to

endow friends with happiness, enemies with suffering.

In this connection, what is called skill is what is remunerative, clever

and wholesome, and is endowed with knowledge and effort.

A word relying on multiple meanings, so in the same manner, effort
relies on being a word with multiple meanings. Which of these?
virtue, and so on. Because of that that’s connected with virtue, and so

on is said.

This is the meaning: but this effort that is endowed with virtuous
conduct, furnished with tolerance and forebearance, is capable
enough to endow happiness on friends, with suffering for enemies.
Whoever is known as being endowed with remuneration, knowledge,
wholesomeness and effort, endowed with forebearing conduct, is not
able to endow happiness on friends, or endow suffering on

. 275
enemles.'w

T am at a loss to explain why this seems to say the exact opposite of what

was stated in the previous sentence.
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Ja 239 The Story about the Green Frog

(Haritamatajataka)

In the present Ajatasattu, after killing his father, finds himself at war
with his uncle, and victory goes back and forth. The Buddha tells a
story of a water snake who used to eat fish, but when caught in a fish

trap, was set upon and killed by the fish.

1. Asivisam-pi marh santarh pavittham kuminamukharh,

Ruccate haritamata yar mar khadanti macchaka ti.

Though a poisonous snake, when I entered the mouth of the fish trap,

the green frog found satisfaction when the little fish did bite me.

In this connection, though a poisonous snake means having poison

that enters quickly.

The green frog found satisfaction when the little fish did bite me,
the son of a green frog found satisfaction with this, this is what is

said.

2. Vilumpateva puriso yavassa upakappati,

Yada caiiie vilumpanti, so vilutto vilumpati ti.

A man will steal for as long as it is of benefit to him, but when the

others steal, the one stealing is the one stolen from.
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In this connection, a man will steal for as long as it is of benefit to
him, for as long as a person’s wealth benefits, succeeds, thrives, for
that long he steals from another. As long as he benefits is another

reading. For however much time it is possible for a person to steal,

this is the meaning.

But when the others steal means but when others, having become

wealthy, steal.

The one stealing is the one stolen from means then the thief is stolen
from by others.

279

They also read vilumpanam, are stealing,”"” but this meaning is not

suitable.

So the thief becomes the one stolen from.

Ja 240 The Story about (the Unjust King) Mahapingala
(Mahapingalajataka)

In the present, after attacking the Buddha multiple times, Devadatta
is finally swallowed up by the earth and everyone rejoices. The
Buddha tells a story of how one vicious king called Pingala died and
his death was celebrated except by one porter, who feared hell would

reject Pingala and he might come to life again.

279

This seems to be a present participle.
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1. Sabbo jano himsito Pingalena,
Tasmirh mate paccaya vedayanti,
Piyo nu te asi akanhanetto?

Kasma nua tvam rodasi dvarapala ti?

All people were harassed by Pingala, now, because he is dead, they
feel delight, what was the one with tawny eyes to you? Why are you

crying, watchman of the door?

In this connection, harassed means afflicted in various ways by

punishment and fines, and so on.

280

By Pingala means by the tawny-coloured one.”" It seems his two

eyes were tawny-flecked, the colour of cats’ eyes, because of this the
name Pingala was given.
They feel delight means they truly feel delight.

The one with tawny eyes means the one with tawny eyes.”"'

Why are you means for what reason are you crying?

**Y Pingala seems to have been quite a popular name at the time. Literally it

means one who is tawny coloured, or has tawny-coloured eyes, hence the
definition here.

! Literally a-kanha-netta means one with non-black eyes, which is
awkward, hence in the translation of the verse I follow the definition given

in the commentary here.
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2. Na me piyo asi akanhanetto,
Bhayami paccagamanaya tassa,
Ito gato himmseyya Maccurajar,

So himsito aneyya puna idha ti.

The one with tawny eyes wasn’t dear to me, but his coming back I
truly do fear, going from here should he harass Death’s King, being

harassed he may sent him back here.

3. Daddho vahasahassehi, sitto ghatasatehi so,

Parikkhata ca sa bhiimi, ma bhayi, nagamissati ti!

He’s burned by thousands of cartloads, cooled by hundreds of water
pots, the earth has been dug up, please do not fear, he is not coming
back!""

[There is no word commentary to these verses.]

Ja 241 The Story about (the Jackal) Sabbadatha
(Sabbadathajataka)

In the present Devadatta is prospering, until the Buddha overcame
the elephant Nalagiri, which was sent to kill him, at which point his

reputation faded. The Buddha tells a story of a jackal who learned a

**” For reasons that are not clear neither of these verses has a commentary,
although they would seem to require a paraphrase at the least! Note that the

d . . . . .
3" verse is extra to the two verses required in this section.
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spell and subdued the animal kingdom, until he was tricked into
bringing about his own destruction.
1. Singalo manathaddho ca, parivarena atthiko,

Papuni mahatirh bhiimirh rajasi sabbadathinam.

A jackal, stiff with pride, wanting a retinue, became king of all

toothed creatures on the great earth.

2. Evam-eva manussesu yo hoti parivarava,

So hi tattha maha hoti singalo viya dathinan-ti.

Even so he who has a retinue of men, is great there like the jackal

amongst the toothed-ones.

In this connection, stiff with pride, stiff with the pride that has

arisen because of his retinue.

Wanting a retinue means furthermore, he became one wanting a

retinue.
On the great earth means having achieved greatness.””’

Became king of all toothed creatures means became king of all

toothed creatures.”™’

“*'1can’t see a way to get this meaning from the words in the verse.

“** Analysing the compound and rephrasing in prose order.
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Is great there means the person endowed with a retinue is known as

great amongst that retinue.

Like the jackal amongst the toothed-ones, just as the jackal became
great amongst the toothed-ones, and so was great, then just like the
jackal, having fallen into heedlessness, depending on that retinue, he

will come to destruction.

Ja 242 The Story about (the Gnawing) Dog
(Sunakhajataka)

In the present the monks are talking about a dog who had been
brought up near to their monastery, been sold and taken away, but
quickly found his way back home. The Buddha told a similar story
from the past of a dog who was tied on a leash, but bit through it

when his new owners slept and made his escape.

1. Balo vatayarh sunakho yo varattarh na khadati,

Bandhana ca pamuiiceyya, asito ca gharam vaje ti.

The foolish dog does not chew his way through this strap, you could

be free from bonds, gnawing you could go home.

In this connection, you could be free means you could be made

285 P . 286
free;”" or, this is a reading. 50

%> This is the causative form of the same word.

286 .
*“ It seems the commentator is unsure whether to take pamoceyya as a

definition, or as an alternative reading.
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Gnawing you could go home, having gnawed’’’ away satisfactorily,

you could go to your own dwelling place.

2. Atthitarh me manasmim me, atho me hadaye katam,

Kalafi-ca patikankhami yava passupatii jano ti.

In my mind I am steadfast, I have fixed my heart, I await the time

when the folk have fallen asleep.

In this connection, in my mind I am steadfast, you must say this: The
determination in my mind is just this, I have fixed my heart, and now

all your words have become fixed in my heart.
I await the time means I wait for the time.

When the folk have fallen asleep, when this great people have fallen
asleep, will have dropped into sleep, I am waiting for that time.
Otherwise: “This dog runs away,” and should a roar arise, from there
in the night-time when everyone is lying down, having chewed

through this leather strap, I will run away.

7 Asita is a word with many meanings, in this context I take it it is a past
participle of the verb asati, eat; but here we need to say something closer to

gnawed or chewed through.
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Ja 243 The Story about (the Heavenly Musician) Guttila
(Guttilajataka)

In the present Devadatta learned all he knew from the Buddha, but
repudiated him. The Buddha tells a story of a musician who taught
his pupil, only for the pupil to challenge him in public. When Sakka
(who is also called Kosiya) found out, he helped the master win the

contest and took him to heaven.

1. Sattatantim sumadhurarh ramaneyyarm avacayim,

So mar rangamhi avheti, saranar me hohi Kosiya ti!

The seven stringed and sonorous lute he sounded agreeably, he

addresses me from the stage, please be my refuge, Kosiya!

This is the meaning: O king, I taught the apprentice called Masila the
seven stringed, sonorous and agreeable lute according to what I
myself understood to be the correct method, now he calls on me
from the centre of the stage, please do you be my refuge,

Kosiyagotta!

2. Aham tam saranarh samma, aham-acar'yapujako,

Na tam jayissati sisso, sissam-acar'ya jessasi ti!

I am a refuge to you, friend, I am one who worships teachers, the

pupil won’t conquer you, teacher, the pupil will be defeated!

In this connection, I am a refuge to you, I have become and remain a

refuge, a support, I will guard you.
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Friend, this is a word of endearment.

Teacher, the pupil will be defeated, teacher, your playing of the lute
will defeat the pupil.

Ja 244 The Story about the Desireless One
(Viticchajataka)

In the present one wanderer travels through Jambudipa arguing his
case. When he meets the Buddha he is worsted. The Buddha tells a
story of how a similar thing happened in a past life, and the rebuke

he gave on that occasion.

1. Yam passati na tam icchati,
Yaii-ca na passati tam kiricchati.
Maiiiami ciram carissati,

Na hi tarh lacchati yam sa icchati.

What he sees he does not desire, but that which he does not see he
desires, it seems. I think he will wander for a long time, but he will

not find that which he desires.

2. Yam labhati na tena tussati,
Yafi-ca pattheti laddham hileti,
Iccha hi anantagocara,

Vigaticchana namo karomase ti.
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What he has he isn’t satisfied by that, what he wishes for, received,
he condemns, for his desires know no bounded limits, I must revere
the one without desire.

In this connection, what he sees, what water and so on he sees, that

Ganges he does not desire.

That which he does not see, what is free from water and so on, the

Ganges he does not see, that, it seems, he desires.

I think he will wander for a long time, 1 think like this: this wanderer
seeking out such a Ganges will wander for a long time. Just as the
Ganges that is free from water and so on, so seeking for himself free
from form and so on he will wander in transmigration for a long

time.

But he will not find that, though wandering for a long time that

which he desires, such as the Ganges or himself, he will not find.

What he has, what he has, water, or form and so on, he is not

satisfied by that.

What he wishes for, received, he condemns, so not being satisfied
with what is received, this and that excellence which he wished for,

after receiving it, he condemns, belittles, saying: “What is this?”

For his desires know no bounded limits, after condemning what he
received, from desiring one object after another, what is known as

these desires, cravings, know no bounded limits.
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I must revere the one without desire, therefore those Buddhas and so

on, who are free from desires, to them we make our reverence.

Ja 245 The Story about the Root Discourse
(Mulapariyayajataka)

In the present some brahmins learn from the Buddha, and then think
they know all that he knows, but when he teaches a particularly deep
discourse they cannot understand it. The Buddha tells a story of how
in the past he had faced the same slight, and had asked questions of

the pupils which they couldn’t answer.

1. Kalo ghasati bhiitani sabbaneva sahattana,

Yo ca kalaghaso bhiito, sa bhiitapacanim paci ti.

Times devours all beings including its very own self, that being who

devours time, roasts the roaster of beings.

In this connection, time means the time before noon, and the time

after noon, and so on like this.

Beings, this is a term for beings,”” time does not chew on them,
having ripped off the skin and flesh and so on of beings, but wastes

away their long life, good looks, and strength, trampling on youth,

% Both words come from roots that mean being; bhiita from Vbhi; satta

from Vas.
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destroying health, it devours, chews on them, this is what is said.

Thus devouring, it does not avoid anything, it devours it all.

But not merely beings, but including itself, it devours itself, and the
time before noon does not reach the time after noon. This is the

method for the time before noon and so on.”

That being who devours time this is a term for the one who has
destroyed the pollutants.””’ Because of the relinking time in the
future having been wasted away, chewed over by the noble path,

there is stability, that being who devours time, is what is said.

He roasts the roaster of beings, this craving roasts the beings in the
downfall, being roasted with the highest knowledge, it is burned to

cinders, therefore: he roasts the roaster of beings is said.

Progenitor is also a reading, a producer, one who brings forth, this is

. 291
the meaning.

2. Bahuini narasisani lomasani brahani ca,

Givasu patimukkani, kocid-evettha kannava ti.

"’ This may have been proverbial.

Y This would indicate that kalaghasa is equal to khinasava, and may have
been an alternative designation.
! The translation would then have to be: (he) roasts the progenitor of

beings, meaning craving.
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Many people have heads and hair growing on them, which are

fastened on necks, and someone here has ears.

This is the meaning: many people are seen to have heads, and all of
them have hair, they are all set up upon great necks, they are not
taken by the hand like a palm-fruit, for them there is no difference
with these things. But here someone who has ears is said referring to
himself. Has ears means there is nothing for the wise one with an ear

canal.

Ja 246 The Story concerning the Advice about Oil
(Telovadajataka)

In the present the ascetic Nathaputta blames the Buddha for eating
meat. The Buddha tells a story of a past life in which he has been
similarly blamed, and how he had said that it is not the one who eats,

but the one who kills who is to blame for the meat.

1. Hantva chetva vadhitva ca, deti danam asaniiato,

Edisarh bhattam bhuifijamano sa papam-upalimpatr ti.

Having hit, cut, slaughtered, the unrestrained gives a gift, eating

such food he is defiled with wickedness.

In this connection, having hit means having beaten.
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Having cut means having exhausted.”

Having slaughtered means having killed.

The unrestrained gives a gift means the unrestrained, unvirtuous,

having done this, gives a gift.

Eating such food he is defiled with wickedness, eating such specially

prepared food the ascetic is surely defiled, fettered by wickedness.

2. Puttadaram-pi ce hantva deti danam asannato,

Bhuifijamano pi sappaiifio na papam-upalimpati ti.

Having slaughtered wife and son the unrestrained gives a gift,

though the wise one is eating he is not defiled with wickedness.

In this connection, though the wise one is eating, let alone other
meat, having slaughtered wife and son a gift is given by the
unvirtuous one. The wise one endowed with virtues such as
forbearance, loving-kindness and so on though eating them is not

defiled with wickedness.
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1 do not understand this definition, in Pali and Sanskrit kilametva means
having tired, fatigued, exhausted, but nowhere would it be a synonym of

having cut, beaten, chopped, which it what chetvad means.
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Ja 247 The Story about (Prince) Padaijali
(Padanjalijataka)

In the present one monk curls his lips at the teaching of the chief
disciples, which leads to them walking away. The Buddha tells a
story about how the same person, then called Padaiijali, had curled
his lips in a previous life, whether right or wrong was pronounced,

and was deemed a fool.

1. Addha Padaiijali sabbe pafifiaya atirocati,

Tatha hi ottharh bhaiijati,”” uttarirh niina passati ti?

Surely Padaijali outshines with wisdom all of us, for he curls his lip,

could it be he sees something further?

This is the meaning: for sure the youth Padanjali outshines with

wisdom all of us.
For he curls his lip, could it be he sees another, a further reason?

2. Nayam dhammarh adhammam va, atthanatthaii-ca bujjhati,

Afifiatra otthanibbhoga, nayar janati kificanan-ti!

He does not know right or wrong, or, this is good or not good, aside

from his useless lip, he does not know anything!

[There is no word commentary to this verse.]

" This is an example of the rare tavipula.
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Ja 248 The Story about the Flame of the Forest

(Kimsukopamajataka)

In the present four monks become Arahats, but along different paths,
and wonder how all paths lead to the same destination. The Buddha
then tells a story about people who see a Kimsuka tree at different

times, and describe it very differently, but it is the same tree.

1. Sabbehi Kimsuko dittho, kih nvettha vicikicchatha?

Na hi sabbesu thanesu sarathi paripucchito ti!

The Kimsuka has been seen by you all, why are you doubtful here?

you haven’t questioned the charioteer about all conditions!

In this connection, you haven’t questioned the charioteer about all
conditions, the Kimsuka has been seen by all of you, why are you
doubtful here? The appearance of the Kimsuka (should be seen) in
all conditions. But not having questioned the charioteer about the

Kimsuka in all conditions, doubt has arisen for you because of that.

2. Evari sabbehi ianehi yesarh dhamma ajanita,

Te ve dhammesu kankhanti, Kimsukasmin va bhataro ti.

In this way, for those who do not understand things with all
knowledge, they doubt about things, like the brothers regarding the

Kimsuka.
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This is the meaning: just as those brothers have doubts, not having
seen the Kimsuka in all conditions, so for those who, with insight
and knowledge, do not understand all things analysed as the six
contacts, the spheres, the constituents, the materials and the
elements, not having attained, not having penetrated, the path of
Stream-Entry,””* they have doubts about these things like contacts,
spheres and so on, just as the four brothers did regarding the

Kimsuka.

Ja 249 The Story about the Brother-in-Law
(Salakajataka)

In the present one elderly monk ordains a novice, but is unkind to
him, and the novice disrobes. Having enticed him back into robes, he
is again unkind. The Buddha tells a story of a monkey called Salaka,
who was beaten on return to his owner, and how he ran off into the

forest to escape being beaten again.

1. Ekaputtako bhavissasi,
Tvaii-ca no hessasi issaro kule,
Oroha dumasma Salaka,

Ehi dani gharakar vajemase ti.

You’ll be my only child, you will be master in our family, descend

from the tree, Salaka, come now we should go to our home.

294

The first stage on the path to Awakening.
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This is the meaning: you’ll be my only child, and master of the
wealth in our family, descend from that tree, come, we will go to our

home.

Salaka, he spoke calling him by name.
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2. Nanu mam suhadayo ti mafiiasi,
Yaii-ca mar hanasi veluyatthiya,
Pakkambavane ramamase,

Gaccha tvarm gharakam yathasukhan-ti.

My heart is surely good, you think, but you beat me with bamboo
sticks, we enjoy this ripe mango wood, you go to your home as you
like.

In this connection, my heart is surely good, you think, you think my
heart is surely good, you think this one has a good heart, this is the

meaning.

But you beat me with bamboo sticks, thus you scorn me in this way,
you beat me with a piece of bamboo, because of that I do not come,

this is the explanation.

Then you, thinking: “We enjoy this ripe mango wood, you go to your

home as you like.”

Ja 250 The Story about the (Disguised) Monkey
(Kapijataka)

In the present one monk is being very deceitful, and it sets the monks
to talking about him. The Buddha explains that in a previous life he
had been a monkey, had dressed as an ascetic to try and gain a warm

fire, but was discovered and chased away.
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1. Ayam isT upasamasarmyame rato
Sa titthati sisirabhayena attito,
Handa ayarh pavisatumam agarakar,

Vinetu sitamh darathaf-ca kevalan-ti.

This seer, delighting in calm and restraint stands afflicted by the fear
of winter, come now, please enter into this household, drive away all

cold and anxiety.

In this connection, delighting in peace and restraint, delighting in
calm regarding the defilements of passion and so on, and restraint in

accordance with virtue.

By the fear of winter means by the fear of winter generated by winds

and rains.

Afflicted means harassed.

All means the whole, without remainder.

2. Nayam isT upasamasamyame rato,
Kapi ayarh dumavarasakhagocaro,
So diisako rosako capi jammo,

Sace vaje mam-pi diiseyyagaran-ti.

This is no seer, delighting in calm and restraint, this is a monkey
who ranges in tree branches. He is a spoiler, a provocateur, vulgar, if

he comes inside he will surely spoil my home.
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In this connection, who ranges in tree branches means whose range

is on the branches of the noble trees.

He is a spoiler, a provocateur, vulgar, thus he is a spoiler from being
one who spoils the places he has entered into, a provocateur by

attacking, vulgar because of having an inferior state.

If he comes inside means if he enters, comes inside this leaf hut, he
would spoil everything by making urine and faeces, and by setting it

on fire.
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3. The Section with Three Verses (Tikanipato)

Ja 251 The Story about having Lustful Thoughts
(Sankapparagajataka)

In the present one monk, on seeing a woman, becomes discontent
with his monastic life. The Buddha tells a story of how one holy
ascetic was tempted and lost his powers when he saw the queen
naked one day, and how he retired from his place in the king’s

garden back to the Himalayas, and regained his powers.

1. Sankapparagadhotena, vitakkanisitena ca -

Nalankatena bhadrena, usukarakatena ca.

By the cleansing of lustful thoughts, and by the sharpening of
thought — not by adorning, not by blessings, and not by the fletcher.

2. Na kannayatamuttena, napi moriipasevina —

Tenamhi hadaye viddho sabbangaparidahina.

Not by shooting from the ear, not by using a peacock’s feather — by

defilements I'm pierced in the heart with a fire in all my limbs.

3. Avedhaii-ca na passami yato ruhiram-assave,

Yava ayoniso cittar, sayarn me dukkham-abhatan-ti.

I can see no wound on my body from where the blood might flow

out, my heart is very careless, suffering is brought upon myself.
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In this connection, by the cleansing of lustful thoughts, by the

cleansing of sensual thoughts connected with lust.

And by the sharpening of thought means by this the water of lust is
sharpened on the rock of thought.

Not by adorning, not by blessings, neither by adorning, or by

blessings, but by not adorning, by repulsion, this is the meaning.
And not by the fletcher means also not made by the fletcher.

Not by shooting from the ear, having drawn an arrow as far as the

root of the right ear, but by not shooting it.””

Not by using a peacock’s feather means by not making use of a

peacock’s feather, a vulture’s feather and so on on the arrowhead.

By defilements I'm pierced in the heart means by this, by the thorn

of defilements, I have been pierced in the heart.

With a fire in all my limbs means with a fire able to burn all my
limbs. Great king, beginning from the time when I was pierced in the
heart by the thorn of defilements, there has been something like a

fire burning all my limbs, this is the explanation.

295

Lit. by not releasing (it).
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I can see no wound on my body means I can see no place I am

pierced, and no injury.

From where the blood might flow out, I cannot see a wound from

where the blood might trickle out, this is the meaning.

My heart is very careless, here yava is an emphatic particle, having
become very firm, and developed a heart that is careless, this is the

meaning.

Suffering is brought upon myself, by myself I have brought suffering

upon myself.

Ja 252 The Story about the Fistful of Sesame Seeds
(Tilamutthijataka)

In the present one monk is always getting angry, even at the slightest
annoyance. The Buddha tells a story from the past about how a
student vowed vengeance on his teacher for reprimanding him, but

when the time came, was persuaded it had been for his own good.

1. Ajjapi me tarh manasi, yarh marh tvam tilamutthiya,

Bahaya mam gahetvana latthiya anutalayi.

Even today it’s in my mind, what you did to me for a handful of

sesame, taking me by the arm you beat me with a stick.
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2. Nanu jivite na ramasi, yenasi brahmanagato,

Yarih marh baha gahetvana, tikkhatturm anutalayi ti.

Do you not take delight in life, brahmin, that you come by here,

having taken ahold of my arms, three times you did batter me.

In this connection, taking me by the arm, in these two lines the

296

accusative is expected with beating and taking.

For a handful of sesame is the reason he did beat me, battering me
and having taken me by the arm he did batter me, this battering even

today is in my mind, this is the meaning here.

Do you not take delight in life, one would think you did not take
delight in your life.

Brahmin, that you come by here, why, brahmin, do you come here

into my presence?

Having taken ahold of my arms means having taken ahold of my

arms, having taken ahold of me by the arm, this is also the meaning.

Three times you did batter me, three times you battered me with a
bamboo stick, and now today you will see the fruit, he is being

threatened with death, this is what is said.

° Both the absolutive gahetvana and the aorist anutalayi take the

accusative mam, as their compliments.
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3. Ar'yo anar'yam kubbantarm, yo dandena nisedhati,

Sasanarh tari, na tam verarh, iti nam pandita vida ti.

The noble one doing the ignoble, he who censors with a stick, this is

right instruction, not hatred, so the wise do understand.

In this connection, noble one, this is term for the good. But there are
four kinds of noble: noble behaviour, noble appearance, noble signs,
noble penetration. In this connection, whether he is a man or an
animal, he who stands on noble behaviour has what is known as

. .. . 29
noble behaviour. This is also said:”"’

Bird, you who live nobly, I release your master, he who reveres

almsfood, both can go where you will.

Endowed with good form, good posture, confidence, and good looks,

. . PR + 1.298
he is known as one with noble appearance. This is also said:

You have the appearance of nobility, a confident look, I think the
venerable has gone forth from a good family, how is it that you have
abandoned all decorations and wealth, departing from the house,

having gone forth with wisdom?

" Ja 534 Mahaharhsajataka vs. 18.
*” Ja 524 Sankhapalajataka vs. 1.
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He is living after becoming like an ascetic but grasping at clothing,
robes and outward signs, also unvirtuous, he is known as one with

noble signs. Referring to which this was said:*”’

Having dressed up like one true to his vows, a braggart, family-
corrupter, vain, deceitful, unrestrained, and talkative, the path-
corrupter’s living is disguised.””’

But the Buddha and so on is known as one with noble penetration.

Therefore this is said:™"’

“They say Buddhas, Independent Buddhas and the Buddhas’ disciples

are noble ones.”

Amongst these here noble behaviour is intended.

Ignoble means one who is unvirtuous, wicked.

Doing means doing the five kinds of unvirtuous deeds such as killing
breathing beings,”’” or, the meaning of this verse is a person doing an

unvirtuous, low, inferior deed driven by hatred and fear.

He who means nobles and so on, whoever.
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Snp 1.5 Cundasutta vs. 7.
" Here it seems patiriipa, usually meaning suitable, fitting, is said for
patiriipaka, meaning disguised, counterfeit.

" In Vibh. Cst para 522 (PTS p. 260).

392 The other four are: taking what has not been given, sexual misconduct,

false speech, taking liquor, wines, or intoxicants which cause heedlessness.
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With a stick means with whatever gives a blow.

Censors means he prevents them by giving a blow, and saying: “Do

not do such a thing again.”

This is right instruction, not hatred, great king, when someone does
what should not be done, after beating his sons and daughters, or
pupils, he censors them with admonishments, advice, and instruction

in the world, not with hatred.

So the wise do understand means in such a way the wise do know it.
Ja 253 The Story about (the Naga King) Manikantha
(Manikanthajataka)

In the present the monks go round importuning people to give them
workers and goods for the huts they are building. The Buddha
reproves them and tells a story of how even the Nagas dislike being
begged from, with the story of one ascetic who begged for his friend

the Naga’s jewel, only to be abandoned by him.

1. Mamannapanam vipularh ularam
Uppajjatimassa manissa hetu,
Tam te na dassam atiyacakosi,

Na capi te assamam-agamissarn.

For me extensive and rich food and drinks are available because of
this jewel, I won’t give it to you, you ask too much, nor will I come

back to your hermitage.
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2. Susii yatha sakkharadhotapani,
Tasesimam selarh yacamano,
Tam te na dassam atiyacakosi,

Na capi te assamam-agamissan-ti.

Like a boy’’ with a sharpened sword in hand, you scare me as you
beg for this sapphire, I won’t give it to you, you ask too much, nor
will I come back to your hermitage.

In this connection, for me ... food and drinks, for me divine food
such as rice gruel and other foods, and divine drinks divided into the
eight kinds of drinks.””

Extensive means many.

Rich means the best, the excellent.

Give it to you means give the jewel to you.

You ask too much means having exceeded the time and the measure,

three times today for my dear, pleasant, jewel treasure you are

begging, you are begging excessively.

% Susi is m.c. for susu, singular.

" MINidd lists the eight when explaining the line, Annanamatho pananam:
mango (ambapanam), black plum drink (jambu-), banana (coca-), plantain
(moca-), honey (madhu-), grape (muddika-), water-lily (saluka-), sweet

berry (pharusa-).
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Nor will I come back to your hermitage means not only will I not

give it, I also will not come back to your hermitage.
Like a boy means like what is known as a youth, a young man.

Holding a sharpened sword in hand means with a sharpened sword

in hand, a sword in the hand sharpened on a rock with oil.””

You scare me as you beg for this sapphire, begging for this jewel
after drawing a sword with a golden handle, like a young man

saying: “I will cut your head off,” you scare me.

3. Na tam yace yassa piyam jigise,
Desso hoti atiyacanaya,
Nago manirh yacito brahmanena,

Adassanarh yeva tad-ajjhagama ti.
You shouldn’t beg or desire what he holds dear, through excessive
begging he is detested, the Naga, whose jewel the brahmin begged,

went away and he was surely not seen.

In this connection, you shouldn’t beg, you should not beg for goods.

""" Given this and the next definition in the commentary it appears that
sakkhara is being used as a synonym for a sword, but I cannot find
anywhere in Pali or Sanskrit where sakkhara (Skt: sarkara) means a sword.

It seems always to mean a rock, apart from here.
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Desire what he holds dear means you should know which goods are

dear to that person.

He is detested means he is not dear.

Through excessive begging means having exceeded the limit, by him

begging the finest goods through excessive begging.

He went away and was surely not seen means beginning from there

he went away and was not seen again.
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Ja 254 The Story about Rice Powder and the Sindh Horse
(Kundakakucchisindhavajataka)

In the present one poor old woman has the chance to invite Ven.
Sariputta for a meal, and the rich folk of the city send along riches
so she has enough to offer. The Buddha tells how in the past a
woman had raised a foal with all love and kindness, and how he

became the finest horse in the king’s collection.

1. Bhutva tinaparighasarm, bhutva acamakundakarn,

Etarih te bhojanam asi, kasma dani na bhuiijasr ti?

Having eaten grass as food, and eaten the scum of rice powder, this

was your food previously, why do you not eat the same now?

In this connection, having eaten grass as food, previously having
been given the remainder of these to eat by the old woman, having

eaten what is reckoned as scraps of grass as food, you still prospered.

Having eaten the scum of broken rice, here scum is what is said to be
the leftovers of rice.
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Rice powder means rice powder.” ’ Having eaten this, you prospered,

this is the explanation.

This was your food means previously this was your food.

T can’t see the point of this definition, it just says a = a.
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Why do you not eat the same now? This was given to you by me, why

to you not eat it now?

2. Yattha posarh na jananti jatiya vinayena va,

Bahu tattha, Mahabrahme, api acamakundakarn.

Where they do not know about a person’s birth or his discipline,

many are there, Mahabrahma, also the scum of rice powder.

3. Tvaii-ca khomam pajanasi, yadisayam hayuttamo,

Jananto janam-agamma, na te bhakkhami kundakan-ti.

But you must know me, [ am the supreme horse of whatever kind,

knowing and coming to know this, I will not eat your rice powder.

In this connection, where means in that place where.

Person means a being.

Birth or his discipline, they do not know this: “He is endowed with

birth, or not so, he is devoted to good conduct, or not so.”

Mahabrahma, he said this addressing him with a respectful word.

Of whatever kind means this is of whatever kind, he said this

referring to himself.
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Knowing and coming to know this, knowing my own strength,
because of coming to know about this, why would I eat rice powder
in your presence? Desiring to make me eat your rice powder, you did

not, having given six thousand, take me.

Ja 255 The Story about the (Greedy) Parrot
(Sukajataka)

In the present one monk dies through overeating. The Buddha tells a
story of a greedy parrot who, despite being warned against it, used to
fly to an island to get mangoes, and one day drank too much mango

juice and fell into the waters and died on his way back to land.

1. Yava so mattam-afiasi bhojanasmirh vihangamo,

Tava addhanam-apadi, mataraii-ca aposayi.

The bird, who knew the measure in food, for as long as his lifetime

lasted, supported his mother.

2. Yato ca kho bahutararh bhojanam ajjhavahari,

Tato tattheva sarhsidi, amattaniia hi so ahu.

But because of swallowing food excessively, then he sank down right

there, not knowing the measure.

3. Tasma mattaninuta sadhu bhojanasmin, agiddhata,

Amattaiifiii hi sidanti, mattaiiiiti ca na sidare ti.
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Therefore knowing the measure in food is good, being without
greed, by not knowing the measure they sink, knowing it they do not

sink.

In this connection, for as long means the bird, knowing the measure

in food, for as long as his lifetime lasted.

As his lifetime lasted, means throughout the length of his lifetime,

for as long as life is found.

Supported his mother, this is an abbreviated teaching, supported his

mother and father, this is the meaning.

But because of means because at that time.

Swallowing food means swallowing mango juice.

Then (untranslated) means at that time.

He sank down right there means he plunged, sank down into the sea,

and became food for fish.

Therefore knowing the measure in food is good, through not
knowing the measure in food the parrot sank down into the sea and
died, therefore being without what is reckoned as greed, and being in
the state of knowing the measure in food is good, knowing the
measure is good, this is the meaning. Or: With proper discernment

he takes his food: “Not for sport, or for showing off, not for
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ornament, or for adornment, but only to maintain this body, and to

carry on, to inhibit annoyance, and to assist in the spiritual life, and
so I get rid of any old feeling, and do not produce any new feeling,

and there will be support for me, being blameless, and living

comfortably.”

Eating fresh and dry food,”"” he should not be over satiated, with
belly unfilled, measured in food, the mindful monk should wander.
Before having eaten four or five morsels you should drink water,
this is enough for a resolute monk living comfortably.

For a person’”*

who is always mindful, who knows the measure to
receive in food, his painful feelings are diminished, he ages slowly,

protecting his life.

Thus knowing the measure is also praised as good.

310

Like the child’s flesh™’ in the desert, or like the oiling of a wheel,

so he takes his food, in order to carry on, and not from greed.

So lack of greed is also praised as good. But in the Pali agiddhima is

written,”'' but the commentarial reading is better.

"7 Thag. 982-983.

" SN 1.3.13 Donapakasutta.

" Mil Kukkutangapaiiha PTS 367.
" See for instance SN 35.239 Rathopamasutta.

" In the miila of Cst at present this reading is not found, but rather it has

agiddhata, as in the commentary, with a v.1. recorded of agiddhita. The
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By not knowing the measure they sink, those not knowing the
measure in food, having done a wicked deed because of craving for

tastes, they sink into one of the four downfalls.

Knowing it they do not sink, but those who know the measure in

food, they, both in this very life and in the future, do not sink.

Ja 256 The Story about the Old Well

(Jarudapanajataka)

In the present some merchants leave from Jetavana to go and make
their fortune. When they come across a well and start digging they
find great riches, and soon return again. The Buddha tells a story of
how some people in a past life had found similar riches but refused
to stop digging and were killed by the Nagas who got angry at the

destruction.

1. Jarudapanam khanamana, vanija udakatthika,
Ajjhagamurn ayasam loharh tipusisaii-ca vanija,

Rajatarh jatarupaf-ca mutta veluriya bahi.

Merchants, while digging an old well, desiring water, the merchants
came across iron, copper, and lead, silver and gold, pearls, and beryl

in abundance.

commentator evidently had access to readings we no longer see. I do not

find the form agiddhama, anywhere else either.
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2. Te ca tena asantuttha bhiyyo bhiyyo akhanisum,
Te tatthasiviso ghoro tejassi tejasa hani.

Not being content with that they dug down deeper more and yet
more, there a poisonous snake, dreadful, fiery, destroyed them with

fire.

3. Tasma khane natikhane, atikhatai-hi papakarn,

Khatena ca dhanar laddham, atikhatena nasitan-ti.

Therefore you should dig down, but not too much, digging too deep
is bad, by digging down they gained wealth, but by digging too much
it was lost.

In this connection, iron means manganese.’

Not being content with that means the merchants, not being content

with that wealth.
There ... them means the merchants in that well.
Fiery means endowed with fiery poison.

Destroyed them with fire means he destroyed them with fiery

poison.

*'* The two metals are often found together.
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By digging too much it was lost means by digging too much both

wealth and life was lost.
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Ja 257 The Story about (the ex-Minister) Gamanicanda

(Gamanicandajataka)

In the present the monks are discussing the Buddha’s wisdom. The
Buddha tells them about a former life in which he had been the wise
king Janasandha, and how he had extricated a former minister from

false accusations, and the many problems and riddles that he solved.

1. Nayarh gharanar kusalo, lolo ayarh valimukho,

Katarh katarih kho diiseyya, evarn dhammam-idarih kulan-ti.

This one is not skilled in houses, this greedy one with wrinkled face,

whatever has been made he spoils, such is the nature of this clan.

In this connection, this one is not skilled in houses, this being is not

skilled in houses, he has no cleverness to plan or to build houses.
Greedy one means a greedy type.

Wrinkled face, on his face are wrinkles, he has a wrinkled face.
Such is the nature of this clan, what is known as this monkey clan
can spoil whatever has been made, they can destroy it, such is their

own nature.

2. Na-y-idam cittavato lomarh, nayam assasiko migo,

Sittharh me Janasandhena nayam Kifici vijanati ti.
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This hairy one is without thought, this animal is no comfort, he
doesn’t know anything about what Janasandha taught me.

In this connection, this hairy one is without thought, whoever has
rough hair on his body, this is one not having thought connected
with wise planning. Having a natural mind there is certainly no

animal without thought.

This animal is no comfort, having this support, or giving this advice,
through not being able to comfort another, he is not without

comfort.

Animal means monkey, this is said.

What Janasandha taught me, this is what my father Janasandha
taught, related, “Normally a monkey does not know what is and

what is not a cause,” he gave this advice, this is the explanation.

He doesn’t know anything, therefore this monkey does not know
anything, this should be the conclusion reached here. But in the

99313

canon it is written: “He doesn’t spoil anything,” ~ this is not in the

commentary.

3. Na matararh pitararm va bhataram bhaginim sakam,

Bhareyya tadiso poso, sittham Dasarathena me ti.

" Again this seems to be a reading that no longer exists in the Pali, but
which is recorded as being there by the commentary. At present the miila

records the same reading as here: nayam kifici vijanati.
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Not even to his own mother, father or brother and sister, would such

a person give support, is what Dasaratha taught me.

In this connection, his own ... brother and sister, his own brother or

sister.

In the canon it is written: “Friend,” but in the commentary: it is
considered when ‘His own,’ is said, they mean his own brothers and

sisters, when ‘Friend,’ is said, it is thought: ‘He obtains a friend.””
Would such a person give support means would raise.

Such a person means of whatever kind he is seen to be, such kind of

a monkey is not a being to give support.

What Dasaratha taught me this is what my father’'* taught. From
connecting the people with his father through the four bases of

sympathy:’"” Janasandha is said.’"

What is to be done or not done regarding the ten chariots, through
making for himself even one chariot, Dasaratha is said. Having

learned such an instruction in his presence, this is said:

*'" This is evidently another name for his father Janasandha; exactly why

the name was changed here is not clear as Janasandhena would also be
metrical.

" These four are generosity (dana), kind speech (peyyavajja), usefulness
(atthacariya), impartiality (samanattata).

*'° The name means connected (or united) with the people.
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Gono putto hayo ceva nalakaro gamabhojako,
Ganika taruni sappo migo tittiradevata,

Nago tapassino ceva, atho brahmanamanavo ti.

Bull, child, and horse, basket-maker, village headman, courtesan,
woman, snake, deer, partridge, Devata, Naga and ascetics, then

young brahmin students.

Ja 258 The Story about (the Ancient King) Mandhatu
(Mandhatujataka)

In the present one monk sees a woman and finds discontent in his
monk’s life. The Buddha tells him a story of a king of old, who, no
matter how rich and powerful he became, over earth and heaven,
was still dissatisfied. Finally he conceived the idea to kill Sakka,
King of the Devas, and was thrown back down to earth, where he
died.

1. Yavata candimasuriya pariharanti disa bhanti virocana,

Sabbeva dasa Mandhatu, ye pana pathavissita.

As far as moon and sun’'’ revolve in the directions, shining, radiant,
all are servants of Mandhatu, those whose breath depends upon

earth.

""" This padayuga is also found at Ja 6 Devadhammajataka, where it seems

to be quoted from MN 49, Brahmanimantanikasutta.
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2. Na kahapanavassena titti kamesu vijjati,

Appassada dukha kama iti vififiaya pandito.

Not through a rain of coins is satisfaction found in sense desires, the

wise one knowing sense pleasures have little joy, much suffering.

3. Api dibbesu kamesu ratim so nadhigacchati,

Tanhakkhayarato hoti Sammasambuddhasavako ti.

But he does not find delight in divine pleasures, the disciple of the

Perfect Sambuddha finds delight in craving’s destruction.

In this connection, as far as is a word setting a limit.

Revolve means they revolve having Mount Sineru as the limit.

Shining ... in the directions means they shine, shine bright in the ten

directions.

Radiant means through making light they have a radiant nature.

All are servants of Mandhdtu, those whose breath depends upon
earth, in so many locations those whose breath depends on earth,
humans who dwell in the country, they all, think: “We are servants
of king Mandhatu, king Mandhatu is our grandfather,” thus the

servants were the same as free men.
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Not through a rain of coins, not grasping at these men whose state
was as servants Mandhatu, having snapped his fingers, caused a rain
of the seven treasures, so here, a rain of coins is said.

Satisfaction found in sense desires, even though there is a rain of
coins, there is nothing known as satisfaction in the objects of
sensuality or the defilements of sensuality, so this craving is difficult
to fulfil.

Sense pleasures have little joy, much suffering, truly like a dream
are sense pleasures, having little joy, a little happiness, but here there
is much greater suffering. This should be explained by the instructive

discourse on the mass of suffering.’"

Knowing means knowing it thus.

In divine means for the Devatas the enjoyment in form and so on.

Delight means the monk with insight, even though invited with

divine pleasures, does not find delight, like venerable Samiddhi.’"”

' There are two discourses with this name, MN 13

Mahadukkhakkhandhasutta, and MN 14 Caladukkhakkhandhasutta, the
latter seems to be the one intended.

*!” Referring to a very famous discourse SN 1.1.20 Samiddhisutta, which
tells of a young man who resisted temptation to sensual pleasures by

arguing it was best to live the ascetic life while young and strong.
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Finds delight in craving’s destruction means finds delight in
Nibbana. By coming to Nibbana craving is destroyed, therefore,

craving’s destruction is said.

In this connection, delight means great delight.

The disciple of the Perfect Sambuddha, arisen from having listened

to the Buddha, he is a learned, meditating person.

Ja 259 The Story about (the Brahmin) Tiritavaccha

(Tiritavacchajataka)

In the present the king of Kosala gives 1,000 robes to Ven. Ananda,
who then gives 500 to monks in need, and 500 to his attendant monk,
who passes them to other novices. The king asks the Buddha if this is
proper, and the latter tells a story of how when he was an ascetic
named Tiritavaccha in a previous life he had saved the king’s life,
and had been honoured because of it. The honour was questioned,

but the king stood by his decision.

1. Na-y-imassa vijjamayame-atthi kifici,
Na bandhavo no pana te sahayo,
Atha kena vannena Tiritavaccho,

Tedandiko bhunjati aggapindan-ti?

There is nothing done with wisdom in him, he is not your kin or
companion, for what reason does TirTtavaccha, the one with three

sticks, eat the choicest food?
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In this connection, there is nothing done with wisdom in him, in this

. . . . 32
ascetic there is no deed done with wisdom.

He is not your kin, kin through friendship, kin through craft-

relation, kin through clan, kin through family, he is none of these.

Or your companion, he is not a companion who played together with

you in the mud."”'
Tiritavaccha, this is his name.

The one with three sticks means having taken three sticks in order to

2

make a stand for his waterpot, he wanders."”

The choicest food means the best food, endowed with good taste,

worthy of a king.

2. Apasu me yuddhaparajitassa,
Ekassa katva vivanasmi ghore,
Pasarayi kicchagatassa panim,

Tenudatarim dukhasampareto.

320

I take maya here as being added merely to fill the metre, which is noted
as the last of the six usages by Dhammapala in the Vimanavatthu
commentary, when explaining this term, called pada-piirana matte.

! Perhaps the definition here is meant to indicate one who grew up with
you, i.e. a long time friend, rather than, say, a casual companion.

322 . . . . .
Having these sticks was a sign of being a wanderer, or ascetic.
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In distress, being defeated in war, being alone in an awful desert, he
stretched out his hand when I was troubled, by that I escaped

torment and suffering.

3. Etassa kiccena idhanupatto,

Vesayino visaya jivaloke,

Labharaho tata Tiritavaccho,

Dethassa bhogarm, yajathafi-ca yafinan-ti.

By him doing his duty I reached here, from death’s realm to the
world of the living, TirTtavaccha, dear, is worthy to receive, give
him wealth, offer him an offering.

In this connection, alone means without a companion.””

Being means being’”* compassionate, giving rise to love.

In an awfu) desert means in a wilderness bereft of water.

Awful means savage.

He stretched out his hand when I was troubled, having bound a rope

ladder, descended into a pit, in order to help me, who was afflicted

with suffering, he energetically stretched out his hand.

' Lit: without a second.
** More literally making compassion, but again we have to translate idiom

as well as words, to get the sense.
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By that I escaped torment and suffering, by that cause I, who was

surrounded by suffering, emerged from that pit.

By him doing his duty I reached here, by doing his duty to the
ascetic, by the power of this duty being done, I reached here.
From death’s realm, Vesayi is said to be Yama the god of death, his

realm.

To the world of the living means to the human world. Surely
continuing in the world of the living having gone to what is known
as Yama’s realm, death’s realm, the next world, for this reason from

there I again came here, this is what is said.

Worthy to receive means worthy to receive, being suitable to receive

the four requisites.

Give him wealth, the wealth that is reckoned as the four requisites,

the requisites of an ascetic, that are to be used, give to him.

Offer him an offering, you ministers and city-dwellers, all of you
give wealth to him, offer him an offering.””’ By giving a gift to him
the wealth is to be used by him, the gift-offering to another is an

offering. Therefore this is said: give him wealth, offer him an

offering.

" Literally a yaiifia (Skt: yajiia) means a sacrifice, but the sacrifice, even
in ancient times, meant an offering not just to the gods, but to the worthy
persons conducting the ritual. In Buddhism, as always, the act of giving to

the worthy person becomes the important part of the action.
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Ja 260 The Story about (Belly’s) Messenger
(Dutajataka)

In the present one monk is very greedy in all his doings, troubling
the supporters with his excessive needs. The Buddha tells a story of
man who, in order to eat at the king’s table, told him he had a
message for him. Having eaten his fill he spoke on how greed is

driven by the belly’s need, thereby pleasing the king.

1. Yassattha duram-ayanti, amittam-api yacitum,

Tassudarassaham diito, ma me kujjha rathesabha.

For his benefit they go far, even to beg an enemy, I am the envoy to

his belly, don’t be angry, lord of cars.

2. Yassa diva ca ratto ca vasam-ayanti manava,

Tasstidarassaham diito, ma me kujjha rathesabha ti.

By day and by night they come under his belly’s control, young man,

I am the envoy to his belly, don’t be angry, lord of cars.

In this connection, for his benefit they go far, for his benefit these

beings, being under the control of craving, go far.

Lord of cars means the leader of the war cars.
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3. Dadami te brahmana rohininarn,
Gavarih sahassam saha pungavena,
Dito hi diitassa katham na dajjar,

Mayam-pi tasseva bhavama dita ti.

O brahmin, to you I give these red cows, a thousand cows together
with their bull, what will an envoy not give an envoy, for we are

surely an envoy to him.

In this connection, O brahmin, this is merely a vocative.

Red means red coloured.

Together with their bull, together with the leader of the herd, the

bull who protects them from trouble.

For we, I and the rest, all beings, am an envoy to his belly, therefore
being a belly-envoy to your belly-envoy, why would I not give? But
having said that: “He spoke about a reason unheard before by that

person,” satisfied at heart the king gave him great fame.
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Ja 261 The Story about (Begging for) Lotuses
(Padumajataka)

In the present Ven. Ananda helps some monks get lotus flowers to
worship the Bodhi tree at Savatthi. The Buddha then tells a story of
how some people had tried to cheat the caretaker of a lotus tank, and
were rebuffed. The one who spoke honestly, however, was given

flowers.

1. Yatha kesa ca massu ca, chinnarm chinnar virahati,

Evan ruhatu te nasa, padumarn dehi yacito ti.

Just like head hair and beard which are cut off, grow back, so will

your nose grow, when begged, give us a lotus.

[There is no word commentary to this verse.]

2. Yatha saradikam bijarh khette vuttam virahati,

Evan ruhatu te nasa, padumari dehi yacito ti.

Just as in the autumn seeds sewn in the field grow, so will your nose

grow, when begged give us a lotus.

In this connection, in the autumn, having taken them in the autumn

time, and planted the seed endowed with its life-essence.
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3. Ubho pi palapantete, api padmani dassati,
Vajjum va te na va vajjurh, natthi nasaya rithana,

Dehi samma padumani, aharh yacami yacito ti.

Both of these talk nonsense, though he give lotuses, whether they say
or don’t say, there is no nose grown, friend, give me lotuses, I am

begging this ask.

In this connection, both of these talk nonsense means these two

speak falsely.

Though lotuses, thinking: “Though he gives what are known as

lotuses,” so they speak.

Whether they say or don’t say, so should they say or not say this:
“Your nose will grow,” these words are not measured, in all cases
there is no growing of a nose, but I say nothing regarding your nose,

I beg them all, give it to me, friend, when asked for lotuses.

Ja 262 The Story about the Soft Hand
(Mudupanijataka)

In the present one monk is discontent owing to his love of women.
The Buddha tells a story of one princess who successfully managed
to elope with her lover, even though the king held her by the hand
while she bathed.
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1. Pani ce muduko cassa, nago cassa sukarito,

Andhakaro ca vasseyya, atha niina tada siya ti.

If his hand is soft, and his elephant well-trained, should it rain in

darkness, then surely it will be.

This is the meaning of the verse: if your page’s hand is a soft hand
like my hand, if your well-trained elephant is immoveable, if the day
is endowed with four factors,”" is exceedingly thick and dark, and

the Deva rains down.

Then surely it will be, at such a time if these four reasons come

together, then certainly your heart’s desire will come to a conclusion.

2. Anala mudusambhasa, duppiira ta nadisama,

Sidanti nam viditvana, araka parivajjaye.

Soft talk is not enough, like rivers hard to fill, knowing this they

sink, he should avoid from afar.

3. Yarh eta upasevanti, chandasa va dhanena va,

Jatavedo va sam thanarh, khippam anudahanti nan-ti.

Those who keep company, through desire or through wealth, like a

fire in that place, they quickly burn him up.

291t is not clear to me what these four factors are.
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In this connection, soft talk is not enough, with soft words they are
unable, they are not able to treat kindly with delicate words, this is
the meaning. Or, it is never enough for them with men, this is not
enough. Soft talk, although they have hard hearts, their talk is soft,
this is soft talk.

Like rivers hard to fill, like rivers, from the flow of whatever water
arrives, are hard to fill with water, so from not being satisfied with
repeated experience of sex and so on, it is hard to fulfill their
desires. Therefore this is said:*’ “There are three things,””
monastics, that women who complete their time’”” are not satisfied
with, not satiated with. What three? The performance of sex, giving
birth, and ornaments. These three things, monastics, women who

complete their time are not satisfied with, not satiated with.”

They sink means they plunge into the eight great hells and the

sixteen lesser hells.

Knowing means knowing thus.

7 Cf. AN 2.62, there though two, not three, things are listed, so that it
seems this commentary records part of a lost discourse, which would have
been in AN 3. As it is not now canonical, I leave it in commentarial colours.
% Cf. AN 2.62, there though two, not three, things are listed, so that it
seems this commentary records part of a lost discourse, which would have
been in AN 3. As it is not now canonical, I mark it as commentary.

29 Lit: make time, i.e. die.
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He should avoid from afar, knowing: “These women surely with
sexual intercourse and so on, not being satisfied, after death, sink
into the hells, these women, sinking themselves in this way, what else
will they be happy with?” Knowing this the wise man avoids them

from afar, this is the explanation.

Through desire or through wealth, through his own desire, liking,
loving, or because of wealth received through wages, these women

keep company, associate with that person.

Fire means fire.”"” Even a new born experiences fire, it is

331

understood, it is clearly seen, so Jataveda is said.”” As in his place,
when there is a cause, an opportunity, it burns, so those women keep
company with someone, that person, though endowed with wealth,
fame, virtue and wisdom, all of these, from the destruction of wealth
and so on, from that abundance, making it not liable to arise again,

quickly burn it up, set fire to it.

. . . 332
This is also said:™

Y (Repeating the note from Ja 35): This is what SED says: jatavedas, jata-

vedas (-ta-) mfn. (fr. vid cl. 6) “having whatever is born or created as his

» o«

property”,
created beings”; cf. Nir. vii, 19 SBr. ix, 5, 1, 68 MBh. ii, 1146 &c.; N. of
Agni) RV. AV. VS. &c.; m. fire...

! This is a folk-etymology, deriving jataveda from jatamatto va vediyati.

all-possessor” (or fr. vid cl.2. “knowing [or known by] all

** This looks like a quotation from a canonical source, but it is only found

here.
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“Those who are strong become weak, and those who are firm
dwindle away, those with eyes become blind, when under the control

of women.

Those with virtue lose their virtue, those with wisdom dwindle away,

the heedless lie in bondage, when under the control of women.

Study, asceticism, virtue, truth, sharing, mindfulness, wisdom, they

cut these off from the heedless, like treacherous thieves on the road.

Fame, glory, resolution, heroism, much learning, and knowing, they
waste away the heedless, like an inferno a bunch of sticks.”

Ja 263 The Short Story about Enticement
(Culapalobhanajataka)

In the present one monk is discontent owing to his love of women.
The Buddha tells a story about how in a previous life he had fallen in
love through a woman’s voice, had run away with her, but when she

tempted an ascetic, spurned her, and took up the ascetic life himself.

1. Abhijjamane varismirh sayam agamma iddhiya,

Missibhavitthiya gantva sarmsidasi mahannave.

He came by his own super power, not breaking through the waters,

going and mixing with a woman he sunk into the great sea.
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2. Avattani mahamaya, brahmacar'yavikopana,

Sidanti narh viditvana, araka parivajjaye.

Temptress, great deceiver, upsetter of the spiritual life, knowing this

they sink, he should avoid from afar.

3. Yam eta upasevanti, chandasa va dhanena va,

Jatavedo va sam thanar, khippam anudahanti nan-ti.

Those women frequent him, through desire or through wealth, like a

fire in that place, they quickly burn him up.

In this connection, not breaking through the waters, not stirring, not
shaking in the water, not touching the water, having come by his

3

own super power through the sky.”™

Going and mixing with a woman means mixing together with a

woman because of worldly things.
Temptress, great deceiver, certainly those women, through tempting
with sensuality, from temptation, are temptresses, being endowed

with women’s endless deceit, they are called great deceivers.

Therefore this is said:**

** Again we see the absolutive used as a finite verb here.

¥ Ja 534 vs. 30.
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They are deceivers, mirages, grief, disease and calamity, they are the
harshest of bonds, the snare of death, hidden in the heart, the man

who puts trust in those women, is the lowest among men.

Upsetter of the spiritual life, they are upsetters of the highest life,

the spiritual life bereft of sexual intercourse.

They sink, through these women upsetting the spiritual life the sages

sink into the various downfalls.

The rest should be applied according to the former method.””’

" Tinclude the relevant explanations from the previous Jataka Ja 262.
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Knowing means knowing thus.

He should avoid from afar, knowing: “These women surely with
sexual intercourse and so on, not being satisfied, after death, sink
into the hells, these women, sinking themselves in this way, what else
will they be happy with?” Knowing this the wise man avoids them

from afar, this is the explanation.

Through desire or through wealth, through his own desire, liking,
loving, or because of wealth received through wages, these women

keep company, associate with that person.

Fire means fire. Even a new born experiences fire, it is understood,
it is clearly seen, so Jataveda is said. As in his place, when there is a
cause, an opportunity, it burns, so those women keep company with
someone, that person, though endowed with wealth, fame, virtue and
wisdom, all of these, from the destruction of wealth and so on, from
that abundance, making it not liable to arise again, quickly burn him

up, set fire to it.

This is also said:

“Those who are strong become weak, and those who are firm
dwindle away, those with eyes become blind, when under the control

of women.

Those with virtue lose their virtue, those with wisdom dwindle away,

the heedless lie in bondage, when under the control of women.
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Study, asceticism, virtue, truth, sharing, mindfulness, wisdom, they

cut these off from the heedless, like treacherous thieves on the road.

Fame, glory, resolution, heroism, much learning, and knowing, they

waste away the heedless, like an inferno a bunch of sticks.”

Ja 264 The Story about (the King of Mithila) Mahapanada
(Mahapanadajataka)

In the present the Buddha goes to teach in one village where there
was a young and very rich gentleman, who, when he heard the

Buddha teach became a monk. When one day they were crossing a
river the Buddha asked him to show the palace he had lived in in a
previous life, which had sunk under the waters. He did so, and the

Buddha then told the story of his previous fame and fortune.

1. Panado nama so raja, yassa yiipo suvannayo,

Tir'yar solasubbedho, uddham-ahu sahassadha.

The king whose name was Panada, had a palace made out of gold,
which was sixteen lengths across, and a thousand-fold in height, they

say.

2. Sahassakando satagendu, dhajalu haritamayo,

Anaccurh tattha gandhabba, cha sahassani sattadha.

A thousand sections, a hundred floors, adorned with emerald flags,

the musicians danced there, six thousand divided in seven troupes.
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3. Evam-etarh tada asi, yatha bhasasi Bhaddaji,

Sakko aharh tada asirh, veyyavaccakaro tava ti.

At that time this was certainly so, just as Bhaddaji has said, at that

time I was Sakka, Lord of Devas, now I am your steward.
In this connection, palace 7*° means palace.

Sixteen lengths across means in width it was sixteen bowshots
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across.

A thousand-fold in height, they say, they say the height was some
thousand bowshots in length, the measure twenty-five leagues is
calculated as one thousand bowshots. But in width it was some eight
leagues.

A thousand sections, a hundred floors,‘w the palace was a thousand

sections high, and had a hundred floors.

Y% A yiipa normally means a sacrificial post, but here it is defined as a
palace. It is possibly the case that at the place where a palace was to be built
a sacrifice was made, and the post then came to indicate the palace itself.

" Defined in the commentary to the Bhaddajittheragatha as being half a
league (addhayojana), probably three or more kilometres.

¥ One of the meanings of gendu is a tower, a turret, which certainly would
make sense in this context, but the commentary gives it a different

meaning, not seen in the dictionaries.
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Adorned with ... flags means endowed with flags.

Emerald means with emerald jewels spread over it. But in the
commentary there is the reading: “Adorned with emerald windows,”
endowed with window-latches and windows made of the emerald
jewel, this is the meaning.

Adorned with ... windows, it seems this is a name for window-latches
and windows.

P 339
Musicians means performers. -

Six thousand divided in seven troupes means having six thousand
musicians divided into seven troupes, they performed in the palace
in seven places in order to produce delight for the king, this is the
meaning. But even by performing for the king, they were unable to
make him laugh, then Sakka, the King of the Devas, sent the divine

performers, and made a festival, and then Mahapanada laughed.

Just as Bhaddaji has said, because the elder Bhaddaji, said:
“Bhaddaji, in king Mahapanada’s time where was the inhabited
palace?” By saying: “It sank down in this place, venerable sir,” at
that time for his own sake he spoke about the fact of his own birth in
that palace, and king Mahapanada. After grasping this, the Teacher
said: “As you speak, Bhaddaji, at that time, in the same place, I was

then your steward Sakka, the Lord of the Devas.”

Y Perhaps nata here means something closer to a dancer, an actor, but I do
not find this meaning associated with gandhabba, which always seems to

indicate a musician of some sort.
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Ja 265 The Story about the Arrow
(Khurappajataka)

In the present one monk has almost given up on the struggle. The
Buddha tells him a story about a forester who acted as a guide for a
merchant and was willing to lay down his life to ensure his client

was delivered to his destination safely.

1. “Disva khurappe dhanuveganunne,
Khagge gahite tikhine teladhote,
Tasmirm bhayasmirh marane viyiilhe,

Kasma nu te nahu chambhitattan-ti.”

“Seeing arrows impelled with speed from bow, the sharp,
tempered '’ swords that were held aloft, when there was an

imminent fear of death, why did you not speak about your terror?”

2. “Disva khurappe dhanuveganunne,
Khagge gahite tikhine teladhote,
Tasmirm bhayasmirh marane viyiilhe,

Vedam alattham vipularh ulararh.

“Seeing arrows impelled with speed from bow, the sharp, tempered
swords that were held aloft, when there was an imminent fear of

death, I received broad, noble inspiration.

“ULit: cleaned with oil, but it seems to mean they had been tempered.
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3. So vedajato ajjhabhavirh amitte,
Pubbeva me jivitam-asi cattam,
Na hi jivite alayarn kubbamano

Siiro kay'ra surakiccarh kadaci ti.”
Being inspired I conquered all my foes, formerly I abandoned this
my life, being attached to his life, the hero sometimes does not do a

hero’s duty.”

In this connection, I received ... inspiration means I received

satisfaction and happiness.

Broad means a lot of.

Noble means supreme.

I conquered means abandoning life, I conquered.

Formerly I abandoned this my life, formerly I abandoned this my
life by accepting the payment from your hand.

Being attached to his life, one who has desire for his life, sometimes

does not do a man’s duty.
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Ja 266 The Story about the Thoroughbred Horse Vatagga
(Vataggasindhavajataka)

In the present one young woman falls in love with a householder,
and her friends bring him to her. Playing hard to get she is
unreponsive to his advances, and he leaves her never to return,
which leads to her pining away. The Buddha tells a similar story
from the past involving an ass called Bhaddali and a thoroughbred

horse named Vatagga.

1. Yenasi kisiya pandu yena bhattarm na ruccati,

Ayarh so agato bhatta, kasma dani palayasr ti?

That by which you grew thin, yellow, and did not take delight in
food, that master, he has returned, why at this time do you run

away?

In this connection, by which means by which reason your mind was

bound to him.

2. Sace panadikeneva santhavo nama jayati,

Yaso hayati itthinam, tasma tata palayahan-ti.

If at the beginning itself what’s called intimacy arises, for women

their fame is lost, therefore, my dear, I do run away.

In this connection, at the beginning means from the start, from the

first.
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Intimacy means there is friendly intimacy through being engaged in

sexual intercourse.

For women their fame is lost, my dear, for women who have not
given it importance, and from the start are intimate, their fame is

lost, and their power diminishes.

3. Yasassinarh kule jatarh agatarh ya na icchati,

Socati cirarattaya, Vataggam-iva Bhaddaln ti.

Not desiring to come to one born in a renowned family, she will

grieve for a long time, like Bhaddalt grieved for Vatagga.

In this connection, renowned means endowed with renown.

Not desiring means whatever woman has no desire for such a man.

For a long time means for a long time, for a long period.

Ja 267 The Story about (the Immense) Crab
(Kakkatajataka)

In the present a landowner goes into the country and is attacked by
thieves, but his wife manages to secure his release. The Buddha tells
a story of an immense crab who used to kill elephants, and how,
when an elephant was once caught by the crab, his mate flattered the
crab, and secured her husband’s release, which led to the crab’s

destruction.
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1. “Singi migo ayatacakkhunetto,
Atthittaco varisayo alomo,
Tenabhibhiito kapanarh rudami,

Ma heva marh panasamam jaheyya ti.” "'

“Hornéd creature having extended eyes, bones for skin, lying in
water, hairless, overcome by him I cry wretchedly, you should not

abandon me, dear as life.”

In this connection, hornéd creature means a golden creature with
horns.” With his two claws doing the duty of a horn, because of this

he is horned, this is the meaning.

Creature, a crab is meant here by taking all the living beings as a

whole.
Having extended eyes, here an eye in the sense that it sees, a guide ™
in the sense of leading, what are considered extended eyes, his

guides, this is having extended eyes, long eyed, this is the meaning.

Having bones doing the duty of skin, this is bones for skin.

! [This verse is omitted by accident in the digital transcription of Cst.]

" There is some ambiguity about how to interpret this, as sirigf means both
golden and horned.

It seems in English we do not have many useful synonyms for eye, but in
Pali there are numerous: eye, (nt.) akkhi, cakkhu, nayana, locana, netta, of

which two are used here.
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Overcome by him, overcome, overwhelmed by that creature having

been grabbed and fixed.

I cry wretchedly means having become pitiful I cry, I wail.

You should not abandon me, having met with such a disaster, being

like your own life, you should not abandon your dear master.

2. “Ayya na tam jahissami, kuiijararh satthihayanam,

Pathabya caturantaya suppiyo hosi me tuvan-ti.”

“Dear sir, I will not abandon you, elephant of sixty years, by the four

quarters on the earth you are the one most dear to me.”

In this connection, of sixty years, after sixty years of life, the
strength of elephants falls away, I do not abandon him who lost
strength, who met with this disaster, do not fear, having come to the
ocean in the four directions, through being based on the four

quarters of this earth, you are most dear to me.

3.“Ye {2344} kulira samuddasmim, Gangaya Yamunaya ca,

Tesarh tvam varijo settho, muiica rodantiya patin-ti.”

“Those crabs in the ocean, and in the Ganges and the Yamuna, of
these you're the best born in water, through my cries free my
husband.”
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This is the meaning: whatever crabs in the ocean, or in the Ganges,
or in the Yamuna, of all these the handsomest, the greatest, the best,
the supreme is you. Because of this I beg you: free my master

through my cries.

Ja 268 The Story about Spoiling the Park

(Aramadiisakajataka)

In the present while on walking tour the monks come to a certain
village and notice that there is an area of barren land. Upon enquiry
it turns out a village lad had dug up the trees to water the roots by
size. The Buddha tells a story of a monkey in the past who ordered

his troop to do the same, thereby ruining king Vissasena’s gardens.

1. “Yo ve sabbasam-etanarh ahuva setthasammato,

Tassayam edis1 paiina, kim-eva itara paja ti?”

“He who was esteemed as the best of all of them, such is his wisdom,
why ask about other folk?”

In this connection, of all of them, of all these of similar birth.

Why ask about other folk? About those other, inferior folk, of what

kind is their wisdom?

2. “Evam-eva tuvam Brahme, anafifiaya vinindasi,

Katham milarh adisvana, rukkharh jafifia patitthitan-ti.”
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“Truly such are you, Brahma, although unknowing, you reproach
me, without having seen the root, how can we know which tree is

grounded?”

In this connection, Brahma, this is merely a vocative.

But here this is the meaning in brief: you, dear sir, without knowing
what is a cause and what is not a cause, reproach us in such a way,
saying, of the tree: “This is deeply grounded, or not so,” without
digging up the root, how are we able to know? After digging it up,

we sprinkle water according to the size of the root.

3. “Naham tumhe vinindami ye caififie vanara vane,

Vissaseno va garayho, yassattha rukkharopaka ti.”

“I do not reproach you or any other monkeys in the woods,

Vissasena is blameworthy, and those whose aim is to grow trees.”

In this connection, Vissasena is blameworthy, the king of Benares,

Vissasena, is here to be blamed.

Those who cultivate the trees, those, like you, and those whose aim is

to grow trees.

Ja 269 The Story about (Visakha’s Sister) Sujata
(Sujatajataka)
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In the present one woman is the bane of all around her, speaking
harshly to all, high and low. The Buddha explains the seven different
types of wives, and asks which she is, thereby getting her to reflect
and change her character. He then tells a story of how a king
instructed his mother by showing how all love a sweet voice, like a

cuckoo’s, and none love a harsh one, like a jay’s.

1. Na hi vannena sampanna mafijuka piyadassana,

Kharavaca piya honti, asmim loke paramhi ca.

Though being endowed with beauty, pleasing and good-looking,

those with rough voices are not dear, in this world or the next.

2. Nanu passasimam kalirh, dubbannam tilakahatarn,

Kokilarh sanhabhanena, bahtinar paninarn piyari.

Surely you must see this one, who is black, ugly, mottled with spots,

the cuckoo, because of his soft voice, is dear to many creatures.

3. Tasma sakhilavacassa, mantabhani anuddhato,

Attharh Dhammaii-ca dipeti, madhurarh tassa bhasitan-ti.

Therefore for the one of kind voice, a wise speaker, and not haughty,
who explains both the Dhamma and its meaning, his is a sweet

speech.

This is the meaning of it: dear, these creatures, Piyangu and Sama
and so on, endowed with beautiful bodies, having sweet talk and

speech are pleasing, they are lovely and become good-looking, even
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down to mother and father. Because of continually abusing and
insulting, being endowed with rough voices, they have rough voices,
in this and in the next world they are certainly not dear, like the blue
jay with his rough voice on the highway, but those who are soft
voiced, being endowed with smooth and sweet words, even though
ugly are dear. Therefore I say this: surely you must see this one,
which is black, though having an ugly body colour, the cuckoo,
though afflicted and mottled with spots, though being ugly, because
of its soft speech he is very much dear. Thus a creature with a rough
voice in the world, is not dear, even to mother and father. Therefore
a person desiring to be dear to the manyfolk, should have a kind

voice, a soft, smooth, gentle voice.

Having defined what is reckoned as insight and wisdom, by his
words he is a wise speaker, being without haughtiness, from
speaking a suitable amount he is not haughty. Such a person who
explains the Text and its meaning, basing his speech on reason,

without scolding another, his speech is sweet.

Ja 270 The Story about (the Sour-Looking) Owl
(Ulukajataka)

In the present the crows attack the owls by day, and the owls attack
the crows by night. The Buddha tells a story of how their enmity
came about in the first age of the world when an owl was chosen for

king, and a crow objected.
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1. Sabbehi kira fiatihi kosiyo issaro kato,

Sace natthanuiifiato, bhaneyyaham ekavacikan-ti.

Over all my relatives, it seems, the owl has been made ruler, if I have

permission of my relatives, I would speak one word.

This is the meaning: I speak after listening to you who made
proclamation. Over all of my assembled relatives, it seems, this owl
has been made king. But if I would have permission from my

relatives, I would speak one word here, I would say something.

2. Bhana samma anuiinato, attharh Dhammaii-ca kevalar,

Santi hi dahara pakkhi, pafifiavanto jutindhara ti.

Speak, friend, you have permission, all that is Dhamma and
meaningful, although these birds are young, they’re endowed with

wisdom and brilliance.

In this connection, speak, friend, you have permission, dear friend
crow, you have the permission of all of us, whatever you would

speak, please speak it.

All that is Dhamma and meaningful, speaking without letting go of

reason and the words handed down by tradition, do speak.

They are endowed with wisdom and brilliance, the young birds are

endowed with wisdom and bear radiant knowledge.



The Section with Three Verses — 513

3. Na me ruccati, bhaddar vo, uliikassabhisecanam,
Akkuddhassa mukham passa, katharh kuddho karissati ti?

Good luck to you, but I do not like the anointing of the owl, look at

his face when not angry, what will it be when made angry?

This is the meaning: may there be good luck to you, but three times
with the words of proclamation is the anointing of the owl, it is not
liked by me. For now look at his face when his mind is content and
he is not angry, I do not know what it will be when made angry,

though in every way it is not liked by me.

Ja 271 The Story about Spoiling the Well
(Udapanadusakajataka)

In the present one jackal fouls the well he drinks from, and is driven
off by the novices. The Buddha tells a story of how a similar event
happened in a previous life and how he had admonished the jackal

who avowed that his ancestors did ever behave this way.

1. Araifiiikassa isino cirarattatapassino,

Kicchakatam udapanarh katharh samma avahayi ti?

For the seer in the wilds who lives austere for many nights, dear

friend, why did you spoil this well which was made with difficulty?

This is the meaning: for the one living in the wilderness is in the

wilds.
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One who searches for virtue is a seer.

One who for many nights lives depending on asceticism is who lives

austere for many nights.

Made with difficulty, the well which was made with difficulty and

suffering.

Why, what was the purpose, dear friend jackal, for you to spoil it,
drown it, corrupt it, with urine and excrement, or, having brought it

to this place, spoil it with urine and excrement, destroying it?

2. Esa dhammo singalanam, yarh pitva ohadamase,

Pitupitamaharh dhammo, na tarh ujjhatum-ar*hast ti.

This is the nature of jackals, having drunk I must urinate, it is our

fathers’ and grandfathers’ nature, you should not blame us.
In this connection, this is the nature means this is the character.
Having drunk I must urinate, dear friend, in whatever place we drink

water, there we must urinate, pass water, this is our jackal nature,

this is the explanation.

344 - = ;
The more usual form seems to be #hadamase, which normally means

defecate, but here has to mean urinate.
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Our fathers’ and grandfathers’ means it is our fathers’ and

grandfathers’ nature.

You should not blame us, this is our tradition, our way and our
character, you should not blame us, it is not suitable to be angry

here.

3. Yesam vo ediso dhammo, adhammo pana kidiso?

Ma vo dhammam adhamman va, addasama kudacanan-ti!

Those for whom such is natural, what would be unnatural? Don’t let

me see your natural or unnatural any time!

In this connection, don’t let me see your, we did not see your being
natural or unnatural at any time.

Ja 272 The Story about the Tiger
(Byagghajataka)

In the present Kokalika wants to bring the two chief disciples to his
home town, but they refuse to go. The Buddha tells a story of a Tree
Devata who drove away a tiger and a lion because of the carnage
they brought into the forest. But once gone, men entered and cut

down all the trees for cultivation.

1. Yena mittena samsagga, yogakkhemo vihiyyati,
Pubbevajjhabhavam tassa rakkhe akkhi va pandito.

Through association with a bad friend, security decreases, the wise

one should guard his predominance like he should guard his eyes.
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2. Yena mittena sarnsagga, yogakkhemo pavaddhati,

Kareyyattasamarn vuttirh sabbakiccesu pandito ti.

Through association with a good friend, security increases, the wise

one should do all his duties in life for one like himself.

In this connection, through association with a bad friend, through
reason of association, through cause of association, with an bad
friend, together with that one who is associated with by sight, by
hearing, by body, by conversation, by enjoyment: through the fact of
making association through one of these five ways, this is the

meaning.

Security means bodily and mental happiness.’” Through the fact of
being secure from the yoke of suffering here, he has security, this is

the intention.
Decreases means deteriorates.
The wise one should guard his predominance like he should guard

his eyes, the predominance of his evil friend should be overcome by

him, since his own gains, fame and life should not overcome him, so

" Yogakhema is one of those difficult terms in Pali that has a range of

meanings that can be called upon by the commentators, but not by
translators! Essentially it means safety, security, sanctuary; but it also
means free from the yoke, free from bondage, and therefore, according to

this commentary, happiness.
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first of all the wise man should guard himself like he would his own

eyes.

In the second verse, through means by association with reason with a

spiritual friend.

His security increases means his bodily and mental happiness

increases.

Should do ... for one like himself, the wise person, in all duties
towards his spiritual friend — just like one does for his own
livelihood and for his own profit and enjoyment — so should he do all

of this, he should do even more, but he should not do less.

3. Etha byaggha nivattavho, paccupetha mahavanam,

Ma vanar chindi nibyaggharih, byaggha mahesu nibbana ti.

Come, tigers, please turn back, return to the great wood, don’t cut

the wood, bereft of tigers, do not let there be tigers without a wood.

In this connection, tigers, addressing both these tigers she called on

them by name.

Turn back means turn back.””’

346 . . . .
’ The meaning of attasama is one like oneself, or a very close friend.

**7 Nivattavho is the indicative middle form of the verb, used m.c.

nivattatha is the active form.
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Return to the great wood, return to the great wood again, go back,

.. . . 348
this is an alternative reading.

Don’t cut the wood bereft of tigers, our residential wooden thicket,
now because of your absence this wood is bereft of tigers, and men

must not cut it.

Do not let there be tigers without a wood, because the tiger-kings
like you fled away from their places of residence, do not let them be
without a wood, bereft of a wood, because that in truth is where they
dwell.

Ja 273 The Story about (the Biting) Turtle
(Kacchapajataka)

In the present two persons of high rank are always arguing with each
other, and not even the king can prevent them. The Buddha tells a
story of how a monkey attacked a turtle and was bitten in return, and

how the Bodhisatta persuaded the turtle to let the monkey go.

1. Ko nu uddhitabhatto va, piirahattho va brahmano,

Kaham nu bhikkhan acari? Karh saddham upasankamt ti.

Who is that with a pile of food, like a brahmin with a handful?
Where did you wander to almsfood? What funeral did you attend?

" The commentator seems to be saying upagacchatha is an alternative
reading to paccupetha, but if it was, then the metre of the verse would be

spoiled.
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Herein, who is that with a pile of food, who is this, like one with a
mass of food, one mass of food, like one who grabbed with the hand

a bowlful of food, who is this coming, this is the meaning.

Like a brahmin with a handful, like a brahmin with his hands full,
who received an invitation to a recital’’ in the month of Kattika,

who is this, is said in regard to the monkey.

Where did you go for alms? Dear monkey, in what place today did

you go for alms?

What funeral did you attend? Which of the many funeral feasts
offered for the departed, which of the many funerals for a person,
did you attend? Where was this gift given to you, this is the

explanation.

2. Aharh kapismi’ dummedho, anamasani amasiri,

Tvar marm mocaya bhaddam te, mutto gaccheyya pabbatan-ti.

I am a foolish monkey, having touched the untouchable, if you

release me, bless you, free, I'll go to the mountain.

In this connection, I am a foolish monkey, bless you, I am a foolish,

fickle-minded, monkey.

**Y This would be a recital of the Vedas, after which the brahmins would

receive gifts.
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Having touched the untouchable means having touched that thing
which should not be touched.

If you release me, bless you, if you, having sympathy and

compassion, release me from this suffering, bless you.

Free, I'll go to the mountain, I, through your power, freed from this
disaster, will go to the mountain, and will never again show myself

within your range of sight.

3. Kacchapa Kassapa honti, Kondaiifia honti makkata,

Muiica Kassapa Kondaiifiarh, katarh methunakar taya ti.

The Kassapas are turtles, and the Kondanfias are monkeys, Kassapa,

free up Kondaniia, from having intercourse with you.

This is the meaning: turtles is a name for the Kassapa clan, monkeys
are the Kondafnna clan, the Kassapas and the Kondafinas are
connected through give and take in marriage. Surely you, together
with this greedy immoral monkey, you together with this immoral
monkey, it is not proper that you have intercourse with someone
reckoned as from the same clan, having intercourse is reckoned as an

immoral deed, therefore, Kassapa, free up Kondaniia.

Ja 274 The Story about the Greedy (Crow)
(Lolajataka)
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In the present one monk is very greedy. The Buddha tells a story of a
crow who deceived his friend the pigeon in order to get access to a
kitchen, which he stole from. But there the cook caught and plucked

him and left him to die.

1. Kayam balaka sikhini, cori langhipitamaha?

Oram balake agaccha, cando me vayaso sakha ti.

Who is this crested crane, a robber, an ascending grandfather? Come

out from under the basket, dear crane, fierce is the crow my friend.

In this connection, who is this crested crane, that crow, whose body
is smeared white with thick buttermilk, with a crest placed on his

head, asking: “Who is this crested crane?” he called upon him.

A robber means his clan is not allowed in the family house, or,
because of having entered the basket of the despised crow, a robber

. . 35
is said.”™

An ascending grandfather, ascending is said from ascending like a
cloud in the sky, cranes normally conceive”' at the sound of a
thunderstorm, the sound of thunder is the father of cranes, the cloud
is the grandfather, because of that, an ascending grandfather is

352

said.

350

It is hard to see how this explains the word corf.
»!Lit.: grasp a womb.
*? The whole explanation is rather curious, and hard to understand. It is

quoted and translated in PED, s.v. langhi.
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Come out from under the basket, dear crane means dear crane, come

from here.

Fierce is the crow my friend, my friend, the crow, who is lord of the
basket, is fierce, rough. Seeing you he will come, having smashed
you with his mace-like beak, you will reach the destruction of life,
therefore do not come as far as the crow, having descended from

your basket, come here, quickly flee, is what is said.

2. Naharin balaka sikhini, aharh lolosmi vayaso,

Akatva vacanam tuyham, passa linosmi agato ti.

I am not a crested crane, I am but a greedy crow, by not doing your

command, after coming, see me being plucked.

In this connection, after coming, now you, after coming from your

pasture, see me being plucked, this is the meaning.

3. Punapapajjasi samma, silafi-hi tava tadisarn,

Na hi manusaka bhoga subhuiija honti pakkhina ti.

Again you will suffer, dear friend, such is your character, the wealth

of human beings cannot be enjoyed by birds.

In this connection, again you will suffer, dear friend, dear friend
crow, again you will surely undergo such suffering, there is no such

freedom for you.
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What is the reason? Such is your wicked character, since your

character is such, it is only proper you will undergo suffering.

The wealth of human beings cannot, humans normally have great
merit, but there is no such merit for animals, therefore the wealth of

human beings cannot be enjoyed by birds, who are animals.

Ja 275 The Story about the Pretty (Crane)

(Rucirajataka’”)

In the present one monk is very greedy. The Buddha tells how this
monk was also greedy in a previous life when, as a crow, he deceived
his friend the pigeon in order to get access to a kitchen, which he
stole from. But there the cook caught and plucked him and left him

to die.

1. Kayarin balaka rucira kakanilasmim-acchati?

Cando kako sakha mayham, yassa cetarh kulavakam.

Who is the pretty crane living in the crow’s nesting place? Fierce is

the crow my friend, and this is his nest.

2. Nanu mar samma janasi, dija samakabhojana,

Akatva vacanam tuyham, passa linosmi agato ti.

" [Rucirajataka had no title in the print edition. This title is taken from the

text.]
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Surely you know me, dear friend, twice-born, eater of millet, by not

doing your command, after coming, see me being plucked.

3. Punapapajjasi samma, silafi-hi tava tadisam,

Na hi manusaka bhoga subhuiija honti pakkhina ti.

Again you will suffer, dear friend, such is your character, the wealth

of human beings cannot be enjoyed by birds.

In this connection: pretty, this is said in regard to the white colour of
the body smeared with buttermilk. Pretty, dear-looking, pale, this is

the meaning.

In the crow’s nesting place means in the crow’s nest. “In the crow’s

nest,” is another reading.””
Twice-born, the crow calls on the pigeon.

Eater of millet means eater of grass seeds. Indeed here by eater of

millet all grass seeds are included.

In this connection, again you will suffer, dear friend, dear friend
crow, again you will surely undergo such suffering, there is no such

freedom for you.

" There is variant readings with these two words in the texts, it also occurs
at Dhp 148.
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What is the reason? Such is your wicked character, since your

character is such, it is only proper you will undergo suffering.

The wealth of human beings cannot, humans normally have great
merit, but there is no such merit for animals, therefore the wealth of

human beings cannot be enjoyed by birds, who are animals.

Ja 276 The Story about the Righteousness of the Kurus

(Kurudhammajataka)

In the present one monk kills a goose with a slingshot. When the
Buddha heard of this he told a story of how the people in the land of
the Kurus used to keep the precepts, rain fell on time, and the people
were prosperous. When afflictions fell on a neighbouring kingdom
an embassy was sent to find out the secret of the Kurus’ success. The
people in Kuru were so scrupulous they had doubts about their virtue

over even the smallest of faults.

1. Tava saddhaii-ca silaii-ca viditvana janadhipa,

Vannam afijanavannena Kalingasmim nimimhase ti.

Knowing your faith and your virtue, ruler of the people, we did

exchange gold in Kalinga with the collyrium-coloured one.

In this connection, faith, because of having faith in deeds and results,

he had trustworthy faith.

Virtue means restraint in virtue, non-transgression of virtue.
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Gold means at that time in the country gold was said, this is an
abbreviated teaching, because by this word all wrought and

unwrought gold and so on, riches and crops, are comprised.

With the collyrium-coloured one, with your elephant coloured the

same as a heap of collyrium.
In Kalinga means near the Kalinga king.

We did exchange means through barter we took hold of it, because of

using it, or, we put it in the stomach, this is the meaning.
Se is merely a particle.”

This is what is said: we, ruler of the people, knowing your faith and
your virtue, thinking: “Certainly you are a king endowed with faith
and virtue, when asked you will give this collyrium-coloured
elephant.” Through this, as with your own collyrium-coloured
property, we will bring the king of Kalinga’s elephant into your
presence. Having said that, we exchanged a great deal of riches and
crops, we exchanged and put it in the stomach. So considering this

we came here. You must know Deva’® what should be done here.

355

I don’t understand this comment, it seems -amhdse is part of the
conjugation, giving a first person plural aorist, which is also confirmed by
the use of the same word again in the explanation given below.

7 Kings are often referred to as Deva.
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2. Annabhacca cabhacca ca, yodha uddissa gacchati,

Sabbe te appatikkhippa, pubbacar'yavaco idari.

Dependents or non-dependents, he who comes here for my sake, all

of them are acceptable, this was my former teachers’ word.

3.Dadami vo brahmana nagam-etam,
Rajarahar rajabhoggam yasassinar,
Alankatam hemajalabhichannam,

Sasarathim gacchatha yenakaman-ti.

This elephant I give to you, brahmin, suitable, useful for a king,
famous, decorated, covered with golden chains, with a driver, go

wherever you will.

In this connection, dependents or non-dependents, that person
depending for his living on conjey, rice and so on, who is to be
supported with food means a dependent, likewise others who are not
supported are non-dependents. But here because of junction the a-
element is elided, so it should be understood.” As far as he is
himself dependent or not dependent for his living, all creatures are

divided into these two kinds, so it should be seen.

“’1e. in prose it would be written ca abhacca, but because of elision and

junction it is here written cabhacca.
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He who comes™ here for my sake, amongst those beings, whoever is
a being in the world of the living, any person whatsoever, who comes

on account of expectations.

All of them are acceptable,” so those coming for my sake, even if
there is a lot, all of them are accepted by that person, so he should
not reject anyone, saying: “Depart, I will not give you,” this is the

meaning.

This was my former teachers’ word, former teachers are said to be
mother and father, this is their word. So was I trained by my mother

and father, this is the explanation.

This elephant I give to you, brahmin, since this is our former

teachers’ word, therefore, brahmin, I will give the elephant to you.
Suitable ... for a king means appropriate for a king.

Useful for a king means useful for a king.

Famous means endowed with a retinue, it seems depending on this
elephant were elephant keepers, doctors and so on, five hundred

families were living caring for the elephant. I give him to you

together with these, this is the meaning.

¥ Lit.: goes here, which is poor English, so we have to say comes here.

Y Lit: not to be refused or opposed.



The Section with Three Verses — 529



The Section with Three Verses — 530

Decorated means decorated with various kinds of elephant

decorations.

Covered with golden chains means completely covered with golden

chains.

With a driver means he who is his driver, elephant keeper, trainer, I
give,together with him therefore together with a driver, after taking

this elephant and your retinue, please go wherever you will.

Ja 277 The Story about the Feathered One
(Romakajataka)

In the present Devadatta goes about trying to kill the Buddha, who
tells a story of a previous birth in which a sham ascetic took a liking
to pigeon’s flesh and tried to kill the pigeons who would visit him

hoping to hear some wisdom.

1. Vassani paiifiasa samadhikani,
Vasimha selassa guhaya, romaka,
Asankamana abhinibbutatta,

Hatthattam-ayanti mamandaja pure.

In excess of fifty years I lived in a cave on the mountain rock,
feathered one, being without doubt, completely serene, formerly the

birds would come to my hand.
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2. Tedani vakkanga kim-attham-ussuka
Bhajanti anfam girikandaram dija?
Na niina mafinanti mamam yatha pure,

Cirappavuttha atha va na te ime ti?

Now, bird, agitated, why did those birds resort to another mountain
grotto? Not considering me as before, or, are these not those who

lived here a long time?
. . . . 36(
In this connection, in excess of means in excess of equal.””

Feathered one means with hair uprising, with well-washed coral-

coloured eyes and feet, he addresses the pigeon, the Bodhisatta.

Being without doubt, so for more than fifty years amongst us
dwelling in this mountain cave these birds did not have doubt about
me even for one day, their minds being completely serene, formerly
they came to my hand, to my open, stretched-out hand, this is the
meaning.

Now ... those means now those.”’

Bird, he calls on the Bodhisatta, all birds when rising up crook their

necks, from rising up vakkarnga crooked-limb, or bird is said.””

360 . .
" Sama means the same or equal, and adhika means in excess of.

! Showing how to analyse the sandhi.
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Why did means seeing what reason.
Agitated means being fretful.

Mountain grotto means from this mountain to another mountain

grotto.

As before means as before these birds paid me respects, considered
me dear, but now they do not consider me so, the ascetic who lived
here formerly was another one, and this is another one, thinking

thus, they do not have consideration for me, this is the explanation.

Are these not those who lived here a long time? Why do these who
were absent for a long time, after the passing of a long time, come
here without recognising me, thinking: “This is him,” or, those who,
having serene minds amongst us, are they not those, but other,

visiting birds, why do these not approach me, this is what he asks.

3. Janama tarh na mayarh sampamiilha,
So yeva tvarh te mayam-asma naiiie,
Cittaii-ca te asmirh jane paduttharh,

Ajivika tena tam-uttasama ti.

362

In Ja 36 Sakunajataka this definition was given: sometimes their heads
sit crooked on their necks, therefore vakkanga (crooked limb) is said. Birds

are born crooked in both their wings, so vakkanga is said.
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We do know you, we are not deluded, we know he’s not you, and we
are not them, your mind is corrupted against our folk, that’s why we

are afraid, Ajivika.””’

In this connection, we are not deluded, we are not deluded or

heedless.

Your mind is corrupted against our folk, we do recognise that he is
surely not you, and we are surely not them, but moreover, your mind

is corrupted against our folk, and has risen to kill us.

Ajivika means for the sake of livelihood, one gone-forth, a corrupt

. 364
ascetic.

That’s why we are afraid, for that reasoning we are afraid, scared of

you, and do not approach.

Ja 278 The Story about (the Virtuous King of) the Buffalos

(Mahimsarajajataka)

In the present a monkey voids on the back of a tame elephant who
forebears, but later a different elephant tramples him to death for
the same offence. The Buddha tells a similar story about two

buffaloes and a monkey in a previous life.

" The Ajivakas were an ascetic sect who preceded the Jainas and

emphasised right livelihood (ajivika).

% All of these are vocative forms.
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1. Kim-attham-abhisandhaya lahucittassa dubbhino,

Sabbakamadadasseva imarm dukkham titikkhasi?

Why are you joined together with a treacherous one, light of mind,

and put up with this suffering like one who fulfills all desires?

2. Singena nihanahetar, padasa ca adhitthaha,

Bhiyyo bala pakujjheyyum, no cassa patisedhako ti.

Humiliate him with your horn, and fix him in place with your foot,

or more fools might grow angry, and no one will prevent him.

In this connection, why are you joined together, what is the reason or

ground, considering what?

A treacherous one means one treacherous to his friend.

Like one who fulfills all desires means like a lord who fulfills all

desires.

Puts up with means tolerate.

Fix him in place with your foot, with your foot, like the sharp tip of

a razor, here he kills, so you should trample on him.

More fools means if no one will prevent the fools, who are creatures
who lack knowledge, again and again they might grow angry, might

agitate, might annoy, this is the explanation.
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3. Mamevayar maiifiamano: aniie pevam Kkarissati,

Te narh tattha vadhissanti, sa me mutti bhavissati ti.

He’s thinking this is me: although he does this to others, they will kill

him right there, and there will be freedom for me.

[There is no word commentary to this verse.]
Ja 279 The Story about the Woodpecker
(Satapattajataka)

In the present the group of six monks try to prevent others from
correcting them in matters of Dhamma and Vinaya. The Buddha
tells a story of a youth who collected a thousand pieces of money,
and mistaking friends for foes, and foes for friends came into a

forest full of thieves.

1. Yatha manavako panthe singalim vanagocarim,
Atthakamarh pavedentim, anatthakama ti mannati,

Anatthakamarh satapattarih, atthakamo ti maninati.

As the young brahmin on the path thinks the jackal who ranged the
woods, declaring she desired his good, was one who desired to harm
him, so he thinks the woodpecker, who desired harm, one who

desired good.

[There is no word commentary to this verse.]
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2. Evam-eva idhekacco puggalo hoti tadiso,

Hitehi vacanarh vutto, patigganhati vamato.

So does a certain person here, who is of such a kind, when a

beneficial word is spoken, take it in the opposite sense.

3. Ye ca kho narh pasarisanti, bhaya ukkamsayanti va,

Taii-hi so mafniate mittarh satapattarn va manavo ti.

Those who do praise him, or exalt him out of fear, he thinks is a

friend, as the young brahmin thinks of the woodpecker.

In this connection, beneficial means having the desire for his benefit

and development.

When a beneficial word is spoken means when a word of instruction

and advice is spoken bringing happiness and benefits.

Takes it in the opposite sense means not accepting this advice: “This
does not bring good to me, this brings harm,” grasping at the

opposite he certainly takes it.

Those who do praise him, that person who stands firm, grasping hold
of his own view, they praise, saying: “Having grasped the point

firmly, they should be like you.”

Or exalt him out of fear, through clearly depending on this view fear

of this and that will arise for you, do not dismiss him, these do not
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provide you with deep learning, having a family retinue, and so on,

so because of being released, showing fear, they exalt him.

He thinks is a friend, those who are such, amongst all of them, a
certain foolish person in his foolishness thinks he is a friend,

thinking: “This is my friend who desires my good.”

As the young brahmin thinks of the woodpecker, just as the young
brahmin in his foolishness considered the woodpecker, who desired
his harm, think: “He desires my good,” but a wise one, not grasping
at such a friend who speaks flattery, avoids him from afar.

Therefore this is said:**

The friend who only takes away, the friend who speaks about others,

the one who speaks flattery, the one who’s a friend to the fallen.

These four are not our friends, understanding in this way, the wise

one, should avoid them from afar, as one avoids a dangerous path.

Ja 280 The Story about Spoiling the Basket
(Putadiusakajataka)

In the present while the monks are in a park the small son of a
gardener destroys the baskets his father makes as he drops them. The
Buddha tells a similar story from the past in which monkeys

destroyed the gardener’s baskets.

DN 31 vs 14.
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1. Addha hi niina migaraja putakammassa kovido,

Tatha hi putam diiseti, afilarh niina karissati ti.

Certainly the king of beasts is skilled in making baskets, therefore he

does spoil the basket, he surely will make another.

In this connection, the king of beasts, he speaks praising the monkey.
In making baskets means in making flower baskets.

Skilled means clever.

But here this is the meaning in brief: this king of beasts I think is
surely skilled in making baskets, so he spoils the baskets as they fall,

he surely will make another more pleasant than that.

2. “Na me mata va pita va putakammassa kovido,

Katarh katam kho diisema, evamh dhammam-idarh kulan-ti.”

“Neither my mother or my father are skilled in making baskets,

having made baskets we spoil them, such is our clan’s character.”

[There is no word commentary to this verse.]
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366

3. “Yesar vo ediso dhammo, ’ adhammo pana Kkidiso?

Ma vo dhammam adhammar va addasama kudacanan-ti!”

“For whoever such is natural, what would be unnatural? Don’t let me

see your natural or unnatural any time!”

In this connection, don’t (let me see) your, do not let us see your

natural or unnatural at any time.

366

Same verse as at 271:3, the commentary is brought in from there.
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Ja 281 The Story about the Abbhantara (Mango)
(Abbhantarajataka)

In the present Rahula’s mother, after ordaining falls ill. Ven. Rahula
asks what is to be done, and she asks for mango juice, which Ven.
Sariputta then brings for her and which cures her. The Buddha tells a
story of a queen in the past who desired an Abbhantara mango and

how a faithful parrot procured one for her.

1. Abbhantaro nama dumo, yassa dibyam-idarh phalam,

Bhutva dohalint nari Cakkavattim vijayati.

The Abbhantara mango tree, which has a fruit that is divine, eating

it the pregnant woman gives birth to a Universal Monarch.

2. Tvam-pi bhadde mahesisi, sa capi patino piya,

Aharissati te raja idamh Abbhantararh phalan-ti.

Lady, you are a great queen, also you are dear to your husband, the
king will surely bring the Abbhantara mango fruit to you.

" mango tree, not having spoken

In this connection, the Abbhantara’
about the Abbhantara in this or that village, market town, country,
mountain, and so on, he only spoke of one single Abbhantara mango

tree.

7 CPD: name of a mythical amba [mango] tree, belonging to the gods and

kept in the interior of Himavat.
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Which has a fruit that is divine, which was a mango tree having
divine fruit worthy of being consumed by the Devatas.

. . . 368
Pregnant means having arisen cravings.”

Lady, you are a great queen means splendid lady, you are a great

queen.

Also you are dear to your husband, amongst the 16,000 queens in the
inner court you are the great queen, and you are dear to your

husband, this is the meaning.

The king will surely bring the Abbhantara mango fruit to you, to the
great queen who is dear the king will have this fruit brought which
was mentioned by me, and after eating it, you will get a Universal

Monarch in your womb.

3. Bhattu-r-atthe parakkanto, yarh thanam-adhigacchati,

Siiro attapariccagi, labhamano bhavamahan-ti.

Exerting for the master’s sake, whatever position he attains, the self-

e e P « 4 369
sacrificing hero, [ am the one receiving it.”

" The word generally means a woman who has the cravings associated

with pregnancy, and as such comes to mean someone who is pregnant.
" The grammar here is difficult, we would expect the subject to be
followed by a 3™ person verb, but instead there is a 1¥ person verb, coupled

with a present participle and seemingly without the expected object.
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In this connection, for the master’s sake, masters are said to be
father, mother, and husband who support and nurture with food""’
and so on, thus for the sake of supporting the three kinds of dead

people.
Exerting means exerting, making an effort.

Whatever the place he attains, whatever pleasant task, whether

fame, gain or heaven, he attains it.
The hero means brave, endowed with strength.

Self-sacrificing means being without expectation for his body and
life, sacrificing himself for the sake of supporting the three kinds of

dead people.

I am the one receiving it, such a hero receives the state of a Deva, or
of a human, I also am the one receiving it, therefore here for me

there is joy, not fright, why would you frighten me?

"V There is a pun on the word bhatta (master) and the word bhatta (food).
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Ja 282 The Story about the Best
(Seyyajataka)

In the present an innocent courtier is thrown into prison, but later
released and honoured by the king. The Buddha tells a story of how a
man intrigued in the palace in Benares, was exiled and enticed a
foreign king to attack his former country. King Kamsa of Benares,
rather than cause the deaths of others, allowed himself to be
captured, and the conqueror, seeing his virtue, relented and set him

free.

1. Seyyariso seyyaso hoti yo seyyam-upasevati,

Ekena sandhirh katvana, satam vajjhe amocayir.

He who frequents the best has the best share, or even better,

reconciling them as one, I released a hundred from slaughter.

2. Tasma sabbena lokena sandhim katvana ekato,

Pecca saggam nigaccheyya, idarh sunatha, Kasiya ti.

Therefore by reconciling them with all of the world together, when

dead he would go to heaven, listen to this, you of Kasi.

In this connection, he who frequents the best has the best share, or
even better, what is reckoned as the guiltless, supreme Dhamma, he
who ... has the best share means the one with the best portion, the
best share, the person who depends on wholesome Dhamma. He who,

again and again, develops the best, wholesome Dhamma, or rejoices
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in the wholesome, he who frequents the supreme person is even
better, he is praiseworthy and superior.

Reconciling them as one, I released a hundred from slaughter, with
that also this is to be understood: truly practicing the best meditation
of loving-kindness, through that meditation of loving-kindness, by
making association with that thieving king, having developed

loving-kindness, I released your one hundred men from slaughter.

The meaning of the second verse: since I have reconciled one side
with the other through meditation of loving-kindness, I have
released your hundred men from being slaughtered, so is it to be
understood, therefore I have reconciled them together with the
whole world through meditation of loving-kindness, from this a
person when dead would go to heaven in the next world. Therefore
access concentration on loving-kindness gives rebirth in the Sense
Realms, fixed concentration gives rebirth in the Brahma Realm.

Listen to this my word, all you people who dwell in the Kasi country.

3. Idam vatva, maharaja Kamso, Baranasiggaho,

Dhanuri kandaii-ca nikkhippa, samyamar ajjhupagamn ti

Having said this, I, the great king Kamsa, who had seized Benares,

laying down my bow and quiver, entered upon moral restraint.

In this connection, Kamsa, this is his name.

Having seized Benares, from dwelling there he was the one who had

seized Benares.
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The king, having spoken this word, laying down, abandoning,
putting aside his bow and what is reckoned his quiver of arrows, and
undertaking the practice of moral restraint, went forth, and after
going forth, through producing absorption, and not losing

absorption, he was reborn in the Brahma Realm.

Ja 283 The Story about the Carpenter’s Boar
(Vaddhakisukarajataka)

In the present after Ajatasattu killed his father he fell into fighting
with his uncle, Pasenadi. The latter kept getting defeated till his
courtiers overheard two monks discussing the art of war. The
Buddha tells a story about boars that were living in terror of a tiger,
until one boar came along who taught them how to band together

and fight off their foe.

1. Varam vararm tvam nihanar pure cari,
Asmim padese abhibhuyya siikare,
Sodani eko byapagamma jhayasi,

Balam nu te byaggha na cajja vijjati” ti?

You wandered before destroying the best, having overcome the boar
in this place, now alone, having departed, you brood, tiger, why is

your strength not found today?”

In this connection, you wandered before destroying the best, having

overcome the boar in this place, dear tiger, before, having overcome
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all the boars in this place, amongst the boars, the very best, you

wandered around destroying the supreme boar.

Now alone, having departed, you brood, now you, after not grabbing

a boar, and turning aside alone, brood, become sullen.

Tiger, why is your strength not found today? Dear tiger, why today
do you have no strength of body?

2. Ime sudam yanti disodisam pure,
Bhayattita lenagavesino puthu,
Te dani sangamma vasanti ekato,

Yatthatthita duppasahajjame maya ti.

Before these surely go from place to place, afraid, troubled, they
sought out their own caves, now, having gathered, they dwell

together, standing they are hard for me to conquer.

But this is the meaning in brief: before, these boars, having seen me,
through fear, troubled, harassed, they sought out their own caves,
being seperated they go from place to place, they flee facing in
different directions, now having gathered all, they dwell and stand
together, and having arrived at the highest ground where they stand,

today they are hard for me to conquer, to crush.
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3. Namatthu sanghana’ samagatanam,
Disva sayam sakhya vadami abbhutam,
Byaggham miga yattha jinirhsu dathino,

Samaggiya dathabalesu muccare ti.

Honour to the group gathered together, having seen a wondrous
friendship, I say, where the tusker-beasts conquered the tiger, freed

through concord amongst those strong in tooth.

In this connection, honour to the group, I pay my honours to the
group of boars gathered together.
Having seen a wondrous friendship, I say, before this had never

happened, having seen a wondrous friendship, companionship, I say.

Where the tusker-beasts conquered the tiger, where the tusker boars

conquered the tiger, this is also a reading.’”’

Freed through concord amongst those strong in tooth, whatever
concord there is, amongst boars, strong in tooth, having one
intention, those with strength of tooth, having grabbed their
adversaries, through concord today they are free from the fear of

death, this is the meaning.

7' It seems this must mean that yatra is also a reading alongside yattha.

Both have the same meaning.
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Ja 284 The Story about (Good) Luck
(Sirijataka)

In the present a Devata works to dissuade her landlord,
Anathapindika, from his allegiance to the Buddha, and is expelled
from her home for the trouble. To make up she recovers three great
fortunes her host had lost. A brahmin then tries to steal
Anathapindika’s luck, but fails. When the Buddha hears of this he
tells a story about an elephant trainer who had his share of a bird

who could bring good luck and three days later became king.
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1. Yarh ussuka sangharanti alakkhika bahurh dhanam,

Sippavanto asippa ca lakkhiva tani bhuiijati.

Whoever zealously gathers a lot of wealth, without fortune, those
with skill, those without skill, having good luck, can enjoy that

wealth.

2. Sabbattha katapufifiassa aticcafi-fieva panino,

Uppajjanti bahii bhoga, appanayatanesu pi ti.

Everywhere to the one who made merit, overcoming beings, a lot of

wealth will arise, even without making exertion.

In this connection, whoever zealously, whoever with zeal is intent
and fixed on gathering wealth, gathers a lot of wealth with
difficulty. Those who zealously, is also a reading. Those people who
zealously gather wealth through skill in elephants so on, those with
skill, and those without, even with having done a deed having

renumeration, gather a lot of wealth, this is the meaning.

Having good luck, can enjoy that wealth, a lot of wealth means that
wealth spoken about, a meritorious person, enjoying the fruit of his
own merit, even without having done any further good deed, can still

enjoy.
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Overcoming beings means overcoming other beings. The
indeclinable eva surely should be joined with the previous line,”””
surely everywhere the one who has made merit overcomes other

beings who haven’t made merit, this is the meaning.

Even without making exertion, even without exertion, jewels within
what is not a jewel mine, gold and so on within the place there is not
gold and so on, elephants and so on within the place that does not
have elephants and so on, a lot of wealth with consciousness or
without consciousness will arise. In this connection, regarding the
arising of pearls, gems and so on in what was not a receptacle for
them, the story of the great king Dutthagamani-abhaya should be
told.™”

3. Kukkuto manayo dando thiyo ca puiifialakkhana,

Uppajjanti apapassa katapuiifiassa jantuno ti.

A chicken, jewels, a staff, and women are all signs of merit, they

arise for the person, without wickedness, who made merit.

In this connection, a staff, this is said in reference to a staff for

protection.

Women the wealthy man’s wife, the divine Puiifialakkhana.

" This is demonstrated in the next line: sabbattheva. ..
" This seems to refer to the building of the Maha Thiipa by the king, in
which he was helped by Sakka and other Devas who provided the necessary

materials and decorations, see Mhv 28.



The Section with Three Verses — 551

Here the rest is clear.

Ja 285 The Story about the Jewel and the Pigs

(Manisukarajataka)

In the present the outside sects are struggling and try to sully the
reputation of the Buddha and the Sangha by staging a murder and
blaming it on them, before being found out, and reduced to even
lower standing. The Buddha tells a story of boars who tried to sully a

jewel, only to make it shine forth stronger.

1. Dariya satta vassani tihsamatta vasamase,

Hafifiama manino abham, iti no mantaram’ "' ahu.

Inside the cave for seven years at least thirty of us do dwell, we will

destroy the crystal light, thus for us there was a wise one.

2. Yavata manim ghamsama bhiyyo vodayate mani,

Idaii-cadani pucchama: kim Kiccarh idha maniiast ti?

In whatever way we rub the crystal it becomes more clear, now we

ask you about this: what do you think ought to be done here?
In this connection, inside the cave means inside the crystal cave.

Do dwell means we dwell.””

374 = . v
= mantdaram, -d- is shortened m.c.
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We will destroy means we will destroy,””* we will make it be of

faded colour.

Now we ask you about this means now we ask this: “for what reason

does this crystal when defiled become clear?”

What do you think ought to be done here? What do you think ought

to be done in this case?

3. Ayarm mani veluriyo akaco vimalo subho,

Nassa sakka sirirh hanturh, apakkamatha siikara ti.

This precious crystal, that is flawless, unblemished and brilliant,

nothing is able to destroy its light, O boars, you must depart.
In this connection, flawless means smooth.

Brilliant means radiant.

Light means luminous.

You must depart means it is not possible to destroy the luminousity

of this crystal, abandoning this crystal cave, you must go elsewhere.

" Vasamase looks like a middle imperative, but is defined here as
indicative present tense.
" Defining a present tense with a future tense. In Pali the present tense

often has a near-future meaning.
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Ja 286 The Story about (the Pig) Saluka
(Salukajataka)

In the present a monk is seduced by a sensual young woman. When
the Buddha finds out he tells a story of how an ox envied a pig, until
he found out the pig was being fattened for slaughter, then he

became satisfied with his lot.

1. Ma Salukassa pihayi, aturannani bhufijati,

Appossukko bhusarh khada, etath dighayulakkhanan.

Do not envy Saliika,”’” he eats food ending in misery, being

unconcerned eat your chaff, that is the mark of a long life.

2. Idani so idhagantva, atithi yuttasevako

Atha dakkhasi Salukarh sayantar musaluttaran-ti.

Now, after coming here, strangers together with their attendant will

see Saluka lying down and with his grinder facing up.

In this connection, this is the meaning in brief: dear, you must not
wish for the pig Saluika’s state, truly he eats the food of death ending

in misery, after eating it, in no long time he will reach death.

But you, being unconcerned, regardless, having obtained for
yourself, eat this straw-mixed chaff. That is the mark, sign,

characteristic of the state of a long life.

""" For this verse cf. Ja 30 Munikajataka.
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Now, after a few days, a wedding-guest together with a large
assembly, and together with his attendant, being strangers here, will
come, then this Saltka, who is endowed with an upper lip that

resembles a grinder, you will see killed with his grinder facing up.

3. Vikantarh sukararm disva sayantarh musaluttarar,

Jaraggava vicintesurh: ‘Varamhakarih bhusam-iva ti.’

Seeing the pig lying all cut up with his grinder facing up, the old

bulls did think: ‘Our chaff is comparatively excellent.’

In this connection, comparatively excellent means our chaff is most

excellent, the best, this is the meaning.

Ja 287 The Story about the Reproach of Gains
(Labhagarahajataka)

In the present one monk speaks against the qualities one has to
develop in order to get material gains. The Buddha remarks that this
is not the first time he spoke like this, he did so also in a previous
life.

1. Nanummatto napisuno nanato nakutihalo,

Miilhesu labhate labhan, esa te anusasant ti.

He who is mad, slanderous, an actor, who creates a commotion, gains

are received amongst the fools, this is my instruction to you.
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In this connection, he who is mad means he who is mad.”"”

This is what is said: just as the one known as a madman, having seen
women, men, girls and boys, plunders their clothes, decorations and
so on, and having violently grabbed fish, meat, cakes and so on from
here and there, eats it, so he who is in the state of a householder,
having abandoned conscience and concern originating on the inside
or outside, not reckoning what is wholesome and not wholesome, not
fearing the danger of hell, overcome with greed, being mentally
obsessed, heedless regarding sense pleasures, become burglars and so
on doing violent deeds. One gone forth, having abandoned
conscience and concern, not reckoning what is wholesome and not
wholesome, not fearing the danger of hell, trampling on the training
rules laid down by the Teacher, overcome with greed, being
mentally obsessed, for the sake of a mere robe and so on, having
given up his own monkhood, being heedless, he gives medical
treatment or runs messages and so on, making his living for the sake
of gifts of bamboo and so on, though this one is not mad, being like a
madman, who is known as mad, to such a one gains quickly arise. So
he who is not mad, abashed, principled, amongst people who are
fools, not wise, does not receive gains, therefore for the sake of gains

he should be like a madman.

38 Lit: not not mad; English does not like double negatives, but such forms

are fairly frequently found in Pali.
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Slanderous means he who is a slanderer here, “this is surely made
with such and such,” he compares it to slander in the king’s family,
without cutting off the fame of others, he grasps at his own. Kings
say to him: “This one amongst us is affectionate,” they set up a high
place for him, also ministers thinking about him: “He could cause a
split in the king’s family,” through fear imagine it should be given,
so at present gains arise to the slanderer. He who is not a slanderer
does not receive gains amongst the fools, this is how the meaning

should be understood.

An actor means he should be like an actor generating gains. Since an
actor has abandoned conscience and concern, and acts by dancing,
singing, playing, he collects wealth, so for the sake of wealth, having
broken conscience and concern, like a friend who is addicted to
women, men, girls and boys, he should wander round acting in
various ways. So he who is not an actor does not receive gains

amongst the fools.

Who creates a commotion, commotion is known as scattered talk.
Therefore kings ask their ministers: “It seems that in such and such a
place there is a dead man, a plundered house, another’s wife has been
assaulted, who did this deed?” There he who, having risen up
amongst the others who didn’t speak out, says: “Such and such a
one,” this is known as a commotion. The king’s men, having
investigated and prohibited those persons with his word: thinking:
“Depending on this our market town will have no thieves,” give him
a great deal of fame. Also other people think: “When questioned by

the king’s men he might speak what is suitable or unsuitable,” give
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wealth to him through fear, and so gains arise to the one who creates
a commotion. But he who does not create a commotion does not

receive gains amongst the fools.

This is my instruction to you means this is our instruction to those
nearby about gains.
2. Dhi-r-atthu tarh yasalabham dhanalabhaii-ca brahmana,

Ya vutti vinipatena adhammacaranena va.

Cursed be those gains of fame and those gains of wealth, O brahmin,

whatever livelihood is gained through destruction or wrong living.

3. Api ce pattam-adaya anagaro paribbaje,

Esa va jivika seyyo ya cadhammena esana ti.

If taking up a bowl and without a home I would wander forth, that

life is surely better than seeking out whatever is wrong.

In this connection, through destruction means through one’s own

destruction.

Through ... wrong living, through doing wrong, through doing what
is unsuitable, destroying himself through killing, binding, blaming
and so forth, doing wrong, whatever livelihood all of that fame,
wealth and gains, be cursed, I find fault in it, I blame it, this is not

the aim for me, this is the intention.

Taking up a bowl means having taken up a bowl for begging.



The Section with Three Verses — 559

Without a home I would wander forth means without a house, having
gone forth, I would live, a good person does not live having a wrong

livelihood gained through bodily wrong action and so on.

What is the reason? That life is surely better than seeking out
whatever is wrong, whatever seeking of a livelihood there is through
wrongdoing, the living on alms amongst the families by those with
bowl in hand is better than that, it is a hundred-fold, a thousand-fold

more agreeable, this he shows.

Ja 288 The Story about a String of Fish
(Macchuddanajataka)

In the present one merchant tries to cheat his partner out of the
proceeds of their joint partnership. When the Buddha hears of it he
tells a story of how one brother tried to cheat another, and how a
Devata helped the first regain his fortune, which had been swallowed
by a fish.

1. Agghanti maccha adhikarh sahassam,
Na atthi so’”’ yo imarh saddaheyya!
Mayhafi-ca assu idha satta masa,

Aham-pi tarh macchuddanan kineyyan-ti.

" Cst reads: Na so atthi, spoiling the metre.
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Fish valued in excess of a thousand, there is no person who would
believe it! To me they were just seven farthings*’ here, I could even

buy a whole string of fish.

In this connection, in excess means when asking others, the
fishermen say: “The value is one thousand, and seven farthings in

excess.”

There is no person who would believe it! There is no person who, not
knowing this fact from witnessing it himself, would believe my
word, or would value fish at so much, there is no one who would
believe it, therefore they did not accept it from others, this is the

meaning.

To me they were means but to me they were seven farthings.

String of fish means a series of fish, other fish were bound together
with that fish as one this is said in reference to this whole string of

fish.

Could buy means bought,”*' having given seven farthings, I took so

much of a series of fish, this is the meaning.

38( [ . - -
" Masa here is m.c. for masaka, a bean, or very small amount of money.

Compare the English hill of beans, having roughly the same meaning.
! This is interesting as it defines the optative by an aorist, perhaps thinking

the optative is only used m.c.
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2. Macchanarm bhojanam datva, mama dakkhinam-adisi,

Tam dakkhinarm sarantiya, katam apacitim taya ti.

Having given food to the fish, to me you gave an offering, through

remembering this offering, that respect was paid by you.

In this connection, offering, transferring merits in this place is

known as an offering.

Through remembering this offering, that respect was paid by you,
through remembering that respect paid by you to me, this your
wealth is protected by me, this is the meaning.

3. Padutthacittassa na phati hoti,

Na capi tarh Devata piijayanti,

Yo bhataram pettikam sapateyyam

Avaficayl dukkatakammakari ti.

There is no growth for one corrupt at heart, also Devatas do not
respect him, he who cheats his brother of paternal property is one

who performs wrong deeds.

In this connection, there is no growth, for such a person in this world

or in the next world there is certainly no development.

Also Devatas do not respect him, the Devatas who are protecting his

property do not respect that person.
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Ja 289 The Story about Various Desires

(Nanacchandajataka)

In the present the Buddha is growing older and is looking for a
permanent attendant to help him. All are willing, but the Buddha
turns them down. Ven. Ananda says he will do it if he is granted
eight boons, and he is chosen. The Buddha then tells a story of how a
poor brahmin had seen a king escape from thieves and the boons he

asked for his family, and his servant Punnika.

1. Nanachanda, maharaja, ekagare vasamase,

Aham gamavaram icche, brahmani ca gavam satam,

Having various desires, great king, we must live in but one house, I
would wish for royal village, brahmini for a hundred cows,

2. Putto ca ajafinarathar, kafifia ca manikundalarh,

Ya cesa Punnika jammi udukkhalambhikankhati ti.

My son for a horse and carriage, daughter for a jewelled earring,

while the wretched girl Punnika expects a mortar and pestle.

In this connection, I would wish means I wish.”*’

A hundred cows means a hundred of milk-giving cows.

Daughter means daughter-in-law.

""" The optative is here defined with a present indicative.
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She (untranslated) means while in our house the servant named
Punnika, who is wretched, inferior, expects, desires, a mortar

together with a sifting tray and pestle.

3. Brahmanassa (2420} gamavaram, brahmaniya gavam satarh,
Puttassa ajannarathar, kainfiaya manikundalarn,

Yaii-cetarn Punnikam jammim patipadethudukkhalan-ti.

To brahmin a royal village, to brahmini a hundred cows, to your son
a horse and carriage, to daughter a jewelled earring, and to this

wretched girl Punnika give a mortar and pestle.

In this connection, and to this, to this Punnika it is said, to this

wretch, give, arrange, a mortar.

Ja 290 The Story about the Enquiry into Virtue

(Stlavimamsakajataka)

In the present a brahmin seeks to find out if the king favours him for
his birth, or for his goodness, so he starts stealing a penny a day from
the king. When the king finds out he decides to punish him, until the
brahmin explains his actions. The Buddha tells a story of similar

happenings in a past life.

1. Silamh kireva kalyanarh, silarh loke anuttaram,

Passa ghoraviso nago, silavati na hafifiati.

Virtue, it seems, is lovely, virtue in the world is unsurpassed, look at

the poisonous snake, being virtuous he is not hurt.
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2. Soharh silarh samadissam loke anumatar sivam,

Ar'yavuttisamacaro yena vuccati silava.

I will undertake that blessed virtue approved of in the world,

through being noble in behaviour one is called virtuous.

3. Natinaii-ca piyo hoti, mittesu ca virocati,

Kayassa bheda sugatim upapajjati silava ti.

Being dear to his relatives, he shines brightly amongst his friends,

the virtuous at body’s break up arises in a good state.

In this connection, virtue means virtuous behaviour.
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It seems, this is a particle with the meaning of hearsay.

Lovely means beautiful.

Virtue, it seems, is lovely, so the wise say, this is the meaning.

Look, he speaks to himself.

He is not hurt means he does not harass another, and he is not

harassed by others.

I will undertake means I will undertake.””

Blessed virtue approved of , safe and fearless, so it is welcomed by

the wise.

Through being ... he is called, through whatever virtue that person
is virtuous, behaving according to the practice of the noble Buddhas
and so on, through being noble in behaviour is said, that behaviour I

will undertake, this is the meaning.

He shines brightly means he shines brightly like a bonfire of the top

of a mountain.

383

" It appears that samadissam is short m.c. for samadiyissam, which is the

middle form. samadiyissami being the active form.
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Ja 291 The Story about the Cup of Liquor
(Suraghatajataka)

In the present a nephew of Anathapindika’s loses all the money ever
given to him, and dies in a sorry state. The Buddha tells a story of a
past life in which the same person had been given a lucky cup by

Sakka, but had been careless and broken it, and died in poverty.

1. Sabbakamadadarh kumbharh kutam laddhana dhuttako,

Yava nam anupaleti, tava so sukham-edhati.

A villain received a water jar that gave all that was desired, as long

as he protected it, that far his happiness flourished.

2. Yada matto ca ditto ca, pamada kumbham-abbhida,

Tada naggo ca pottho ca, paccha balo vihafinati.

When, intoxicated and wanton, from heedlessness he broke the jar,

then, being naked and poor, the fool afterwards suffered hardship.

3. Evam-eva yo dhanam laddha, pamatto paribhunjati,

Paccha tappati dummedho, kutarih bhitva va dhuttako ti.

So he who, having received wealth, being heedless makes use of it,

later that stupid one suffers, like the villain who broke the pot.

In this connection, gave all that was desired, the jar was able to give

all objects of sensuality.
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. P . 38¢
Water jar, this is a synonym for a water jar.”""
As long as means for as much time as.

He protected means whoever, having received such an item, as far as

he protected it, that far his happiness flourished, this is the meaning.

Intoxicated and wanton means intoxicated with liquor and wanton

with arrogance.

He broke the pot from heedlessness means he broke the jar through

heedlessness.

Being naked and poor means sometimes he was naked, sometimes he

was poor being dressed in old clothes and fibre.
Being heedless means with heedlessness.

Suffers means grieves.

*** Both khumbar and kutam are used in the line, but they have equivalent

meanings so only need to be translated once.
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Ja 292 The Story about (the Crow) Supatta
(Supattajataka)

In the present Rahula’s mother, after ordaining falls ill. Ven. Rahula
asks what is to be done, and she asks for mango juice, which Ven.
Sariputta then brings for her and which cures her. The Buddha tells a
story of a crow, Supatta, who was willing to lay down his life to get
his queen, Suphassa, some fish from the king of Benares’ table. And

how the king praised and rewarded him for his valour.

1. Baranasyam, maharaja, kakaraja nivasako,

Asitiya sahassehi Supatto parivarito.

In Benares, great king, a king of the crows dwells, named Supatta,

surrounded by eighty thousand.

2. Tassa dohalini bhar'ya Suphassa bhakkhitum-icchati’*’

Raiifio mahanase pakkam paccaggham rajabhojanarn.

His pregnant wife Suphassa wished to feast upon the king’s own

costly food cooked in the king’s kitchen.

3. Tesaharh pahito diito, raiifio camhi idhagato,

Bhattu apacitirn kummi, nasayam-akaram vanan-ti.

*” The second half of the padayuga has one syllable too many, with no easy

way to correct it.
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Amongst these I'm the messenger who was sent, come here to the
king, I pay respects to my master, I made a wound upon his nose.
In this connection, dwells means lives constantly.

386

Cooked means supplied with various kinds.”” Some recite:

“Baked.”"’

Or, costly means the hottest, freshest, amongst the prepared fish and

meat, here, singularly expensive, this is costly.

Amongst these I'm the messenger who was sent, come here to the
king, amongst these two I am the messenger under the command of

the king who was sent, therefore I came here, this is the meaning.

I pay respects to my master, so I came in this way paying respects,

honour and veneration to my master.”*

I made a wound upon his nose, great king, for this reason

notwithstanding your or my own life, to make fall a food vessel on
the food bearer’s nose, and make a wound with the tip of my beak.
Respects are paid by myself to the king, now as you wish you must

give punishment.

01t is hard to understand such a definition. Pakka cannot mean various

kinds, and on the other hand clearly does mean cooked.

"7 Siddha also means cooked.

¥ The definition seems to means that kummi should be taken as a 1¥ person

indicative equal to karomi.
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Ja 293 The Story about Disgust with the Body
(Kayanibbindajataka)

In the present one man falls ill and vows if he ever recovers he will
become a monk, which he did, and he soon attained Arahatship. The
Buddha tells a similar story from the past in which a man recovering

from illness had become an ascetic.

1. Phutthassa me afinatarena byadhina,
Rogena balham dukhitassa ruppato,
Parisussati khippam-idam kalevaram,

Puppharih yatha parsuni atape katam.

For me who was touched by a certain illness, oppressed with
suffering by a strong disease, this corpse of a body *’ quickly shrivels

up, like a flower that’s made to dry in the dust.

2. Ajaniiam jafinasankhatam, asucirh sucisammatari,

Nanakunapaparipiram "’ jafifiariipam apassato.

The lovely reckoned unlovely, the impure is thought to be pure, not

seeing this lovely form is full of many disgusting things.

**” Kalevara means both a body and a corpse.

" There is one extra syllable in the opening, with no easy way to correct it.
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3. Dhi-r-atthumam aturarm putikayarm,
Jegucchiyam assucimh byadhidhamman,
Yatthappamatta adhimucchita paja,

Hapenti maggarm sugatiipapattiya ti.

Cursed be this unhealthy, putrid body, revolting, impure, whose
nature is illness, when people are heedless, infatuated, they neglect

the path to rebirth in a good state.

In this connection, by a certain illness, by jaundice, by one amongst

the ninety-eight diseases.””’

By a strong disease means because it had the character of hurting it

. . 39
received this name.

Oppressed means being injured, tormented.

Made to dry in the dust, like an exquisite flower that might be made

to dry, lying in the hot sands, so it shrivels up, this is the meaning.

The lovely reckoned unlovely, the repulsive, unpleasant, to fools goes

by the name of pleasant.

1A full list of these is hard to give here, but see Snp. 313: in the past there
were three diseases: desire, hunger and old age, but through the killing of

animals these became ninety-eight.

> This seems to be trying to connect roga (disease) with rujjana (hurting),

which is far-fetched!
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Full of various disgusting things, full with the thirty-two disgusting
things beginning with head hairs.

Not seeing this lovely form, for the blind and foolish worldling not
seeing the reality, he understands it is pleasant, good in form good in
form and has real use, but from the eye there is rheum and so forth,
accordingly, even though its foul state is known, it does not help

fools.

Unhealthy means always sick.

Infatuated means being greatly infatuated by defilements, they are

infatuated.

People means blind and foolish worldlings.

They neglect the path to rebirth in a good state, being attached,
attaching to this putrid body, fulfilling the path to the downfall, they
neglect the path to rebirth in a good state, which is divided into

Devas and men.
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Ja 294 The Story about eating Jambu Plums
(Jambukhadakajataka)

In the present Devadatta goes round praising his disciple and the
disciple praises Devadatta in return, all to seek gains from the
layfolk. The Buddha tells a story of a jackal who, wanting a fruit,

praised a crow, and how they were scared away.

1. Koyam bindussaro vaggu saravantanam-uttamo,

Accuto Jambusakhaya moracchapo va kijati ti?

Who is this with a lovely, rich, supremely melodious sound, who

chirps unbroken like a young peacock on the Jambu tree’s branch?

In this connection, rich sound, endowed with a rich, undiffused,

precise sound.

Lovely means sweet-sounding.

Unbroken means not died, settled.

Chirps like a young peacock, with a pleasing sound like a young

peacock, he says: “Who is this that chirps?”
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2. Kulaputto va janati kulaputtarh pasamsitum,

Byagghacchapasarivanna, bhufija samma dadami te ti.

A son of good family knows how to praise a good family, my friend,

similar to a young tiger,” I give to you, please eat.
In this connection, similar to a young tiger, you appear to be similar
in form to a young tiger, by this I say, my dear, who are similar to a

young tiger.

My friend ... I give to you, please eat, friend, eat as much as you

need of this black plum fruit that I give to you.

3. Cirassam vata passami musavadi samagate,

Vantadam kunapadaii-ca, afinamaiifiath pasamsake ti.

I see after a long time those who speak falsely come together,

accepting vomit and corpses, and those who praise one another.

In this connection, accepting vomit means a crow eating food

vomited by another.

And accepting corpses means a jackal who eats corpses.

"It seems -I- in sarf is m.c. PED: Sari, according to Payogasiddhi = sarisa

(sadisa) cp. sarivanna Ja.ii.439 (= samana-vanna, C.).
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Ja 295 The Story about those that are Lowest
(Antajataka)

In the present Devadatta goes round praising his disciple and the
disciple praises Devadatta in return, all to seek gains from the
layfolk. The Buddha tells a story of a crow who, wanting some meat,

praised a jackal, who praised her in return.

1. Usabhasseva te khandho, sthasseva vijambhitar,

Migaraja namo tyatthu, api kifici labhamase ti.

Your body is just like a bull’s, your stretching just like a lion’s, king

of beasts, honour be to you, [ must receive something from you.

2. Kulaputto va janati kulaputtam pasamsituri,

Mayiragivasankasa, ito pariyahi vayasa ti!

A good family son knows how to praise a good family son, one

having a neck like a peacock’s, come down from there, O crow!

In this connection, come down from there means having descended
from the castor oil tree, from there come to me, then come and eat

meat, this is what is said.

3. Miganamn singalo anto, pakkhinarh pana vayaso,

Erando anto rukkhanam, tayo anta samagata ti!
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The jackal is the last of the creatures, the crow last of the birds, the

castor oil tree is last of trees, three lasts gather together!

In this connection, last means low, inferior.

Ja 296 The Story about the Sea
(Samuddajataka)

In the present one monk is very greedy, and even talks other monks
out of their property so he can increase his. The Buddha tells a story
of a cormorant who flew over the sea warning everyone not to use it

up, until driven away by a Sea Devata.

1. Ko nayam lonatoyasmirh samanta paridhavati,

Macche makare ca vareti, imisu ca vihaniatr ti?

Who is it that runs about all over this salt water, fending off both the

fish and sharks, and harassing the waves?

2. Anantapayi sakuno atitto ti, disasuto,

Samuddar patum-icchami, sagarar saritampatin-ti.

Being an endless drinker, a dissatisfied bird, famed abroad, I desire

to drink the sea, the ocean and the lord of rivers.

This is the meaning: I desire to drink this endless ocean, because of
that I am known as an endless drinker, because of a bird endowed

with unfulfilled, great desire, though dissatisfied 1 am famed,



The Section with Three Verses — 578

renowned, famous abroad. This whole sea, which is a mine of
beautiful treasures, or, because it was dug by Sagara, because the

ocean is the master of the rivers, I desire to drink the lord of rivers.

3. So ayarh hayati ceva purate ca mahodadhi,

Nassa nayati pitanto, apeyyo kira sagaro ti.

The great ocean dwindles away and is filled up again, the end of its

drinking’s not known, the ocean, it seems, is undrinkable.

In this connection, dwindles away and, the dwindling away of the
water, at the time of drawing back, at the time of withdrawing, it

refills.

The end of its drinking’s not known, even if the whole world would
drink of the great sea, nevertheless, “Because this much water was

drunk,” still the end of it is not known.

It seems, is undrinkable, it seems it was not possible, even after

throwing out the water, to drink the whole ocean.

Ja 297 The Story about Idle Talk concerning Sensuality

(Kamavilapajataka)

In the present one monk is overcome by passion and wishes to return
to the lay life. The Buddha tells a story of one man who was impaled
and the message he sent back to his wife expressing his longing and

passing his wealth to her.



The Section with Three Verses — 579

1. Ucce sakuna demana pattayana vihangama,

Vajjasi kho tvam vamiirur, ciram kho sa karissati!

O bird, flyer, flapper, sky-goer, up on high, you should speak to the
one with beautiful thighs, she will be waiting a long time!
2. Idam kho sa na janati asirm sattiii-ca odditam,

Sa candi kahati kodharh, tarh me tapati no idam.

She does not know this scimitar, this javelin, that has been set, she’ll

be furious, angry, this torments me, not this impaling.

3. Esa uppalasannaho, nikkhaii-cussisakohitam,

Kasikafi-ca mudurh vattham, tappetu dhanika piya ti.

This lotus mace and armour, gold signet ring and hidden pillow, and

fine cloth from Kasi, may my dear consignee be satisfied.

In this connection, flyer means one going, traveling.

Flapper, this is a vocative, and so is sky-goer. Going along by his
wings, he is going, flapping his wings, across the sky he goes, going

across the sky.

Beautiful thighs means thighs like the trunk of a banana tree, he

should speak of my being sat on a stake.
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She will be waiting a long time, she, not knowing of this situation,
will be waiting a long time for my coming, she will think like this:
“For a long time he did not come to the one held dear,” this is the

meaning.

Scimitar ... javelin, he speaks with reference to the stake, something
like a scimitar, or a javelin. Truly he was set, fixed for the purpose

of impalement.

Furious means angry.

She will be angry, thinking: “He is too late,” she will be angry with

me.

This torments me means her being angry torments me.

Not this impaling means it is not this stake which torments me, this is

the explanation.

This lotus mace and armour, and so on, placed on the pillow in the

house, he describes his goods.

In this connection, lotus mace and armour, a lotus mace and armour,

394

is lotus mace and armour, a mace similar to a lotus,” and armour,

this is the meaning.

" It seems from this that we must take uppala as the name of a kind of

mace.
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Gold signet ring means a signet ring made from the five types of

gold.

And fine cloth from Kasi,”” he speaks in reference to a pair of fine

Kasi garments. It seems that such was placed on the pillow by him.

May my dear consignee be satisfied, having taken all of this, she,
being my dear one who desired wealth, by this wealth may she be

satisfied, fulfilled, become content.

Ja 298 The Story about the Figs
(Udumbarajataka)

In the present one monk finds a nice hermitage and succeeds in
forcing the resident monk out of it and taking it over. The Buddha
tells a story of a monkey who tempted another to leave his cave, and

then took it over for himself.

1. Udumbara cime pakka, nigrodha ca kapitthana,

Ehi nikkhama bhuijassu, kirn jighacchaya miyyast ti?

These figs are ripe, the banyan and the wave-leafed fig, come on,

let’s go, you should eat, why die from hunger?

In this connection, wave-leafed fig means white fig.

" Kasi (modern-day Benares), was already famous for the quality of its

cloth.
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Come on, let’s go, these figs and so on are bending down under the
weight of their fruit, having eaten them, I return satisfied, you go

and eat them.

2. Evam so suhito hoti yo vauddham-apacayati,

Yathaham-ajja suhito dumapakkani masito ti.

So he is satisfied who respects the elder, as I'm satisfied today, eating

the tree’s fruit.

In this connection, eating the tree’s fruit, having chewed on the fruit

of the fig tree and so on, eating, I am full, satisfied.

3. Yarh vanejo vanejassa vaiiceyya kapino kapi,

Daharo kapi saddheyya, na hi jinno jarakapi ti.

When woodman would deceive woodman, and monkey would
deceive monkey, a young monkey might have faith, but not an old

one in ageing monkey.

This is the meaning: when a monkey born in the wood would deceive
another monkey born in the wood, would one similar to you, a young
monkey, trust him, but one the same as me, an old, ageing monkey, a
senior ape, would not have faith, even speaking many hundred times
like you, he does not have trust. In the Himalaya district all sorts of
fruits being wet, fall during the rains, again there is nothing for you

in this place, begone!
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Ja 299 The Story about (the Brahmin’s Son) Komaraputta
(Komaraputtajataka)

In the present some monks are quarrelsome and rude, until Ven.
Moggallana frightens them. The Buddha tells a story of frivolous
ascetics who used to keep a pet monkey to make them laugh. When
away one time a brahmin arrived and taught the monkey to

meditate, much to the chagrin of the ascetics.

1. Pure tuvam silavatam sakase,
Okkantikar kilasi assamambhi,
Karohare makkatiyani makkata,

Na tarh mayarh silavatarh ramama ti.
Before your character in our presence, you played repeatedly in this
hermitage, monkey, come on, make a monkey’s grimace, we don’t

find delight in your character.

In this connection, character in our presence means in the presence

. 396
of us jokers.””

Repeatedly means like an animal repeatedly you play.

Come on, make, here come on is an address.

%% Stla means having character, generally meaning having good character,

being virtuous. But then it can be modified, so that one who is kelisila has a

playful character, so is a joker.
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Monkey’s grimace means what is reckoned as sporting a grimace on

the face, distorting the face.

We do not find delight in your character, what was previously your
playful nature, playfulness, today we do not delight in, you do not

make us delight, what is the reason?

2. Suta hi mayhar parama visuddhi,
Komaraputtassa bahussutassa,
Ma dani marm maiiiii tuvam yatha pure,

Jhananuyutto viharami, avuso ti.

By me the supreme purity was heard, from the well learned
Komaraputta, now don’t think of me as previously, I live engaged in

meditation, friend.

In this connection, by me is a dative with the meaning of an

. 397
instrumental.

Purity means the purity of absorption.
From the well learneéd, from having many of the meditation object

preliminaries and the eight attainments, and heard a lot, and the fact

of having penetration, he is well learned.

" This is a very interesting definition, which I don’t find noted in

Wijesekera’s Syntax.
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You (untranslated), amongst these he calls on one ascetic, now you
do not know me like previously, I am not the same as before, for I

have gained a teacher, this is the explanation.

3. Sace pi selasmi vapeyya bijarm,
Devo ca vasse na hi tarm virilhe,
Suta hi te sa parama visuddhi,

Ara tuvarm makkata jhanabhiimiya ti.

If you should sew a seed upon a rock, the Deva might rain, but it will
not grow. By you the supreme purity was heard, far from you,

monkey, is absorption’s ground.

This is the meaning: if you would sew the five kinds of seed on the
back of a stone, the Deva might rain thoroughly, but because it is not
in a field it will not grow, in the same way the supreme purity of
absorption was heard by you, but as you are born in the animal
realm, you stand far from absorption’s ground, it is not possible for

you to produce absorption, like this they blamed the monkey.

Ja 300 The Story about the Wolf
(Vakajataka)

In the present while the Buddha is on retreat he gives leave for those
who practice the austerities to visit him. Monks would dress up in old
robes to get the privilege, and then throw the robes away afterwards.

The Buddha told a story about a wolf who decided to keep the
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Uposatha precepts, including non-killing, until he saw a goat and

then gave up on his austerity.

1. Parapanarodha jivanto, marmasalohitabhojano,

Vako vatarm samadaya, upapajji Uposathan.

Living by killing other beings, feeding on their flesh and blood, the

wolf undertaking a vow, established the Uposatha vow.
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2. Tassa Sakko vataiiiaya, ajariipenupagami,

Vitatapo ajjhappatto bhaiji lohitapo tapam.

Sakka, understanding his vow, approached in the form of a goat,

impenitent, fallen, the blood-drinker broke his austerity.

3. Evam-eva (2451} idhekacce samadanamhi dubbala,

Lahurih karonti attanarm vako va ajakarana ti.
So some feeble people here in the world, in their undertaking,
quickly make themselves give up like the wolf did because of the

goat.

In this connection, established the Uposatha vow means undertook to

keep the Uposatha.

Understanding his vow means understanding his weak vow.

Impenitent, fallen means having given up his penance he had

undertook, he sprang forward to eat it, this is the meaning.

Blood-drinker means blood-sucker.

Austerity means he broke the austerity he had undertaken.
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Word Definitions

This is an extract of some of the definitions from the Jataka
verse word commentary. The commentary does not always
give definitions, as other explanations are also necessary to
understand the verse. However, amongst them there are some

definitions which I have extracted here.

Also note that the definition is by no means complete, it is just
the definition relevant in the particular context it was given,

and for the most part does not aim at completeness. Still I feel
it supplements the dictionaries and when used in addition to a

dictionary it will be helpful.

The sequence is:

definition word, Pali quotation, translation of the same. [Ref ]

akataiifiu; ungrateful means not acknowledging the good done

to oneself. [Ja 72]

akaca; flawless means smooth. [Ja 285]

akilasu; untiring means not being lazy, having made an effort.

[Ja 2]

akilasu; untiring means not being lazy, thinking: Willingly, let
only skin, tendons and bones remain, Let the flesh and blood in
the body dry up completely, so one who is said to be endowed

with the four factors, who is endowed with effort, is not lazy. [Ja 2]
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akkhanavedhi; a sharp shooter means shooting without missing.
[Ja 181]

aggapinda; the choicest food means the best food, endowed with

(good) taste, worthy of a king. [Ja 259]

ankitakannaka; perforated ears, and only a pierced ear, an ear

with a hole, this is said concerning a pendulant ear. [Ja 219]

ajjhappatta; swooped down means arrived at. [Ja 168]

attita; afflicted means harassed. [Ja 250]

atilobhena ti; with great greed, great greed is said to be being

overcome with continual greed. [1a 234]

atthakama; one who seeks his good means one wishing for his

development. [Ja 41]

atthacariya; the one who lives well means the one who works

for their own development. [Ja 46]

attha; prospers means develops. [Ja 11]

atriccha; great desire, with great greed, great desire is said to be

what is reckoned as desire for this and that, unending craving. [Ja

234]
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adha; below means from the earth on down to the great hell and

its auxiliaries. [Ja 169]

adutthacitta; one of uncorrupt mind means having become one

with a mind uncorrupted by defilements. [1a213]

anariya; ignoble means one who is unvirtuous, wicked. [Ja 252

anariya; ignoble means being devoid of conscience and concern,

a bad person. [Ja231]

anikkasava; impure; impure is said to be lust, hatred, delusion,
anger, rivalry, jealousy, selfishness, deceit, cheating,
stubbornness, wrathfulness, conceit, great conceit, vanity,
heedlessness, all unwholesome things, all wrong ways of living,
all one thousand five hundred deeds leading to existence, that are

called impure. [Ja221]

apannaka; unquestionable means being sure, unfailing, leading

to deliverance. [Ja 1]

api; although, one meaning of the sound api is support, another

meaning is supposition. [Ja 157]

apetacitta; the one who is devoid of thought means the one

without thought, the one with erroneous thought. [1a 223]

apeti; descends down means it lowers, goes to its home. [Ja 159]
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appamana; it is not possible to make of measure of this, so it is

measureless. [Ja 203]
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appasanna; disturbed means agitated and not tranquil. [Ja 182]

ayasa; iron means manganese. [Ja 256]

arafifia; in the wilds means in that place which has no villages in

the vicinity. [Ja 76]

ariya; noble, there are four noble ones, the one of noble
behaviour, the one having noble characteristics, the one of noble

insight, the one of noble penetration. [Ja 161]

ariya; noble one, this is term for the good. But there are four
kinds of noble: noble behaviour, noble appearance, noble signs,
noble penetration... he who stands on noble behaviour has what is
known as noble behaviour... Endowed with good form, good
posture, confidence, and good looks, he is known as one with
noble appearance... He is living after becoming like an ascetic
but grasping at clothing, robes and outward signs, also unvirtuous,

he is known as one with noble signs. [Ja 252]

avadhi; surely Killed means surely slaughtered. [1a 215]

asafiii1; those unconscious fare badly too, he points out those

with minds reborn in the unconsious realm. [Ja 134]

asanta; the bad means endowed with the three ways of wrong

conduct, lacking virtue, wicked. [Ja 150]
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asanta; bad means fools lacking wisdom. [Ja 180]

asabbhi; wicked means a bad person, unvirtuous by birth. [ja 144]

ahimsa; non-violence means being non-violent, not hurting,

others. [Ja 166]

akara; dispositions means inclinations. [Ja 197]

acama; (having) eaten the scum of broken rice, here scum is

what is said to be the leftovers of rice. [Ja 254]

ajaiifia; thoroughbred means knowing what is and what is not
the task (this definition plays on the ambiguity of the formation
of the word 3jafifia, normally taken as from a + Vjan + ya (best
born), the form is taken as though from a + Vfia + a (best

knowledge). [Ja 160]

atura; unhealthy means always sick. [Ja293]

amajata; slave-born. Saying: “Yes, I am your female slave. ” [Ja

39]

araddhaviriya; with effort established means taking up effort,

being endowed with effort free from the four faults. [Ja 156]

ingha; come, this particle has the meaning of requesting or

reproving. [Ja 238]
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isi; one who searches for virtue is a seer. [Ja 271]

unnanabhi; spiders means arachnids. For him the web comes out

like wool from the centre, therefore spiders is said. [Ja 203]

uddha; above means from the earth as far as the Brahma Realm

of neither perception nor non-perception. [Ja 169]

upeta; endowed means possessed of. [Ja221]

uppalasannaha; lotus mace and armour, a lotus mace and
armour, is lotus mace and armour, a mace similar to a lotus, and
armour, this is the meaning. [Ja 297]

uppata; auguries means: “There will be such a lunar eclipse,
there will be such a solar eclipse, there will be such a conjunction
of planets, there will be such a meteor shower, there will be such
a conflagration, ” these five great auguries. [Ja 87]

ulara; noble means supreme. [Ja 265]

ulara; rich means the best, the excellent. [1a 253]

eka; alone means without a companion. [Ja 259]

elamiiga; foolish means a fool who dribbles at the mouth. [Ja 44]

evam; so is used to indicate the simile. [Ja 2]
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omadda; trample down means trample down, bring low. [Ja 182]
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khafija; lame means having lame feet. [1a 78]

khara; kharo vuccati kakaco; saw is said to be saw. [Ja 234]

khura; eight hoofs, because there are two (hoofs) on each

individual foot, (there are) eight hoofs. [Ja 15]

kanda; his shaft has a pointed tip, this is a dart. But because the
dart enters right in barb is said, therefore the dart, the barb, here
a barb-like dart, this is the meaning. A barb made of fig-tree
wood is also a barb, that is a barb. [Ja 1]

kapitthana; wave-leafed fig means white fig. [1a 203]

kabala; morsel means at food time, the spicy morsel given first.

[Ja 27]

kamandalu; waterpots means waterpots. [Ja 175]

kalyana; excellent means most agreeable. [Ja g6]

kalyana; lovely means beautiful. [Ja290]

kalaya; a fistful of cow peas means a fistful of gram. “A fistful

of black king bean,” this is also said. [Ja 176]

kama; surely means with certainty. [Ja 233
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kalaghasa; that being who devours time this is a term for the

one who has destroyed the pollutants. [Ja 245]

kala; time means the time before noon, and the time after noon,

and so on like this. [Ja 245]

kasava; the yellow robe means being dyed in yellow dye it has

the state of the flag of the worthy ones. [1a 221]

kira; it seems, this is a particle with the meaning of hearsay. [Ja
290]

kira; seems this is a particle with the meaning of what has been

heard. [1a 14]

kukkura; those hounds means those dogs. Just as urine that has
been held and heated is called fermented urine, and even a jackal
born that day is called an old jackal, and even a lotus that has
medicinal creepers is called a stinking creeper, and a golden body
is nevertheless called a stinking body, so too even a one hundred
year old dog is called a hound. [1a 22]

kuta; water jar, this is a synonym for a water jar. [Ja291]

kuni; handicapped means having lame hands. [Ja 78]

kutithala; commotion is known as scattered talk. [Ja 287]

kulavaka; nestlings means the young of Supannas. [Ja31]
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kevala; all means the whole, without remainder. [Ja 250]

kevala; whole means all. [Ja 176]

kevala; entirely means in every way. This word is an

encompassing word. [Ja 203

kovida; skilled means clever. [Ja 230]

ghatasana; the fire means the fire. Because it eats the ghee,

therefore fire (or ghee eater) is said. [Ja 133]

gandhabba; musicians means performers. [Ja 264]

gahana; you are a thicket on the inside, inside your heart there is

hiding a thicket of grasping at lust, hatred and delusion. [Ja 133]

gira; utterance means a word. [Ja 193]

Garula; Garula means bird, for all birds this is a respectful,

polite word. [Ja210]

chetva; having cut means having exhausted. ? [Ja 246

cakkhuma; that one who gives vision, after destroying the

darkness of those living in the whole universe, by causing the
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acquisition of vision, through that he gives vision to them,

through that vision, he is one who gives vision. [Ja 159]
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canda; furious means angry. [Ja 297]

caga; of liberality means sacrificing offerings and giving up

defilements. [Ja 190]

jagatiruha; tree, jagati is said to be the earth, as trees are born

there jagatiruha (tree) is said. [Ja 36]

janinda; leader of men, he addresses the king. Because the king
has power over others, leads his men, therefore leader of men (is
said). [Ja 176]

jamma; contemptible means inferior. [Ja 175] [Ja 189]

Jjammi; common means inferior, sluggish. [Ja 45]

jataveda; Jataveda, he calls on fire. Because he is known or

experienced by all that is born, therefore Jataveda is said. [Ja 35]

jataveda; Jataveda, he calls on Fire. Even a new born knows
fire, experiences it, it is clearly seen, therefore Jataveda is said. [Ja
144]

jatu; jatu is an emphatic expression. [Ja62]

jalina; fisherman, he calls on the fisherman. Because he has a

net, fisherman is said. [Ja216]

nata; knows means becomes clear. [Ja21]
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thana; basis means cause. Because whatever has a cause has what
is known as a fruit as a dependent condition, therefore basis is
said. [Ja 1]

demana; flyer means one going, traveling. [Ja 297]

tato; then means at that time. [Ja 255]

tanuja; a kKinsman means his brother. [Ja 132]

tappati; suffers means grieves. [Ja 291]

titikkhati; endure means tolerate. [Ja 273]

tiriya; across the middle means in the human world. [Ja 169]

tedandika; the one with three sticks means having taken three

sticks in order to make a stand for his waterpot, he wanders. [Ja

259]

dhamma; this is the nature means this is the character. [Ja 271]

dhamma; wisdom means investigative wisdom: “It will surely be

so because of this, ” this is your investigative wisdom. [Ja 57]

dhi-r-atthu; cursed be is a particle expressing blame, [Ja 13]

dhikkita; blameable means reproachable. [1a 13]
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dhitiya; with firm resolution means with resolution firm, with

solid, unbroken, continuous energy, this is the meaning. [Ja 132]

dhiti; courage, this is said to be your uninterrupted effort, this is

also yours. [Ja 57]

dhira; the wise one means the wise one. [Ja 226]

dhira; Buddhas, Independent Buddhas, Buddhas’ disciples and

Bodhisattas: these are called wise. [Ja 201]

dhorayhasilt; the patient one, the patient one, endowed with the

behaviour of one who bears the burden, of thoroughbred birth. [1a
182]

Dhammadhaja; raises the flag of Dhamma, raises the flag of the
ten wholesome course of actions, like one who having raised it to

the peak shows it, this is the meaning. [Ja 128]

Dhammanuvatti; conformity to the Dhamma means

compliance to the threefold dhamma of good conduct. [Ja 84]
dakkhiya; dexterity means being adroit, having the knowledge
and wisdom to destroy the fear that is present, this is known as

being associated with supreme effort. [Ja 58]

dama; self-control means self control of the faculties. [Ja 166]
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dittha; foe means adversary. [Ja 57]

duppasaha; hard to overcome means it is not possible to be

overcome, to be overpowered by the enemy. [Ja 230]

dummedha; unintelligent means having little wisdom. [Ja219]

dummedha; the unintelligent by the thousand, thinking: “It is
suitable to do this deed, it is not suitable, ” through ignorance

they undertake the ten paths of unwholesome deeds. [Ja 50]

Devadiita; divine messengers, divine (here) is said to be death,

the messengers of that means divine messengers. [Ja 9]

Deva; Deva means Devas through convention, Devas
spontaneously reborn, Devas through purity: these three ways.
Amongst them, beginning from the time of Mahasammata, Devas,
kings, princes and so on are known as Devas through convention
by the people. Those who are reborn in the Deva world are
known as Devas spontaneously reborn. Those who have destroyed

the pollutants are known as Devas through purity. [Ja 6]

nikati; the clever cheat cannot attain final happiness through
cheating, cheating is said to be deceiving. One who is wise in
cheating, wise in deceiving, that person who cheats you and
cheats you, through deceiving cannot be finally happy. He is not
able to be established in happiness constantly, but he certainly

attains his own ruin, this is the meaning. [Ja 38]
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nirankaroti; disregarding means removing, putting aside. [Ja 179]
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nivasaka; dwells means lives constantly. [1a 292]

nivisati; nresides means is established. [Ja 103]

nu; nu is a particle with the meaning of nama, is known. [Ja 164]

nuna; what if is a dubitative particle. It is also suitable as an

emphatic. [Ja 160]

nettirhsa; and bearing noble blades, blades are said to be swords,

bearing supreme swords, this is the meaning. [Ja 177]

pagabbha; the arrogant means endowed with arrogance in body

and so on, having bad character. [Ja 158]

pacamana; torturing means mortifying, molesting. [Ja 106]

paiina; wisdom means this is known as the wisdom in inference,

wisdom in means. [Ja 58]

patisanthara; he whose way of life is friendly, friendly in
Dhamma and friendly in worldly things, living with these he is
one whose way of life is friendly, these are those whose way of

life is friendly. [Ja 11]

padatave; to receive, (it analyses as) pa plus adatave, because of
junction a- has been ellided, (so) it should be understood, to take

is the meaning. [Ja 27]
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papa; because water is in a drinkable state drinking water is
said. Or, a lot of water is drinking water, a great deal of water is
the meaning. [Ja 2]

pabhasara; speak means they speak, talk, tell. [Ja 120]
parakkanta; exerting means exerting, making an effort. [Ja231]

paripunna; perfected means flawless. [Ja 169]

parosahassa; more than a thousand means in excess of a

thousand. [Ja 99]

pahatthamana; cheerful in his mind means being free from
hindrances he is cheerful in his mind, like gold that is beaten,
having become radiant, luminous, and resplendent, this is the
meaning. [Ja 56]

pahattha; cheerful means free from hindrances. [Ja56]

pakata; being renowned you are well known, famous. [Ja 152]
pana; because of breathing, through what is reckoned as
continuing by breathing in and breathing out, living creatures (is

said). [Ja 203]

patubhiita; manifest means appears. [Ja 9]
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pabhata; by a present means by (giving) wares or money. [Ja 4]

pungava; together with their bull, together with the leader of the

herd, the bull who protects them from trouble. [Ja 260]

putto; son, he is known as a son in four ways: being born from
oneself, born by proxy, a pupil, an adopted son. In this
connection, born because of oneself one is called born from
oneself. Being born by laying the child on the bed, on the sofa, or
on the chest, and so on one is born by proxy. Dwelling near while
learning a craft one is known as a pupil. One given for nurturing

is called an adopted son. [Ja 7]

posa; person means a being. [Ja 254]

posa; a creature means a being. [Ja 164]

Pingala; by Pingala means by the tawny-eyed one. It seems his
two eyes were tawny-flecked, the colour of cats’ eyes, because of

this the name Pingala was given. [Ja 240]

bhaya; fear means a measure of dread in the mind, a little fear.

[Ja 132]

bhariya; because she should be supported with food, clothes and
so on; or, because she is supported from being one without

restraint regarding worldly conditions, therefore: “Wife,  is said.

[Ja 62]
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bhikkhu, the monk, this is a designation for one who is purified.

[Ja 156]

bhiruta; fright means when the body is shaking (because of)

great fear. [Ja 132

bhiita; because of rebirth and the development of beings, beings

(is said). [1a 203]

bhiita; beings, this is a term for beings. [Ja 245]

bhojjha; a well-bred horse means a well-bred Sindh horse. [Ja 23]
bandhava; he is not (your) Kin, kin through friendship, kin
through craft-relation, kin through clan, kin through family, he is
none of these. [Ja 259]

babbu; cat means cat. [Ja 137]

balava; being endowed with power you are strong. [Ja 182]

bindussara; rich sound, endowed with a rich, undiffused, precise

sound. [Ja 294]

bondi; body means body. [Ja 208]
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brahmacariya; upsetter of the spiritual life, they are upsetters of

the highest life, the spiritual life bereft of sexual intercourse. [Ja

263]
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brahmacariya; I have the fruit of the spiritual life, here the four
bases of kindness, being the highest life, it is known as the
spiritual life, and being rooted in that, through the attainment of
fame, they are called mature. The one whose fame is
accomplished, he who is in the highest position is called living the

spiritual life. [Ja ]

brahmana; those brahmins means those purified brahmins who

have abandoned evil. [Ja 159]

macchagumba; schools of fish means clusters of fish. [Ja 152]

macchuddana; string of fish means a series of fish, other fish

were bound together with that fish as one [Ja 233]

mati; endowed with wisdom means endowed with wisdom. [Ja 44]

mahakaya; hide body, wooden body, metal body, iron body, sand

body, water body, plank body, these are the seven great bodies.
[Ja 181]

mana; a measure means what is known as eight nali, four of

which is a half-measure, four nali are known as a tumba. [Ja 131]

muni; the sage, sageness is said to be knowledge, or a certain
sagacity of body and so on, the person who is endowed with that
is said to be a sage. These: a sage with a home, a sage without a
home, a sage in training, a sage beyond training, a sage who is an

Independent Buddha, a Sage of Sages, these are the various kinds.
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In this connection, a sage with a home means a householder who
has attained fruition, one who knows the dispensation. A sage
without a home means such a one who has gone forth. A sage in
training means in one of the seven trainings. A sage beyond
training is one who has destroyed the pollutants. A sage who is an
Independent Buddha means an Independent Sambuddha. A Sage

of Sages means a Perfect Sambuddha. [1a 2]

medha; the intelligent one, the one so-called, being endowed

with vast, purified, ultimate wisdom. [Ja 1]

medhavi; an intelligent (person) means a wise (person). [Ja 4]

medhavi; intelligent means, wise, knowledgeable, understanding.
[Ja 45]

yasassi; famous means endowed with a retinue. [Ja 276]

yavata; as far as is a word setting a limit. [Ja 253]

yava; my heart is very careless, here yava is an emphatic

particle. [Ja 251]
yava; as long as means for as much time as. [Ja 291]
yuga; overcoming the ties and the yokes, thinking: “Anger and

resentment, smearing and rivalry, ” and so on, in this way, two by

two together, the defilements that are known as ties. [Ja 87]
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yupa; palace means palace. [Ja204]
yogakkhema; security means bodily and mental happiness.

Through the fact of being secure from the yoke of suffering here,

he has security. [Ja 272]

yoga; the yoke of sensuality, the yoke of existence, the yoke of
(wrong) views, the yoke of ignorance, in this round of births what

are known as the four yokes from their nature of yoking. [Ja 87]

yogakkhema; his security increases means his bodily and mental

happiness increases.

rattha; the kingdom means a place where people are spread out.

[Ja 220]

ramanaka; crystal means at that time what was known as quartz.

[Ja 82]

rasa; tastes means (tasting) with tongue-consciousness, sweet,

sour and So on. [Ja 14]

rukkhamiila; at the root of a tree means in the vicinity of a tree.

[Ja 220]

ruppanta; oppressed means being injured, tormented. [Ja 293]

lakkhana; fortunate signs, unfortunate signs, signs concerning

women, signs concerning men, signs concerning female slaves,
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signs concerning male slaves, signs concerning snakes, signs
concerning elephants, signs concerning horses, signs concerning
bulls, signs concerning weapons, signs concerning clothes, so all
these signs. [Ja 87]

lasi; brains means brains. [Ja 143]

litta; smeared means soiled, stained. [Jao1]

ludda; violent means savage. [Ja 193]

loka; world is the world of processes, the world of beings, the
visible world, the world of the aggregates, the world of the sense
spheres, the world of the elements, these various ways. [Ja 6]
lokamisa; worldliness means the five strands of sense pleasure.
Because you grasp at what is pleasing, charming, likeable,
therefore worldliness is said. [Ja 233]

loha; copper means copper. [Ja 256]

lohitapa; blood-drinker means blood-sucker. [Ja 300]
vakkanga; birds! is said calling on the birds. Sometimes their
heads sit crooked on their necks, therefore vakkanga crooked
limb is said. Birds are born crooked in both their wings, so

vakkanga (is said). [Ja 36]

vanna; the appearance means the form. [1a212]
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vadhitva; having slaughtered means having killed. [1a 246]

valava; a mare means an inferior horse born to a Sindh horse

family. [Ja 23]

valodaka (valudaka); this fibrous water means filtered water

with fiber. [Ja 182]

vijja; science means whatever is in the eighteen branches of

science. [Ja 231]

vidha; commands means the divisions or the commands. [Ja 226]

vidhi; the rules means the traditions established by the wise men

of old. [1a 226]

viriyabala; endowed with strength of effort means endowed

with effort and strength of body and the strength of knowledge.

[Ja 2]

virocana; radiant means through making light they have a

radiant nature. [Ja 253]

vivana; you go to the desert, having entered the wilderness, a

place with no water. [Ja 220]

viveka; nurturing solitude, bodily solitude, mental solitude,

attachment solitude, these three solitudes [Ja61]
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visamacakkhuka; visamacakkhuka ti visamakkhimandala,
kekara; eyes that are crossed means having crossed eyeballs,

squinting. [Ja 78]
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vihangamay; birds, viha is said to be the sky, as birds fly there

vihangama (sky-flyer) is said. [Ja 36]

vihangama; sky-goer, going along by his wings, he is going,
flapping his wings, across the sky he goes, going across the sky. [Ja
297]

vihaiifiati; he . .. suffers hardship, he who by the wrong means,
thinking: “I desire benefit, development, happiness for myself, ”
at the wrong time making endeavour, that person suffers

hardship, is wearied, achieves total destruction. [Ja 48]

vihiyyati; decreases means deteriorates. [Ja272]

vuddha; those people . . . pay homage to an elder, an elder from
birth, an elder from age, an elder from virtue, these three elders.
Out of these, one endowed with birth, is known as an elder from
birth, one standing on age, is known as an elder from age, one

endowed with virtue, is known as an elder from virtue. [Ja 37]

venikata; plaited hair means having braided hair, having her

hair set in various weaves, this is the meaning. [Ja219]

verl; an enemy means a person endowed with hostile intent. [1a
103]

Vesayl; from death’s realm, Vesayl is said to be Yama (the god of

death), his realm. [Ja 259]
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sacca; truth means truthful speech, saying: “I will come into
your presence, ” not making false speech, and then surely coming,

this is your truthful speech. [Ja 57]

saccupasarhhita; speaks an utterance connected with truth, he
would speak an utterance depending on reality, depending on

meaning, depending on reason. [Ja 213]

safifiT; those who are conscious means except for the sphere of
neither-perception-nor-non-perception, he points out the

remainder of those beings with minds. [Ja 134]

saddha;faith, because of having faith in deeds and results, he had

trustworthy faith. [Ja 276]

saddahati; you place your trust ... relying on, this is the

meaning. [Ja 113]

santhava; nothing (is worse) than the intimacy, the intimacy of

craving, and the intimacy of a friend. [Ja 162]

santhava; intimacy means there is friendly intimacy through

being engaged in sexual intercourse. [Ja 266]

santi; finds peace right here in his heart means by causing a
coolness of mind, of the heart-material, peace comes to be

reckoned, what is reckoned as the absorptions, insight, super



Word Definitions — 618

knowledges, the Path to knowledge of Arahatta, the noble

Dhamma is found, is received, this is the meaning. [Ja 2]

sandhi; having made peace means having become friendly.”” 1

165]

samasati; you must associate means you should spend time

together, you should dwell near, this is the meaning. [Ja 190]

sambahula; numerous relatives, from four upwards even to one
hundred thousand is called numerous, thus the numerous relatives

who dwell depending on each other. [1a 74]
samma; friend, this is a word of endearment. [Ja 243]

sarisapa; creeping things means what are called snakes or

serpents. [Ja 203]

salla; his shaft has a pointed tip, this is a dart. But because the
dart enters right in barb is said, therefore the dart, the barb, here
a barb-like dart, this is the meaning. A barb made of fig-tree

wood is also a barb, that is a barb. [Ja 13]

sarhyama; restraint means restraint according to virtue. [Ja 166]

398

This meaning is clear in the Sanskrit dictionaries, but not recorded in the
Pali ones. SED: samdhi, sam-dhi m. alliance, league, reconciliation, peace
between (gen.) or with (instr. with or without saha), making a treaty of

peace, negotiating alliances.
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sahaya; he is not a companion who played together (with you) in

the mud. [Ja 259]

sadhu; well done means excellent, praiseworthy, these not

troubled by others, this is the meaning. [Ja 74]

sapada; wild creatures, not just jackals, but the rest of the

animals beginning with dogs, deer, cats, etc., all wild creatures. [Ja

195]

siri; light means luminous. [Ja 285]

sila; virtue means virtuous behaviour, with this he points out

(good) worldly conduct. [Ja 84]

stha; lion, there are four lions: a green lion, a white lion, a black

lion, a maned lion with red paws. [Ja 152]

sukha; happiness means bodily and mental satisfaction. [ya 178]

suta; learning means learning dependent on reason. [Ja 84]

subha; brilliant means radiant. [Ja 285]

subhavita; well-developed means well-cultivated, this is what is

known as mental absorption. [Ja 169]

suvanna; golden means having a beautiful colour. [Ja 187]
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susu; like a boy means like what is known as a youth, a young

man. [Ja 253]
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sura; being firm of heart you are a hero. [Ja 152]

sura; heroism means being heroic, this is known as the

development of fearlessness. [Ja 58]

sura; the hero means brave, endowed with strength. [Ja 231]

seyya; better means distinguished, supreme. [Ja 44]

hafifiati; he dies means such a person, in the midst of kin and

friends, dies, is exhausted, attains complete destruction. [Ja 233]

sovannaya; valuable means those valuable things of beautiful
colour. What things? Silver, jewels, gold, coral, and so on are
treasures. For in this place all these valuable things is the

intention, a stack of them, a stack of valuable things. [Ja 39]

Satarh Dhamma; Good Dhamma, the good Dhamma of the
Buddhas, Independent Buddhas, Buddhas’ disciples, of the good

people, the wise ones. [Ja 220]

hantva; having hit means having beaten. [Ja 24¢]

handa; come now is a particle with the meaning of endeavour. [Ja
173]

harissavanna; he is golden coloured, the colour similar to gold,

golden coloured, this is the meaning. [Ja 159]
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hiri-ottappa; endowed with conscience and concern, endowed
with both conscience and concern. Amongst these two those who
have a conscience about wrong bodily actions and so on have
conscience, this is a term for shame. For those who are concerned
about something there is concern, this is a term for fear of wrong.
Herein conscience arises internally, concern arises externally.
Conscience depends on oneself as authority, concern depends on
worldly authority. Shame arises naturally with conscience, fear
arises naturally with concern. Conscience is marked by respect,

concern is marked by avoidance, timidity and seeing danger. [Ja 6]

himsita; harassed means afflicted in various ways by punishment

and fines, and so on. [Ja 240]



