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Preface

Introduction

In the 1930s the great Indian savant Rahul Sankrityayana made
several trips to Tibet where he photographed and copied numerous
Sanskrit and other documents related to Sanskrit works, as part of
his quest to find materials that had been taken out of India at the
time of the collapse of the great monasteries in the north of the

country.'

On one of those journeys he photographed both sides of the 21 palm
leaves of a manuscript of a Dharmapada. It was written in a Middle-
Indo Aryan (MIA) language in proto-Bengali script, of around the

11"-12'" centuries.” Of all the varieties of Sanskritised Prakrit we

' He wrote about his trips in the Journal of the Bihar and Orissa Research
Society (JBORS) Vols. XXI, pp 21-43 (March 1935): Sanskrit Palm-Leaf
MSS. in Tibet; XXIII, pp 1-57 (1937), Second Search of Palm-leaf MSS. in
Tibet. His essay, My Third Expedition to Tibet, originally published in
Hindi, has now been translated into English (The Library of Tibetan
Works and Archives, 2012).

* Sankrityayana in his 1935 article identified it as a Dharmapada in his
catalogue (XXXIV, 1. 159), with a note: Pali Dhammapada, translated
into Samskrit by the pandita Vanaratna (1384-1469 A.D.) who ordained in
Sri Lanka (JBORS Vol. XXI, p. 41). It seems the ascription to Vanaratna
was a wrong inference from another text photographed at the same time
(see Roth in his Notes, 1980, p 93).
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know, the language is most similar to Pali, with a different, but still

early kind of Sanskritisation.’

While trying to identify the school affiliation of the manuscript
Peter Skilling® suggested, on good grounds, that it may be written in
the language of the canon of the Sammatiya school. He argued that
of the four schools known to exist in the Middle Country, and at the
time where the text was written, each associated with their own
language, we have good witnesses for three of them, none of which
match the Patna language. The texts of the Sammatiya school in
MIA are now lost, but some inscriptions which probably belong to
them do resemble the language of Patna, so it seems it must belong to
that school.’

The original manuscript has never been seen again. It may have been
lost during the Chinese invasion of Tibet in 1959, or during the
subsequent Cultural Revolution, and no other witnesses to the text

are known anywhere. This is unfortunate indeed, as some of the

’ Shukla and Mizuno refer to the language as Buddhist Hybrid Sanskrit;
Roth calls it Prakritic; Skilling calls it Buddhist Prakrit. I prefer to use the
term Sanskritised Prakrit, as nearly all the Buddhist texts of this period,
including Pali, are forms of Prakrit that have to one degree or another
been Sanskritised.

* JPTS, Vol XXIII (1997), pp 83-122.

° Mizuno in his paper A Comparative Study of Dharmapadas (pp 168-175 of
Buddhist Studies in Honour of Hammalava Saddhatissa, 1984) came to the

same conclusion.
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readings are not sure, either owing to obscuration of the text, or

through the photograph being unclear.’

As the photographs of this text are kept at the K P Jayaswal
Research Institute in Patna in India, the identification of the text as
the Patna Dhammapada (with abbreviation, PDhp) is now normally

used.’

Editions and Studies

The first printed edition of the text was made by N. S. Shukla, which
was printed at Patna in 1979, under the title The Buddhist Hybrid
Sanskrit Dharmapada, and was based on his MLitt. Thesis.

The following year Gustav Roth published a new edition called The
Patna Dharmapada, which was included as a section of the
Language of the Earliest Buddhist Tradition, which was edited by
Heinz Bechert in Gottingen (1980). Accompanying his text is his

® It is certain also that the scribe made mistakes, as are made in all
manuscripts, but we have no way of checking it because of a lack of
another exemplar.

" Both Shukla and Roth refer to it as a Dharmapada. The text uses the form
Dharmma- in the colophon (but nowhere Dharma-), but this was evidently
added later, as were the -varggah end-titles. The form of the word used in
the text itself is Dhamma-, and this seems preferable for the title. Kogen

Mizuno used the abbreviation SDhp.
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Notes on the Patna Dharmapada, which discussed the text and

described features of the language.’

In 1986, Margaret Cone presented her thesis at Cambridge, which
contained another transcription of the text. The unpublished thesis
was entitled THE PATNA DHAMMAPADA, transcribed and
translated with a commentary. In it she translated the text, recorded
the variant readings found in Shukla and Roth, and gave a

philological commentary, and discussed the parallels.

In 1989 Dr. Cone published an edition of the text based on her thesis,
entitled Patna Dhammapada 1, with the alternative readings by

Shukla and Roth, but without her translation and commentary."’

Kdgen Mizuno prepared another edition of the text in 1990,
published under the title A Study of the Buddhist Hybrid Sanskrit
Dharmapada II.'"' However, this has no independent value, as
Mizuno had not seen the photographs and it is simply based on
Shukla and Roth.

¥ Both the Notes and the Text form a Supplement to his main paper which
was on The Language of the Ayra-Mahasamghika-Lokuttaravadins, pp 78-
93; Notes, pp 93-97; Text, pp 97-135.

’ There was no II. JPTS XIII, pp 101-218.

' All three editions show a great variation in the readings adopted, but the
most thoroughly researched seems to be Cone’s text, which I rely upon for
this translation.

" Buddhist Studies (Bukkyd Kenkyii, XIX, 1990).
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Mizuno also discussed the text in Dharmapadas of Various Buddhist

Schools;'* and A Comparative Study of Dharmapadas.”

Roth once more made a study of the text which was presented as the
2" Rahul Sankrityayana Memorial Lecture in Patna in 1998, later
published by the Patna Museum in 2000, under the title Discussions
About The Patna Dharmapada.

Prof. K. R. Norman has contributed a number of articles in which he
wrote about the Patna text;'* and his translation of the Pali

Dhammapada'’ included much discussion of the Patna text.

In 1997 Peter Skilling wrote a paper On the School-affiliation of the

“Patna Dhammapada”."®

The Text and Translation

In 2007 I received permission from Dr. Cone and the Pali Text

Society to reproduce her edition of the text online."” When I

"2 pp 255-267 of Studies in Pali and Buddhism, A Memorial Volume in
Honor of Bhikkhu Jagdish Kashyap, Delhi, 1979.

" pp 168-175 of Buddhist Studies in Honour of Hammalava Saddhatissa,
Nugegoda, 1984.

'* Most notably Notes on the Patna Dhammapada, reproduced as no 78 in
his Collected Papers, vol. IV, pp 1-17, published prior to Cone’s edition.

'S The Word of the Doctrine, PTS, 1997.

' JPTS vol. XXIII, pp 83-122.

'" See http://bit.ly/PDhpText.
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prepared the digital edition I made two studies of the text, as well as
analysing and writing a running commentary on the prosody of the
text. That transcription now forms the basis for the text presented

here.

Dr. Cone had prepared a translation of the text for her thesis, a copy
of which is with me, but she has never published it, and doesn’t
intend to." My translation of Patna, which is the first published
translation of the text that I know of, was based primarily on my
own translation of the Pali text, with the required changes owing to
the difference in readings between the texts, together with other
translations I made afresh from Pali canonical texts and from the
Udanavarga. I then read through Cone’s thesis, including her
translation, which led me to making some corrections to my own

translation.

As the language and forms of the text have been described and
discussed in detail by some of the greatest philologists of our time, it
seemed redundant to repeat, or try to add to, their descriptions and

arguments here.
Presentation

Rather I have taken a different approach here, presenting the text

and translation, together with just one close parallel for comparison,

'8 Private communication to me around 2007.
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normally from a Pali text,” to indicate the sorts of variations that
occur, without overburdening the student with scholarly discussion.
In both the parallel text and its translation I have italicised the
words that differ, adding notes only when I wished to say more

about the difference.

For this edition of the text I made numerous changes to the way
Cone printed it, following the methods normally adopted when
printing Pali texts. Hence here you find:

e Repunctuation throughout to follow sense,

e Capitalisation of the start of sentences and proper names,

e The elision sign (avagraha) removed or added as needed,
Class nasal written in place of niggahita, so that e.g. samtusito >>

santusito; namdati >> nandati; anuyumjanti >> anuyuiijanti, etc.

In the text uncertain readings and reconstructions are marked it
atalicised text, e.g. manopi#irvvamgama; bhojanamhi ca

mattramitiz saddhar.
Acknowledgement

I am very grateful indeed to Ayya Sudhamma TherT, who has helped
me with this and many other works. She has such a sharp eye that
hardly a misplaced comma or full-stop escape her, let alone

misspellings and other misdemeanours. The corrections I was able to

"1 have quoted the Udanavarga text as established by F. Bernhard,

Gottingen, 1965, which is reproduced with permission.
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make through her meticulous reading are innumerable, but if any

faults remain, it is, of course, my fault entirely.

Anandajoti Bhikkhu
November, 2017
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Patna Dhammapadarm

Patna Dhamma Verses®

Jamavarggah®'
1: The Chapter about the Pairs

Siddharh** Namah Sarvvabuddhadharmmaryyasanghebhyah.
Hail and Homage to all Buddhas, Dharmas and the Noble Sanghas.

%% As explained in my translation of the Pali Dhammapada, the title, strictly
speaking, is in the singular: Dhamma Verse, but as it is a collection it
seems to make better sense in English to speak of it in the plural. I include
the designation Patna in the title, to distinguish it from the Pali collection,
although it is only a conventional title.

! Cone’s title was Jama. It seems she drew this title from the end-title, and
that in the manuscript it was not written at this point. I have amended the
title to agree with the written form of the end-title, and moved it to the
top of the chapter, as is more normal these days. The titles are more
Sanskritised than the text in many places, and seem to have been added
later, they therefore sometimes disagree with the forms found in the text
itself.

** Cone notes that siddhar is not written out, but is represented simply by a
symbol. Exactly what the symbol looks like is not clear. Shukla
represented it by Om.
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1. Manopiirvvangama dhamma,
manosrestha manojava,
manasa ca” pradustena bhasate va karoti va,
tato nam dukham anneti

cakram va vahato padari.

Mind precedes thoughts,
mind is their chief, they are impelled by mind,**
if with a base mind one speaks or acts,
through that suffering follows him

like a wheel follows the ox’s foot.

2 ca is used as a conditional here and elsewhere in the text, as it can be in
Pali.

** The main difference in meaning from the Pali version of this verse and
the next is at the end of pada b, where all parallels read -java, impelled by
(or some synonym thereof), for Pali’s -maya, made by. This reading -java
is also known in Pali in a discussion of the verse in Petakopadesa:
Manojava ti yattha mano gacchati. Tattha ime dhamma gacchanti ti
manojava (PTS. 164), a reading summarily rejected by Ven. Nanamoli, but
confirmed by various editions. For the translation given here, see SED:
java, mfn. ( ju, or jii) swift AV. xix, 7, 1; m. (parox. Pan. 3-3, 56, Vartt. 4
and 57) speed, velocity, swiftness RV. i, 112,21; x, 111, 9 VS. AV. SBr.
&c.; pl. impulse (of the mind) RV. x, 71, 8.
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2. Manopirvvamgama dhamma
manosrestha manojava,
manasa ca prasannena bhasate va karoti va,
tato nam sukham anneti

cchaya va anapayinl.

Mind precedes thoughts,
mind is their chief, they are impelled by mind,
if with pure mind one speaks or acts,
through that happiness follows him

like a shadow which does not depart.

3. Iha Socati, precca Socati,
papakammo ubhayattha $ocati,
so $ocati, so vihannyati,

drsta kammakilesam attano.

Here he laments, after death he laments,
the wicked one laments in both places,
he laments, he suffers vexation,

seeing the defilement of his own deeds.
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4. Iha nandati, precca nandati,
katapuiifio ubhayattha nandati,
so nandati [ ldati®

drsta kammaviSuddhim attano.

Here he is happy, after death he is happy,
the meritorious one is happy in both places,
he is happy...

seeing the purity of his own deeds.

5. “AKkros$i mam, avadhi mam,
ajini mam, ahasi me”,
ye tani upanahyanti,

verarh tesarh na Samyati.

“He abused me, he struck at me,
he overcame me, he robbed me,”
those who bear these ill-will,

their hatred is never appeased.

* Roth and Shukla both suggest line ¢ should be reconstructed: so nandati

[so pamo]dati; although this would fit the metre, it is by no means sure.
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6. “Akros$i mar, avadhi mar,
ajini marh, ahasi me”,
ye tani nopanahyanti

veram tesarn upasamyati.

“He abused me, he struck at me,
he overcame me, he robbed me,”
those who do not bear these ill-will

their hatred is appeased.

7. Subhanupassim vih*rantam,
indriyesu asamvrtam,
bhojanamhi amattaniii,
kusidarh hinaviriyam -
tarh ve prasahate Maro,

vato rukkham va dubbalam.

Living contemplating what is pleasant,
uncontrolled in sense faculties,
not knowing the limit in food,
indolent, low in energy —
Mara surely overthrows that one,

like wind overthrows a weak tree.
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8. ASubhanupassim vih®rantarh,
indriyesu susamvrtan,
bhojanamhi ca mattraiiiii,
saddham, araddhaviriyam —
tam ve na prasahate Maro,

vato Selarh va parvvatar.

Living contemplating the unpleasant,
well-controlled in sense faculties,
and knowing the limit in food,
faithful, with energy aroused —
Mara does not overthrow that one,

just as wind does not overthrow a mountain made of rock.

9. Sace labheya nipakam, sapraififar
saddhiincararm sadhuvihara’ dhirar,
adhibhiiya sabbani pariSravani

careya tenattamano satima.

If you should find a prudent, wise companion,
one who lives well, a wise one,
overcoming all your troubles

you should live with that one, glad and mindful.
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10. No ce labheya nipakar, sapraiinar
saddhincararm, sadhuvihara’ dhiram,
raja va rastam vijitam prahaya,

eko ccare matangaranne va nago.

If you do not find a prudent, wise companion,
one who lives well, a wise one,
like a king who abandons his conquered kingdom,

one should live alone like a solitary elephant in the forest.

11. Ekassa caritam Sreyo,
nasti bale bitiyata,*
eko ccare na ca papani kay'ra,

appussuko matangaranne va nago.

It is better to live alone,
there can be no companionship with a fool,
one should live alone and not do anything bad,

unconcerned like a solitary elephant in the forest.

2 o, - - . . . . .
® Bitfyata, companionship, is an alternative form in Patna for normal

Sanskrit dvitiyata.
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12. Chandadosabhaya moha
yo Dhammar ativattati,
nihirate tassa yaSo,

kalapakkhe va candrama.

He who, through desire, hatred, fear or delusion,
transgresses Dhamma,”’
his fame diminishes,

like the moon in the dark fortnight.

13. Chandadosabhaya moha
yo Dhammam nativattati,
apiurate tassa yaSo,

Suklapakkhe va candrama.

He who, through desire, hatred, fear or delusion,
does not transgress Dhamma,
his fame increases,

like the moon in the bright fortnight.

Jamavarggah
The Chapter about the Pairs

*7 Other translations of this verse and the next by Cone (If anyone...) and
Bodhi (If through...) see a conditional sense here, but there is no
conditional word, and no need to use one, as the verse makes perfect sense

as a direct statement.



21

Apramadavarggah
2: The Chapter about Heedfulness

14. Apramado amatapadarh,
pramado maccuno padam,
apramatta na mriyanti,

ye pramatta yatha mata.

Heedfulness is the deathless state,
heedlessness the state of the dead,
the heedful do not die,

but those who are heedless are as if dead.

15. Etam viSesatarh nyatta apramadamhi pandita,
apramade pramodanti,

Ay'ranarm gocare rata.

The wise, understanding this difference in regard to heedfulness,
rejoice in heedfulness,

delight in the domain of the Noble Ones.
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16. Te jhayino satatika,
niccamh drdhaparakrama,
phusanti dhira Nibbanam,

yogacchemarn anuttaram.

Those who meditate all the time,
constant and firm in their effort,
those wise ones reach Nibbana,

the unsurpassed release from all bonds.

17. Pramadam anuyuijanti bala dummedhino jana,

apramadan tu medhavi dhanam $restharm va rakkhati.

The foolish and stupid people cultivate heedlessness,
but the sagacious one guards heedfulness

just as his greatest wealth.

18. Apramatto pramattesu,
suttesu bahujagaro,
abalassam va §ighrasso

hetta, yati sumedhaso.

Heedful amongst the heedless ones,
wakeful amongst the ones who sleep,
like a swift horse who abandons a weak horse,

the true sage moves on.
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19. Pramadam apramadena yada nudati pandito,
praiifaprasadam aruyha,
asoko Sokinirh prajam,
parvvatattho va bhomatthe

dhiro bale avecchati.

When the wise one eliminates heedlessness with his heedfulness,
and mounts the palace of wisdom,
griefless, he looks on grieving people;
the wise one, like one standing on a mountain,

looks down on the fools who are standing on the plains.

20. Purvve capi pramajjitta,
yo paccha na pramajjati,
so imar lokam prabhaseti

abhramutto va candrama.

Whoever before was heedless,
but later is not heedless,
that one shines brightly in this world

like the moon released from a cloud.
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21. Piirvve capi pramajjitta,
yo paccha na pramajjati,
so imarm visattikam loke

sato samativattati.

Whoever before was heedless,
but later is not heedless,
he, being mindful,

can overcome clinging to the world.

22. Apramadagaru bhikkhi,
pramade bhayadarsSino,
abhavvo parihanaya:

Nibbanasseva santike.

A monastic who values heedfulness,
seeing danger in heedlessness,
is unable to fall away:

he is well-nigh to Nibbana.

23. Apramadagaru bhikkhi,
pramade bhayadarsino,

samyojanam anutthiilarh daham aggiva gacchati,

A monastic who values heedfulness,
seeing danger in heedlessness,

advances like burning fire against the fetter, small or large.
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24. Apramadarata hotha,
sam cittam anurakkhatha,
dugga uddharathattanarn

panke” sanno va kuiijaro.

You should delight in heedfulness,
you should always protect your mind,
you should raise yourself from this pit

like the tusker sunk in the mud.

25. Apramade pramudino,
nipaka §ilasamvrta.
te ve kalena pracchanti

yattha pratto na Socati.

Rejoicing in heedfulness,
prudent, restrained in virtue,
in good time they attain that where,

once attained, there is no grieving.

** Cone prints pake, both Roth and Shukla read parike, and this must be the

word, whether there is accidental omission of anusvara or not.
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26. Apramade pramodetha,
na kamaratisandhave,”
evarh viharan atapi,
santacittonuddhato,
cetosamatham anuyutto,

dukkhassantakaro siya.

Do not rejoice in heedlessness,
unacquainted with delight in sensual pleasure,
living in this way, ardent,
with mind at peace, not proud,
devoted to mental calm,

he will make an end to suffering.

27. Uttheya na pramajjeya,
Dhamman sucaritar care,
Dhammacari sukham Seti

asSim loke paramhi ca.

One should strive, not be heedless,
one should live by Dhamma, with good conduct,
living by Dhamma one lives

at ease in this world and the next.

¥ _sandhave is apparently for -santhave.
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28. Utthanavato satimato,
Sucikammassa nisammakarino,
samyyatassa ca Dhammajivino

apramattassa yasossa vaddhati.

For he who is active, mindful,
pure in deeds, considerate,
self-controlled, living by Dhamma,

heedful, his fame increases.

29. Utthanenapramadena
sarhyyamena damena ca,
dipam kay'ratha medhavi

yam ogho nadhipiarati.”

Through activity, heedfulness,
through self-control and through restraint,
the sage should make an island

that no flood waters can overwhelm.

* Adhipiirati is presumably for abhipirati.
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30. Utthanakalamhi anutthihano,
yuva bali, alasiko upoko,
samsannasankappamano kusido —

praiifidya maggarm alaso na yeti.’'

The one who has not energy at a time for energy,
youthful, strong, lazy in his home,’”
whose mind lacks right intention and is indolent —

the lazy one does not go along wisdom’s path.

31. Hinarh dhamman na seveya,
pramadena na samvase,
micchadrstim na seveya,

na siya lokavaddhano.

One should not follow lowly things,
one should not abide heedlessly,
one should not follow a wrong view,

one should not foster worldliness.

! Yeti is not clear, I have taken it as from yati, although Cone suggest it
may be from ’veti or vetti.
** Upoko is a difficult reading, presumably connected with home, but the

form is not clear.
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32. Na tavata Dhammadharo yavata bahu bhasati,
yo tu appam pi sottana,
Dhammam kayena phassaye,
sa ve Dhammadharo hoti,

yo Dhamme na pramajjati.

One is not a Dhamma-bearer merely through speaking much,
but the one who, having heard a little,
would see Dhamma for himself,
is one who bears Dhamma,

the one who is not heedless regarding Dhamma.

33. Dhammarh vicinatha apramatta,
ma vo kamaguna bhramensu cittam,
ma lohagude gilarh pramatto,

krande: ‘Dukkham idan’ ti dayhamano.

Consider the Dhamma heedfully,
do not let your mind swirl around in strands of desire,
do not, heedless, swallow a hot iron ball,

and, while burning, cry: ‘This is suffering.’

Apramadavarggah
The Chapter about Heedfulness
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Brahmanavarggah
3: The Chapter about Brahmins

34. Chinna sitram parakramma,
bhavarh pranuda, brahmana,
sankharanarm khayarh fiatta,

akathaso si, brahmana.

Strive and cut off the thread,
remove continuity, brahmin,
knowing the destruction of the conditioned,

you are ... > brahmin.

35. Yamhi Dhammarh vijaneya,
vrddhamhi daharambhi va,
sakkacca narh namasseya,

aggihotram va brahmano.

That one from whom one learned Dhamma,
whether old or young,
with respect bow down to him,

like a brahmin bows at fire-sacrifice.

33 . . .
It is unclear whether akathaso is a scribal error, as we have only one

manuscript, but it doesn’t give any meaning, as far as I can see.
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36. Yamhi Dhammar vijaneya
SammasambuddhadeSitarn,
tam eva apacayeya,

aggihotram va brahmano.

That one from whom one learned Dhamma
taught by the Perfect Sambuddha,
you should honor him,

like a brahmin honors the fire-sacrifice.

37. Na jatahi na gotrena,
na jacca hoti brahmano,
yo tu bahati papani,
anutthulani sabbaso,
bahana eva papanam,

brahmano ti pravuccati.

Not because of matted hair,
family or birth is one a true brahmin,
he who wards off wickedness,
small or great, in every way,
through warding off wickedness,

he is called a brahmin.
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38. Vari pukkharapatte va,
aragre-r-iva sasavo,
yo na lippati kamesu,

tam aham brimi brahmanarh.

Like water on the lotus leaf,
like a mustard seed on a needle,
he who is unsmeared by desires,

that one I say is a brahmin.

39. Udayarm tapati adicco,
ratrim abhati candrama,
sannaddho khattiyo tapati,
jhayim tapati brahmano,
atha sabbe ahoratte

Buddho tapati tejasa.

The sun is radiant when it rises,
the moon shines by night,
the accoutred noble is radiant,
the meditating brahmin is radiant,
yet during every day and night
the Buddha is radiant through his power.
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40. Yassa param aparam va
parapararih na vijjati,
vitajjaram visamyuttarn,

tam aham brimi brahmanarh.

For whom the near shore,
the far shore or both do not exist,
free of fever, detached,

that one I say is a brahmin.

41. Yada dayesu dhammesu paragi hoti brahmano,
athassa sabbe samyoga

attharh gacchanti janato.

When a brahmin has, through two things, crossed over,
then, for one who knows,

all the fetters are laid to rest.
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42. Sa khu so khinasarmyogo,
khinamanapunabbhavo,
Sanghavasevi, Dhammattho,

sangharh na upeti vedagii.

He who destroyed the fetter,
destroyed conceit and continued existence,
living in the Community, standing by Dhamma,

the knowing one does not approach society.™

43. Akakkasim vinnapanim
girarm saccam udiraye,
taya nabhisape kaiici,

tam aham brami brahmanarh.

Whoever should speak a word of truth
that is informed and is not coarse,
through which no one would be cursed,

that one I say is a brahmin.

* There is a play on the meanings of sarigha here.
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44. Asammsattham grhatthehi anagarehi ciibhayam,
anokasarim appicchar,

tam aharih brimi brahmanam.

Whoever doesn’t mix with either householders or the houseless,
wandering homeless, with few desires,

that one I say is a brahmin.

45. Yassa kayena vacaya manasa nasti dukkatarn,
samvrtar trisu tthanesu,

tam aharh briimi brahmanam.

For whom there is no wrong-doing bodily, verbally or mentally,
being restrained in these three things,

that one I say is a brahmin.
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46. Ma brahmanassa prahare,
nassa mucceya brahmano,
dhi brahmanassa hantaram,

yassa va su na>> muccati.

A brahmin should not hit a brahmin,
nor should he abandon him,
woe to the one who strikes a brahmin,

and to the one who does not abandon him.

47. Mataram pathamar hanta,
rajanar do ca khattiye,
rastarh sanucarar hanta,

anigho carati brahmano.

Destroying mother first,
and then two noble kings,
destroying a kingdom and its followers,

the brahmin lives untroubled.

** The insertion of a negative here, which is not found in any of the
parallels, makes the meaning very difficult. I have not seen a way to

resolve this problem.
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48. Gambhirapraiifiarh medhavin,
maggamaggassa kovidarh,
uttamattham anuprattarn,

tam aham brimi brahmanarh.

The deeply wise sagacious one,
skilled in what is path and not path,
who has reached the ultimate good,

that one I say is a brahmin.

49. Jhayim virajam asinam,
katakiccarh anasavam,
uttamattham anuprattari,

tam aham brami brahmanarh.

The meditator sitting down, the one who is dustless,
who has done his duty, without pollutants,
who has reached the ultimate good,

that one I say is a brahmin.

Brahmanavarggah

The Chapter about Brahmins
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Bhiksuvarggah
4: The Chapter about Monastics

50. Sabbattha samvaro sadhu,
sadhu sabbattha samvaro,
sabbattha saravrto bhikkha*®

sabbadukkha pramuccati.

Restraint is good everywhere,
restraint is everywhere good,
a monastic who is restrained everywhere

is liberated from all suffering.

51. Kayena samvaro sadhu,
sadhu vacaya samvaro,
manasa pi sarmvaro sadhu,
sadhu sabbattha samvaro,
sabbattha samvrto bhikkha

sabbadukkha pramuccati.

Restraint of body is good,
restraint of speech is good,
restraint of mind is also good,
restraint is everywhere good,

a monastic who is restrained everywhere

* The form appears to be plural, but the verb it agrees with is singular;

same in the next verse.
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is liberated from all suffering.

52. Hastasamyyato padasamyyato,
vacasamyyato samvrtendriyo,
ajjhattarato samabhito,

eko santusito: tam ahu bhikkhurh.

One who controls his hands, controls his feet,
controls his speech, controls the mind faculty,
with inner delight and composure,

solitary, content: that one is called a monastic.

53. Santakayo $antacitto,
Santava susamabhito,
vantalokamiso bhikkhii

upasanto ti vuccati.

Calm in body and calm in mind,
having calmness and composure,
having thrown off worldly gain

the monastic is called one at peace.

54. Yo mukhe sarhyyato bhikkhii,
mantabhasi anuddhato,
attharh Dhammaii-ca deSeti,

madhurarh tassa bhasitar.

That monastic who restrains the mouth,
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who speaks well, and who is modest,
who teaches the meaning of the Dhamma,

his speech is sweet.

55. Sammlabharh natimaniieya,
nafifiesarh prihayam care,
afifiesarh prihayam bhikkha

samadhin nadhigacchati,

One should not despise one’s own gains,
one should not live envious of others,
the monastic who is envious of others

does not attain concentration.

56. Appalabho pi ce bhikkhi
sarnlabharh natimaniiati,
tam ve deva prasamsanti

Suddhajivirh atandritam.

Even if a monastic gains little
he should not despise his gains,
even the very gods praise

the one of pure life who is diligent.

57. Siiica bhikkhu imam navam,
sitta te laghu hehiti,
hetta ragain-ca dosam ca,

tato Nibbanam ehisi.
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Please bail out this boat, monastic,
when bailed out it will go lightly,
cutting off passion and hatred,

from here one will go to Nibbana.

58. Udaggracitto sumano,
adhibhuya priyapriyam,
tato pramojjabahulo,

sato bhikkhiu parivraje.

With uplifted mind, happy,
having overcome what is dear and not dear,
then with lots of happiness,

the monastic should wander mindfully.

59. Mettavihari bhikkhua,

prasanno Buddhasasane.

pativijjhi padarh $antam,
sankharopasamarn sukharh,
drste va dhamme Nibbanan,

yogacchemarh anuttarar.

That monastic who dwells in loving-kindness,
with faith in Buddha’s dispensation,
has penetrated the state of peace,
the joy in stilling of all conditions,

here and now there is Nibbana,
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the unsurpassed release from all bonds.
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60. Suiifiagarar pravistassa,
santacittassa bhikkhuno,
amanusa rati hoti

sammarih Dhammarh vipassato.

For the one who has entered an empty place,
a monastic with a peaceful mind,
there is superhuman delight

from insight into true Dhamma.

61. Yatha yatha sammasati
khandhanam udayavyayar
labhate cittassa pramojjarn,

amata hetarh vijanato.

Just as one with right mindfulness
regarding the rise and fall of the components of mind and body
gains happiness in mind,

this is the deathless state for the one who knows.

62. Nasti jhanam aprafifassa,
praiiiia nasti ajhayato,
yamhi jhanai-ca prafina ca

sa ve Nibbanasantike.

There is no concentration for one without wisdom,
there is no wisdom for one without concentration,

that one in whom there is concentration and wisdom



Patna Dharma Verses - 44

is indeed close to Nibbana.

63. Tatthayam adi bhavati
iha prafinassa bhikkhuno:
indriyagotti santost:

pratimokkhe ca samvaro.

This is the very beginning
for the wise monastic here:
contentment, guarding the senses,

and restraint in the regulations.

64. Mitte bhajetha kallane,
Ssuddhajivi atandrito,
patisandharavattissa,

acarakusalo siya,
tato pramojjabahulo,

sato bhikkhu parivraje.

One should resort to spiritual friends,
ones of pure life, ones who are diligent,
one should be one of friendly disposition,
one who will be skilful in conduct,
rejoicing frequently because of that,

the monastic should wander mindfully.

Bhiksuvarggah
The Chapter about Monastics
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Atthavarggah
5: The Chapter about Need’’

65. Atthesu jatesu sukha sakhaya,
puiifiarh sukhar jivitasankhayamhi,
tosti sukha ya itaritarena,

sabbassa papassa sukharh prahanarm.

Friends are good whenever need arises,
at the break-up of life merit is good,
being content with everything is good,

the abandoning of all wickedness is good.

66. Sukha matreata loke,
tato petteata sukha,
samannata sukha loke,

tato brahmannata sukha.

Respecting one’s mother is good in the world,
also respecting one’s father is good,
respecting ascetics is good in the world,

also respecting true brahmins is good.

7 The word attha doesn’t figure in this chapter except in the first verse,
where it means need, hence the translation; attha itself has a variety of
meanings, see PED, where: interest, advantage, gain; (moral) good,

blessing, welfare; profit, prosperity, well-being are listed.
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67. Sukharh yavaj jara $ilar,
sukha sraddha pratisthita,
sukha attharasa vaca,

assirh manakkhayo sukho.

Virtuous conduct till old age is good,
the establishing of faith is good,
speech that is beneficial®® is good,

the destruction of conceit is good.

68. Sukho Buddhana’ uppado,
sukha Dhammassa desSana,
sukha Sanghassa samaggri,

samaggranarm tapo sukho.

The arising of the Buddhas is good,
the teaching of the Dhamma is good,
the harmony of the Sangha is good,

devotion to harmony is good.

** Literally: having the flavour of benefit, which does not work well in
English. In Pali attharasa sometimes comes in a sequence, attharasa,
dhammarasa, vimuttirasa, meaning the taste of the four fruits of the

samana life, the four paths, and liberation.
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69. Sukharh damh$anam ay'ranam,
samvaso pi satam sukho,
addarm$anena balanarn

niccam eva sukhi siya.

Meeting™ with the noble is pleasant,
living with good people is pleasant,
through not meeting foolish people

one will constantly be happy.

70. Balasangatacari hi
drigham addhana’ Socati,
dukkho balehi samvaso
amittehi-r-iva sabbada,
dhira tu sukhasamvasa

fiatinam va samagamo.

For he who consorts with fools
grieves for a long time,
dwelling with fools is always suffering
as it is with enemies,
the wise ones dwell happily

as with an assembly of kin.

** Lit: seeing, but the force of it is that one meets with the noble ones.
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71. Tassa hi dhirarh ca bahussutaii-ca,
dhoreyasilavratamantam ay'rar —
tam tarisam sappurusam sumedhar

sevetha nakkhattapathe va candrama.

Therefore the firm and the learned,
the virtuous, dutiful and noble —
follow such a true and intelligent person

as the moon follows the course of the stars.

72. Priyato jayate dukkharm,
priya Soka, priya bhayarn,
priyato vipramuttassa

nasti Soka, kato bhayam?

From love there arises grief,
with love grief, with love fear,
for one who is free from love

there is no grief, how is there fear?
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73-74. Ma priyehi samagamma*’
apriyehi kadacanam,
priyassa addamsanarih dukkharh,
apriyassa ca darh$anarh.
Tassa priyar na kay'ratha,
priyavado hi papako.
Ggrantha tesarh na vijjanti

yesari nasti priyapriyam.

Do not associate at any time
with those who are loved or with those unloved,
there is suffering not meeting the loved one,"'
and suffering from meeting the unloved one.
Therefore do not hold anything as loved,
for speaking of the loved is loathsome.
There are no knots for those

who hold nothing as loved or as unloved.

*’ The form appears to be absolutive, which does not fit with the prohibitive
particle.
*' We have plural forms in the opening padayuga, and singular in the

concluding one.
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75. Chudha parama roganar,
sankharaparaman dukham,
etarh natta yathabhutar,

Nibbanaparamarm sukham.

Hunger is the supreme sickness,
conditions are the supreme suffering,
knowing this as it really is,

know Nibbana is the supreme good.

76. Aroggaparama labha,
santostiparamam dhanar,
vi§§asaparama nati,

Nibbanaparamarh sukharn.

Health is the supreme gain,
content the supreme wealth,
confidence the supreme kin,

Nibbana the supreme good.

77. Mattasukhapariccaga,
passe ce vipularnh sukharn,
caje mattasukhari dhiro,

sampassam vipularh sukham.

If, by renouncing a small good,
he might see a good that is large,

the wise one should renounce that small good,
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seeing the good that is extensive.

78. Manujassa sada satimato,
mattarh janiya laddhibhojane,
tanukassa bhavanti vedana,

sanikarh jirati, ayu palayarn.

For a human who is always mindful,
knowing the measure in food received,
his painful feelings become slight,

he ages slowly, guarding his lifespan.

79. Dullabho purusajaiifio,
na so sabbattha jayati,
yattha so jayate viro,

tam kulam sukham edhati.

A person of good breed is rare,
that one is not born everywhere,
wherever that hero is born,

that family gains happiness.

80. Sabbattha ve sappurusa bhavanti,
na kamakama lapayanti santo;
sukhena phuttha uttava dukhena

noccavacam sappurusa karonti.

There are surely true people everywhere,
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the good do not talk of desiring sense-pleasures;
when touched by pleasure or by suffering,

true people are not elated or depressed.

81. Jayarh veram prasavati,
dukkharh $eti parajito,
upasanto sukham $eti,

hetta jayaparajayari.

The victor generates hatred,
the defeated one finds suffering,
the one at peace lives happily,

having abandoned victory and defeat.

82. Sukha najjo stipatittha,
sukho Dhammajito jano,
sukho $raddhapatilabho,

papassa akaranarh sukharh.

Pleasant are rivers with good fords,
pleasant is the person conquered by Dhamma,
the acquisition of faith is good,

doing nothing wicked is good.
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83. Sukharh drasturh $ilavanto,
sukharh drastum bahussuta,
Ar*hanto pi sukharh drastum,

vipramutta niropadhi.

It is pleasant to meet the virtuous,
it is pleasant to meet the learned,
it is pleasant to meet the Worthy Ones,

who are free from attachments.

Atthavarggah
The Chapter about Need
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ya

Sokavarggah
6: The Chapter about Grief

84. Ye keci Soka paridevitam va,
dukkham va lokamhi anekariiparn,
priyam paticca prabhavanti ete,

priye asante na bhavanti ete.

Whatever griefs or lamentations there are,
and the many kinds of suffering in the world,
these all arise because of love,

without loves, these do not originate.

85. Tassa hi te sukhino vitasoka,
yesam priyam nasti kahinci loke,
tassa asokam virajam pratthayana,

priyarh na kay'ratha kahifici loke.

Therefore they are happy and free from grief,
who are without love for anything in the world,
therefore those wanting what is griefless, dust-free,

should not have love for anything in the world.



Patna Dharma Verses - 55

86. Gataddhuno viSokassa,
vipramuttassa sabbahim,
sabbaggrantaprahinassa,

paridaha na vijjati.

For the one who has reached his goal, who grieves not,
being released on all sides,
who has abandoned all the knots,*

no consuming fever is found.

87. Yesam sannicayo nasti,
ye parinatabhojana,
akase va Sakuntanam,

padam tesam durannayarh.

For those who have no stores,
those who comprehend food aright,
like the birds in the sky,
their footprint is hard to find.

** 1 am taking it Patna is a scribal mistake for -grantha-.
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88. Santo tassa mano hoti,
santa vaca ca kammu ca,
sammad annavimuttassa,

upasantassa tayino.

His mind is calm,
his speech and his actions are also calm,
liberated by right knowledge,

such a one is truly peaceful.

89. Yassendriyani samatarh gatani,
assa yatha sarathina sudanta,
prahinamanassa anasavassa —

deva pi tassa prihayanti tayino.

For the one whose senses are balanced,
like horses well-trained by their charioteer,
who has abandoned conceit, who is without pollutants —

even the gods envy such a one.

90. Dantarh nayanti samitirn,
dantarm rajabhirahati,
danto Srestho manusyesu,
yo ’tivade titikkhati.

They lead one trained into a crowd,
a king mounts one who has been trained,

amongst humans one trained is best,
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the one who can endure reproof.

91. Varam assatara danta,
ajaneya ca Sendhava,
kuiijara va mahanaga,

atta danto tato varam.

Noble are the well-trained horses,
the well-bred horses from Sindh,
and the great tusker elephants,
and even more noble than that

is the one who has trained himself.

92. Na hi tehi janajatehi tarh bhiimim abhisambhave,
yathattana sudantena,

danto dantena gacchati.

Not by these vehicles can one reach that place,
as one through training himself well,

being trained by the training, goes."

93, Selo yatha ekaghano vatena na samirati,

evam nindaprasarisasu na samiranti pandita.

Just as solid rock is not shaken by the wind,

so the wise are not shaken by blame or praise.

* The verse reads very awkwardly.
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94. Anikkasayo kasayam,
yo vastam paridhehiti,
apeto damasaccena,

na so kasayam ar'hati.

The one who, while still impure,
would wear the renunciant’s robe,
unendowed with restraint and truth,

is not worthy of the renunciant’s robe.

95. Yo tu vantakasayassa,
$1lehi susamahito,
upeto damasaccena,

sa ve kasayam ar'hati.

The one who, steady in virtue,
throws out any impurity,
endowed with restraint and truth,

is indeed worthy of the renunciant’s robe.

Sokavarggah
The Chapter about Grief
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Kalyanivarggah
7: The Chapter about the Wholesome**

96. Abhittaretha kallane,
papa cittarh nivaraye,

dandham hi karato puiifiarh papamhi ramate mano.

Hasten to do wholesome deeds,
ward off the mind from wickedness,

for the mind of the one slow in merit delights in wickedness.

97. Kayira ce puruso papar,
na nar kay'ra punappuno,
na tamhi chandam kayirﬁtha,

dukkho papassa samcayo.

Should a person do that which is wicked,
he should not do it again and again,
let him not place his intention in it,

for there is an accumulation of suffering for the wicked one.

* Again the title does not seem to be particularly well chosen, as only the
first verse has the word kallane (a less Sanskritised form of the same

word).
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98. Kay'ra ce puruso puriiiiari,
kay'ra cenarii punappuno,
tamhi eva chandam kay'ratha,

sukho puiifiassa saficayo.

If a person should make merit,
he should do it again and again,
let him place his intention there,

there is an increase of joy for the one who has made merit.

99, Suddhasseva sada phaggu,
suddasso ’posatho sada,
Suddhassa Sucikammassa,

sada sampajjate vratar.

For the pure one there is always fasting,
for the pure one there is always the fast day,
for the pure one, the one of clean deeds,

his vow always succeeds.

100. Akatarm dukkatarh Sreyo,
paccha tapati dukkatarn,
“Dukkatarh me katarh” ti Socati

bhuyo Socati, doggatirh gato.

Better undone is a wrong-doing,
a wrong-doing one later regrets,

he grieves, thinking: “I have done a bad deed,”
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gone to a bad fate, he grieves much more.

101. Katai-ca sukatar seyyo,
yam katva nanutappati,
“Sukatam me katarh” ti nandati,

bhiiyo nandati, soggatin gato.

Better done is what is well-done, which,
when done, one does not regret
he is happy, thinking: “I have done a good deed,”

gone to a good fate, he is happy much more.

102. Papo pi passate bhadram
yava papam na paccati,
yada tu paccate papam

atha papo papani passati.

Even the wicked one experiences good fortune
while the wickedness does not ripen,
but when the wickedness ripens

then the wicked one experiences wicked things.

103. Bhadro pi passate paparn
yava bhadram na paccati,
yada tu paccate bhadram

atha bhadro bhadrani passati.

Even the fortunate one experiences wickedness
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as long as the good fortune does not ripen,
but when the fortune ripens

then the fortunate one experiences good fortune.

104. Papam pi karato bhadrar
yava papam na paccati,
atha pay'ragate kale

papo papani passati.

Even the wicked one does good
while the wickedness does not ripen,
but when the time has gone by

the wicked one experiences wicked things.

105. Bhadrar pi karato papam
yava bhadram na paccati,
atha pay'ragate kale

bhadro bhadrani passati.

Even the fortunate one does wickedness
as long as the good fortune does not ripen,
but when the time has gone by

the fortunate one experiences good fortune.

106. Panimhi ce vrano nassa
dhareya panina visam,
navrane visam anneti

nasti papam akurvvato.
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If there is no wound for him in his hand
he can carry poison with his hand,
poison does not enter without a wound,

there is no wickedness for the one who does not do wrong.

107. Na hi papakarh katarh kammarh
sajjam chirarh va mucchati,
dahantarh balam anneti

bhassachanno va papako.

A wicked deed that has been done,
like milk, does not turn all at once,
smouldering, it follows the fool,

like a fire covered with ashes.”

108. Na hi papakarm katarh kammam,
sajjar Sastam va kantati,
marano ’peto hi janati

ya gati papakammuno.

A wicked deed that has been done,
like a knife, does not cut all at once,
but when death comes he knows

the destiny of those who do wickedness.

* Patna seems to have regularised the reading papakar in both padas, but
losing the meaning by doing so; or we understand that papako here =

pavako.
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109. Anagatarh patikay'ratha kiccarh,
ma vo kiccarh kiccakale vyadheya,
tam tarisam patikatakiccakarim,

na narh kiccam kiccakale vyadheti.

You should prepare beforehand what is to be done,
do not tremble at what is to be done at the time for it,
for such a one who has prepared what is to be done,

does not tremble at what is to be done at the time for it.

110. Patikacceva tar kay'ra
yarh nayya hitam attano,
na $akatikamanti ’ssa

mantarh dhiro parakrame.

One should prepare to do that
which one knows is for one’s welfare,
the sage, the wise one should make effort,

not with the thinking of the charioteer.
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111-112. Yatha $akatiko maggarh samarh hetta mahapatham,
visamarh maggam asajja,
akkhachinno ’tha jhayati,
evarh Dhamma apakramma
adhammam anuvattiya,
balo maccumukhar pratto,

akkhachinno va jhayati.

As the charioteer who abandoned the smooth path of the highway,
and approached the rough path,
then he broods, as upon a broken axle,
so the one departing from Dhamma
and following what is not Dhamma,
when that fool comes to Death’s jaws he broods,

as upon a broken axle.

113. Kasayakantha bahavo
papadhamma asarhyyata.
Papa! Papehi kammehi

nirayarh te upapajjatha.

Many wearing the monastic robe around their necks
are wicked, unrestrained.
Wicked ones! Through your wicked deeds,

you re-arise in the underworld.
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114. Abhiitavadi nirayarh upeti,

yo capi katta: ‘Na karomi”*

ti aha,
ubho pi te precca sama bhavanti

nihinakamma manuja paratra.

One who speaks what is untrue goes to the underworld,
he who says: ‘I do not do’ what he has done,
both of these are just the same when they have gone

to the hereafter, they are humans who did base deeds.

115. Yo apradustassa naro pradusyati,
Suddhassa posassa ananganassa:
tam eva balarh pracceti papam,

sukhumo rajo pativatarnh va Khitto.

He who offends against the inoffensive one,
a purified and passionless person:
that wicked deed then returns to the fool,

like fine dust that is thrown against the wind.

** The tense is very awkward and there has been much discussion about the
original form of the verse. It would be easy to read ‘Na akas? ti, ‘I did not
do’, but there is no sign of this reading in the various versions of the verse

we receive.
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116. Vanijo va bhayam maggam,
appasattho mahaddhano,
visam jivitukamo va,

papani parivajjaye.

Like a merchant on a fearful path,
with few friends and great wealth,
as one loving life would avoid poison,

so should one avoid wicked deeds.

117. Paradukkhopadhanena yo icche sukham attano,
verasamsaggasamsattho,

dukkha na parimuccati.

He who desires happiness for himself
by causing suffering for another,
being associated thus with hatred,

is not fully released from suffering.
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118. Kunapassa pi gandhucchijjati,
uddhukitassa pi rati accaya,
purusassa adhammacarino

annaharh gandho na chijjati.

The smell of a corpse is cut off eventually,
also of one bloated"” when nights have passed,
but of the man who lives not by Dhamma

day by day his smell is never cut off.

*" There is no sense to be made of the word, Cone suggests uddhumatassa

might have been expected, and that is what I read for the translation.
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119-120. Yatha ggrahapatayo prabhatarat®na,
aditte nagaramhi dahyamane,
muttamaniphatikarajataheto,

vyayamanti api “Niharema Kkifici”,
tatha-r-iva Samana prabhutapraiiiia
ay'ra ay'rapathesu sicchamana,
jatijaramaranabhayadditta dukkhatta,

vyayamanti api: “Prapunema $antim”.

Just as householders having great treasures,
when the city is on fire and burning,
because of their pearls, jewels, crystal and silver,
make effort, thinking: “We will save something”,
so the ascetics of great wisdom,
noble ones training along the noble path,
oppressed with the fear of birth,
old age, death, afflicted by suffering,

make effort, thinking: “We will attain peace”.

Kalyanivarggah
The Chapter about the Wholesome
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Puspavarggah
8: The Chapter about Flowers

121. Na puspagandho pativatam eti,
na candanarh tagaram vahlikam va,
satan tu gandho pativatam eti,

sabba disa sappuruso pravati.

The fragrance of flowers goes not against the wind,
nor does sandalwood or pinwheel or saffron,*
but the fragrance of the good goes against the wind,

the true person’s fragrance permeates all directions.

122. Candanam tagaram capi,
uppalam atha vassikim,
etesam gandhajatanam

§ilagandho anuttaro.

Sandalwood, pinwheel,
then water lily and striped jasmine,
amongst these kinds of fragrance

virtue’s fragrance is unsurpassed.

** Perhaps the easiest way to understand vahlikam is as a form of bahlikam,

saffron.
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123. Appamatro ayam gandho
yoyam tagaracandane,
yo tu §ilavatam gandho

vati devesu uttamo.

Pinwheel and sandalwood fragrance are insignificant,
but the fragrance of those who have virtue

flutters supreme amongst the gods.

124. Tesarh sampannasilanam,
apramadaviharinam,
sammad-anfiavimuttanam,

Maro maggam na vindati.

Mara cannot find the path of those endowed with virtue,
who live heedfully,
and who are freed through right and deep knowledge.

125. Yatha pi ruciram puspam
vannavantam agandhakam,
evam subhasita vaca

aphala hoti akurvvato.

Just like a beautiful flower,
which has colour, but lacks fragrance,
so are well-spoken words fruitless

for the one who acts not on them.
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126. Yatha pi ruciram puspar,
vannavantarh sagandhakam,
evam subhasita vaca

saphala hoti kurvvato.

Just like a beautiful flower,
which has colour, and has fragrance,
so are well-spoken words fruitful

for the one who does act on them.

127. Yatha pi bhramaro puspa,
vannagandham ahedayarn,
pradeti rasam adaya,

evar ggrame muni care.

Just as a bee, without hurting the flower, its colour or scent,
gathers its nectar and escapes,

so should the seer roam in the village.

128. Puspani heva pracinantarn
vyasattamanasarh narar,
suttarmm ggramam mahogho va,

maccu-r-adaya gacchati.

Death takes up and carries away
the one whose mind is attached to collecting flowers,

like a great flood carries off a sleeping village.
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129. Puspani heva pracinantam
vyasattamanasarh narar,
asampunnesu kamesu,

Antako kurute vase.

The End-Maker takes control of
the one whose mind is attached to collecting flowers,

though he is unfulfilled with sense pleasures.

130. Yatha pi pusparasimha kay'ra malagune bahi,

evam jatena maccena katavvarh kusalarh bahur.

Just as from a heap of flowers one might make a lot of garlands,

so should many good deeds be done by one who is born a mortal.

131. Ko imarn pathavim vijehiti
yamalokam va imarh sadevakam?
Ko Dhammapade sudeSite

kusalo puspam iva prajehiti?*

Who will conquer this earth and the lower realm,
together with the gods?
Who will win the well-taught verses of Dhamma

as a good man wins a flower?

* Patna seems hardly coherent here.
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132. Sekho pathavim vijehiti yamalokam va imar sadevakari.
So Dhammapade sudeSite

kusalo puspam iva prajehiti.

The trainee will conquer this earth and the lower realm,
together with the gods.
He will win the well-taught verses of Dhamma

as a good man wins a flower.

133. Vassiki-r-iva puspani mafcakani pramuiicati,

evarh ragaii-ca dosai-ca vipramuficatha bhikkhavo.

Just as striped jasmine casts off its (...)’" flowers,

so, monastics, cast off all passion and hatred.

134. Phenopamarh lokam imam viditta,
maricidhamman abhisambudhanarh,
chettana Marassa prapuspakani,

addarh$anarh Maccurajassa gacche.

Knowing that this world is just like froth,
it has the nature of a mirage to those who understand,
cutting off Mara’s flower-tipped arrows,

one should go beyond the King of Death’s sight.

5 ~ — .
° Hard to see what maiicakani means here.
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135-136. Yatha sankarakiitamhi ujjhitamhi mahapathe
paduman ubbhidan assa,
Sucigandham manoramar,
evari sankarabhitesu,
andhabhiite prthujjane,

atirocanti prafinaya Sammasabuddhasavaka.

Just as in a forsaken rubbish heap along the highway
a lotus might spring forth,
with a pure fragrance, delighting the mind,
so amongst the forsaken,
the Perfect Sambuddha’s disciple

outshines the blind and ordinary folk through his wisdom.

Puspavarggah
The Chapter about Flowers
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Tahnavarggah
9: The Chapter about Craving

137. Manujassa pramattacarino
tahna vaddhati maluta iva,
sa praplavate hurahurar

phalam es1 va vanamhi vannaro.

For a human who lives life heedlessly
craving increases like a clinging creeper,
he rushes from one place to another

like a monkey seeking fruit in the forest.

138. Yarh cesa sahate jammi tahna loke duraccaya,
Soka tassa pravaddhanti

ovattha beruna iva.

That one who is overcome by these low cravings in the world,
which are difficult to get past,
for him griefs increase

like grass that has been rained upon.
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139. Yo cetarh sahate jammir
tahnam loke duraccayam,
soka tassa vivattanti

udabindi va pukkhare.

Whoever overcomes this low craving in the world,
which is difficult to get past,
griefs roll from him

like a drop of water on a lotus.

140. Tam vo vademi: “Bhadram vo yavant-ittha samagata”,
tahnarh samilam khanatha,
usiratthi va berunim,
tahnaya khatamulaya

nasti $oka, kato bhayam?

This I say to you: “Good luck to as many as have assembled here”,
dig up the root of craving,
like one seeking the root digs up grass,
for one who has cut off the root of craving

there are no griefs, how is there fear?
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141. Tahnabitiyo puruso
drigham addhana’ sarisari,
etthabhavaiinathabhavam,

tattha tattha punappuno.

A man with craving as companion
has a long time in births-and-deaths,
in this existence or another existence,

here and there, again and again.

142. Etam adinavan nyatta,
tahna dukkhassa sambhavam,
vitatahno anadano,

sato bhikkhi parivraje.

Having understood the danger,
that craving is the origination of suffering,
free from craving, without attachment,

the monastic should wander mindfully.
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143-144. Na tamm drdharih bandhanam ahu dhira,
yad ayasarh darujam babbajam va,
sarattaratta manikundalesu
putresu daresu ca ya apekha —
etam drdharh bandhanam ahu dhira,
oharimar sukhumarh, dupramuificari,
etap-pi chettana vrajanti santo’'

anapekhino, sabbadukhar prahaya.

That bondage is not so strong say the wise,
that is made of iron or wood or reeds,
impassioned and excited they seek out

jewels and earrings and children and wives —
that bondage is strong say the wise,

dragging down, subtle, hard to get free from,

having cut this down the good go peacefully

seeking nothing, abandoning all suffering.

> Santo is singular while the verb vrajanti is plural. Cone doesn’t discuss

this reading for some reason; maybe it is a mistake for santa?
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145-146. Na kahapanavasena ttretti kamesu vijjati,
“Appassada dukha kama,”
iti vifiaya pandito,
api divvesu kamesu ratim so nadhigacchati.

Tahnakkhayarato hoti Sammasambuddhasavako.

Not through a rain of coins is satisfaction found for sense desires,
the wise one knowing:
“Sense pleasures have little joy, much suffering,”
does not find delight even in heavenly pleasures.
The disciple of the Perfect Sambuddha delights in craving’s

destruction.

147. Vitatahno anadano,
niruttipadakovido,
akkharanar sannipatena,
fiayya purvvaparani so,
sa ve antimasariro

mahapraiiio ti vuccati.

Without craving, without attachment,
skilled in words and their explanation,
knowing how syllables are arranged,
which come before and which after,
the one in his final body

is said to be one of great wisdom.
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148. Saritani sinehitani ca
somanassani bhavanti jantuno,
ye satasita sukhesino,

te ve jatijaropaga nara.

There are flowing streams
of affection and mental happinesses for a person,
pleasure-dependent they seek happiness,

those people undergo birth and old age.

149. Tahnaya purekkhata praja
parisappanti Saso va badhito,
te safijotanasangasangasatta,

gabbham upenti punappuno cirarm pi.

People surrounded by craving crawl round like a hare in a trap,
they are attached and clinging to fetters,”

they come back again and again to the womb for a long time.

150. Muiica pure, muiica pacchato,
majjhe muiica, bhavassa paragi,
sabbattha vimuttamanaso,

na puno jatijaram upehisi.

Be free of the past, be free of the future,

be free of the present, after crossing over all existence,

> Presuming here that samjotana = samyojana.
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with mind liberated in every way,

you will not return to birth and old age.
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151. Yo nivvanadho vana tu mutto,
vanamutto vanam eva dhavati,
tam puggalam etha passatha,

mutto bandhanam eva dhavati.

The one who is free from desires, who is free in the forest,
though free from the forest, runs back to the forest,
come here and look at that person,

though free, he runs back to bondage.

152. Ttrinadosani khettrani,
ragadosa ayar praja,
tassa hi vitaragesu

dinnam hoti mahapphalarh.

Fields are ruined by grassy weeds,
these people are ruined by passion,
therefore there is great fruit

for that given to those without passion.

153. Ttrinadosani khettrani,
dosadosa ayam praja,
tassa hi vitadosesu

dinnam hoti mahapphalarh.

Fields are ruined by grassy weeds,
these people are ruined by hatred,

therefore there is great fruit
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for that given to those without hatred.

154. Ttrinadosani khettrani,
mohadosa ayar praja,
tassa hi vitamohesu

dinnam hoti mahapphalar.

Fields are ruined by grassy weeds,
these people are ruined by delusion,
therefore there is great fruit

for that given to those without delusion.

155. Ramaniyam vatarannam yamhim na ramate jano,
vitaragattha ramsanti,

naiifie kamagavesino.

The delightful wilderness wherein the people do not delight,
those without passion delight therein,

but not those who seek sense pleasures.

156. Yatha pi miile anupadrute drdhe
chinno pi rukkho, punar-iva jayati,
em eva tahnanusaye anuhate

nivvattate dukkham idar punappuno.

Just as when the root remains firm and undamaged
though the tree was cut down, it springs up again,

so when the tendency to craving is not rooted out
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this suffering appears again and again.

Tahnavarggah
The Chapter about Craving
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Malavarggah
10: The Chapter about Stains

157. Asajjhayamala Veda,
anutthanamala ghara,
malo vannassa kosajjam,

pramado rakkhatam malo.

Lack of repetition is the ruin of the Veda,
a lack of maintenance is the ruin of homes,
indolence is the ruin of one’s appearance,

heedlessness is the ruin of those on guard.

158. Malo istiye duccaritarm,
maccherarn dadatarh malo,
malo papani kammani

assim loke parambhi ca.

Bad conduct is a woman’s stain,
stinginess is a giver’s stain,
wicked deeds are a stain

both in this world and in the next.
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159. Tato malatararm brumi,
avijja maranarm malar,
ete male prahattana,

nimmala caratha, bhikkhavo!

I say there is a stain worse than that,
ignorance is a deadly stain,
after abandoning those stains,

live without stains, monastics!

160. Ayasa tu malo samutthito,
tato utthaya, tam eva khadati,
em eva vidhiinacariyam —

sakani kammani nayanti doggatiri.

As a rust stain arises from iron,
and arisen from that, it eats it away,
so with one who is overindulgent —

his deeds lead him to a bad destiny.
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161. Pandupalaso ca dani ’si,
Yamapurusa pi ca te upatthita,
uyyogamukhe ca tisthasi,

patheyarh pi ca te na vijjati.

You are now a withered leaf,
Yama’s men” stand waiting for you,
you stand at decay’s door,

with no provisions for the journey found.

162. Uyyamassa ghatassa attana,
kammaro rajatarh va niddhame,
niddhantamalo, anangano,

bitiyarh ariyabhiimim esi.

You should strive and endeavour by yourself,
like a smith, you should remove the stain,
removing the stain, blemishless,

you seek the second noble realm.

> Yama’s men means those who greet the dead when they pass on to the

next world.
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163. Anupiirvvena medhavi,
thokathokarh khane khane,
kammaro rajatasseva,

niddhame malam attano.

The sage gradually,
little by little, moment by moment,
should remove the stain from himself,

like a smith removes the stain from silver.

164. Sujivarh ahirikena,
sankilistan tu jivati,
prakkhandina pragabbhena,

kakasurena dhansina.

Life is light for one without shame,
he lives a life with defilements,
backbiting and recklessness,

with the bold courage of a crow.

165. Hirimata tu dujjivam,
niccarh Sucigavesina,
alinenapragabbhena,

Suddhajivena passata.

Life is hard when endowed with shame,
for the one constantly seeking purity,

for one sincere, and not reckless,
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looking for purity of life.

166. Supassarh vajjam anifiesarn,
attano puna duddasam,
paresam iha vajjani
uppunati yatha busarh,
attano puna chadeti,

kalim va krtavar $atho.

Easy to see are others’ fault,
but one’s own is hard to see,

for one sifts other peoples’ faults like they were chaff,
but conceals one’s own faults,

like a crafty player conceals his defeat.

167. Sukarani asadhiini,
attano ahitani ca,
yam ve hitam ca sadhuii-ca

tam ve paramadukkarari.

Easily done are things not good,
and unbeneficial for oneself,
but that which is beneficial and good

is supremely hard to do.
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168. Sukarani asadhiini,
attano ahitani ca,
yani hitani sadhuni

tani kurvvanti pandita.

Easily done are things not good,
and unbeneficial for oneself,
but only those beneficial and good

are done by the wise.

169. Alajjitavve lajjanti,
lajjitavve na lajjatha,™
abhaye bhayadams$avi,
bhaye cabhayadarhs$ino,
micchadrstisamadana,

satta gacchanti doggatim.

They are ashamed of what is not shameful,
not ashamed of what is shameful,
seeing fear in what is not fearful,
not seeing fear in what is fearful,

undertaking wrong views,

beings go to a bad destiny.

** Lajjatha looks like a 2nd person plural here, but that hardly makes sense

in context.
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170. Avajje vajjamatino,
vajje cavajjasafiiino,
micchadrstisamadana,

satta gacchanti doggatir.

Finding blame in what is blameless,
not perceiving blame in what is blameable,
undertaking wrong views,

beings go to a bad destiny.

171. Asare saramatino,
sare casarasaifiiiino,
te saran nadhigacchanti,

micchasankappagocara.

Finding the essential in the unessential,
and perceiving the unessential in the essential,
they do not understand what is the essential,

and resort to wrong intention.

172. Saraii-ca sarato nnatta,
asaraii-ca asarato,
te saram adhigacchanti,

sammasankappagocara.

Knowing the essential in what is essential,
and the unessential in what is unessential,

they understand what is essential,
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and resort to right intention.

173. Ayoge yuiijiyattanam,
yogamhi ca ayuijiya,
attham hetta priyaggrahi,

prhayantatthanuyoginam.

Engaging oneself in what is not suitable,
not engaging in what is suitable,
abandoning the good, grasping the loved,

they envy those who endeavour for good.

Malavarggah
The Chapter about Stains
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Balavarggah
11: The Chapter about Fools

174. Caranti bala dummedha amittena-r-iva attana,
karonta papakarh kammam,

yarh hoti katukapphalari.

Stupid fools live having themselves as their own foes,
committing wicked deeds,

which produce bitter fruit.

175. Kathafi-ca tamm kare kammar,
yarh katta anutappati,
yassa ammSumukho rodam,

vipakarh patisevati.

How could he do that deed,
which, having done, one has regret,
for which he has tears on his face,

as the result follows him round.
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176. Tam ca kammarm katam sadhu,
yam katta nanutappati,
yassa pratito sumano,

vipakar patisevati.

But that deed is well done,
which, having done, one has no regret,
for which he is pleased and happy,

as the result follows him round.

177. Yavad eva anatthaya,
nattam balassa jayati,
hanti balassa Sukranggam,

muddham assa nipataye.

As far as learning arises for a fool,
it is only to his disadvantage,

it destroys the fool’s good quality,
and it will destroy his head.
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178-179. Asatarn bhavanam icchanti,
purekkharafi-ca bhikkhusu,
avasesu ca essariyalh,
piijam parakulesu ca:
“Mameva katamannentu
grhi pravrajita ca ye,
na me pratibala assa,
kiccakiccesu kesuci”,
iti balassa sankappo,

iccha mano ca vaddhati.

He wishes for the respect that is lacking,
and status amongst the monastics,
for control in the living quarters,

and worship amongst good families:
“Householders and renunciants
should think this was done by me,
let none be a match for me,
in all to be done and not done”,
so does the fool think,

meanwhile his desires and conceit increase.
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180(-181).>° Aiifia hi labhopanisa,
afifia Nibbanagamini,
evam etam yathabhuatarn
passam Buddhassa savako
sakkaram nabhinandeya,

vivekam anubriihaye.

For the means to gains is one thing,
the path going to Nibbana another,
thus seeing this as it really is
the disciple of the Buddha
should not delight in honours,

but practise in solitude.

182. Jayarmh ve manyate balo,
vacaya parusarh bhanar,
satarh hesa jayo hoti

ya titikkha vijanato.

The fool thinks there is success,
when he speaks words that are rough,

but for the one who knows,

> Cone has divided the previous pair of verses and this pair differently, so
that there are five verses instead of four, as here. As this goes against both
the sense and the division in the Pali parallel, it seems the division is
wrong. To maintain consistency with Cone’s edition I have marked these
three padayugas as 180-181, although strictly speaking it is only one

verse.
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endurance is the success of the good.

183. Abalam tassa balarh hoti
yassa balabalam balam,
balassa Dhammaguttassa

pativatta na vijjati.

Without power is the power of him
whose power is the power of a fool,
reproach is not found for the powerful one,

protected by Dhamma.

184. Yo balo balamani,
pandito capi tattha so,
balo tu panditamani,

sa ve balo ti vuccati.

The fool who conceives he is a fool,
is at least wise in that matter,
the fool who is proud of his wisdom,

he is said to be a fool indeed.

185. Drigha assupato ratri,
drigham $antassa yojanam,
drigho balana samsaro

Saddhammam avijanatam.

Long is the night for one who sleeps not,
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long is a league for one tired,
long is the round of births and deaths for fools

who know not True Dhamma.
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186. Putimacche kusaggrena yo naro upanahyati,
kusa pi putim vayanti,

evam balopasevana.

That man who wraps up rotting fish with the best fragrant grass,
makes the fragrant grass smell rotten,

and so with those who associate with fools.

187. Tagaraii-ca palasamhi yo naro upanahyati,

pattam pi surabhirm vati evamm dhiropasevana.

That man who wraps up pinwheel’® in flame-tree leaves,
makes even the leaf fragrant,

and so with those who associate with the wise.

188. Akaronto pi ce papam karonte upasevati,
sankiyo hoti papamhi,

avanno cassa riuhati.

If one who does no wickedness associates with those who do,
he is suspected of wickedness,

and his disrepute increases.

5 . . . .
® Pinwheel (Tabernaemontana divaricata) is a common and fragrant

flower.
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189. Sevamano sevamane
samputtho samphusar pare,
$aro litto kalape va,
alitte upalimpati,
upalepabhaya dhiro

neva papasakha siya.

An associate associating
with others who are touched by contacts,
like a smeared arrow in a bunch,
smears that which is unsmeared,
fearing being smeared the wise one

will not have wicked friends.

190. Tassa phalaputasseva fiayya sampakam attano,
asanto nopaseveya,

santo seveya pandito.

Therefore’” knowing the result for oneself of the fruit container,
he should not follow the bad one,

the wise one should associate with the good one.

" Therefore is said referring back to the group of verses beginning with
186 above.
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191. Yavaj jivar pi ce balo pandite pay'rupasati,
neva Dhammarn vijanati,

dravvl siiparasan iva.

Even if a fool attends on a wise man for his whole life long,
he does not learn Dhamma,

like the spoon learns not the taste of curry.

192. Muhuttam api ce praiifio pandite pay'rupasati,
khiprarn Dhamman vijanati,

jivha suiparasan iva.

If a perceptive man attends on a wise man even for a second,
he quickly learns Dhamma,

like the tongue learns the taste of curry.

193. Nappam papassa maiifieya:
na me tarh agamisyati,
udabindunipatena
udakumbho pi piarati,
purate balo papassa

thokathokam pi acinari.

One should not despise a little wickedness thinking:
it will not come to me,
through the falling of water drops
the water-pot is quickly filled,
the fool, gathering bit by bit,
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becomes full of wickedness.

194. Nappam puniiassa manyeya:
na me tarh agamisyati,
udabindunipatena
udakumbbho pi pirati,
purate praififio pufifiassa

thokathokam pi acinari.

One should not despise little merit thinking:
it will not come to me,
through the falling of water drops
the water-pot is quickly filled,
the wise one, gathering bit by bit,

becomes full of merit.

Balavarggah
The Chapter about Fools



106

Dandavarggah
12: The Chapter about the Stick

195. Na naggacar'ya na jata na panko,
nanasanar tthandilasayika va,
rajocelarn ukkutukapradhanam,

Sodhenti maccarh avitinnakancharh.

Neither going naked, nor matted hair, nor mud,
nor fasting or lying on stony ground,
dusty clothes, or striving while squatting,

can purify a mortal who has not removed uncertainty.

196. Alankato capi samarh careya,
danto santo niyato Dhammacari,
sabbesu pranesu nidhaya dandarn,

so brahmano so $amano sa bhikkhiu.

Even if he were to adorn himself,
but is trained, peaceful, settled, living by Dhamma,
and has put aside the stick towards all living beings,

he is a brahmin, an ascetic, a monastic.
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197. Ma vade parusam kafici,
vutta pativadeyu’ tarm,
dukkha hi sarambhakatha,

patidanda phuseyu’ tar.

Do not speak anything harsh,
spoken to they might answer back to you,
for arrogant talk entails misery,

and they might strike you back with a stick.

198. Sace iresi attanarm
karso upahato-r-iva,
jatimaranasamsarar

cirarh praccanubhohisi.

If you make a sound
like a gong that is struck,

you will undergo the rounds of births and deaths for a long time.

199. Na ce iresi attanar
kamso anupahato-r-iva,
esa pratto si Nibbanam,

sarambha te na vijjati.

If you make no sound like a gong that is not struck,
you are like one who has attained Nibbana,

contention is not found in you.
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200. Yatha dandena gopalo gavo pajeti gocarar,

evarh jara ca maccii ca praninam adhivattati.

Like a cowherd with a stick drives cattle to pasture,

so do old age and death overpower living beings.

201. Yatha dandena gopalo gavo raksati saminam,
evam rakkhatha attanam,
khano vo ma upaccagi,
khanatita hi Socanti

nirayamhi samappita.

Like a cowherd with a stick protects the owner’s cattle,
so one should watch over oneself,
and you should not let the moment pass,
for when the chance has passed

they grieve when consigned to the underworld.

202. Sabbe trasanti dandanam,
sabbesam jivitarh priyar,
attanam upamar katta,

neva hamyya na ghataye.

Everyone trembles at sticks,
for all of them life is dear,
comparing oneself with others,

one should not hurt or have them hurt.
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203. Sukhakamani bhiitani yo dandena vihirsati,
attano sukham esano,

precca so na labhate sukham.

One who harms with a stick beings who desire happiness,
while seeking happiness for himself,

won’t find happiness after death.

204. Sukhakamani bhiitani yo dandena na vihimsati,
attano sukham esano,

precca so labhate sukham.

One who harms not with a stick beings who desire happiness,
while seeking happiness for himself,

will find happiness after death.

205. Na bhajetha papake mitre,
na bhajetha purusadhame,
bhajetha praiifie medhavi,

bhajetha purusottame,
tarise bhajamanassa

Sreyo hoti na papiyo.

One should not keep company with wicked friends,
one should not keep company with the ignoble,
you should keep company with the sage and wise,
you should keep company with superior people.

keeping company with such is surely better for you, not worse.
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206. Nidhino va pravattarar
yam pasSe vajjadarsinam,
nigrhyavadirh medhavir
tarisam purusam bhaje;
tarisarh bhajamanassa

sreyo hoti na papiyo.

One should regard someone who shows your faults
just like one who points out hidden treasure,
one should keep company with
such a sagacious person who reproves you;

keeping company with such is surely better for you, not worse.

207. Ovadeya anusaseya,
asabbhato nivaraye,
satarh hetam priyam hoti,

asatam hoti apriyam.

One should advise and instruct,
and forbid whatever is vile,
for this is dear to the good,
but it is not dear to the bad.

208. Tassa sataii-ca asatafi-ca nana hoti ito gati,
asanto nirayam yanti,

santo saggaparayana.

Therefore the good and the bad from here go to various destinies,
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the bad go to the underworld,

the good cross over to heaven.
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209. AppasSuto ayarn puruso balivaddo va jirati,
marmsani tassa vaddhanti,

praiifia tassa na vaddhati.

The person of little learning increases in age like an ox,
for although his flesh does increase,

his wisdom does not increase.

210. Cattari tthanani naro pramatto,
apajjate paradaropasevi:
apuiifialabham, anikamaseyarh,

nindam tritiyam, nirayam catutthar.

There are four states the man who is heedless,
the man who consorts with other man’s wives, undergoes:
he gains demerit, an uncomfortable bed,

blame as third, and rebirth in the underworld as fourth.

211. Apuiinalabho ca gati ca papiko,
bhitassa bhitaya rati pi appika,
raja ca dandam garukam praneti,

kayassa bheda nirayam upeti.

Gaining demerit and a bad destiny,
and only the little delight of a scared man with a scared woman,
and kings who apply heavy punishment,
at the break up of the body he goes to the underworld.
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212. Samyyata sugatim yanti,
doggatim yanti asamyyata,
“Ma ’ssu visSasam apadi,”

iti vindu samam care.

The restrained go to a good destiny,
the unrestrained go to a bad destiny,
thinking: “I should not exhibit confidence,””®

the wise one wanders peacefully.

213. Ma kuifijara Nagam-asida,
dukkho kuiijara Nagam-amsado,
na hi Nagahatassa kufijara,

sugati hoti ito parar yato.

Do not, elephant, approach the Buddha,”
for there is suffering, elephant, in approaching the Buddha,
for the one who attacks the Buddha, elephant,

does not go from here to a good destiny.

*% A difficult line, perhaps meaning he shouldn’t be overconfident or vain?
Cone translates: Wary lest he become complacent; but I do not see how we
can derive this meaning from the line.

* The Buddha is here referred to as a naga, a word with many
connotations: a cobra, an elephant, the iron-wood tree, a supernatural
being, an arahat, a Buddha. The underlying meaning seems to be

something that has great strength.
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214. Giriduggavicarinam yatha
sthamh parvvatapatthigocaram,
naraviram apetabheravam,

ma himsittha anomanikraman.

As a lion wanders his mountain fortress,
his resort on the mountainside,
do not hurt the man-hero, the one without fear,

the one of superior effort.”

215. Aharh nago va sanggrame
capatipatite sare
ativade titikkhami,

dussilo hi bahujano.

Like an elephant in battle
endures arrows shot from bow
so will I endure abuse,

for many people are unvirtuous.

Dandavarggah
The Chapter about the Stick

% The simile is not at all clear here; presumably it means something along
the lines of: you should leave alone the one engaged in spiritual practice,

as you leave alone the lion in its lair.
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Saranavarggah
13: The Chapter about Refuge

216-217. Bahu ve $§aranam yanti parvvate ca vanani ca,
vastiini rukkhacittani,
manusya bhayatajjita.
Na etam Saranam khemmarn,
na etam Saranam uttamarh,
etarh $aranam agamma

sabbadukkha pramuccati.

Many people shaken by fear go for refuge to mountains and woods,
to places with beautiful trees.
That is not a secure refuge,
that is not the refuge supreme,

nor is it the refuge to come to that liberates from all suffering.
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218-219. Yo tu Buddhafi-ca Dhammaii-ca
Sanigharh ca Saranar gato,
cattari ca ar'yasaccani yathabhatani passati.
Etarh ve saranam khemman,
etarh Sarapam uttamam,

etam S§aranam agamma sabbadukkha pramuccati.

Whoever has gone for refuge to the Buddha,
the Dhamma and the Sangha,
and who sees as it really is the four noble truths.
That is a secure refuge,
that is the refuge supreme,

that is the refuge to come to that liberates from all suffering.
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220-221. Gavam ce taramananar,
jihmarh gacchati pungavo,
sabba ta jihmarh gacchanti,

nette jihmagate sati.

Evam eva manusyesu
yo hoti Sresthasammato,
sa ce adhammarh carati

prag eva itara praja.

If, when cows are crossing a road,
their leader goes crookedly,
they all will go crookedly,
as their guide crookedly does go.
So it is with humans,
he who is agreed upon as chief,
if he lives unrighteously,

so will other people.
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222-223. Gavam ce taramananar,
ujjurh gacchati pungavo,
sabba ta ujjurh gacchanti,

nette ujjugate sati;
evam eva manusyesu,
yo hoti Sresthasammato,
sa ce va dhammarh carati

prag eva itara praja.

If, when cows are crossing a road,
their leader goes straight,
they all will go straight,
as their guide straight does go;
so it is with humans,
he who is agreed upon as chief,
if he lives righteously,

so will other people.

224. Dhammarh care sucaritarn,
na nar duccaritam care,

Dhammacari sukharh Seti assimh loke parambhi ca.

One should live by Dhamma, with good conduct,
not with bad conduct,

living by Dhamma one lives at ease in this world and the next.
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225. Dhammarh care sucaritam,
na nam duccaritam care,

brahmacari sukhar $eti assith loke paramhi ca.

One should live by Dhamma, with good conduct,
not with bad conduct,

living the holy life one lives at ease in this world and the next.

226. Dhammaramo Dhammarato,
Dhamman anuvicintayam,
Dhamman anussararm bhikkhi,

Dhamma na parihayati.

The one who finds pleasure in the Dhamma,
delights in Dhamma, reflects on Dhamma,
the monastic who remembers Dhamma,

does not abandon the Dhamma.

227. Dhammo have rakkhati Dhammacari,
Dhammo sucinno sukhaya dahati,
esanu$amso Dhamme sucinne,

na doggatim gacchati Dhammacari.

The Dhamma protects the one who lives by the Dhamma,
the Dhamma well-practised is set on happiness,”’

this is the advantage of the Dhamma well-practised,

' The phrase is unclear, this seems to be what is means.
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he who lives by the Dhamma does not go to a bad destination.

228. Dhammo have rakkhati brahmacari,
Dhammo sucinno sukhaya dahati,
esanus$amso Dhamme sucinne,

na doggatim gacchati brahmacari.

The Dhamma protects the one who lives by the holy life,
the Dhamma well-practised is set on happiness,
this is the advantage of the Dhamma well-practised,

he who lives the holy life does not go to a bad destination.

229. Acaritta brahmacerarh,
aladdha yovvane dhanam,
jinnakroiica va jhayanti

jhinamacche va pallare.

Not having lived the holy life,
not having gained wealth in their youth,

they waste away like herons in a small lake devoid of fish.

230. Acaritta brahmacerarh,
aladdha yovvane dhanam,
Senti capadhikinno va,

poranani anutthunam.

Not having lived the holy life,

not having gained wealth in their youth,
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they lie like shafts scattered from a bow,

wailing about things in the past.
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231. Ujjujjanti sattimanto na nikete ramanti te,
hamsa va pallaram hetta,

okam okam jahanti te.

The mindful ones who are striving do not delight in a dwelling,
like geese who abandon a lake,

they abandon fondness for homes.

232. Hamsa va adiccapathe,
vehayasam yanti iddhiya,
niyyanti dhira lokamhi,

Marasenarm pramaddiya.

As geese go through the path of the sky,
they go through the sky by their power,
the wise are led out in the world,

after crushing Mara and his army.

233. Kin nu haso, kim anando,
niccarh prajjalite sati,
andhakaramhi prakkhitta,

pradiparh na gavesatha.

Why this laughter, why this joy,
when the world is constantly burning,
when thrown into darkness,

do you not seek for a light?
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234. Praccantimam va nagaram
guttam santarabahirar,
evam rakkhatha attanam,
khano vo ma upaccagi,
khanatita hi Socanti

nirayamhi samappita.

As a town in the border districts
is guarded on the inside and the outside,
so one should protect oneself,
and you should not let the moment pass,
for when the chance has passed they grieve

when consigned to the underworld.

235. Na mundabhava samano,
avrato alikarh bhanam,
icchalobhasamapanno,

samano ki bhavisyati.

Not through being shaven is one an ascetic,
if one lacks vows, speaks lies,
and is endowed with greed and desire,

how will one be an ascetic?
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236. Yo tu $ameti papani,
anutthulani sabbaso -
Samana eva papanam

Samano ti pravuccati.

The one who quenches wicked deeds,
small and great, in every way —

through the appeasing of wicked deeds he is said to be an ascetic.

237. Yassa chattrisatim sota
manaphassamaya bhrisa,
vaha vahanti dudristim

sankappa ggredhanissita.

For the one in whom thirty-six streams
consisting of contact with conceit are strong,
the one with wrong view is carried off

by the flow of his greedy intentions.
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238. Krodham jahe, viprajaheya manar,
samyojanarh sabbam atikrameya,
tarh namarapamhi asajjamanam,

akificanam nanupatanti dukkha.

One should abandon anger, one should abandon conceit,
one should overcome every fetter,
without clinging to mind and bodily form,

sufferings never do befall the one having no possessions.

Sarauavarggah
The Chapter about Refuge
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Khantivarggah
14: The Chapter about Patience

239. Khanti paramam tapo titikkha,
Nibbanam paramam vadanti Buddha,
na hi pravrajito paropaghati,

Samano hoti pare vihesayano.

Enduring patience is the supreme austerity,
Nibbana is supreme say the Buddhas,
for one gone forth does not hurt another,

nor does an ascetic harass another.

240. Ahimsaka ye munayo,
niccam kayena samvrta,
te yanti accutam tthanam

yattha ganta na Socati.

Those sages without violence,
constantly restrained in body,
go to the deathless Nibbana,

having gone there they do not grieve.

241. Suprabuddham prabujjhanti sada Gotamasavaka,

yesam diva ca ratto ca ahimsaya rato mano.

Gotama’s disciples always awake to a good wakening,

those who day and night have a mind that delights in non-violence.
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242. Suprabuddham prabujjhanti sada Gotamasavaka,

yesarn diva ca ratto ca bhavanaya rato mano.

Gotama’s disciples always awake to a good wakening,

those who day and night have a mind that delights in cultivation.

243. Suprabuddham prabujjhanti sada Gotamasavaka,

yesam diva ca ratto ca niccarh kayagata sati.

Gotama’s disciples always awake to a good wakening,

those who day and night constantly have mindfulness of the body.

244, Ye jhanaprasuta dhira,
nekkhammo ’pasame rata,
deva pi tesam prihayanti,

Sambuddhanam satimatar.

Those wise ones intent on meditation,
who delight in the peace of renunciation,
even the gods are envious of them,

the Sambuddhas, the ones who are mindful.

245, Aranne yadi va ggrame,
ninne va yadi va thale,
yattha ar*hanto viharanti,

tarh bhomam ramaniyakarh.
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Whether in the wilds or village, whether on low or on high ground,

wherever the Arahats live, that ground is surely delightful.

246. Ekam pi ce pranam adustacitto,
mettayate, kusali tena hoti,
sabbe ca prane manasanukampi,

prabhiitam ay'ro prakaroti puiifiar.

If, for even one living being, one with an uncorrupt mind,
has loving-kindness, there is wholesomeness in that,
but the one with compassion in mind for all living beings,

that noble one makes abundant merit.

247. Ye sattasandarh pathavim vijetta,
rajar'sayo yajamananupar'yagu,
assamedham purusamedharn,
sammaprasarh vayupeyarn niraggadar —
mettassa cittassa subhavitassa,
kalarh pi te nanubhavanti sodasim,

candaprabham taragana va sabbe.

Those who conquered the earth, crowded with beings,
those royal seers who went round sacrificing:
the horse sacrifice, the man sacrifice,
the stick-casting, the soma® offering, the unobstructed —

compared to the one who develops his mind with loving-kindness,

2 An unidentified drink used in Vedic ritual.
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they do not partake of even a sixteenth part,
just as the whole host of stars

do not partake of the radiance of the moon.
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248. Yo ’tha mettena cittena
sabbe prane 'nukampati,
mettarn se sabbabhiutesu,

veram tassa na kenaci.

Then he who with a mind of loving-kindness
has compassion for all living beings,
having loving-kindness towards all beings,

he has no one who is hated.

249, Yassa sabbe ahoratte ahirmsaya rato mano,
mettam se sabbabhitesu,

veram tassa na kenaci.

For he who every day and night delights in a mind of non-violence,
having loving-kindness towards all beings,

he has no one who is hated.

250. Yassa sabbe ahoratte
bhavanaya rato mano,
mettam se sabbabhiutesu,

veram tassa na kenaci.

For he who every day and night
has a mind that delights in cultivation,
having loving-kindness towards all beings,

he has no one who is hated.
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251. Yassa sabbe ahoratte
niccarh kayagata sati,
mettarn se sabbabhiutesu,

veram tassa na kenaci.

For he who every day and night
constantly has mindfulness of the body,
having loving-kindness towards all beings,

he has no one who is hated.

252. Yo na hanti na ghateti,
na jinati na japaye,
mettarn se sabbabhiutesu,

veram tassa na kenaci.

He who neither kills, nor has killed,
conquers, nor has conquered,
having loving-kindness towards all beings,

he has no one who is hated.

253. Na hi verena verani $amantiha kadacanam,
averena tu Samanti,

esa dhammo sanatano.

For not by hatred do hatreds cease at any time in this place,
they only cease with non-hatred,

this truth is surely eternal.
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254. Pare ca na vijananti vayam ettha jayamatha,
ye ca tattha vijananti,

tato Sammanti medhaka.

The others do not understand that we should be successful here,
but for those here who do understand,

through that, their dissensions do cease.

255. Susukham vata jivamo,
verinesu averino,
verinesu manusyesu

viharama averino.

Let us live truly happily, without hatred,
amongst those who have hatred,

amongst humans who have hatred let us live without hatred.

256. Susukham vata jivamo,
ussukesu anussuka,
ussukesu manusyesu

viharama anussuka,

Let us live truly happily, without longing,
amongst those who are longing,

amongst humans who are longing let us live without longing.
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257. Susukham vata jivamo,
yesam no nasti kificanam,
sakificanesu manusyesu

viharama akificana.

We live truly happily enough having no possessions ourselves,

amongst those with possessions let us live having no possessions.

258. Yatha bubbudakam passe,
yatha passe maricikam,
evari lokarm avecchanam

Maccuraja na passati.

One should see it as a bubble,
one should see it as a mirage,
looking on the world in this way

the King of Death does not see one.

259. Parijinnam idam ruparn,
roganidarm prabhangurar,
bhijjthiti putisandeho,

maranattam hi jivitarm.

This body is worn out, a nest of disease, perishing,

the putrid body comes to destruction, for life ends in death.”

% Reading -atta- here as -anta-.
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260. Jihmam ca drista dukhitarh ca vyadhitam
pretaii-ca drista, na cirassa manavo,
samvego tippe ?vipulo? ajayatha,

acchecchi dhiro grhibandhanani.

Having seen an old man, one afflicted and sick,
having seen one deceased, after not long for the student,
anxiety, sharp and extensive, arose,

and the wise one cut the household bonds.

Khantivarggah
The Chapter about Patience
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Asavavarggah
15: The Chapter about the Pollutants

261-262. Appaka te manusyesu ye jana paragamino,
athayam itara praja tiram evanudhavati,
ye ca kho sammad-akkhate,
Dhamme dhammanuvattino,
te jana param ehinti

maccudheyarh suduttarari.

Amongst humans few people go beyond,
the rest of the people run down the bank,
but those who live righteously,
conforming with this well-taught Dhamma,
those folk will go beyond the realm of death,

which is very hard to cross.
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263-264. Kihne dhamme viprahaya,
Sukre bhavetha pandita,
oka anokam agamma;
viveko yattha diramam,
tatthabhiratim esana,
hetta kame akiiicana,
pay'rodametha attanar

cittarh k'lesehi sabbaso.

Having abandoned the dark state,
the wise ones should develop the bright,
having gone forth to homelessness from home;
in solitude, where it is hard to delight,
one should seek to delight in that place,
having given up sense pleasures, and having no possessions,

he should purify the self of defilements of mind in every way.
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265. Yassa sambodhi-angehi
samam cittam subhavitam,
attanapatinissagge,
anupadaya ye rata,
khinasava jutimanto,

te loke parinivrta.

For he® who has well developed
with peaceful mind the factors of complete awakening,
having given up the self,
those who delight in being unattached,
pollutant-free, shining forth,

are emancipated in the world.

266. Yad<a>hi kiccam tad apaviddhar,
akiccam puna Kirati,
unnaddhanam pramattanar,

tesam vaddhanti asava.

That to be done is rejected,
but what is not to be done is done,
for the insolent, the heedless,

their pollutants increase.

% The number of the pronoun, here singular, is plural in the padas that

follow.
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267. Yesam ca susamaraddha
niccarh kayagata sati,
akiccar te na sevanti,

kicce sataccakarino,
satanarh samprajananam,

tesarh khiyanti asava.

But for those who always properly undertake
mindfulness of the body
who do not practice what is not to be done,
persisting in what is to be done,
for those mindful ones, those fully aware,

their pollutants are destroyed.

268. Paravajjanupas$inar,
niccarh ojjhayasaiiiina,
asava tesam vaddhanti,

ara te asavakkhaya.

Those who look for others’ fault,
who constantly perceive offence,
for them the pollutants increase,

they are far from their destruction.
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269. Jagarikam anuyuttanam,
ahorattanusikkhinarh,
Nibbane adhimuttanarn,

attharh gacchanti asava.

For those devoted to being alert,
who train both by day and by night,
who are intent on Nibbana,

the pollutants are laid to rest.

270. Yesasava parikkhina,
ahare ca anissita,
Sunfiata animitto ca
vimogho yesa’ gocaro,
akase va Sakuntanam,

padam tesarh durannayarn,

For those whose pollutants are destroyed,
who are not dependent on the foods,
for those whose resort is the liberation® that is empty or signless,
like the birds in the sky,
their footprint is hard to find.

% Reading vimogho < vimokho.
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271-272. Na hi §ilavrateneva,
bahu$occena va puna,
atha va samadhilabhena,
vivittasayanena va,
phusama nekkhammasukharh,
aprthujjanasevitar;
bhikkhu vis$asa’ mapadi

aprapyasavakkhayam.

Not even through virtue or vows,
or again through great learning,
or through the attainment of concentration,
or through a secluded dwelling,
do we attain the happiness of renunciation,
not practised by worldly people;
let a monastic not be confident

as long as the destruction of the pollutants is unattained.

273. Nayam pramajjiturn kalo,
’prapyasavakkhayar,
pramattarm dukham anneti,

stharh va mrgamatika,

This is not the time to be heedless,
while the destruction of the pollutants is unattained,
heedless he follows suffering,

like the mother of deer follows the lion.
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274. Gabbham eke okrammanti,
nirayarm papakammuno,
saggarh sugatino yanti,

parinivvanti anasava.

Some fall back into the womb,
but those who are wicked in the underworld,
the righteous go to heaven,

those who are pollutant-free are emancipated.

275. Yatha hrado ’ssa gambhiro,
viprasanno anavilo,
evarh Dhammani Sottana

viprasidanti pandita.

Like a lake that is deep, clear and unruffled,

just so the wise are confident®® after listening to Dhamma.

276. Yassa jitarh nappajjiyati,
jitam assa na upeti antako,
tarh Buddham anomanikramar,

apadam kena padena nehisi?

He whose victory cannot be undone,
whose victory does not come to an end,

the Buddha, the one of superior effort,

% There is a play on the two meanings of viprasidati, calm and confident.
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by what path will you lead the pathless one?

277. Yassa jalini visattika,
tahna nasti kahifici netaye,
tarh Buddham anantagocararh,

apadam kena padena nehisi.

For him there is no desire, attachment,
or craving to lead him anywhere,
the Buddha, whose range is endless,

by what path will you lead the pathless one?

Asavavarggah
The Chapter about the Pollutants
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Vacavarggah
16: The Chapter about Verbalising

278. Vacanurakkhi manasa susamvrto,
kayena yo akusalar na sevati,
ete ttayo kammapathe visodhiya,

prappojja so santipadam anuttaram.

Verbally guarded, well-restrained in mind,
he who does not practice a wrong deed with the body,
purifying these three paths of action,

would attain the unsurpassed state of peace.

279. Kayapradosar rakkheya,
kayena samvrto siya,
kayaduccaritam hetta,

kayena sucaritar care.

One should guard against bodily faults,
one should be restrained bodily,
abandoning wrong bodily conduct,

one should have good bodily conduct.
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280. Vacapradosam rakkheya,
vacaya sarhvrto siya,
vacaduccaritarh hetta,

vacaya sucaritam care.

One should guard against verbal faults,
one should be restrained verbally,
abandoning wrong verbal conduct,

one should have good verbal conduct.

281. Manapradosam rakkheya,
manasa samvrto siya,
manoduccaritam hetta,

manasa sucaritam care.

One should guard against mental faults,
one should be restrained mentally,
abandoning wrong mental conduct,

one should have good mental conduct.

282. Kayena sarmvrta dhira,
vacaya utta cetasa,
sabbattha samvrta dhira,

te ve suparisamvrta.

The wise are restrained bodily,
verbally and also mentally,

the wise are restrained in every way,
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they are indeed very well-restrained.

283. Poranam etarh Adhora,
na etam ahuna-r-iva:
nindanti tohnim asinarh,
nindanti mitabhanikar,
bahubhanikar pi nindanti,

nasti loke anindito.

This is something of old, Adhora,
this is not something of today:
they blame the one who sits silently,
they blame the one who talks in moderation,
they blame the one who talks a lot,

there is no one in the world not blamed.

284. Na cabhu na ca bhavigyati,
na cetarahi vijjati
ekantanindito poso,

ekantarm va prasarmsito.

There was not and there will not be,
and at present there is not found
a person totally blameworthy,

or one totally praiseworthy.



Patna Dharma Verses - 150

285. Yaii-ca bala adhammattham
pijeyu garaheyu va,
aviiiirh avibhavaya,

na tam atthaya kayaci.

He who would worship or reproach the one who is unrighteous,

a fool with lack of intelligence, that is to no purpose.

286-287. Yam ca vifii prasarhsanti,
anuvicca suve suve,
acchidravattinn medhavin,
prainiiasilasamahitar.
nikkham jambiinadasseva,
ko tarh ninditum ar’hati?
Deva pi nam prasansanti,

Brahmuna pi prasamsito.

The one who, after being examined
day by day, is praised by the wise,
faultless in conduct, sagacious,
attending to virtue and wisdom,
one who is like a golden coin,
who is there worthy to blame him?
That one is praised by the gods,

and has been praised by the Brahmas too.



Patna Dharma Verses - 151

288. Na vakkarapnamattena,
vannapukkhalataya va,
sadhuriipi naro hoti,

i$Suki macchari $atho.

Not by eloquence only,
or by a beautiful complexion,
is a person honourable,

if still jealous, selfish and deceitful.

289. Yamhi saccam ca Dhammo ca
virati sarhyyamo damo,
sa vantadoso medhavi

sadhuripi ti vuccati.

In whom is truth, Dhamma, abstinence,
restraint and good training,

that sage who has thrown out hatred is said to be honourable.

290. Bahum pi ce sahitarh bhasamano,
na takkaro hoti naro pramatto,
gopo va gavo ganayam paresar,

na bhagava s§amannassa hoti.

Even though reciting abundant scriptures,
the heedless fellow, who does not do what they say,
like a cowboy counting other’s cattle,

does not partake of the ascetic life.
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291. Appar pi ce sahitarh bhasamano,
Dhammassa hoti anudhammacari,
ragam ca dosarh ca prahaya moharn,
vimuttacitto akhilo akaficho,
anupadiyano iha va hure va

sa bhagava S$amannassa hoti.

Even though reciting but few scriptures,
but living righteously in accordance with Dhamma,
abandoning greed, hate and delusion,
with mind released, completely without doubt,
that one, unattached here and hereafter,

surely partakes of the ascetic life.

292, Saccarih bhane, na kujjheya,
deya appa pi yacito,
etehi ttihi tthanehi

gacche devana’ santike.

One should speak out the truth, one should not get angry,
when requested you should give, if only a little,
through these three conditions

one can go to the presence of the gods.
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293. Na ve kadaryya devalokam vrajanti,
bala hi bhe na prasamsanti danam,
dhiro tu danarh anumodamano,

teneva so devalokar pareti.

The miserly go not to the world of the gods,
fools surely do not praise giving,
but the wise one rejoices in giving,

and through that he goes to the world of the gods.

294. Silavantar $ucim dacchar,
dhammattham saccavadinar,
attano karakar Santam,

tam jano kurute priyari.

Having virtue, being pure and clever,
principled, knowing the truths,
the good one doing the deeds that are his own,

that one the people love.

295. Sreyo ayoguda bhutta tatta, aggisSikhopama,
yarin ca bhuiijeya dussilo

rastapindarh asamyyato.

It’s better to have eaten glowing iron balls, like flames of fire,
than that the monastic who is unrestrained and unvirtuous

should enjoy the country’s almsfood.
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296. Kuso yatha duggrhito hastam evanukantati,
samannam dupparamattham,

nirayaya upakattati.

As kusa grass, wrongly grasped, cuts into the hand,
so does the ascetic life, wrongly grasped,

drag one down to the underworld.

297. Ekadhammam atitassa,
musavadissa jantuno,
vitinnaparalokassa,

nasti papam akariyarm.

For the person speaking falsely,
who has transgressed in this one thing,
who has abandoned the next world,

there is no wickedness left undone.

298. Na hi Sastarh suniSitarn,
visarh halahalam tatha,
evam khipram atipateti

vaca dubbhasita yatha.

For not a well-sharpened sword,
or even deadly poison,

destroy quite as quickly as words that are badly spoken.
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299. Purusassa jayamanassa kuthari jayate mukhe,

yaya chindati attanam vacarh dubbhasitarh bhanan.

For with the birth of a man an axe is born in his mouth,

with which he cuts himself speaking a word that is badly spoken.

300. Yo hi nindiye prasarsati,
uttava nindati yo prasamsiye,
vicinati mukhena so kalirn,

kalina tena sukham na vindati.

He who praises the blameworthy,
or he who blames the praiseworthy,
piles up bad fortune with his mouth,

and because of that bad fortune he does not find happiness.

301. Appamatto ayam kali yo
akkhehi dhanam parajaye,
sabbassam pi sahapi attana;
ayam eva mahataro kali:

yo sugatesu manarh pradiisaye.

Compared to he who has a small measure of bad fortune
through dice and loses his wealth,
everything he owns, together with his self;
this is indeed a far greater bad fortune:

he who has a corrupt mind aimed at those faring well.
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302. Satam sahasrani nirabbudanam
chattrisatim, pafica ca abbudani,
yarh ay'ragar®hi nirayam upeti,

vacarm manarh ca pranidhaya papikar.

For one hundred and thirty-six thousand
nirabbudas, and five abbudas.®’
he goes to hell through reproaching the noble ones,

having wicked verbal and mental intentions.

303. Kallanim eva bhaseya,
na ’ssa mucceya papika,
mokkho kallaniye $reyo,

mutta tapati papikam.

He should speak wholesomely,
he should not speak wickedly,
the speaking of what is wholesome is best,

having spoken wickedly he suffers.

7 Vast numbers of inconceivable size.
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304. Kallanim eva seveya,
na ’ssa mucceya papika,
mokkho kallaniye Sreyo,

mutta tapati papikam.

He should practice wholesomely,
he should not speak wickedly,
the speaking of what is wholesome is best,

having spoken wickedly he suffers.

305. Vacarh bhaseya kallanim,
na ’ssa mucceya papika,
jatarh krodham nivareya,

so bisabbhi nirujjhati.

He should speak wholesome words,
he should not speak wickedly,
arisen anger he should constrain,

he ceases from hatred.

Vacavarggah

The Chapter about Verbalising
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Attavarggah
17: The Chapter about Self

306. Yassa accantadosSillar,
maluta Salam ivotata,

karoti so tathattanam yatha narh bisam icchati.

The one who has an exceeding lack of virtue,
like a deadly creeper covering a Sal tree,

makes himself the same as his enemy wishes him to be.

307. Attana hi katarh paparm,
attajarn attasambhavarn,
anumandhati dummedham

vay'ram va ahmamayarh manir.

That wickedness done by oneself,
born in oneself, arising in oneself,
crushes the one who is stupid,

as a diamond crushes a rock-jewel.
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308. Attana hi katarm papam,
attana sankilissati,
attana akatam paparn,
attana ye viSujjhati,
Soddh1 asoddhi praccattarn,

naiino afifiam viSodhaye.

By oneself alone is a wicked deed done,
by oneself is one defiled,

by oneself is a wicked deed left undone,
by oneself is one purified,

purity and impurity come from oneself,

for no one purify another.
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309. Na paresam vilomani,
na paresarn katakatarn
attana ye aveccheya,

katani akatani ca.

Na paresam vilomani,
na paresarm samasamari
attana ye aveccheya,

samani visamani ca.

Not the wrongs of others,
or what others have done or have not done one should consider,

but what has been done and not done by oneself.

Not the wrongs of others,
or what is just and unjust for others one should consider,

but what is just and unjust for oneself.

311. Attanaii-ce priyarm fiayya rakkheya narh surakkhitar,

na etarm sulabham hoti sukham dukkatakarinar.

If one regards oneself as dear one should guard oneself right well,

for happiness is not easy to gain by those who do wrong.
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312. Attanam ce priyarm fiayya rakkheya nar surakkhitam,
ttinnam afatararm yamanarh

patijaggreya pandito.

If one regards oneself as dear one should guard oneself right well,
during one of the three watches of the night

the wise one should stay alert.

313. Ekasanarm ekaseyarm
ekacar'yam atandrito,
eko ramayam attanam

vanante ramita siya.

Sitting alone, lying down alone,
walking alone, diligent,
the solitary one who delights in himself

will delight in the edge of a forest.

314. Yo $asanarh arahatam
Ay'ranarh Dhammajivinan,
patikros$ati dummedho, drstirh ni§§aya papikam,

karoti so tathattanam yatha nar bisam icchati.

Whoever reviles the worthy teaching
of the Noble Ones who live by Dhamma,
that stupid one, depending on wicked views,

makes himself the same as his enemy wishes him to be.
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315. Yo $asanarh arahatam
Ay'ranam Dhammajivinar,
patikrosati dummedho drstirh nisSaya papikarh,

phalani kantakasseva, attaghannaya phallati.

Whoever reviles the worthy teaching
of the Noble Ones who live by Dhamma,
that stupid one, depending on wicked views,
like the bamboo when it bears fruit, brings about his own

destruction.

316. Attanam eva pathamam atthe Dhamme nivesaye,
athafiiam anusaseya:

‘Evarh hohi yatha aham’.

First one should establish oneself in the good and the Dhamma,
then one can advise another,

saying: “You must be as I am’.

317. Attanam eva pathamar patiriipe niyojaye,
athafinam anusasanto,

na kili§Sati praniava.

First one should commit oneself to what is suitable,
then when advising another,

the wise one should not have any defilement.
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318. Attana ye tatha kay'ra yathafifiam anusasaye,
adanto vata dameya,

atta hi kira duddamo.

He should do himself as he would advise another to do,
being untrained, he should surely train himself,

for it is said the self is difficult to train.

319-320. Atta hi bhe varar danto yacchayam itara praja,
attadantassa posassa,
sada sarhyyatacarino,
neva deva na gandhabba,
na Maro saha Brahmuna,

jitarh apajitarh kay'ra tattharapassa jantuno.

A tamed self is better than that of other people,
for the person who conquers himself,
who lives always well-restrained,
neither gods, nor gandhabbas,
nor Mara together with Brahmas,

can turn conquest into defeat for a person who is like this.
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321. Atta hi attano natho,
ko hi natho paro siya?
Attana hi sucinnena,
natham labhati dullabham.

For the self is the friend of self,
for what other friend would there be?
When the self is well-practiced,

one finds a friend that is hard to find.

322. Atta hi attano natho,
atta hi attano gati,
tassa samyyamayattanam,

asSam bhadrarh va vanijo.

Self is the protector of self,
self is the refuge of self,
therefore one should restrain oneself,

as a merchant restrains his noble horse.
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323. Attanam eva damaye,
asSasugatiya sada,
damma $§amma ujjuri hohi,
tato akutilo bhava,
tato danto sukhi hohi,

anupadaya nivrto.

One should tame oneself always,
that will be for a good destiny,
be tamed, be peaceful, be upright,
and from that be honest,
then, tamed, be happy,

unattached and cooled down.

324. Attana codayattanam,
parimasattanam attana,

so attagutto satima, sukharm bhikkha vihahisi.

By oneself one should censure self,
by oneself one should be controlled,
he who guards himself, mindful,

will live happily, monastic.
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325. Atta-d-attham paratthena bahuna pi na hapaye;
atta-d-attham parar fatta

sa-d-atthaparamo siya.

One should not neglect one’s own good for another’s, however great;
knowing further what is good for oneself

should be the supreme good.

326. Nevattaheto na parassa heto,
na saggam icche, na dhanam na rastar —
necche adhammena samrddhim attano;

so §ilava praiifiava dhammiko siya.

Not for one’s own sake and not for another’s sake,
not desiring heaven, riches, or a kingdom —
he should not desire his success through corruption;

he should be both virtuous and wise and righteous.

Attavarggah
The Chapter about Self
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Dadantivarggah
18: The Chapter about Giving

327. Dadanti ve yathasraddharh,
yathaprasadanar jana,
tattha yo dummano hoti

paresarm panabhojane,
na so diva ca ratto ca,

samadhim adhigacchati.

The people give according to faith,
according to their confidence,
herein the one who becomes depressed
because of food and drink given to others,
does not, either by day or night,

attain to good concentration.

328. Yassa cetarh samucchinnarn,
miilogghaccam samiihatam,
sa ve diva ca ratto ca,

samadhim adhigacchati.

For the one in whom this depression is cut off,
destroyed at the root, dug up,
does, by day and night,

attain to good concentration.
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329. AsSo va bhadro kasaya puttho,
atapino savingano carano.
Sraddhﬁya silena ca viriyena ca,
samadhina Dhammavipas$anaya ca,
te khantisoracchasamadhisanthita,

Sutassa praiifiaya ca saram ajjhagi.

Like a good horse touched by the whip,
living ardent and spiritually intense.
Having faith, virtue and energy,
concentration and insight into the Dhamma,
well-established in patience, meekness and concentration,

they have come to the essence of wisdom and learning.

330. Yo driste dhamme labhati Sraddham pranfiarh anuttarar,
sa ve mahaddhano loke,

moham aiifiarh bahurh dhanar.

He who acquires faith and wisdom unsurpassed in this very life,
has great wealth in the world,

other wealth, though great, is useless.”

% Understanding moha here as equal to Pali mogha.
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331. Sraddho silena sampanno
yasabhogasamabhito,
yarn yarn so bhajate deSarh,

tattha tattheva pijiyo.

The faithful one who is possessed of virtue,
and has wealth and fame,
whatever district he resorts to,

right there and then he is worshipped.

332. Sraddha bitiyarh purusar carantarm,
na nam labheya asraddho va caro,
yasSo ca KittT ca tato nam eti,

saggaii-ca gacche Sariram prahaya.

Faith is a person’s travelling companion,
he would not accept travelling without faith,
from that there will be fame and renown for him,

and when he abandons the body he goes to heaven.
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333. Asraddho akataiiii ca
sandhicchedo ca yo naro,
hatavakaso vantaso,

sa ve uttimaporuso.

The person who is beyond mere faith,
who knows that which is unmade,
who has cut off rebirth-linking,
who has destroyed the occasion,
who has thrown out hope and desire,

is surely the person supreme.

334. Kiccho Buddhana’ uppado,
kiccha Dhammassa desana,
kiccho Sraddhapatilabho,

kiccham maccana’ jivitam.

It is rare the arising of Buddhas,
rare the teaching of the Dhamma,
it is rare to acquire faith,

rare is the life of mortals.
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335. Anavatthitacittassa,
Saddhammam avijanato,
pariplavaprasadassa,

praiiina na paripiuirati.

For the one with unsettled mind,
who does not know the True Dhamma,
whose confidence is wavering,

wisdom is unfulfilled.

336. Naprasannacittena,
dustena kupitena va,
Sakkam ajaniturn Dhammo,

sarambhabahulena va.

For one who has a mind lacking confidence,
that is base or agitated,
and frequently impetuous,

it is not possible to understand the Dhamma.

337. Yo tu viniya sarambhar,
aprasadari ca cetaso,
prasannacitto sumano,

sa ve nyayya subhasitam.

He who has removed impetuosity,
displeasure from his mind,

with confident mind, happy,
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he can understand well-spoken words.

338. Manusyapatilabhena,
sagganam gamanena ca,
prthivyam ekarajjena —

sotapattiphalarh varar.

Acquiring birth as a human,
or going to the heavens,
or having sole sovereignty over the earth —

better is the fruit of stream-entry.

339-340. Yassa sraddha Tathagate
acala supratisthita,
§ilaii-ca yassa kallanam,
ay'rakantarn prasamsiyarn,
Sanghe prasado yassa asti,
ujjubhiutaii-ca dams$anarn,
‘adaridro’ ti tam ahu,

amogham tassa jivitam.

He whose faith in the Realised One
is well-established and unmoveable,
whose virtue is beautiful,
praised by the noble ones,
who has confidence in the Sangha,
who sees uprightly,

he they say is ‘not poor’,
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his life is not in vain.
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341. Tassa Sraddhaii-ca $ilarh ca prasadarn Dhammadars$ane,

anuyuijeya medhavi sararh Buddhana’ s$asanam.

Therefore with faith, virtue, confidence and insight into Dhamma,
a sage should devote himself to the essence of the Buddhas’

dispensation.

Dadantivarggah
The Chapter about Giving
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Cittavarggah
19: The Chapter about the Mind

342. Phandanam capalam cittam,
durakkharm dunnivarayar,
ujjum karoti medhavi,

usukaro va tejana.

An agitated, unsteady mind,
difficult to guard, difficult to ward,
the sagacious one makes straight,

as a fletcher does his arrows.

343. Varijo va thale khitto,
oka-m-okatu ubbhato,
pariphandatimarh cittar,

Maradheyam prahataye.

Like a fish thrown up on dry land,
pulled out from its watery home,
the mind is agitated,

one ought to throw off the sway of Mara.
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344. Durangamarh ekacarar,
adarirarm guhasayam,
ye cittarh sarhyyam-ehinti,
mokkhante Marabandhana.

Those who will restrain the mind that roams far,
is lonesome, without a body, hidden,

gain release from the bonds of Mara.

345. Dunniggrahassa laghuno,
yatthakamanipatino,
cittassa damatho sadhu,

cittamh dantam sukhavaham.

For the mind that is difficult to subdue, flighty,
flitting wherever it will,
restraint is good,

a restrained mind brings happiness.

346. Sududdasarh sunipunam,
yatthakamanipatinam,
cittarh rakkheya medhavi,

tad<a>hi guttarn sukhavahari.

Hard to see, very subtle,
flitting wherever it will,
the sage should guard the mind,

for guarded it brings happiness.
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347. Anaprasrayamanassa,
ananvahatacetaso,
hetta kallanapapani,

nasti jagarato bhayam.

For the one with mind that is not dependent,
for the one with mind unperplexed,
having abandoned the wholesome and demerit,

for the watchful, there is no fear.

348. Dhammapritirasam patta,
viprasannena cetasa,
Ay'rapravedite Dhamme

sada ramati pandito.

The one who drinks the tasty
Dhamma drink, with a clear mind,
the wise one will always delight

in the Dhamma that is made known by the Noble.

349. Acira vata ayarm kayo pathavim abhiSehiti,
chiido apetavinnyano,

nirattham va katingaram.

Before long has passed by, alas, this body will lie on the ground,
rejected, without consciousness,

just like a useless piece of wood.
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350. Kumbhopamam kayam imam viditta,
nagaropamam cittam adhisthihitta,
yodheya Mararh praniiayudhena,

jitarh ca rakkhe, anivesano siya.

Knowing this body is frail like a jar,
govern the mind like a fortress,
one should fight Mara with the weapon of wisdom,

guard your success, and do not be attached.

351. Yatha agaram ducchannam vatthi samitivijjhati,

evarh abhavitam cittarh rago samitivijjhati.

Just as the rain penetrates a house with thatching that is poor,

S0 passion penetrates a mind that is undeveloped.

352. Yatha agararh succhannar vatthi na samitivijjhati,

evam subhavitar cittam rago na samitivijjhati.

Just as rain does not penetrate a house with thatching that is good,

S0 passion cannot penetrate a mind that is well-developed.

353. Yatha agaram ducchannam vatthi samitivijjhati,

evarh abhavitam cittarh doso samitivijjhati.

Just as the rain penetrates a house with thatching that is poor,

so hatred penetrates a mind that is undeveloped.
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354. Yatha agaram succhannam vatthi na samitivijjhati,

evam subhavitam cittarh doso na samitivijjhati.

Just as rain does not penetrate a house with thatching that is good,

so hatred cannot penetrate a mind that is well-developed.

355. Yatha agaram ducchannam vatthi samitivijjhati,

evam abhavitam cittarh moho samitivijjhati.

Just as the rain penetrates a house with thatching that is poor,

so delusion penetrates a mind that is undeveloped.

356. Yatha agararh succhannar vatthi na samitivijjhati,

evarh subhavitarh cittarh moho na samitivijjhati.

Just as rain does not penetrate a house with thatching that is good,

so delusion cannot penetrate a mind that is well-developed.

357. Sabbapapassa akaranarh, kusalassa apasampada,

sacittapar'yodamanarh — etarn Buddhana’ §asanarh.

The non-doing of anything wicked, undertaking of what is good,

the training of one’s mind — this is the teaching of the Buddhas.

Cittavarggah
The Chapter about the Mind
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Maggavarggah
20: The Chapter about the Path

358. Magganastangiko Srestho,
saccanam caturo pada,
virago Srestho dhammanar,

dupadanarh ca Cakkhuma.

The eightfold is the best of paths,
four principles the best of truths,
dispassion the best of states,

the Visionary the best of men.

359. Akkhato vo maya maggo,
afifiaye Sallasamsano,
tubbhehi kiccam atapparh akkhataro Tathagata,

patipanna pramokkhanti jhayino Marabandhana.

The path was declared by me,
the removal of the dart by knowledge,
your duty is to have ardour declare the Realised Ones,
entering this path meditators

will be released from the bonds of Mara.
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360. Eseva maggo nastaiiiio,
darms$anassa viSuddhiye,
tam maggam patipajjahvo,
Marassesa pramohani,

etahi tubbhe patipanna dukkhassa antarh karisyatha.

This is the path, there is no other,
for insight and for purity,
you should enter upon this path,
this is the confounding of Mara,

having entered upon this path you will make an end to suffering.

361. Vanarh chindatha ma rukkhe,
vanato jayate bhayarn,
chetta vanaii-ca vanadhaii-ca,

nibbanena gamis$atha.

Cut down the forest of defilements not just the trees,
from the forest arises a danger,
having cut down the forest and thicket,

you will go further without forests.
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362. Yavata vanadho na cchijjati
anumatto pi narassa natisu,
patibaddhamano hi tattha

so vaccho cchiravako va matari.

For as long as an atom of desire
of a man for his kin is not cut down,
the mind is in bondage there,

like a calf in bondage to mother’s milk.

363. Ucchinna sineham attano,
kumudarh §aradikarh va panina,
santimaggam eva byiihaya

Nibbanam Sugatena deSitam.

Cut off any affection for one’s self,
like an autumn lotus plucked with the hand,
develop fully the path to peace and
Nibbana as taught by the Happy One.

364. “Idarn vassa karisyami,
idamh hemanna grhmasu”,
iti balo vicinteti,

antarayam na bujjhati.

“Here I will make the rains retreat,
here during winter and summer”,

in just such a way a fool thinks,
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not understanding the danger.

365. Tarh puttapasusammattam vyasattamanasarih naram,

suttar ggramarn mahogho va maccu-r-adaya gacchati.

That person whose mind is attached and besotted
by cattle and children,
is snatched away by death

just as a sleeping village by a great flood.

366. Na santi putta ttanaya, na pita no pi bhataro,

Antakenadhibhiitassa nasti natisu ttanata.

Children are not a refuge, nor fathers, not even brothers,

for one afflicted by the End-Maker there is no refuge in relatives.

367. Krandatam eva natinam vilapatam cevam ekato

jana antarahiyanti, asakama jahanti nam.

Relatives cry and wail together in this way

people still depart, against their desires they give him up.

368. Etarn vidiya medhavi,
praiifiava vitamacchari,

tam saggagamanarh maggam niccam eva viSodhaye.

Understanding this the sage, wise, free of selfishness,

should constantly purify the path that is leading to heaven.
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369. Tassa hi pandito poso sampassam attham attano

tam saggaganarh maggam niccam eva viSodhaye.

Therefore a wise man looking for his own welfare

should constantly purify the path that is leading to heaven.

370. Sraddho Silena sampanno,
prafifiava susamahito,
niccarh maggam visodheti,

sacchayanarh samparayikarn.

Endowed with faith and virtue,
wise, well-composed,
one constantly purifies the path,

which brings safety in the next world.

371. Sraddho $ilena sampanno,
praiifiava susamabhito,
ramate maggam asevarh,

ajjhattopasame rato.

Endowed with faith and virtue,
wise, composed,
delights in practising the path,

delights in internal peace.
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372. Sraddho §ilena sampanno,
praiifavagarato sada,
samyojanam anutthiilah daham aggi va gacchati,

manamakkhe va papake.

Endowed with faith and virtue,
always delighting in being wise,
one advances like burning fire against the fetter, small or large,

whether it is wicked conceit or hypocrisy.

373. Anicca sabbasankhara,
yato prafinaya passati,
atha nivvandate dukkha -

esa maggo visuddhiye.

All conditions are impermanent,
when one sees this with wisdom,
then one grows tired of suffering —

this is the path to purity.

374. Sabbadhamma anatta ti,
yato praiinaya passati,
atha nivvandate dukkha -

esa maggo visuddhiye.

All components of mind and body are without self,
when one sees this with wisdom,

then one grows tired of suffering —
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this is the path to purity.

375. Yoga hi bhiirt sambhavati,
ayoga bhiurisankhayo,
etam jethapatharh fiatta bhavaya vibhavaya ca,

tatha Siccheya medhavi yatha bhuri pravaddhati.

From effort originates wisdom,
without effort wisdom is destroyed,
having understood these two paths of development and decline,

the sage should train so that his wisdom increases.

Maggavarggah
The Chapter about the Path
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Sahasravarggah
21: The Chapter about Thousands

376. Sahasram api ce vaca anatthapadasahita,
ekarh atthapadam $reyo,

yam Sotta upasammati.

Though there are a thousand sayings consisting of useless words,
better is one useful word,

hearing which one is brought to peace.

377. Yo ca gathasatam bhase anatthapadasahitam,
ekamh Dhamapadam Sreyo,

yam $otta upasammati.

One may speak a thousand verses consisting of useless words,
better is one verse of Dhamma,

hearing which one is brought to peace.

378. Yo sahasrarh sahasranam sanggrame manuse jine,
ekar ca p’ afifiam attanarm,

sa ve sanggramam-uttamo.

One may conquer a thousand men a thousand times in a battle,
but having conquered another, one’s self,

one would surely be supreme in battle.
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379. Mase mase sahasrena yo yajeya §atam sama;
ekaii-ca bhavitattanarh muhuttam api piijaye —

sa eva pijana Sreyo yac cha vassaSatarh hutarh.

One might give alms impartially with a thousand coins of money
month by month for a hundred years;
and one might worship someone with developed self for a second —

that worship is surely better than the hundred-year sacrifice.

380. Yo ca vasSasatam janti aggim paricare vane;
ekaii-ca bhavitattanarh muhuttam api piijaye —

sa eva pijana Sreyo yac cha vassasatam hutar.

One person might care for the fire in the woods for a hundred years;
and one might worship someone with developed self for a second —

that worship is surely better than the hundred-year sacrifice.

381. Yar kifici yastam va hutarh va loke
samvatsararm yajate puiinapekhi,
sabbarh pi tarh na catubbhagam eti —

abhivadana ujjugatesu Sreyo.

Whatever the alms or the sacrifice in the world
the one seeking merit may give for a year,
all that comes not to a quarter of the merit —

better is the worship of the upright.
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382. Mase mase sahasrena yo yajeya Satarh sama,

na tam Buddhe prasadassa kalam agghati sodasim.

One might give alms impartially with a thousand coins of money
month by month for a hundred years;
but that is not worth a sixteenth part

of having confidence in the Buddha.

383. Mase mase sahasrena yo yajeya Satam sama,

na tarh Dhamme prasadassa kalam agghati sodasir.

One might give alms impartially with a thousand coins of money
month by month for a hundred years;
but that is not worth a sixteenth part

of having confidence in the Dhamma.

384. Mase mase sahasrena yo yajeya Satam sama,

na tam Sanghe prasadassa kalam agghati sodasirm.

One might give alms impartially with a thousand coins of money
month by month for a hundred years;
but that is not worth a sixteenth part

of having confidence in the Sangha.
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385. Mase mase sahasrena yo yajeya §atam sama,

na tam sakhatadhammanarh kalam agghati sodasir.

One might give alms impartially with a thousand coins of money
month by month for a hundred years;
but that is not worth a sixteenth part

of those who have mastered Dhamma.

386. Mase mase kusaggrena balo bhuiijeya bhojanam,

na tam Buddhe prasadassa kalam agghati sodasim.

From month to month the fool
may eat food with the tip of kusa grass,
but that is not worth a sixteenth part

of having confidence in the Buddha.

387. Mase mase kusaggrena balo bhuiijeya bhojanam,

na tarh Dhamme prasadassa kalam agghati sodasir.

From month to month the fool
may eat food with the tip of kusa grass,
but that is not worth a sixteenth part

of having confidence in the Dhamma.
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388. Mase mase kusaggrena balo bhuiijeya bhojanam,

na tam Sanghe prasadassa kalam agghati sodasim.

From month to month the fool
may eat food with the tip of kusa grass,
but that is not worth a sixteenth part

of having confidence in the Sangha.

389. Mase mase kusaggrena balo bhuiijeya bhojanam,

na tam sakkhatadhammanar kalam agghati sodasim.

From month to month the fool
may eat food with the tip of kusa grass,
but that is not worth a sixteenth part

of those who have mastered Dhamma.

390. Yo ca vassasatam jive,
dussilo asamahito,
ekaham jivitarh Sreyo,

§illavantassa jhayato.

One might live for a hundred years,
unvirtuous and uncomposed,
but a life of one day is better,

for one with virtue and meditation.
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391. Yo ca vassasatam jive,
dupraiifio asamahito,
ekaham jivitar Sreyo,

praiinavantassa jhayato.

One might live for a hundred years,
lacking in wisdom and uncomposed,
but a life of one day is better,

for one endowed with wisdom and meditation.

392. Yo ca vassasatam jive,
kusido hinaviriyo,
ekaham jivitar Sreyo,

viryyam arabhato drdarn.

One might live for a hundred years,
indolent, with less energy,
but a life of one day is better,

for one with energy set up and firm.

393. Yo ca vasS§asatam jive,
apassam udayavyayar,
ekaham jivitar $reyo,

passato udayavyayar.

One might live for a hundred years,
without seeing rise and fall,

but a life of one day is better,
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for the one seeing rise and fall.

394. Yo ca vasS§asatam jive,
apassarn dhammam uttamarn,
ekaham jivitar Sreyo,

pas$ato dhammam uttamam.

One might live for a hundred years,
without seeing the supreme state,
but a life of one day is better,

for one seeing the supreme state.

395. Yo ca vasSasatam jive,
apasSam amatarh padam,
ekaham jivitarh Sreyo,

passato amatam padam.

One might live for a hundred years,
without seeing the deathless state,
but a life of one day is better,

for one seeing the deathless state.

396. Yo ca vasSasatam jive,
Saddhamme apratisthito,
ekaham jivitarh Sreyo,

Sadhammam iha vijanato.

One might live for a hundred years,
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unestablished in the True Dhamma,
but a life of one day is better,

for one who knows the True Dhamma.

397. Yo ca vasSasatam jive,
aprapya asavakkhayar,
ekaham jivitarh Sreyo,

prapyato asavakkhayari.

One might live for a hundred years,
having not attained the destruction of the pollutants,
but a life of one day is better,

for one who has attained the destruction of the pollutants.

Sahasravarggah
The Chapter about the Thousands
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[Uragavarggah]
[22: The Chapter about the Snake]

398. Yo najjhagami bhavesu sarar,
vicinamh puspam iva udumbaresu,
so bhikkhu jahati oraparam,

urago jinnam iva ttacarm puranir.

That one who has not found any essence in existences,
like one examining a fig tree does not find a flower,
that monk abandons the near and far shore,

like a snake who has abandoned its old, worn-out skin.

399. Yo uppatitarh vineti ragam,
visatam sappavisam va osadhihi,
so bhikkhu jahati orapararm,

urago jinnam iva ttacarm puranir.

That one who removes the passion that has arisen,
as he would remove pervasive snake venom with medicines,
that monk abandons the near and far shore,

like a snake who has abandoned its old, worn-out skin.
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400. Yo uppatitam vineti dosam,
visatam sappavisam va osadhihi,
so bhikkhu jahati orapararn,

urago jinnam iva ttacarh puranir.

That one who removes the hatred that has arisen,
as he would remove pervasive snake venom with medicines,
that monk abandons the near and far shore,

like a snake who has abandoned its old, worn-out skin.

401. Yo uppatitarm vineti moham,
visatam sappavisam va osadhihi,
so bhikkhu jahati oraparar,

urago jinnam iva ttacar puranir.

That one who removes the delusion that has arisen,
as he would remove pervasive snake venom with medicines,
that monk abandons the near and far shore,

like a snake who has abandoned its old, worn-out skin.

402. Yo uppatitam vineti krodham,
visatam sappavisam va osadhihi,
so bhikkhu jahati oraparam,

urago jinnam iva ttacar puranir.

That one who removes the anger that has arisen,
as he would remove pervasive snake venom with medicines,

that monk abandons the near and far shore,
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like a snake who has abandoned its old, worn-out skin.

403. Yo uppatitam vineti manam,
visatarh sappavisam va osadhihi,
so bhikkhu jahati oraparam,

urago jinnam iva ttacar puranir.

That one who removes the conceit that has arisen,
as he would remove pervasive snake venom with medicines,
that monk abandons the near and far shore,

like a snake who has abandoned its old, worn-out skin.

404. Yo ragam udicchiya aSesarn,
bisapuspar va sareruhar vigahya,
so bhikkhu jahati orapararm,

urago jinnam iva ttacarm puranir.

That one who cuts off passion without remainder,
as one enters and cuts off a lotus growing in a lake,
that monk abandons the near and far shore,

like a snake who has abandoned its old, worn-out skin.

405. Yo dosam udicchiya asesam,
bisapuspar va sareruhar vigahya,
so bhikkhu jahati oraparam,

urago jinnam iva ttacarh puranir.

That one who cuts off hatred without remainder,
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as one enters and cuts off a lotus growing in a lake,
that monk abandons the near and far shore,

like a snake who has abandoned its old, worn-out skin.

406. Yo moham udicchiya asesam,
bisapusparh va sareruharm vigahya,
so bhikkhu jahati orapararm,

urago jinnam iva ttacarh puranir.

That one who cuts off delusion without remainder,
as one enters and cuts off a lotus growing in a lake,
that monk abandons the near and far shore,

like a snake who has abandoned its old, worn-out skin.

407. Yo krodham udicchiya aSesarn,
bisapuspam va sareruhar vigahya,
so bhikkhu jahati oraparar,

urago jinnam iva ttacarh puranir.

That one who cuts off anger without remainder,
as one enters and cuts off a lotus growing in a lake,
that monk abandons the near and far shore,

like a snake who has abandoned its old, worn-out skin.

408. Yo manam udicchiya asesar,
bisapusparh va sareruhar vigahya,
so bhikkhu jahati oraparam,

urago jinnam iva ttacarh puraniri.
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That one who cuts off conceit without remainder,
as one enters and cuts off a lotus growing in a lake,
that monk abandons the near and far shore,

like a snake who has abandoned its old, worn-out skin.

409. Yo ragam udicchiya asesarn,
kus$a sangani va chetta bandhanani,
so bhikkhu jahati oraparar,

urago jinnam iva ttacar puranir.

That one who cuts off passion without remainder,
having cut the bonds and attachments, like kusa grass,
that monk abandons the near and far shore,

like a snake who has abandoned its old, worn-out skin.

410. Yo tahnam udicchiya asSesarn,
saritam §igharayam viSodhayitta,
so bhikkhu jahati oraparam,

urago jinnam iva ttacar puranir.

That one who cuts off craving without remainder,
having dried up that quick-flowing stream,
that monk abandons the near and far shore,

like a snake who has abandoned its old, worn-out skin.
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411. Yo naccasari na preccasari,
sabbam vitasari imarh prapaficam,
so bhikkhu jahati orapararn,

urago jinnam iva ttacarh puranir.

He who does not overstep the limit nor lag behind,
who is completely free from the limits® of this impediment,
that monk abandons the near and far shore,

like a snake who has abandoned its old, worn-out skin.

412. Yo naccasari na preccasari,
“sabbam idam vitadhar,” ti mosadhammarn,
so bhikkhu jahati oraparar,

urago jinnam iva ttacar puranir.

He who does not overstep the limit nor lag behind,
thinking: “all this is untrue,” a falsity,
that monk abandons the near and far shore,

like a snake who has abandoned its old, worn-out skin.

% Cone translates: has gone beyond, which seems to be translating atisari.
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413. Yassa vanatha na santi keci,
vinibandhaya bhavaya hetukappa,
so bhikkhu jahati orapararn,

urago jinnam iva ttacarh puranir.

For the one with no desire that has arisen,
having a cause for bondage to existence,
that monk abandons the near and far shore,

like a snake who has abandoned its old, worn-out skin.

414. Yassa jaratha na santi keci,
miila akkus$ala samiihatassa,
so bhikkhu jahati oraparar,

urago jinnam iva ttacar puranir.

For the one with no distress that has arisen,
having uprooted all unwholesome roots,
that monk abandons the near and far shore,

like a snake who has abandoned its old, worn-out skin.

[Uragavarggah]
[The Chapter about the Snake]
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Samapta Dharmmapada Amrtapadani
gathasatani paiica dve ca gathe.
Yatha drstan tatha likhitam,
iti pariharoyam asmadiyah.

Subham astu sarvvasatvananam!

Complete are the five hundred and two verses’’
of the Dharma Verses, the Deathless Verses.
AsIsaw, so I wrote,
giving it our complete attention.

May there be good for all beings!

7% As we can see, despite the number given here, there are only 414 verses in
the text as we receive it (413 taking into account the wrong division at
180-181); why there is this discrepency is not clear as no text appears to be

missing.
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