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Introduction
A Book of Ethical Teachings

The Dhammapada is probably the most popular book in the Pali Canon, and has had
innumerable translations into most modern languages.' The timeless ethical teachings
contained in these verses are still considered relevant to people’s lives, and they are a
good guide to living well, and show how to reap the rewards of good living.

Together with the commentarial stories that accompany the verses — along with the
Jataka verses and stories — they have formed the backbone of the teaching of Buddhist
ethics for well over 2,000 years. The verses and stories are well known in traditional
Theravada Buddhist cultures, and most born and brought up in those societies will be able
to recite many of the verses, and relate the stories that go with them, even from a young
age.

This is not at all surprising as the verses are often memorable, and the stories that
accompany them equally so.” They provided a framework for understanding what are
good and bad actions, and what the consequences of both will be, which is central to the
Buddhist teaching on ethics.

The popularity of the stories can be seen from the many times they are found illustrated
on the ancient monuments of India, especially around Chetiyas; they are also seen in
frescoes and reliefs in temples in Buddhist countries right up to the present day, and they
serve to remind and reinforce the teachings that they embody.

The collection consists of 423 verses, organised into twenty-six chapters, most of which
are fairly short. As there are something like 20,000 verses in the Pali Canon,’ this is but a
very small collection and the Dhammapada is indeed one of the smallest books in the
Canon.’ Most of the verses stand by themselves, although in some cases they come in
pairs,’” and in others two or more verses are evidently joined together to form a longer
unit.

The verses give instruction to the different groups that comprise the Buddhist community,
including advice for the lay person and the monastic, and a number of the verses,
especially towards the end, show ways for understanding who is living up to their role in
the community well, and who is not.’

: Including those that are no longer — or never were — homes to Buddhist cultures.

* Here the commentarial stories are only given in brief, but the complete collection in
Burlingame’s translation can be found here: http://bit.ly/DhpCommentary.

* Around 140 of the verses have parallels elsewhere in the Canon.

¢ Only Khuddakapatha, which appears to have been added much later than the other texts, and
Cariyapitaka, also a late text, are shorter.

’ Most notably in the first chapter.

°I think particularly of the Chapters on Monastics and Brahmins here.
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Types of Verse

The verses I think could well be described as primitive, in the sense that they lack the
refinements and elaboration of high classical Indian verse, and their directness is also part
of their charm.

I have identified certain basic types of verse that have been used in the Dhammapada, and
classified them according to whether they are descriptive,' prescriptive or rhetorical
verses (such as questions and so forth). Further the verses employ similes and metaphors
in making their teachings memorable.

Of course the verses do not adhere strictly to one type or another, and there are some
overlaps, but this does seem to summarise their contents fairly well. Below I give lists
showing where these occur in the text.

Descriptive verses simple state the facts as they were understood by the Buddha, or by the
early Buddhist community. An example might be the opening verse of the collection:

Manopubbangama dhamma, manosettha manomaya,
Mind precedes thoughts, mind is their chief, (their quality is) made by mind,

manasa ce padutthena bhasati va karoti va,
if with a base mind one speaks or acts,

tato narh dukkham-anveti cakkarh va vahato padam.
through that, suffering follows him like a wheel (follows) the ox’s foot.

There are around 344 verses of this type (81%): 1-39, 41, 42, 43, 45, 46, 47, 48, 51-60, 63-
74,76, 79-83, 86, 89-115, 117-122, 124-128, 131, 132, 134-145, 148-156, 160-165, 171-178,
181-196, 200-209, 211, 217-220, 222, 225-230, 235, 237, 240, 241, 244-247,249-263, 265-
273,275-280, 283, 284, 286, 287, 288, 291-301, 303-312, 314-326, 331-339, 341, 342, 346,
347,349-352, 354-368, 372-375, 378, 381, 382, 384-388, 390-393, 395-323.

Prescriptive verses actually lay down rules for behaviour, or recommend a course of
action as being more beneficial. An example is the 40™ verse of the collection:

Kumbhiipamarh kayam-imam viditva,
Knowing this body is (frail) like a jar,

nagariipamam cittam-idar thapetva,
establishing the mind like a fortress,

yodhetha Marar pafifiavudhena,
fight Mara with the weapon of wisdom,

' These often have prescriptive force in that they describe correct behaviour, without, however,
saying that you should follow it.
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jitaii-ca rakkhe, anivesano siya.
guard your success, and do not be attached.
I count 67 verses as belonging to this category (15%): 40, 46, 49, 50, 61, 75,77, 78, 84, 87,
88, 116, 123, 129, 130, 133, 144, 157, 158, 159, 166, 167, 168, 169, 170, 197, 198, 199, 210,
221, 223,224,231, 232,233,234, 236, 238, 239, 242, 243, 248, 274, 281, 282, 285, 289, 290,
302,313, 315, 327, 328, 329, 330, 340, 343, 348, 369, 370, 371, 376, 377, 379, 380, 383, 389.

There are only 13 Rhetorical verses by my reckoning, and they make up 3% of the
collection. Verse 44 is an example:

Ko imam pathavim vicessati
Who will know this earth

yamalokaii-ca imarh sadevakar?
and the lower realm, together with the gods?

Ko dhammapadarih sudesitam
* Who (will reflect) on the well-taught verse of Dhamma

kusalo puppham-ivappacessati?
as a good man reflects on a flower?

See: vv. 44, 46, 62, 146, 179, 180, 212-216, 264, 353, 394.

Similes,' in which otherwise unlike things are compared to drive home a point, are used
in many places throughout the collection. An example is found in the last pair of lines in
verse 7, which compares the ease with which Mara can overthrow the indolent to the way
a weak tree is easily overthrown by the wind:

Subhanupassim viharantar, indriyesu asamvutar,
Living contemplating what is pleasant, uncontrolled in sense faculties,

bhojanamhi amattafifiurh, kusitar hinaviriyar —
not knowing the limit in food, indolent, low in energy —

tarh ve pasahati Maro vato rukkham va dubbalam.
Mara surely overthrows that one, like wind (overthrows) a weak tree.

There are 89 verses employing similes (21%): 1,2,7, 8, 13, 14, 19, 21, 28, 29, 31, 33, 34,
40, 44, 45, 46, 49, 51, 52, 53, 58,59, 64, 65,71, 76, 81, 82,91-95, 123, 125, 134, 135, 136,
143, 144, 149, 150, 152, 155, 156, 161, 162, 164, 170-174, 202, 208, 219, 220, 222, 235, 239,
240, 251,252,268, 284, 285,287,304, 311, 315, 320, 325, 326, 327, 329, 330, 334-338, 342,
343,347, 377, 380, 401, 407, 413.

1 . . . . . —
Normally signified by a comparison word such as iva, va, viya, yatha, upama and sama.
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Metaphors do not use comparison, but suggest a resemblance between otherwise
disparate objects. An example can be found in verse 25, where the island is the safe haven
the person who is striving hopes to make.
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Utthanen’ appamadena samnyamena damena ca,
Through activity, heedfulness, through self-control and through restraint,

diparh kay'ratha medhavi yar ogho nabhikirati.
the sage should make an island that no flood waters can overcome.

I identify 77 verses in this collection that use metaphors (18%): 25, 26, 35, 40, 46, 47, 48,
54-57, 60, 66, 69, 80, 85, 86, 103, 121, 122, 145, 147, 151, 153, 154, 160, 174, 175, 204, 205,
211,218,222, 235-238, 242-244, 254, 255, 262, 263, 275, 276, 282, 283, 288, 294, 295, 302,
321-323,339-341, 344-346, 350, 351, 354, 356-359, 363, 369-371, 385, 387, 388, 414.

Related Verses from the Dhammapada

I have studied the collecting of the verses in A Comparative Edition of the
Dhammapada,' so there is no need to study it again here, but one thing I thought might be
useful in this version was to collect related verses together at the end of each chapter.

At the end of the Chapter about the Pairs, you will therefore find presented nine other
pairs of verses. For the most part though I have restricted myself to relying on word
collocation for the listings, so that other verses, for instance, which mention appamada
are placed at the end of the second Chapter about Heedfulness, verses mentioning citta’
are at the end of the third Chapter about the Mind, and similarly throughout.

I have not necessarily included all verses that have word collocation, if I judge they are
not relevant to the theme of the chapter, but only those which might have made it into the
chapter had the recitors who collected them chosen to include them.

Most chapters in fact have multiple verses collected after them in this way, but for
obvious reasons I have omitted the Miscellaneous Chapter from this. The Chapters about
Anger and about Elephants have no verses collected, as none occur outside those chapters.
Surprisingly, the Chapter about the Brahmins also has only one verse, as is the case also
for the Chapters about Flowers, Stains and about the One who stands by Dhamma.

Layout

e Most of the verses are written in the Siloka metre, which has four lines of eight
syllables to the line. As the semantic unit is normally a pair of lines, they are laid out in
the text as two pairs of lines.

The translation wherever possible also follows this structure, and is given in four
octosyllabic lines. If you count the syllables in the Pali and the English of the example (v.
29) below you can see this has been adhered to:’

" http://bit.ly/ABT-ComDhp.

* But only when the word has the sense of mind.

1 split the lines with markers here to clarify the syllabic lengths, in the text these markers are
omitted.
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Appamatto pamattesu, |l suttesu bahujagaro,
Heedful amongst the heedless ones, Il wakeful amongst the ones who sleep,

abalassarn va sighasso hitva, Il yati sumedhaso.
like a swift horse who abandons |l a weak horse, the wise one moves on.

Occasionally, because of the density, or lack thereof, of information in the verse, I have
had to vary this so that some verses are four lines of six or ten syllables.

e In the Dhammapada there are quite a few verses written in other metrical structures,
which include Tutthubha (11 syllables), Jagati (12 syllables), Vetaliya and
Opacchandasaka (both variable in length).'

These are set out as four separate lines, matching the semantic unit, which here is
normally the line:

Example (Vetaliya) (v. 15):

Idha socati, pecca socati,
Here he laments, after death he laments,

papakari ubhayattha socati,
the wicked one laments in both places,

so socati, so vihannati,
he laments, he suffers vexation,

disva kammakilittham-attano.
seeing the defilement of his own deeds.

Example (Tutthubha) (v. 19):

Bahum-pi ce sahitarh bhasamano,
Even though reciting abundant scriptures,

na takkaro hoti naro pamatto,
the heedless fellow, who does not do (what they say),

g0po va gavo ganayarn paresam,
like a cowboy counting other’s cattle,

na bhagava samaiifiassa hoti.
does not partake of the ascetic life.

' For more details of the metre see my New Edition of the Dhammapada: http://bit.ly/ABT-
NewDhp.
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These verses are indented further in order to distinguish them from the Siloka verses, and
in this case I have adopted decasyllabic blank verse as the structure in the English
translation, again though, for the previously stated reasons, there are some small
variations in length.

In the version included in the English Texts section I have adhered to the English verse
structure more strictly, believing that a version that reflects the metrical nature of the
original text adds something to the memorable nature of the translation itself.

But in the Texts and Translation version, which has the notes on grammar and difficult
points, I have been less strict with this, as that edition is meant to help the student in
reading the Pali, it has therefore received a more literal rendering.

e Normally I take one verse at a time, with a double spacing between verses, but
occasionally when a verse is connected intimately to the next verse or verses, and they
cannot be separated, I then drop the double space.

Example (vv. 58-59):

Yatha sankaradhanasmirm ujjhitasmirh mahapathe
Just as in a forsaken and discarded heap along the highway

paduman tattha jayetha, sucigandharh manoramarn,
a lotus might arise in that place, with a pure fragrance, delighting the mind,

evam sankarabhiitesu, andhabhiite puthujjane
* so amongst the forsaken, the Perfect Sambuddha’s disciple

atirocati pafiiaya Sammasambuddhasavako.
outshines the blind and ordinary folk through his wisdom.

Verses joined in this way include: 58-59, 73-74, 85-86, 104-105, 137-140, 153-154, 186-187,
188-189, 190-192, 195-196, 219-220, 229-230, 242-243, 246-247, 262-263, 271-272, 345-346,
360-361.

Conventions

I use certain conventions in all my documents, which I will repeat here for those who are
not familiar with them.

e Normally I translate the Pali line-by-line, but if two lines have to be taken together
for translation, then I usually mark the line with an asterisk (*, or in some documents a
circle °) at the beginning of the first line, to indicate that this has been done.
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Example (v. 35):

Dunniggahassa lahuno yatthakamanipatino,
* For the mind that is difficult to subdue, flighty, flitting wherever it will,

cittassa damatho sadhu, cittam dantarh sukhavaham.
restraint is good, a restrained mind brings happiness.

Here, For the mind... in the first line translates cittassa in the third.

e Occasionally in the Pali one of the vowels will be written in superscript (e.g. ar'ya);
this is done when the vowel employed is epenthetic (sarabhatti),' and is not pronounced
with its full length, owing to the need to fit the metre.

Example (v. 22):

Etam visesato natva appamadamhi pandita,
The wise, fully understanding this in regard to heedfulness,

appamade pamodanti, Ar'yanam gocare rata.
rejoice in heedfulness, delight in the domain of the Noble.

Occasionally one of the vowels is marked with a breve, again this is because of the metre,
which in this place demands that a syllable that is normally heavy be counted as a light
syllable.

Example (from v. 44):

Ko imam pathavim vicessati
Who will know this earth

yamalokaii-ca imarh sadevakar?
and the lower realm, together with the gods?

Different Editions

The present work has been divided into two different editions. The more scholarly is the
version found in the Texts and Translations section of the website, which discusses the
grammar and the interpretation of the text, and matters connected with the collecting and
positioning of the verses in the text, and occasionally shows how the text could have been
better written. There I have also collected related verses from the Dhammapada
collection at the end of each chapter.

The second is a more popular presentation, placed in the English section, which includes
giving a moral to the verse, followed by a synopsis of the commentarial story, the verse in

" A broken, or hardly pronounced, vowel.
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Pali, and then a metrical translation. The model for this work was my previous Buddhist
Wisdom Verses,' which contained around fifty of the verses from the Dhammapada.

" http://bit.ly/ABT-BWV.
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The texts I am publishing here are the culmination of nearly 15 years of work on the Pali
Dhammapada, and were preceded by a number of other texts, which I will list below.
They give information supplementary to the texts presented here, which I have not
repeated in this edition.

The first I worked on was the Romanised transliteration of the Sinhala-letter Buddha
Jayanti Tripitaka Granthamala text which I prepared around 2002-3. That work set in
motion a study of the text that led first to a New Edition of the Dhammapada in 2004,
which compared the variants in the major printed editions of the Pali text, and also took
into consideration the metre. For variant readings and metrical analysis, that is the
edition to refer to.

That work then formed the basis for A Comparative Edition of the Dhammapada,” which
brought together all the known parallels in Middle Indo-Aryan languages, together with
studies and extensive indexes. There you will find the same verse, or parts of a verse,
given in the ancient languages which were cognate to the Pali, but it is for the advanced
student only.

This year when I began work on the current project, I extracted the information from the
latter work, and added more to it, listing all the parallels in the Pali Canonical and para-
Canonical literature, as well as in other Middle Indo-Aryan languages.’

Other works which have been connected to the Dhammapada include publishing online
Margaret Cone’s Patna Dhammapada, with studies, metrical analysis and indexes;* and
Franz Bernhard’s Udanavarga,” in which I made similar additions. I still have it in mind
to bring out translations of those texts when I can find time.

Acknowledgements

I am once again grateful to Ayya Sudhamma, who went through the text very diligently,
and with humour and patience pointed out its manifold shortcomings. I have now
managed to remove some of those, but any that remain are of course entirely my own
fault.

I hope this work will help to continue the great tradition of providing moral guidance to
the present generation in a form that they can find clear and appealing. Any merit
accruing form this work I would like to dedicate to my parents: may they be well and
happy and peaceful in their new lives

" http://bit.ly/ABT-NewDhp.

* http://bit.ly/ABT-ComDhp.

* http://bit.ly/ABT-DhpParallels.
¢ http://bit.ly/ABT-PatnaDhp.

> http://bit.ly/ABT-Udanavarga.
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2" Edition
In November 2017 I finished a translation of the Patna Dhammapada. The work on that
text reflected back many times on this translation, and I have updated this work

accordingly.

Anandajoti Bhikkhu
November, 2017
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Dhammapadam:
Dhamma Verses

Namo tassa Bhagavato Arahato Sammdasambuddhassa
Reverence to him, the Fortunate One, the Worthy One, the Perfect Sambuddha

Yamakavaggo
1. The Chapter about the Pairs

Manopubbangama dhamma, manosettha manomaya,

Mind precedes thoughts, mind is their chief, (their quality is)° made by mind,’

manasa ce padutthena bhasati va karoti va,

if with a base mind one speaks or acts,

tato narh dukkham-anveti cakkam va vahato® padar. [1]

through that suffering follows him like a wheel (follows)’ the ox’s foot.’

The title is extracted from the end title in the original text. Neuter nouns in Pali often carry a
collective sense, so although Dhammapadam is a singular, it is indicating a collection. The
introductory verse to the GandharT Dharmapada gives the title of that collection in the singular
neuter form also. The so-called Patna Dhammapada has the plural Dhammapada in the end-title,
but it does not seem to be used as a title of the collection, despite the given name.

I take it that pada here means a word, a verse, a sentence; not, as some translations have it, a
path. The compound is quite rare, but it occurs a number of times in this text, and this is the
meaning it has when it occurs at vv. 45, 46, and 102.

* This meaning of this line has to be understood by reference to the whole verse, which is an

ethical statement about the quality of mind bringing suitable returns. I believe many
mistranslations have occurred by treating it as a descriptive, quasi-Abhidhammic, statement
about the relationship between mind and mental objects.

’In parallel versions the reading is always given as manojava, impelled (or driven) by mind, which

might seem more congruous with the early teaching. This reading also occurs in Petakopadesa,
PTS p. 164, which reads in the context of this verse: Manojava ti yattha mano gacchati tattha ime
dhamma gacchanti ti manojava; impelled by mind means wherever the mind goes there these
thoughts go, (therefore) impelled by mind is said.

* It is curious that vahatu, an ox, is not found in PED or CPED.

5

We see here and it many other places that the verb is made to work twice; in Pali the meaning is
clear, but in English we have to restate the verb, otherwise it is ambiguous.

° This verse evidently belongs with the following one, and must have been composed together, but

the commentary assigns very different occasions to their composition. The same could be said
about many others pairs of verses, and not only in this Chapter.
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Manopubbangama dhamma, manosettha manomaya,
Mind precedes thoughts, mind is their chief, (their quality is) made by mind,

manasa ce pasannena bhasati va karoti va,
if with pure mind one speaks or acts,

tato nam sukham-anveti chaya va anapayini. [2]
through that happiness follows him like a shadow which does not depart.
“AKkkocchi marh, avadhi marh, ajini mam, ahasi me”,

1
“He abused me, he struck at me, he overcame me, he robbed me,”

ye ca tarh upanayhanti verarh tesam na sammati. [3]
those” who bear ill-will towards this their hatred is never appeased.

“AKkkocchi marh, avadhi marh, ajini man, ahasi me”,
“He abused me, he struck at me, he overcame me, he robbed me,”

ye tarh na upanayhanti verar tesipasammati.’ [4]
those who do not bear ill-will towards this their hatred is appeased.
Na hi verena verani sammantidha kudacanam,

For not by hatred do hatreds cease at any time in this place,

averena ca sammanti, esa dhammo sanantano.’ [5 ]
they only cease with non-hatred, this truth is (surely) eternal.’

Pare ca na vijananti mayam-ettha yamamase,
The others do not understand that we should restrain ourselves here,

ye ca tattha vijananti tato sammanti medhaga. [6]
but (for) those® here who do understand, through that, (their) dissensions do cease.

: Presumably me is ablative, he took from me, he robbed from me.

2 We might have expected the genitive, not the nominative, form here, yesam, for those..., the line
could easily be rewritten to fit the metre: yesaii-ca upanayhanti, and in the next line: yesam na
upanayhanti.

* This is an unexpected formation here, we either have tesam + upasammati giving sandhi tesipa-,
or the locative is being used tesu + upasammati; if it is the former, then we might have expected
tesaii-ca sammati, to match the verb in the preceding verse.

¢ Interestingly an alternative name for what is now known as Hinduism is the sanatana (variant
form of sanantana) Dharma; this is the earliest use of the phrase I know of.

> This verse and the one that follows do not form a pair, but seem to have been attracted into the
collection at this point by word collocation on vera.

® As in verse three the genitive would have made more sense here: yesam tattha vijananti..., for
those who do understand...
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Subhanupassim viharantar, indriyesu asamvutarn,
Living contemplating' what is pleasant, uncontrolled in sense faculties,

bhojanamhi amattafifiurh, kusitarn hinaviriyam -
not knowing the limit in food, indolent, low in energy —

tarh ve pasahati Maro vato rukkham va dubbalam. [7]
Mara surely overthrows that one, like wind (overthrows) a weak tree.

Asubhanupassim vih®rantam, indriyesu susarvutar,
Living contemplating the unpleasant, well-controlled in sense faculties,

bhojanamhi ca mattaiifiurh, saddham araddhaviriyam —
and knowing the limit in food, faithful, with energy aroused —

tarh ve nappasahati’ Maro vato selarh va pabbatar. [8]
Mara does not overthrow that one, just as wind does not (overthrow) a mountain made of
rock.

Anikkasavo® kasavar yo vattharh paridahessati,
The one who, while still impure, would wear the renunciant’s robe,

apeto damasaccena na so kasavam-arhati. [9]
unendowed with restraint and truth, is not worthy of the renunciant’s robe.

Yo ca vantakasavassa, silesu susamahito,’
The one who, steady in virtue, throws out (any) impurity,

upeto damasaccena sa ve kasavam-ar“hati. [10]
endowed with restraint and truth, is indeed worthy of the renunciant’s robe.

"In the commentary it is clear that viharantam belongs with subhanupassim, not with indriyesu
asamvutam, as many translations have it. Cf. kaye kayanupasst viharati, etc. from
Mahasatipatthanasuttam (DN 22), see elsewhere on this website.

* The form here does not arise through sandhi; na is so closely associated with the verb it is
modifying it becomes part of it, as we see frequently with the negative.

* The form is a double negative, a + nis + kasava; the word is related is to the one following, the
kasava, or discoloured robe.

It is unexpected that the opposite form, silesu asamahito, unsteady in virtue, is not found in the
corresponding line in the previous verse.
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Asare saramatino, sare casaradassino,’
Finding the essential in what is unessential, and seeing the unessential in what is essential,

te sararh nadhigacchanti, micchasankappagocara. [11]
they do not understand what is the essential, and resort to wrong intention.

Saraii-ca sarato natva, asarai-ca asarato,
Knowing the essential in what is essential,” and the unessential in what is unessential,

te saram adhigacchanti, sammasankappagocara. [12]
they understand what is essential, and resort to right intention.
Yatha agaram ducchannar vutthi samativijjhati,

Just as the rain penetrates a house with thatching that is poor,

evarh abhavitam cittarh rago samativijjhati. [13]
so passion penetrates a mind that is undeveloped.

Yatha agarar succhannam vutthi na samativijjhati,
Just as rain does not penetrate a house with thatching that is good,

evarh subhavitarh cittarh rago na samativijjhati. [14]
so passion cannot penetrate a mind that is well-developed.’
Idha socati, pecca socati,

Here* he laments, after death he laments,

papakari ubhayattha socati,
the wicked one laments in both places,

so socati, so vihannati,
he laments, he suffers vexation,

disva kammakilittham-attano. [15]
seeing the defilement of his own deeds.’

" This parses as ca + asara + dassino; it is not clear to me why ca is found here, as it is not needed
by the grammar, the meaning or the metre.

: Interesting use of the ablative here, perhaps indicating the starting point.

? This is one of the most perfect of the compositions showing reversal of meaning in the two
verses.

* Here means here in this world. Idha often has this meaning, just as loke, in the world, often
means simply here.

> Again this and the following verse, which were probably composed together have been separated
by the commentary and given different foundation stories.



1: The Chapter about the Pairs — 21



1: The Chapter about the Pairs — 22

Idha modati, pecca modati,
Here he rejoices, after death he rejoices,

katapuiifio ubhayattha modati,
the meritorious one rejoices in both places,

so modati, so pamodati,
he rejoices, he greatly rejoices,

disva kammavisuddhim-attano. [ 16]
seeing the purity of his own deeds.
Idha tappati, pecca tappati,

Here he suffers, after death he suffers,

papakari ubhayattha tappati,
the wicked one suffers in both places,

“Paparn mé katan”-ti tappati,
he suffers, thinking: “I have done wickedness,”

bhiyyo tappati duggatirh gato. [17]
gone to a bad fate, he suffers much more.'

Idha nandati, pecca nandati,
Here she is happy,” after death she is happy,

katapuiifio ubhayattha nandati,
the righteous one is happy in both places,

“Puninarm mé katan”-ti nandati,
she is happy, thinking: “I have done merit,”

bhiyyo nandati suggatirh gato. [ 18]
gone to a good fate, she is happy much more.

" This and the following verse, which again belong together, do not have any parallels in other
collections of Dhammapadani, and may have been composed as variations of the preceding pair
of verses.

: According to the commentary the verse was spoken about Anathapindika’s younger sister.
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Bahum-pi ce sahitarh' bhasamano,
Even though reciting abundant scriptures,

na takkaro’ hoti naro pamatto,
the heedless fellow, who does not do (what they say),

gopo va gavo ganayar paresam,
like a cowboy counting other’s cattle,

na bhagava samainiassa hoti. [19]
does not partake of the ascetic life.
Appam-pi ce sahitarh bhasamano,

Even though reciting but few scriptures,

Dhammassa hoti anudhammacarT,
but living righteously in accordance with Dhamma,

ragai-ca dosaii-ca pahaya moharn,
abandoning greed, hate and delusion,

sammappajano suvimuttacitto,
understanding aright, with mind well-released,

anupadiyano idha va hurarm va,
that one, unattached here and hereafter,

sa bhagava samaiinassa hoti. [20]
(surely) partakes of the ascetic life.

Yamakavaggo Pathamo
The Chapter about the Pairs, the First

" In Sanskrit the Rg Veda is called samhita (a variant form of this word), but according to the
commentary sahita means the Tipitaka here.
2= tam karo, with assimilation.
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Related Verses from the Dhammapada

Yatha pi ruciram puppharm vannavantam agandhakam,
Just like a beautiful flower, which has colour, but lacks fragrance,

evar subhasita vaca aphala hoti akubbato. [51]
so are well-spoken words fruitless for the one who acts not (on them).

Yatha pi ruciram puppharm vannavantam sagandhakarn,
Just like a beautiful flower, which has colour, and has fragrance,

evarh subhasita vaca saphala hoti pakubbato. [52]

so are well-spoken words fruitful for the one who does act (on them).
Yavajivam-pi ce balo panditarh pay'rupasati,

Even if a fool attends on a wise man for his whole life long,

na so Dhammarnh vijanati, dabbi siiparasam yatha. [64]
he does not learn Dhamma, just as spoon learns not the taste of curry.

Muhuttam-api ce vififia panditam pay'rupasati,
If a perceptive man attends on a wise man even for a second,

khipparh Dhammarh vijanati, jivha siparasarh yatha. [65]
he quickly learns Dhamma, just as the tongue (learns) the taste of curry.
Na tarh kamman katarh sadhu, yarh katva anutappati,

That deed is not well done, which, having done, one has regret,

yassa assumukho rodarh, vipakam patisevati. [67]
for which he has tears on his face, as the result follows him round.

Taii-ca kammarh katam sadhu, yarh katva nanutappati,
But that deed is well done, which, having done, one has no regret,

yassa patito sumano, vipakarh patisevati. [68]
for which he is pleased and happy, as the result follows him round.
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Papaii-ce puriso kay'ra, na tar kay'ra punappunari,
Should a person do that which is wicked, he should not do it again and again,

na tamhi chandarh kay'ratha, dukkho papassa uccayo. [117]
let him not place his intention in it, (for) there is an accumulation of suffering for the
wicked one.

Puiifiafi-ce puriso kay'ra, kay'rathetarh punappunarh,
If a person should make merit, he should do it again and again,

tamhi chandam kayiratha, sukho puniiassa uccayo. [118]
let him place his intention there, there is an increase of joy for the one who has made
merit.

Papo pi passati bhadrarh yava paparh na paccati,
Even the wicked one experiences good fortune while the wickedness does not ripen,

yada ca paccati papam atha papo papani passati. [119]
but when the wickedness ripens then the wicked one experiences wicked things.

Bhadro pi passati paparh yava bhadram na paccati,
Even the fortunate one experiences wickedness as long as the good fortune does not ripen,

yada ca paccati bhadram atha bhadro bhadrani passati. [120]
but when the fortune ripens then the fortunate one experiences good fortune.
Mappamaiiietha papassa: na marh tarh agamissati,

One should not despise a little wickedness (thinking): it will not come to me,

udabindunipatena udakumbho pi pirati,
through the falling of water drops the water-pot is (quickly) filled,

balo purati papassa, thokarh thokam-pi acinam. [121]
the fool, gathering bit by bit, becomes full of wickedness.

Mappamaiifietha pufifiassa: na marh tarh agamissati.
One should not despise a little merit (thinking): it will not come to me,

udabindunipatena udakumbho pi purati,
through the falling of water drops the water-pot is (quickly) filled,

dhiro purati puniiassa, thokathokam-pi acinam. [122]
the wise one, gathering bit by bit, becomes full of merit.
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Sukhakamani bhiitani yo dandena vihirsati,
One who harms with a stick beings who desire happiness,

attano sukham-esano, pecca so na labhate sukhar. [131]
while seeking happiness for himself, won’t find happiness after death.

Sukhakamani bhitani yo dandena na himsati,
One who harms not with a stick beings who desire happiness,

attano sukham-esano, pecca so labhate sukham. [132]
while seeking happiness for himself, will find happiness after death.
Avajje vajjamatino, vajje cavajjadassino,

Finding blame in what is blameless, not seeing blame in what is blameable,

micchaditthisamadana satta gacchanti duggatim. [318]
undertaking wrong views, beings go to a bad destiny.

Vajjaii-ca vajjato fatva, avajjaii-ca avajjato,
Knowing blame in what is blameable, and no blame in what is blameless,

sammaditthisamadana satta gacchanti suggatir. [319]
undertaking right views, beings go to a good destiny.
Sace labhetha nipakar sahayarh

If you should find a prudent friend

saddhirhcararh sadhuviharidhirar,
or companion, one who lives well, a wise one,

abhibhuyya sabbani parissayani
overcoming all your troubles

careyya tenattamano satima. [328]
you should live with that one, glad and mindful.

No ce labhetha nipakam sahayarn
If you do not find a prudent friend

saddhirhcararh sadhuviharidhiram,
or companion, one who lives well, a wise one,

raja va rattham vijitarh pahaya
like a king who abandons his conquered kingdom
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eko care matangaraiifie va nago. [329]
one should live alone like a solitary elephant in the forest.
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Appamadavaggo
2. The Chapter about Heedfulness

Appamado amatapadarih, pamado maccuno padam,
Heedfulness is the deathless state, heedlessness the state of the dead,

appamatta na miyanti, ye pamatta yatha mata. [21]
the heedful do not die, (but) those who are heedless are as if dead.
Etam visesato fnatva appamadamhi pandita,
The wise, understanding this difference in regard to heedfulness,
appamade pamodanti, Ar'yanarh gocare rata. [22]
rejoice in heedfulness, delight in the domain of the Noble Ones.
Te jhayino satatika, niccarh dalhaparakkama,
Those who meditate all the time, constant and firm in their effort,
phusanti dhira Nibbanar, yogakkhemarm anuttaram. [23]
those wise ones reach Nibbana, the unsurpassed release from (all) bonds.
Utthanavato satimato,

For he who is active, mindful,

sucikammassa nisammakarino,
pure in deeds, considerate,

sanfiatassa ca Dhammajivino,
self-controlled, living by Dhamma,

appamattassa’' yasobhivaddhati. [24]
heedful, fame greatly increases.
Utthanen’ appamadena sarnyamena damena ca,

Through activity, heedfulness, through self-control and through restraint,

dipam kay'ratha medhavi yar ogho nabhikirati. [25]
the sage should make an island that no flood waters can overcome.

" The string of genitives in this verse allows us to see side by side some of the different forms the
case ending can take: -vato (neuter), -ato (neuter), -assa (masculine) and -ino (masculine).
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Pamadam-anuyuiijanti bala dummedhino jana,
The foolish and stupid people cultivate heedlessness,

appamadaii-ca medhavi dhanam settham va rakkhati. [26]
but the sagacious one guards heedfulness just as his greatest wealth.

Ma pamadam-anuyuiijetha ma kamaratisanthavam,
Do not cultivate heedlessness, do not be acquainted with delight in sensual pleasure,

appamatto hi jhayanto pappoti vipulamh sukham. [27]
for the heedful one, meditating, (surely) attains great happiness.

Pamadarh appamadena yada nudati pandito,
When the wise one eliminates heedlessness with his heedfulness,

paiinapasadam-aruyha, asoko sokinim pajarn,
and mounts the palace of wisdom, griefless, (he looks) on grieving people;

pabbatattho va bhummatthe dhiro bale avekkhati. [28]

the wise one, like one standing on a mountain, looks down on the fools, who are standing
on the plains.

Appamatto pamattesu, suttesu bahujagaro,

Heedful amongst the heedless ones, wakeful amongst the ones who sleep,
abalassarh va sighasso hitva, yati sumedhaso. [29]

like a swift horse who abandons a weak horse, the true sage moves on.
Appamadena Maghava devanarm setthatar gato,

Through heedfulness Maghava' attained leadership of the gods,
appamadarh pasamsanti, pamado gar*hito sada. [30]

(the good) praise heedfulness, (but) heedlessness is always blamed.
Appamadarato bhikkhu, pamade bhayadassiva,

A monastic who delights in heedfulness, seeing danger in heedlessness,

samyojanarm anum-thiilarh daham aggiva gacchati. [31]

: Maghava is another name for Sakka, how he became Sakka is told in the commentary. The verse
assumes the auditor has some knowledge of the legend, or it may be, that the verse is extracted
from the story.
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advances like burning fire against the fetter,' small or large.

"It is odd that samyojanam is singular, where we might have expected a plural, samyojana. The
commentary defines it as one of the ten kinds of fetter. The idea is that his heedfulness burns the
fetter, as a fire burns and consumes whatever it is attached to. Same at v. 221 below.
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Appamadarato bhikkhu, pamade bhayadassiva,
A monastic who delights in heedfulness, seeing danger in heedlessness,

abhabbo parihanaya: Nibbanasseva santike. [32]
is unable to fall away:' he is well-nigh to Nibbana.

Appamaddavaggo Dutiyo
The Chapter about Heedfulness, the Second

Related Verses from the Dhammapada

Appamadarata hotha, sacittam-anurakkhatha,
You should delight in heedfulness, you should always protect your mind,

dugga uddharathattanam panke sanno va kuiijaro. [327]
you should raise yourself from this pit like the tusker sunk in the mud.

" This is the infinitive-like dative, which we also use in English.
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Cittavaggo
3. The Chapter about the Mind

Phandanari capalam cittam,' dirakkharh dunnivarayar,
An agitated, unsteady mind, difficult to guard, difficult to ward,

ujurh karoti medhavi, usukaro va tejanam. [33]

the sagacious one makes straight, as a fletcher does his arrow.
Varijo va thale khitto, oka-m-okata ubbhato,

Like a fish thrown up on dry land, pulled out from its watery home,’
pariphandatidar cittarh, Maradheyyam pahatave. [34]

the mind is agitated, (one ought) to throw off the sway of Mara.’
Dunniggahassa lahuno yatthakamanipatino,

* For the mind that is difficult to subdue, flighty, flitting wherever it will,
cittassa damatho sadhu, cittarh dantarh sukhavaharh. [35]

restraint is good, a restrained mind brings happiness.
Sududdasar sunipunarh yatthakamanipatinarn,

Hard to see, very subtle, flitting wherever it will,
cittarh rakkhetha medhavi, cittarn guttarn sukhavaham. [36]

the sage should guard the mind, a guarded mind brings happiness.
Duarangaman ekacaram, asarirarh guhasayar,

* Those who will restrain the mind that roams far,

ye cittarh safifam-essanti, mokkhanti Marabandhana. [37]
is lonesome, without a body, hidden, gain release from the bonds of Mara.

"In every case in this chapter citta is in the singular, and must mean mind, not thoughts (plural) as
many translations have it, which also makes more sense contextually.

* Oka has both meanings: water and home.

’ The grammar is not clear here, and words need to be supplied to make good sense, the bold words
are added into these translations: Norman: this thought quivers all over in order to escape the
dominion of Mara; Carter: This mind flaps; [Fit] to discard [is] Mara’s sway; Burlingame: These
thoughts writhe and quiver in their efforts to shake off the power of Mdara. I think the ethical
force of the verse really demands the imperative interpretation.
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Anavatthitacittassa, Saddhamman avijanato,
For the one with unsettled mind, who does not know the True Dhamma,

pariplavapasadassa, paiifia na paripurati. [38]
whose confidence is wavering, wisdom is unfulfilled.

Anavassutacittassa, ananvahatacetaso,
For the one with mind free of lust, for the one with mind unperplexed,

puiinapapapahinassa natthi jagarato bhayam. [39]
for the one who has abandoned making merit and demerit, for the watchful, there is no
fear.

Kumbhiipamarh kayam-imam viditva,
Knowing this body (frail) is like a jar,

nagaripamar cittam-idam thapetva,
establishing the mind like a fortress,'

yodhetha Mararh pafifiavudhena,
fight Mara with the weapon of wisdom,

jitafi-ca rakkhe, anivesano siya. [40]
guard your success, and do not be attached.’

Aciram vatayam kayo pathavim adhisessati,
Before long has passed by, alas, this body will lie on the ground,’

chuddho apetaviiifiano, nirattharh va kalingaram. [41]
rejected, without consciousness, just like a useless piece of wood.

Diso disarh yan-tam kay'ra, verl va pana verinar —
Whatever an aggressor might do to an aggressor, or an enemy to an enemy —

micchapanihitarh cittarh papiyo nam tato kare. [42]
a mind that is badly-directed can do far worse than that to him.

" Solid and protected.

1 do not understand Norman’s translation here of anivesano siya as: one should take no rest, as
nivesana never seems to mean taking a rest.

* On the ground, or maybe in the ground, but burial was not common, either the body was

discarded at the charnel ground, to be taken care of by animals and insects, or it was burned, and
sometimes disposed of in bodies of water.



3: The Chapter about the Mind — 35



3: The Chapter about the Mind — 36

Na tarh' mata pita kay'ra, afifie va pi ca fiataka,
Mother and father might not do for him, or other relatives,

sammapanihitam cittarh seyyaso nar tato kare. [43]
as much good as a mind that is well-directed can do for him.

Cittavaggo Tatiyo
The Chapter about the Mind, the Third

Related Verses from the Dhammapada

Yatha agaram ducchannar vutthi samativijjhati,
Just as the rain penetrates a house with thatching that is poor,

evam abhavitar cittar rago samativijjhati. [13]

so passion penetrates a mind that is undeveloped.
Yatha agarar succhannam vutthi na samativijjhati,

Just as rain does not penetrate a house with thatching that is good,
evarh subhavitarm cittarh rago na samativijjhati. [14]

so passion cannot penetrate a mind that is well-developed.

Tatrabhiratim-iccheyya, hitva kame akiiicano,
One should desire to delight in that place, having given up sense pleasures, and having no
possessions,

par'yodapeyya attanam cittaklesehi pandito. [38]

the wise one should purify the self of defilements of mind.
Abhittharetha kalyane, papa cittarh nivaraye,

Hasten to do wholesome deeds, ward off the mind from wickedness,
dandham hi karato puiifiarh papasmirh ramati mano. [116]

for the mind of the one slow in merit delights in wickedness.
Sabbapapassa akaranar, kusalassa upasampada,

The non-doing of anything wicked, undertaking of what is good,

sacittapar'yodapanam - etarh Buddhana’ sasanar. [ 183]

' We would better read: Yam tam here, whatever Mother and Father and other relatives might do
for him.
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the purification of one’s mind - this is the teaching of the Buddhas.
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Idam pure cittam-acari carikarn
Formerly this wandering mind wandered

yenicchakarh yatthakamam yathasukham,
through desire, pleasure and happiness,

tad-ajjaharh niggahessami yoniso,
(but) today I will control it wisely,

hatthim-pabhinnarh viya ankusaggaho. [326]
like one with goad an elephant in rut.
Appamadarata hotha, sacittam-anurakkhatha,
You should delight in heedfulness, you should always protect your mind,
dugga uddharathattanam panke sanno va kuiijaro. [327]
you should raise yourself from this pit like the tusker sunk in the mud.
Jhaya, bhikkhu, ma ca pamado,

Meditate, monastic, do not be heedless,

ma te kamagune bhamassu cittam,
do not let your mind swirl around in strands of desire,

ma lohagulam gili, pamatto,
do not, heedless, swallow a (hot) iron ball,

ma kandi: ‘Dukkham-idan’-ti dayhamano. [371]
do not, while burning, cry: ‘This is suffering.’
Suifinagarar pavitthassa, santacittassa bhikkhuno,

For the one who has entered an empty place, a monastic with a peaceful mind,

amanusi rati hoti samma Dhammarh vipassato. [373]
there is superhuman delight from insight into true Dhamma.
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Pupphavaggo
4. The Chapter about Flowers

Ko imam pathavim vicessati
Who will know' this earth

yamalokaii-ca imam sadevakam?
and the lower realm,” together with the gods?’

Ko dhammapadarih sudesitam
Who (will reflect)’ on the well-taught verse of Dhamma

kusalo puppham-ivappacessati? [44]
as a good man reflects on a flower?
Sekho pathavim vicessati

The trainee’ will know this earth

yamalokaii-ca imarh sadevakari.
and the lower realm, together with the gods.

Sekho dhammapadan sudesitar
The trainee (will reflect) on the well-taught verse of Dhamma

kusalo puppham-ivappacessati. [45]
as a good man reflects on a flower.

" Often translated as overcome, or conquer, as far as I can see the word is unattested with that
meaning, unless it be here. Comm: attano fianena vicinissati vijanissati, pativijjhissati,
sacchikarissati; note the similarity in meaning to pacessati below.

> Comm: Yamalokafi-ca ti catubbidham apayalokam; Yama’s realm means the fourfold lower
realm.

’ The sentence is evidently meant to encompass the three realms of existence. Norman’s translation
here: this world of Yama with its gods is wrong, as there are no gods in the lower realms of
course.

¢ Many times translated as gather or pluck, the commentary defines it with: vicinissati vijanissati
upaparikkhissati pativijjhissati, sacchikarissati.

> Sekha is a technical term meaning one who is training, having attained at least to Stream-Entry,
but not yet to the final stage of Awakening.
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Phenapamam kayam-imam viditva,
Knowing that this body is just like froth,'

maricidhammam abhisambudhano,
understanding it has the nature of a mirage,’

chetvana Marassa papupphakani,
cutting off Mara’s flower-tipped (arrows),’

adassanam Maccurajassa gacche. [46]
one should go beyond the King of Death’s sight.*
Pupphani heva pacinantarh byasattamanasarih naram,
* Death takes up and carries away the one whose mind is attached to collecting flowers,’
suttar gamam mahogho va, maccu adaya gacchati. [47]
like a great flood (carries off) a sleeping village.
Pupphani heva pacinantar byasattamanasar naram,
* The End-Maker® takes control of the one whose mind is attached to collecting flowers,
atittarh yeva kamesu Antako kurute vasam. [48]
even though he is unsated with sense pleasures.
Yatha pi bhamaro puppham vannagandharh ahethayam

Just as a bee, without hurting the flower, its colour or scent,

paleti rasam-adaya, evam game muni care. [49]
gathers its nectar and escapes,’ so should the seer roam in the village.

" The emphasis is on its unsubstantiality.

* The point here is the illusory nature of permanence.

® Or, we might say, Mara’s temptations.

* That is, to Nibbana, which is something beyond the ken of Mara who is the king of death.

> Here metaphorical for the strands of sense-pleasures (kamaguna). Comm: evam
paficakamagunasankhatani pupphani eva pacinantam ... kamagune bydsattamanasam naram.

6 Antaka, another name for Mara.

" An interesting choice of words, implying I think that the muni should not only be harmless, but
also escape engagement in the village.
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Na paresar vilomani, na paresarh katakatarn
Not the wrongs of others, or what others have done or have not done

attano va avekkheyya, katani akatani ca. [50]

one should consider, but what has been done and not done by oneself.'
Yatha pi ruciram puppharm vannavantarm agandhakam,

Just like a beautiful flower, which has colour, but lacks fragrance,2
evar subhasita vaca aphala hoti akubbato. [51]

so are well-spoken words fruitless for the one who acts not (on them).
Yatha pi rucirarh puppham vannavantarh sagandhakam,

Just like a beautiful flower, which has colour, and has fragrance,
evarh subhasita vaca saphala hoti pakubbato. [52]

so are well-spoken words fruitful for the one who does act (on them).
Yatha pi puppharasimha kay'ra malagune baha,

Just as from a heap of flowers one might make a lot of garlands,
evarh jatena maccena kattabbarh kusalarh bahum. [53]

so should many good deeds be done by one who is born a mortal.

Na pupphagandho pativatam-eti,
The fragrance of flowers goes not against the wind,

na candanam tagaramallika va,
nor does sandalwood or pinwheel or white jasmine,

satafi-ca gandho pativatam-eti,
but the fragrance’ of the good goes against the wind,

sabba disa sappuriso pavayati. [54]
the true person’s (fragrance) permeates all directions.

" This verse has no mention of flowers, or anything similar, and also does not seem to be connected
by word collocation, so its inclusion here is rather a mystery.

2 Gandha, fragrance, is connected to virtue, so the implication is that one who lacks virtue lacks
fragrance.

Meaning his virtue.
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Candanarh tagaram va pi, uppalam atha vassiki,
Sandalwood, pinwheel, then water lily and striped jasmine,

etesam gandhajatanam silagandho anuttaro. [55]

amongst these kinds of fragrance virtue’s fragrance is unsurpassed.
Appamatto ayam gandho yayam tagaracandani,

Pinwheel and sandalwood fragrance are insignificant,
yo ca silavatarh gandho vati devesu uttamo. [56]

but the fragrance of one who has virtue flutters' supreme amongst the gods.
Tesarh sampannasilanarh, appamadaviharinar,

* Mara cannot find the path® of those endowed with virtue, who live heedfully,
sammad-afiifnavimuttanam, Maro maggam na vindati. [57]

and who are freed through complete and deep knowledge.’
Yatha sankaradhanasmirm ujjhitasmir mahapathe

Just as in a forsaken and discarded heap along the highway

padumarh tattha jayetha, sucigandharh manoramarh, (58]
a lotus might arise’ in that place, with a pure fragrance, delighting the mind,

evarh sankarabhiitesu, andhabhiite puthujjane
* so amongst the forsaken, the Perfect Sambuddha’s disciple

atirocati paiifiaya Sammasambuddhasavako. [59]
outshines the blind and ordinary folk through his wisdom.’

Pupphavaggo Catuttho
The Chapter about Flowers, the Fourth

' Vati means both blow, flutter and weave, and in the commentarial story Sakka takes the form of
a weaver.

% This is a common simile in the discourses also, as Mara can only find what is still inside the
rounds of birth and death.

3 Again this verse has no connection to flowers, there may be word-collocation on sila in the
previous verse attracting into this position.

¢ Jayetha is 3rd singular optative in the middle voice.

* The verse lacks the symmetry we might expect.
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Related Verse from the Dhammapada

Vassika viya pupphani maddavani pamuiicati,
Just as striped jasmine casts off its withered flowers,

evarih ragaii-ca dosaii-ca vippamuiicetha bhikkhavo. [377]
so, monastics, cast off (all) passion and hatred.
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Balavaggo
5. The Chapter about Fools

Digha jagarato ratti, digharh santassa yojanarn,
Long is the night for one awake, long is a league for one tired,

digho balanarh samsaro Saddhammarh avijanatar. [60]

long is the round of births and deaths for fools who know not True Dhamma.'
Caraii-ce nadhigaccheyya seyyarh sadisam-attano,

If while roaming one cannot find one better or the same as oneself,
ekacar'yarh dalharh kay'ra: natthi bale sahayata. [61]

one should resolve to go alone: there is no friendship with fools.”
“Putta matthi,” dhanam-matthi,” iti balo vihaiiiati,

“Sons are mine, riches are mine,” so the fool suffers vexation,
atta hi attano natthi, kuto putta, kuto dhanarm? [62]

when even self is not his own,' how then sons, how then riches?
Yo balo mannati balyar, pandito vapi tena so,

The fool who knows (his) foolishness, is at least wise in that (matter),
balo ca panditamani, sa ve balo ti vuccati. [63]

the fool who is proud of his wisdom, he is said to be a fool indeed.
Yavajivam-pi ce balo panditarh pay'rupasati,

Even if a fool attends on a wise man for his whole life long,

na so Dhammarh vijanati, dabbi siiparasam yatha. [64]
he does not learn Dhamma, just as spoon learns not the taste of curry.

" The similes do not quite match the statement, nights feel long, leagues feel long, but the
continuance in samsara actually is long for a fool. The verse provides a good illustration of how
adjectives, here digha, adapt to the nouns they qualify: ratti, feminine; yojana, neut, and
samsara, masculine.

: Although this does express a common Buddhist sentiment, we should remember that in the early
Tuvatakasuttam of the Atthakavagga (Sn 4, XIV vs. 4), we are cautioned about thinking of others
as better, the same or worse than ourselves.

* This parses as me atthi.

*If his self was really his, he would have control over it, and be able to say: let this body be thus,
let it not be thus, but he cannot (see Anattalakkhanasuttam, http://bit.ly/ABT-Anatta).
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Muhuttam-api ce vififia panditam pay'rupasati,
If a perceptive man attends on a wise man even for a second,

khipparh Dhammanm vijanati, jivha stiparasarh yatha. [65]

he quickly learns Dhamma, just as the tongue (learns) the taste of curry.
Caranti bala dummedha amitteneva attana,

Stupid fools live having themselves as their own foes,
karonta papakarh kammam, yarh hoti katukapphalam. [66]

committing wicked deeds, which produce bitter fruit.
Na tarh kamman katarh sadhu, yarh katva anutappati,

That deed is not well done, which, having done, one has regret,
yassa assumukho rodarh, vipakar patisevati. [67]

for which he has tears on his face, as the result follows him round.
Tain-ca kammar katarh sadhu, yarh katva nanutappati,

But that deed is well done, which, having done, one has no regret,
yassa patito sumano, vipakarh patisevati. [68]

for which he is pleased and happy, as the result follows him round.'
Madhuva maniiati balo, yava papam na paccati,

The fool thinks it sweet, as long as the wicked deed does not ripen,
yada ca paccati papam, balo dukkham nigacchati. [69]

but when the wicked deed ripens, the fool undergoes suffering.
Mase mase kusaggena balo bhuiijetha bhojanarm,

From month to month the fool may eat food with the tip of kusa-grass,’

na so sankhatadhammanam kalarh agghati solasim. [70]
(but) he is not worth a sixteenth part of those who have mastered Dhamma.

" These two verses again form a pair, and interestingly neither mention fools, the subject of this
chapter, but may have come in through collocation on the word kamma.
: Meaning he may be an ascetic engaging in very strict practices, such as eating very little.



5: The Chapter about Fools — 47

Na hi papar katarh kammam, sajju khiram va muccati,
A wicked deed that has been done, like milk, does not turn all at once,

dahantam balam-anveti, bhasmacchanno va pavako. [71]
smouldering,' it follows the fool, like a fire covered with ashes.”
Yavad-eva anatthaya fiattam balassa jayati,
As far as learning arises for a fool, it is only to his disadvantage,
hanti balassa sukkarhsarh, muddham-assa vipatayar. [72]
it destroys the fool’s good fortune, and it will destroy his head.’
Asatam bhavanam-iccheyya, purekkharai-ca bhikkhusu,

He may wish for the respect that is lacking, and status amongst the monastics,

avasesu ca issar'yar, pija parakulesu ca: [73]
for control in the living quarters, and worship amongst good families:

“Mameva kata’ mafifiantu gihi pabbajita ubho,
“Householders and renunciants should both think this was done by me,

mameva ativasa assu, kiccakiccesu kismici”,
let them (all) be under my sway, in all to be done and not done”,

iti balassa sankappo, iccha mano ca vaddhati. [74]

so does the fool think, (meanwhile) his desires and conceit increase.
Aififia hi labhiipanisa, afifia Nibbanagamini,

For the means to gains is one thing, the (path) going to Nibbana another,

evam-etam abhififiaya bhikkhu Buddhassa savako
thus knowing this the monastic disciple of the Buddha

sakkaram nabhinandeyya, vivekam-anubruhaye. [75]
should not delight in honours, (but) practise in solitude.*

: Dahati means burns, smoulders, consumes, torments; it is hard to get the force of it over in
natural English.

% There is a mix of similes in this verse, which don’t fit well together.

’ The commentary explains that his head here means his wisdom, though it would have been easy
to write pafiiiam-assa vipatayam if that was what was intended.

¢ Again the verse lacks any mention of fools, and might have been better placed in the
Bhikkhuvagga.
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Balavaggo Paiicamo
The Chapter about Fools, the Fifth

Related Verses from the Dhammapada

Pamadam-anuyuiijanti bala dummedhino jana,
The foolish and stupid people cultivate heedlessness,

appamadaii-ca medhavi dhanam settham va rakkhati. [26]
but the sagacious one guards heedfulness just as his greatest wealth.

Pamadarh appamadena yada nudati pandito,
When the wise one eliminates heedlessness with his heedfulness,

paiinapasadam-aruyha, asoko sokinim pajam,
and mounts the palace of wisdom, griefless, (he looks) on grieving people;

pabbatattho va bhummatthe dhiro bale avekkhati. [28]
the wise one, like one standing on a mountain, looks down on the fools, who are standing
on the plains.

Mappamaiiiietha papassa: na marh tarh agamissati,
One should not despise a little wickedness (thinking): it will not come to me,

udabindunipatena udakumbho pi pirati,
through the falling of water drops the water-pot is (quickly) filled,

balo purati papassa, thokarh thokam-pi acinam. [121]
the fool, gathering bit by bit, becomes full of wickedness.
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So appadutthassa narassa dussati,
One offends against the inoffensive one,

suddhassa posassa ananganassa,
a purified and passionless person,

tam-eva balam pacceti papamn,
that wicked deed (then) returns to the fool,

sukhumo rajo pativatam va Kkhitto. [125]
like fine dust that is thrown against the wind.
Atha papani kammani kararh balo na bujjhati,
The fool does not understand the wicked deeds he is doing,
sehi kammehi dummedho aggidaddho va tappati. [136]
the stupid one is consumed by his deeds as (by) a burning fire.
Etha passathimam lokam cittarh rajarathipaman,
Come, look upon this world adorned like a king’s gilded chariot,
yattha bala visidanti — natthi sango vijanatar. [171]
where fools become depressed — there is no bond for those who understand.
Na ve kadar'ya devalokam vajanti,

The miserly go not to the world of the gods,

bala have nappasamsanti danam,
fools surely do not praise giving,

dhiro ca danam anumodamano,
but the wise one rejoices in giving,

teneva so hoti sukhi parattha. [177]
and through that he is happy hereafter.
Sahu dassanam-ar'yanam, sannivaso sada sukho,

Meeting with the noble is good, living together (with them) is always pleasant,

adassanena balanam niccam-eva sukht siya. [206]
through not meeting foolish people one will constantly be happy.



5: The Chapter about Fools — 50

Balasangatacari hi digham-addhana’ socati,
For he who consorts with fools grieves for a long time,

dukkho balehi samvaso amitteneva sabbada,
dwelling with fools is always suffering as it is with enemies,

dhiro ca sukhasamvaso fiatinarh va samagamo. [207]

the wise one dwells happily as with an assembly of kin.
“Idha vassarh vasissami, idha hemantagimhisu”,

“Here I will dwell during the rains, here during winter and summer”,
iti balo vicinteti, antarayarh na bujjhati. [286]

in just such a way a fool thinks, not understanding the danger.
Ekassa caritam seyyo, natthi bale sahayata,

It is better to live alone, there can be no friendship with a fool,

eko care na ca papani kay'ra,
one should live alone and not do anything bad,

appossukko matangaraiiie va nago. [330]
unconcerned like a solitary elephant in the forest.
Suiifnagarar pavitthassa, santacittassa bhikkhuno,

For the one who has entered an empty place, a monastic with a peaceful mind,

amanusl rati hoti samma Dhammarh vipassato. [373]
there is superhuman delight from insight into true Dhamma.
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Panditavaggo
6. The Chapter about the Wise

Nidhinam va pavattaram yam passe vajjadassinar,
One should regard someone who shows your faults just like one who points out hidden
treasure,

niggayhavadimm medhavir tadisarm panditarh bhaje;
one should keep company with such a sagacious, learned person who reproves you;

tadisarh bhajamanassa seyyo hoti na papiyo. [76]
keeping company with such is (surely) better for you, not worse.

Ovadeyyanusaseyya, asabbha ca nivaraye,
One should advise and instruct, and forbid whatever is vile,

satarh hi so piyo hoti, asatarh hoti appiyo. [77]
for he is dear to the good,1 (but) he is not dear to the bad.

Na bhaje papake mitte, na bhaje purisadhame,
One should not keep company with wicked friends, one should not keep company with
the ignoble,

bhajetha mitte kalyane, bhajetha purisuttame. [78]
you should keep company with spiritual friends, you should keep company with superior
people.”

Dhammapiti sukham seti, vippasannena cetasa,
The one who drinks Dhamma® lives well, with a clear mind,

Ar'yappavedite Dhamme sada ramati pandito. [79]
the wise one will always delight in the Dhamma that is made known by the Noble.

" Although the theme of the good person is present, neither this verse nor the next mention the
pandita.

* This is a bit irregular: the first two lines are in the 3rd person singular, and the second two in the
2nd person (polite) plural. It is possible we should take the last two lines as being in middle voice,
but it would have been easy to write bhajeyya if the change of person wasn’t intended. Patna
reads bhajetha throughout, and Udanavarga reads bhaje, probably trying to regularise the
reading.

’ Comm: Dhammapayako Dhammam pivanto ti attho... ariyasaccani pativijjhanto; the one who
makes (others) drink Dhamma, who drinks Dhamma... who experiences the Noble truths. It seems
both causative and active meanings may be intended.
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Udakam hi nayanti nettika,
Course-makers lead water,

usukara namayanti tejanar,
fletchers straighten arrows,

darurh namayanti tacchaka,
carpenters straighten wood,

attanarm damayanti pandita.' [80]
the wise master themselves.
Selo yatha ekaghano vatena na samirati,
Just as solid rock is not shaken by the wind,
evarh nindapasarsasu na samiiijanti pandita. [81]
so the wise are not moved by blame or praise.
Yatha pi r’hado gambhiro vippasanno anavilo,
Like a lake that is deep, clear and unruffled,
evarh Dhammani sutvana vippasidanti pandita. [32]
just so the wise are confident” after listening to Dhamma.
Sabbattha ve sappurisa cajanti,

True people surely everywhere renounce,

na kamakama lapayanti santo;
the good do not talk of desiring sense-pleasures;

sukhena phuttha atha va dukhena,
when touched by pleasure or by suffering,

noccavacam pandita dassayanti. [83]
the wise show neither elation or depression.

" For a variant of this verse, see 145 below.
* There is a play on meaning of the forms derived from vippasidati, it means both clear and
confident.
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Na attahetu na parassa hetu,
Not for one’s own sake and not for another’s sake,

na puttam-icche na dhanar na ratthar -
not desiring a child, riches, or a kingdom —

na iccheyya adhammena samiddhim-attano;
he should not desire his success through corruption;'

sa silava paififiava dhammiko siya. [84]
he should be both virtuous and wise and righteous.

Appaka te manussesu ye jana paragamino,
Amongst humans few people go beyond,

athayam itara paja tiram-evanudhavati, [85]
the rest of the people run down the bank,

ye ca kho sammad-akkhate Dhamme dhammanuvattino,
but those who live righteously, conforming with this well-taught Dhamma,

te jana param-essanti, maccudheyyarn suduttaram. [86]
those folk will go beyond the realm of death, which is very hard to cross.”

Kanharh dhamman vippahaya, sukkarm bhavetha pandito,
Having abandoned the dark state, the wise one should develop the bright,

oka anokam agamma; viveke yattha diaramar, [87]
having gone forth to homelessness from home; in solitude, where it is hard to delight.

Tatrabhiratim-iccheyya, hitva kame akificano,
One should desire to delight in that place, having given up sense pleasures, and having no
possessions,

par'yodapeyya attanarh cittaklesehi pandito. [38]
the wise one should purify the self of defilements of mind.

: Through wrong, unrighteous or corrupt ways.
* There is no mention of pandita in this verse, the closest being those who live righteously.
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Yesarn sambodhi-angesu samma cittar subhavitam,
For those who have well developed with right mind the factors of complete awakening,

adanapatinissagge anupadaya ye rata,
having given up grasping, those who delight in being unattached,

khinasava jutimanto, te loke parinibbuta. [89]
pollutant-free, shining forth, are emancipated in the world.

Panditavaggo Chattho
The Chapter about the Wise, the Sixth

Related Verses from the Dhammapada

Etam visesato natva appamadamhi pandita,
The wise, fully understanding this in regard to heedfulness,

appamade pamodanti, Ar'yanam gocare rata. [22]
rejoice in heedfulness, delight in the domain of the Noble.

Pamadarh appamadena yada nudati pandito,
When the wise one eliminates heedlessness with his heedfulness,

paiinapasadam-aruyha, asoko sokinim pajam,
and mounts the palace of wisdom, griefless, (he looks) on grieving people;

pabbatattho va bhummatthe dhiro bale avekkhati. [28]
the wise one, like one standing on a mountain, looks down on the fools, who are standing
on the plains.

Yo balo maiiiiati balyan, pandito vapi tena so,

The fool who knows (his) foolishness, is at least wise in that (matter),
balo ca panditamani, sa ve balo ti vuccati. [63]

the fool who is proud of his wisdom, he is said to be a fool indeed.
Yavajivam-pi ce balo panditarh pay'rupasati,

Even if a fool attends on a wise man for his whole life long,

na so Dhamman vijanati, dabbi stiparasarh yatha. [64]
he does not learn Dhamma, just as spoon learns not the taste of curry.
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Muhuttam-api ce vififia panditam pay'rupasati,
If a perceptive man attends on a wise man even for a second,

khipparn Dhammanm vijanati, jivha stparasar yatha. [65]

he quickly learns Dhamma, just as the tongue (learns) the taste of curry.
Attanaii-ce piyam jaiina rakkheyya narm surakkhitar,

If one regards oneself as dear one should guard oneself right well,
tinpam-annataram yamarh patijaggeyya pandito. [157]

during one of the three watches (of the night) the wise one should stay alert.
Attanam-eva pathamam patiriipe nivesaye,

First one should establish oneself in what is suitable,
athaiiiam-anusaseyya, na Kilisseyya pandito. [158]

then one can advise another, the wise one should not have (any) defilement.
Na kahapanavassena titti kamesu vijjati,

Not through a rain of coins is satisfaction found for sense desires,

“Appassada dukha kama,” iti vifiiaya pandito, [186]
the wise one knowing: “Sense pleasures have little joy, (much) suffering,”

api dibbesu kamesu ratirh so nadhigacchati.
does not find delight even in heavenly pleasures.

Tanhakkhayarato hoti Sammasambuddhasavako. [187]
The disciple of the Perfect Sambuddha delights in craving’s destruction.
So karohi dipam-attano,

One should make an island for oneself,

khipparh vayama pandito bhava,
soon the wise one should endeavour,

niddhantamalo, anangano,
removing the stain, blemishless,

dibbarh ariyabhiimim-ehisi. [236]
you will go to the divine and noble realm.
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So karohi dipam-attano,
One should make an island for oneself,

khipparh vayama pandito bhava,
soon the wise one should endeavour,

niddhantamalo anangano,
removing the stain, blemishless,

na punam jatijararh upehisi. [238]
you will not come to birth and old age again.
Na tena hoti Dhammattho yenattharh sahasa naye,
One who would hastily settle a case because of that is not one who stands by Dhamma,
yo ca attharh anatthaii-ca ubho niccheyya pandito. [256]
the wise one should discriminate the two: what is the case and what is not the case.
Na tena pandito hoti yavata bahu bhasati;
One is not a wise person merely because of speaking much;
khemi averi abhayo, pandito ti pavuccati. [258]
being safe, hatred-free, fearless, one is called a wise person.
Na monena muni hoti miilhariipo aviddasu,
Not through silence is a deluded fool (considered to be) a seer,
yo ca tulam va paggayha, varam-adaya pandito. [268]
the wise one, like one holding the balance, takes up what is noble.
Etam-atthavasarh fiatva, pandito silasarnvuto,
Understanding the truth of this the wise one, endowed with virtue,
Nibbanagamanar maggam khippam-eva visodhaye. [289]
should quickly purify the path that is leading to Nibbana.
Balasangatacart hi digham-addhana’ socati,

For he who consorts with fools grieves for a long time,

dukkho balehi sarhvaso amitteneva sabbada,
dwelling with fools is always suffering as it is with enemies,
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dhiro ca sukhasamvaso fiatinarh va samagamo. [207]
the wise one dwells happily as with an assembly of kin.
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“Idha vassar vasissami, idha hemantagimhisu”,
“Here I will dwell during the rains, here during winter and summer”,

iti balo vicinteti, antarayarh na bujjhati. [286]
in just such a way a fool thinks, not understanding the danger.
Ekassa caritam seyyo, natthi bale sahayata,

It is better to live alone, there can be no friendship with a fool,

eko care na ca papani kay'ra,
one should live alone and not do anything bad,

appossukko matangaraiiie va nago. [330]
unconcerned like a solitary elephant in the forest.
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Arahantavaggo
7. The Chapter about the Arahats

Gataddhino visokassa vippamuttassa sabbadhi,
For the one who has reached his goal, who grieves not, being released on all sides,

sabbaganthappahinassa, parilaho na vijjati. [90]

who has abandoned all the knots,' no consuming fever” is found.
Uyyuiijanti sattimanto na nikete ramanti te,

The mindful ones who are striving do not delight in a dwelling,
harisa va pallalam hitva, okam-okarh jahanti te. [91]

like geese who abandon a lake, they abandon fondness for homes.”’
Yesarh sannicayo natthi, ye pariiifiatabhojana,

For those who have no stores,* those who comprehend food aright,’

suiinato animitto ca vimokkho yesa’ gocaro,
for those whose resort is the liberation that is empty or signless,’

akase va sakuntanam, gati tesarn durannaya. [92]
like the birds in the sky, their track’ is hard to find.

: Usually enumerated as four: abhijjha-, byapada-, stlabbataparamasa-,
idamsaccabhinivesagantha;the knots of avarice, ill-will, grasping at virtue and practices, and
inclination to (insisting that) ‘this is the truth’.

* Passion is the consuming fever which is implied here.

? It is hard to get across all the double meanings in this verse, but niketa means: home, company
and attachment; and oka means water, home and attachment.

* The commentary defines this as having stores of kamma, which would lead to rebirth; the Arahat
of course has no such stores.

> Seeing its disgusting nature.

® This is a reference to the three liberations (vimokkha), which are defined as being signless
(animitta), desireless (apanihita) and empty (sufifiata). The second is implied, rather than stated
here.

" Gati may mean their course, track or destiny; it means that they cannot be known either in this
world, or when gone beyond.
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Yassasava parikkhina, ahare ca anissito,
For him whose pollutants are destroyed, who is not dependent on the foods,'

suiifiato animitto ca vimokkho yassa gocaro,
for him whose resort is the liberation that is empty or signless,

akase va sakuntanam, padarh tassa durannayam. [93]
like the birds in the sky, his footprint” is hard to find.
Yassindriyani samatharh gatani,

For the one whose senses are stilled,

assa yatha sarathina sudanta,
like horses well-trained by their charioteer,

pahinamanassa anasavassa —
who has abandoned conceit, who is without pollutants —

deva pi tassa pihayanti tadino. [94]
even the gods envy such a one.
Pathavisamo no virujjhati,

One untroubled just like the earth,

indakhiliipamo tadi subbato,
steadfast just like a city-post,

r’hado va apetakaddamo —
like a lake mud-free —

samsara na bhavanti tadino. [95]
such a one continues not in births and deaths.
Santam tassa manam hoti, santa vaca ca kamma’ ca,

His mind is calm, his speech and his actions are also calm,

sammad-afinavimuttassa, upasantassa tadino. [96]
liberated by right knowledge, such a one is (truly) peaceful.

" The commentary says it means the foods of craving and views.
* Pada may mean his footprint or his state; again it means that they cannot be known either in this
world, or when gone beyond
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Assaddho akataiiia ca sandhicchedo ca yo naro,
The person who is beyond (mere) faith,' who knows that which is unmade,” who has cut
off (rebirth—)linking,3

hatavakaso vantaso, sa ve uttamaporiso. [97]

who has destroyed the occasion,’ who has thrown out hope and desire,’ is surely the
person supreme.

Game va yadi varaiifie, ninne va yadi va thale,

Whether in the village or wilds, whether on low or on high ground,
yatthar’hanto viharanti, tarh bhiimirh ramaneyyakam. [03]

wherever the Arahats live,” that ground is (surely) delightful.
Ramaniyani arafinani yattha na ramati jano,

The delightful wildernesses where the people do not delight,

vitaraga ramissanti, na te kamagavesino. [99]
those without passion will take delight, (but) not those who seek sense pleasures.

Arahantavaggo Sattamo
The Chapter about Arahats, the Seventh

Related Verse from the Dhammapada

Yassa gatirh na jananti deva gandhabbamanusa —
For the one whose destiny is unknown to gods, gandhabbas and men —

khinasavarh Arahantarh, tam-aham brami brahmanar. [420]
being pollutant-free, an Arahat, that one I say is a brahmin.

" Because he has seen the truth for himself.

* Nibbana.

* Sandhi here is short for patisandhi, rebirth-linking.

¢ Destroyed the occasion for good and bad deeds.

> Asa, hope, desire, is here a synonym for craving.

® This is the only verse in this chapter which actually speaks of Arahats.
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Sahassavaggo
8. The Chapter about the Thousands

Sahassam-api ce vaca anatthapadasambhita,
Though there are a thousand sayings consisting of useless words,

ekam atthapadarh seyyo yarh sutva upasammati. [100]

better is one useful word hearing which one is brought to peace.
Sahassam-api ce gatha anatthapadasamhita,

Though there are a thousand verses consisting of useless words,
ekam gathapadarih seyyo yam sutva upasammati. [101]

better is one word of a verse hearing which one is brought to peace.
Yo ce gathasatarh bhase anatthapadasamhita,

One may speak a hundred verses consisting of useless words,
ekamh Dhammapadar seyyo, yarh sutva upasammati. [102]

better is one verse of Dhamma, hearing which one is brought to peace.
Yo sahassarh sahassena sangame manuse jine,

One may conquer a thousand men a thousand times in a battle,
ekaii-ca jeyya attanarn, sa ve sangamajuttamo. [103]

but having conquered one’s own self, one would surely be supreme in battle.
Atta have jitam seyyo ya cayam itara paja,

Conquest over self is better than that over other people,

attadantassa posassa, niccam safifiatacarino, [104]
for the person who conquers himself, who lives constantly well-restrained,

neva devo na gandhabbo, na Maro saha Brahmuna,
neither gods, nor gandhabbas, nor Mara together with Brahmas,

jitarh apajitarh kay'ra tathariipassa jantuno. [105]
can turn conquest into defeat for a person who is like this.
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Mase mase sahassena yo yajetha satarh samarn;

One might give alms impartially' with a thousand (coins of money) month by month for a
hundred (years);

ekaii-ca bhavitattanarh muhuttam-api pijaye —
and one might worship someone with developed self” for a second —

sa yeva piijana seyyo yaii-ce vassasatarn hutam. [106]
that worship is surely better than the hundred-year sacrifice.
Yo ca vassasatar jantu aggim paricare vane;

One person might care for the fire in the woods for a hundred years;

ekaii-ca bhavitattanarn muhuttam-api piijaye —
and one might worship someone with developed self for a second —

sa yeva piijana seyyo yaii-ce vassasatar hutam. [107]
that worship is surely better than the hundred-year sacrifice.
Yam Kifci yittharh ca hutarh ca loke

Whatever the alms or the sacrifice in the world

samvacchararm yajetha puiiiapekkho,
the one seeking merit may give for a year,

sabbam-pi tam na catubhagam-eti —
all that comes not to a quarter (of the merit) —

abhivadana ujjugatesu seyyo. [108]
better is the worship of the upright.
Abhivadanasilissa niccarh vaddhapacayino,

For the one who is constantly worshipping honourable elders,

cattaro dhamma vaddhanti: ayu vanno sukhar balar. [109]
four things increase: the length of life, beauty, happiness, and strength.

" Other translations seem to take samari as meaning year, perhaps following the paraphrase in the
commentary; however, it doesn’t seem to be attested in that meaning, and the singular number
would be wrong, both of which are against it. Rather is seems we should take it as an adjective
with the meaning, equally, indifferently, impartially.

* The commentary says it means anyone who is a Noble Person or one who has attained any of the
four stages of Awakening.
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Yo ca vassasatam jive, dussilo asamahito,
One might live for a hundred years, unvirtuous and uncomposed,

ekaham jivitarh seyyo, silavantassa jhayino. [110]
(but) a life of one day is better, for one with virtue and meditation.
Yo ca vassasatam jive, duppaiiio asamabhito,
One might live for a hundred years, lacking in wisdom and uncomposed,
ekahar jivitam seyyo, pafihavantassa jhayino. [111]
(but) a life of one day is better, for one endowed with wisdom and meditation.
Yo ca vassasatarm jive, kusito hinaviriyo,
One might live for a hundred years, indolent, with less energy,
ekaham jivitarh seyyo, vir'yam-arabhato dalhari. [112]
(but) a life of one day is better, for one with energy set up and firm.
Yo ca vassasatam jive apassam udayabbayarn,
One might live for a hundred years without seeing rise and fall,
ekaham jivitarh seyyo passato udayabbayar. [113]
(but) a life of one day is better (for the one) seeing rise and fall.
Yo ca vassasatar jive apassam amatarh padarh,
One might live for a hundred years without seeing the deathless state,
ekaham jivitarh seyyo passato amatarm padam. [114]
(but) a life of one day is better (for one) seeing the deathless state.
Yo ca vassasatam jive apassarhn dhammam-uttaman,

One might live for a hundred years without seeing the supreme state,

ekaham jivitarh seyyo passato dhammam-uttamarh. [115]
(but) a life of one day is better (for one) seeing the supreme state.

Sahassavaggo Atthamo
he Chapter about the Thousands, the Eighth
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Papavaggo
9. The Chapter about Wickedness

Abhittharetha kalyane, papa cittarh nivaraye,
Hasten to do wholesome deeds, ward off the mind from wickedness,

dandhar hi karato puiifam papasmir ramati mano. [116]
for the mind of the one slow in merit delights in wickedness.

Papaii-ce puriso kay'ra, na tar kay'ra punappunarh,
Should a person do that which is wicked, he should not do it again and again,

na tamhi chandar kay'ratha, dukkho papassa uccayo. [117]
let him not place his intention in it, (for) there is an accumulation of suffering for the
wicked one.

Puiifiafi-ce puriso kay'ra, kay'rathetarh punappunarh,
If a person should make merit, he should do it again and again,

tamhi chandarh kayiratha, sukho puiifiassa uccayo. [118]
let him place his intention there, there is an increase of joy for the one who has made
merit.

Papo pi passati bhadrarm yava paparh na paccati,
Even the wicked one experiences good fortune while the wickedness does not ripen,

yada ca paccati papar atha papo papani passati. [119]
but when the wickedness ripens then the wicked one experiences wicked things.
Bhadro pi passati paparh yava bhadram na paccati,

Even the fortunate one experiences wickedness as long as the good fortune does not ripen,

yada ca paccati bhadram atha bhadro bhadrani passati. [120]
but when the fortune ripens then the fortunate one experiences good fortune.
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Mappamaiiietha papassa: na mar tam agamissati,
One should not despise a little wickedness (thinking): it will not come to me,

udabindunipatena udakumbho pi pirati,
through the falling of water drops the water-pot is (quickly) filled,

balo purati papassa, thokarh thokam-pi acinam. [121]
the fool, gathering bit by bit, becomes full of wickedness.

Mappamaiifietha puifiassa: na marh tarh agamissati.
One should not despise a little merit (thinking): it will not come to me,

udabindunipatena udakumbho pi pirati,
through the falling of water drops the water-pot is (quickly) filled,

dhiro purati puniiassa, thokathokam-pi acinam. [122]
the wise one, gathering bit by bit, becomes full of merit.

Vanijo va bhayarh maggam, appasattho mahaddhano,
Like a merchant on a fearful path, with few friends and great wealth,

visam jivitukamo va, papani parivajjaye. [123]
as one loving life (would avoid) poison, (so) should one avoid wicked deeds.

Panimhi ce vano nassa hareyya panina visam,
If there is no wound in his hand he can carry poison with his hand,

nabbanam visam-anveti, natthi paparm akubbato. [124]
poison does not enter without a wound, there is no bad result for the one who does no
(wrong).

So appadutthassa narassa dussati,
One offends against the inoffensive one,

suddhassa posassa ananganassa,
a purified and passionless person,

tam-eva balarh pacceti paparn,
that wicked deed (then) returns to the fool,

sukhumo rajo pativatam va Kkhitto. [125]
like fine dust that is thrown against the wind.
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Gabbham-eke ’papajjanti, nirayarm papakammino,
Some are reborn in the womb, (but) those who are wicked in the underworld,

saggam sugatino yanti, parinibbanti anasava. [126]
the righteous go to heaven, those who are pollutant-free are emancipated.
Na antalikkhe, na samuddamajjhe,

Neither in the sky, nor in the middle of the ocean,

na pabbatanarh vivaram pavissa:
nor after entering a mountain cleft:

na vijjati so jagatippadeso
there is no place found on this earth

yatthatthito mucceyya papakamma. [127]
where one can be free from (the results of) wicked deeds.
Na antalikkhe, na samuddamajjhe,

Neither in the sky, nor in the middle of the ocean,

na pabbatanam vivarar pavissa:
nor after entering a mountain cleft:

na vijjati so jagatippadeso,
there is no place found on this earth,

yatthatthitarh nappasahetha maccu. [128]
in which death does not overcome one.

Papavaggo Navamo
The Chapter about Wickedness, the Ninth

Related Verses from the Dhammapada

Attana va katarh papam, attajarh attasambhavam,
That wickedness done by oneself, born in oneself, arising in oneself,

abhimatthati dummedharh vaj'rarh vasmamayarih manir. [161]

crushes the one who is stupid, as a diamond (crushes) a rock-jewel.

Attana va katam paparh, attana sankilissati,
By oneself alone is a wicked deed done, by oneself is one defiled,
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attana akatarh papam, attana va visujjhati,
by oneself is a wicked deed left undone, by oneself is one purified,

suddhi asuddhi paccattarn, naiifio anfiarh visodhaye. [165]

purity and impurity come from oneself, (for) no one can purify another.
Yassa papam katarh kammam kusalena pithiyati —

The one whose wicked deed is covered over by a good deed —
s6 imarh lokam pabhaseti abbha mutto va candima. [173]

that one shines brightly on this world like the moon released from a cloud.
Ekam dhammarh atitassa, musavadissa jantuno,

For the person speaking falsely, who has transgressed in this one thing,
vitinnaparalokassa, natthi paparh akariyam. [176]

who has abandoned the next world, there is no wickedness left undone.
Sabbapapassa akaranam, kusalassa upasampada,

The non-doing of anything wicked, undertaking of what is good,
sacittapar'yodapanari - etarh Buddhana’ sasanari. | 183]

the purification of one’s mind - this is the teaching of the Buddhas.
Malitthiya duccaritam, maccherarh dadato malam,

Bad conduct is a woman’s stain, stinginess is a giver’s stain,
mala ve papaka dhamma asmim loke paramhi ca. [242]

wicked actions are indeed stains both in this world and in the next.
Yo ca sameti papani, anurm-thilani sabbaso —

The one who pacifies wicked deeds, small and great, in every way —
samitatta hi papanam samano ti pavuccati. [265]

through the pacifying of wicked deeds he is said to be an ascetic.
Papani parivajjeti sa muni tena so muni,

The seer who rejects wicked deeds through that is (considered) a seer,

yo munati ubho loke muni tena pavuccati. [269]
whoever understands both worlds because of that is said to be a seer.
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Kasavakantha bahavo papadhamma asaifiiiata,
Many wearing the monastic robe around their necks are wicked, unrestrained,

papa papehi kammehi nirayarh te upapajjare. [307]
the wicked through their wicked deeds re-arise in the underworld.
Ekassa caritam seyyo, natthi bale sahayata,

It is better to live alone, there can be no friendship with a fool,

eko care na ca papani kay'ra,
one should live alone and not do wicked things,

appossukko matangaraiiie va nago. [330]
unconcerned like a solitary elephant in the forest.
Sukham yava jara silarm, sukha saddha patitthita,
Virtuous conduct till old age is good, the establishing of faith is good,
sukho panfiaya patilabho, papanarh akaranarh sukhari. [333]
the acquisition of wisdom is good, doing nothing wicked is good.
Bahitapapo ti brahmano,
Warding off wickedness one is called a brahmin,

samacar'ya samano ti vuccati,
one living austerely is said to be an ascetic,

pabbajayam-attano malam
* because of driving forth (all) stain from oneself

tasma pabbayjito ti vuccati. [388]
one is said to be one who has gone forth.
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Dandavaggo
10. The Chapter about the Stick

Sabbe tasanti dandassa, sabbe bhayanti maccuno,
Everyone trembles at the stick, everyone is in fear of death,

attanarh upamam katva, na haneyya na ghataye. [129]

comparing oneself (with others), one should not hurt or have (them) hurt.
Sabbe tasanti dandassa, sabbesar jivitam piyarn,

Everyone trembles at the stick, for all of them life is dear,
attanarh upamam katva, na haneyya na ghataye. [130]

comparing oneself (with others), one should not hurt or have (them) hurt.
Sukhakamani bhutani yo dandena vihimsati,

One who harms with a stick beings who desire happiness,
attano sukham-esano, pecca so na labhate sukhar. [131]

while seeking happiness for himself, won’t find happiness after death.
Sukhakamani bhutani yo dandena na himsati,

One who harms not with a stick beings who desire happiness,
attano sukham-esano, pecca so labhate sukhar. [132]

while seeking happiness for himself, will find happiness after death.
Mavoca pharusarm kaiici, vutta pativadeyyu’ tam,

Do not say anything harsh, spoken to they might answer back to you,
dukkha hi sarambhakatha, patidanda phuseyyu’ tam. [133]

for arrogant talk entails misery, and they might strike you back with a stick.
Sace neresi attanam karhso upahato yatha,

If you make no sound like a gong that is broken,

esa pattosi Nibbanarh, sarambho te na vijjati. [134]
you are (like) one who has attained Nibbana, contention is not found in you.
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Yatha dandena gopalo gavo paceti gocaram,
Like a cowherd with a stick drives cattle to pasture,

evari jara ca maccu ca ayurh pacenti paninar. [135]
so do old age and death drive life out of beings.
Atha papani kammani kararh balo na bujjhati,
The fool does not understand the wicked deeds he is doing,
sehi kammehi dummedho aggidaddho va tappati. [136]
the stupid one is consumed by his deeds as (by) a burning fire.
Yo dandena adandesu appadutthesu dussati

Whoever offends with a stick those who are inoffensive and harmless

dasannam-aniiataram thanarh khippam-eva nigacchati: [137]
will quickly fall into one of ten states:

vedanarh pharusari, janim, sarirassa ca bhedanam,
harsh feelings, loss (of his wealth), and the break up of the body,

garukam va pi abadham, cittakkheparh va papune, [138]
or even heavy affliction, or surely he will lose his mind,

rajato va upassaggarih, abbhakkhanarh va darunam,
(there may be) danger from the King, or slander that is terrible,

parikkhayam va fiatinam, bhoganarh va pabhanguram, [139]
(he may suffer from) loss of kin, or (from) the destruction of wealth,

atha vassa agarani aggi dahati pavako,
also his houses may be consumed by flames and fire,

kayassa bheda duppaiiiio nirayam so upapajjati. [140]
and at the break-up of the body that one lacking in wisdom will arise in the underworld.
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Na naggacar'ya na jata na panka,
Not going naked, nor matted hair, nor mud,

nanasaka thandilasayika va,
nor fasting or lying on stony ground,

rajo ca jallarh ukkutikappadhanar,
dust and dirt, (or) striving while squatting,

sodhenti maccam avitinnakankham. [141 ]
can purify a mortal who has not removed uncertainty.'
Alankato ce pi samam careyya,

Even if he were to adorn himself,

santo danto niyato brahmacari,
(but) is peaceful, trained, settled, spiritual,

sabbesu bhiitesu nidhaya dandar,
and has put aside the stick” towards all beings,

so brahmano so samano sa bhikkhu. [142]
he is a brahmin, an ascetic, a monastic.
Hirinisedho puriso koci lokasmi’ vijjati,
Whatever person in the world is found restrained by conscience,
yo nindarh appabodhati, asso bhadro kasam-iva. [143]
and is aware of his fault, is like a good horse that is (restrained) by a whip.
Asso yatha bhadro kasanivittho,

Like a good horse restrained by the whip,

atapino samvegino bhavatha.
you should be ardent and spiritually intense.

Saddhaya silena ca viriyena ca,
Having faith, virtue and energy,

samadhina Dhammavinicchayena ca.
concentration and investigation of the Dhamma.

" There seems to be no particular reason this is in the Chapter about the Stick.
* This could also be translated as has put aside violence towards all beings.
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Sampannavijjacarana patissata,
One who has understanding and good conduct, mindfulness,

pahassatha dukkham-idarh anappakarh. [144]
will abandon this not insignificant suffering.'
Udakarn hi nayanti nettika,

Course-makers lead water,

usukara namayanti tejanam,
fletchers straighten arrows,

darurh namayanti tacchaka,
carpenters straighten wood,

attanarh damayanti subbata. [145]
the mild master themselves.’

Dandavaggo Dasamo
The Chapter about the Stick, the Tenth

Related Verses from the Dhammapada

Apuiifalabho ca gati ca papika,
Gaining demerit and a bad destiny,

bhitassa bhitaya rati ca thokika,
and (only) the small delight of a scared man with a scared woman,

raja ca dandam garukam paneti,
and kings who apply heavy punishment,

tasma naro paradaram na seve. [310]
a man therefore should not consort with another’s wife.
Nidhaya dandam bhiitesu tasesu thavaresu ca,

* Whoever has laid down the stick (used) against fearful and fearless beings,

yo na hanti na ghateti, tam-aham brami brahmanar. [405]
who neither hurts nor kills, that one I say is a brahmin.

: Again these two verses have no connection to a stick, but also do not fit in thematically with any
other chapter either.
% For a variant of this verse, see verse 80 above.
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Aviruddham viruddhesu, attadandesu nibbutarh,
Being friendly with the hostile, calm amongst those holding a stick,

sadanesu anadanarh, tam-aham briumi brahmanar. [406]
not attached amongst those attached, that one I say is a brahmin.
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Jaravaggo
11. The Chapter about Old Age

Ko nu haso, kim-anando, niccam pajjalite sati,
Why this laughter, why this joy, when the world is constantly burning,

andhakarena onaddha, padiparh na gavesatha? [146]
why, when enveloped by darkness, do you not seek for a light?
Passa cittakatam bimbarh, arukayam samussitarh,
See this beautified manikin, a heap of sores that is raised up,
aturarm bahusankappam, yassa natthi dhuvam thiti. [147]
sick, imagined in many ways,' which has nothing stable or firm.
Parijinnam-idar ripam, roganilamm pabhangurar,
This body is worn out, a nest of disease, perishing,
bhijjati putisandeho, maranantam hi jivitam. [148]
the putrid body comes to destruction, for life ends in death.
Yanimani apatthani alapiineva sarade
Like discarded white gourds’ thrown away in autumn
kapotakani atthini, tani disvana ka rati? [149]
are these grey bones; seeing them, why is there delight?
Atthinarh nagaram Kkatarh,
This fortress is made out of bones,

mamsalohitalepanarh,
plastered over with flesh and blood,

yattha jara ca maccu ca,
but hidden within lie old age,

mano makkho ca ohito. [150]

"tis very unclear how we should read this, as we are talking about the body it seems translations
indicating it has many intentions are incorrect. The comm. says: mahdjanena bahudha
sankappam, which I follow.

* The comm. positions the Buddha as pointing out discarded corpses as he says this; the word
specifically means white gourds.
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death, also conceit and anger.'

"It seems strange to say that the mental states of conceit and anger lie hidden in the body here.
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Jiranti ve rajaratha sucitta,
Decorated royal chariots decay,

atho sariram-pi jaram upeti,
and the body also decays,

sataii-ca Dhammo na jararm upeti,
but the good Dhamma does not decay,

santo have sabbhi pavedayanti. [151 ]
the good surely pass it on to the good.

Appassutayari puriso balivaddo va jirati,
The person of little learning increases in age like an ox,

marhsani tassa vaddhanti, paiiiia tassa na vaddhati. [152]
(for although) his flesh does increase, his wisdom does not increase.

Anekajatisarmsarar sandhavissam anibbisam
Through the round of countless births and deaths I have wandered without finding

gahakarakarh gavesanto: dukkha jati punappunarh. [153]
the housebuilder I was seeking: born and suffering once again.

Gahakaraka ditthosi! Puna gehar na kahasi:
O housebuilder, now you are seen! You will not build the house again:

sabba te phasuka bhagga, gahakutam visankhitam,
all your rafters have been broken, and the ridgepole has been destroyed,

visankharagatar cittam, tanhanam khayam-ajjhaga. [154]
my mind has reached the unconditioned, and craving’s end has been achieved.
Acaritva brahmacar'yam, aladdha yobbane dhanarh,

Not having lived the holy life, not having gained wealth in their youth,

jinnakofica ca jhayanti khinamacche va pallale. [155]
they waste away like herons in a small lake devoid of fish.
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Acaritva brahmacar'yarh aladdha yobbane dhanar
Not having lived the holy life, not having gained wealth in their youth,

senti capatikhitta va, puranani anutthunam. [156]
they lie like (shafts) shot from a bow, wailing about things in the past.

Jaravaggo Ekdadasamo
The Chapter about Old Age, the Eleventh

Related Verses from the Dhammapada

Yatha dandena gopalo gavo paceti gocaram,
Like a cowherd with a stick drives cattle to pasture,

evari jara ca maccu ca ayuri pacenti paninar. [135]
so do old age and death drive life out of beings.
Sukharh yava jara silarh, sukha saddha patitthita,

Virtuous conduct till old age is good, the establishing of faith is good,

sukho paiifiaya patilabho, papanarh akaranarh sukhar. [333]
the acquisition of wisdom is good, doing nothing wicked is good.
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Attavaggo
12. The Chapter about the Self

Attanaii-ce piyam jaiina rakkheyya narm surakkhitar,
If one regards oneself as dear one should guard oneself right well,

tinnpam-aniiatararm yamarh patijaggeyya pandito. [157]
during one of the three watches (of the night) the wise one should stay alert.'

Attanam-eva pathamarh patiriipe nivesaye,
First one should establish oneself in what is suitable,

athafifam-anusaseyya, na Kilisseyya pandito. [158]
then one can advise another, the wise one should not have (any) defilement.

Attanaii-ce tatha kay'ra yathafifiam-anusasati,
He should do himself as he would advise another (to do),

sudanto vata dametha, atta hi kira duddamo. [159]
being well-trained, he could surely train (another), for it is said the self is difficult to
train.

Atta hi attano natho, ko hi natho paro siya?
For the self is the friend of self, for what other friend would there be?

Attana va sudantena natham labhati dullabham. [160]
When the self is well-trained, one finds a friend that is hard to find.
Attana va katarh papam, attajarh attasambhavam,

That wickedness done by oneself, born in oneself, arising in oneself,

abhimatthati dummedhari vajram vasmamayarh manir. [161]
crushes the one who is stupid, as a diamond (crushes) a rock-jewel.”

" The commentary takes yama as meaning one of the three periods (of life): youth, adulthood and
old age; but the Buddha often recommended that one watch of the night should be spent in
meditation, and this is the meaning I follow here.

* It seems odd to compare wickedness to a diamond and the self to a rock-jewel (presumably
meaning a fake jewel), and the simile is not convincing. It is presumably the ease with which a
diamond crushes a fake jewel which is being highlighted.
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Yassa accantadussilyarih, maluva Salam-ivotatarn,
The one who has an exceeding lack of virtue, like a deadly creeper covering a Sal tree,

karoti so tathattanarh yatha narh icchatt diso. [162]
makes himself the same as his enemy wishes him to be.
Sukarani asadhiini, attano ahitani ca,
Easily done are things not good, and unbeneficial for oneself,
yarin ve hitaii-ca sadhuii-ca tam ve paramadukkaram. [163]
but that which is beneficial and good is supremely hard to do.
Yo sasanar arahatarh Ar'yanam Dhammajivinari

* Whoever reviles the worthy teaching of the Noble Ones who live by Dhamma,

patikkosati dummedho ditthirh nissaya papikam,
that stupid one, depending on wicked views,

phalani katthakasseva attaghafinaya phallati. [164]
like the bamboo when it bears fruit, brings about his own destruction.'
Attana va katam papar, attana sankilissati,

By oneself alone is a wicked deed done, by oneself is one defiled,

attana akatarh papam, attana va visujjhati,
by oneself is a wicked deed left undone, by oneself is one purified,

suddhi asuddhi paccattarn, naiifio anfiarh visodhaye. [165]
purity and impurity come from oneself, (for) no one can purify another.
Atta-d-attham paratthena bahuna pi na hapaye;

One should not neglect one’s own good for another’s, however great;

atta-d-attham-abhinfiaya sa-d-atthapasuto siya. [166]
knowing what is good for oneself one should be intent on that good.

Attavaggo Dvadasamo
The Chapter about the Self, the Twelfth

' The bamboo flowers only after a very great length of time (often 60+ years or more), and then
dies.
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Related Verses from the Dhammapada

Na paresarh vilomani, na paresam katakatar
Not the wrongs of others, or what others have done or have not done

attano va avekkheyya, katani akatani ca. [50]
one should consider, but what has been done and not done by oneself.
Caraii-ce nadhigaccheyya seyyarh sadisam-attano,
If while roaming one cannot find one better or the same as oneself,
ekacar'yar dalham kay'ra: natthi bale sahayata. [61]
one should resolve to go alone: there is no friendship with fools.
“Putta matthi, dhanam-matthi,” iti balo vihaniati,
“Sons are mine, riches are mine,” so the fool suffers vexation,
atta hi attano natthi, kuto putta, kuto dhanarm? [62]
when even self is not his own, how then sons, how then riches?
Caranti bala dummedha amitteneva attana,
Stupid fools live having themselves as their own foes,
karonta papakarh kammam, yarh hoti katukapphalam. [66]
committing wicked deeds, which produce bitter fruit.
Udakam hi nayanti nettika,

Course-makers lead water,

usukara namayanti tejanam,
fletchers straighten arrows,

darurh namayanti tacchaka,
carpenters straighten wood,

attanarm damayanti pandita. [30]
the wise master themselves.
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Na attahetu na parassa hetu,
Not for one’s own sake and not for another’s sake,

na puttam-icche na dhanar na ratthar -
not desiring a child, riches, or a kingdom —

na iccheyya adhammena samiddhim-attano;
he should not desire his success through corruption;

sa silava paiifiava dhammiko siya. [84]
he should be both virtuous and wise and righteous.

Tatrabhiratim-iccheyya, hitva kame akiiicano,
One should desire to delight in that place, having given up sense pleasures, and having no
possessions,

par'yodapeyya attanarh cittaklesehi pandito. [38]
the wise one should purify the self of defilements of mind.
Yo sahassam sahassena sangame manuse jine,
One may conquer a thousand men a thousand times in a battle,
ekaii-ca jeyya attanarn, sa ve sangamajuttamo. [103]
but having conquered one’s own self, one would surely be supreme in battle.
Atta have jitam seyyo ya cayam itara paja,
Conquest over self is better than that over other people,

attadantassa posassa, niccam saififiatacarino, [104]
for the person who conquers himself, who lives constantly well-restrained,

neva devo na gandhabbo, na Maro saha Brahmuna,
neither gods, nor gandhabbas, nor Mara together with Brahmas,

jitarh apajitarh kay'ra tatharipassa jantuno. [105]
can turn conquest into defeat for a person who is like this.
Sabbe tasanti dandassa, sabbe bhayanti maccuno,

Everyone trembles at the stick, everyone is in fear of death,

attanarh upamam katva, na haneyya na ghataye. [129]
comparing oneself (with others), one should not hurt or have (them) hurt.
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Sabbe tasanti dandassa, sabbesar jivitam piyar,
Everyone trembles at the stick, for all of them life is dear,

attanarh upamam katva, na haneyya na ghataye. [130]
comparing oneself (with others), one should not hurt or have (them) hurt.
Sukhakamani bhiitani yo dandena vihimsati,
One who harms with a stick beings who desire happiness,
attano sukham-esano, pecca so na labhate sukham. [131]
while seeking happiness for himself, won’t find happiness after death.
Sukhakamani bhiutani yo dandena na himsati,
One who harms not with a stick beings who desire happiness,
attano sukham-esano, pecca so labhate sukhar. [132]
while seeking happiness for himself, will find happiness after death.
Udakam hi nayanti nettika,

Course-makers lead water,

usukara namayanti tejanam,
fletchers straighten arrows,

darurh namayanti tacchaka,
carpenters straighten wood,

attanarh damayanti subbata. [145]
the mild master themselves.
So karohi dipam-attano,

One should make an island for oneself,

khipparh vayama pandito bhava,
soon the wise one should endeavour,

niddhantamalo, anangano,
removing the stain, blemishless,

dibbarh ariyabhiimim-ehisi. [236]
you will go to the divine and noble realm.
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So karohi dipam-attano,
One should make an island for oneself,

khipparh vayama pandito bhava,
soon the wise one should endeavour,

niddhantamalo anangano,
removing the stain, blemishless,

na punam jatijararh upehisi. [238]
you will not come to birth and old age again.
Anupubbena medhavi, thokathokam khane khane,
The sage gradually, little by little, moment by moment,
kammaro rajatasseva, niddhame malam-attano. [239]
should remove the stain from himself, like a smith (removes the stain) from silver.
Sabbe dhamma anatta ti, yada pafifiaya passati,
All components (of mind and body) are without self, when one sees this with wisdom,
atha nibbindati dukkhe — esa maggo visuddhiya. [279]
then one grows tired of suffering — this is the path to purity.
Ucchinda sineham-attano,

Cut off (any) affection for one’s self,

kumudam saradikam va panina,
like an autumn lotus (plucked) with the hand,

santimaggam-eva brithaya
develop fully the path to peace and

Nibbanam Sugatena desitam. [285]
Nibbana taught by the Happy One.
Paradukkhiipadanena attano sukham-icchati,

One who desires happiness for oneself by causing suffering for another,

verasamsaggasamsattho, vera so na parimuccati. [291]
being associated thus with hatred, is not fully released from that hatred.
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Nagaram yatha paccantam guttam santarabahiram,
As a border town is guarded on the inside and the outside,

evarh gopetha attanarh, khano vo ma upaccaga,
so one should watch over oneself, and you should not let the moment pass,

khanatita hi socanti nirayamhi samappita. [315]
for when the chance has passed they grieve when consigned to the underworld.

Varam-assatara danta, ajaniya ca Sindhava,
Noble are the well-trained horses, the well-bred horses from Sindh,

kuiijara ca mahanaga, attadanto tato varar. [322]
and the great tusker elephants, (and even) more noble than that is the one who has trained
himself.

Na hi etehi yanehi gaccheyya agatam disam,
Not by these vehicles can one go to the place beyond destinations,

yathattana sudantena, danto dantena gacchati. [323]
as one through training himself well, being trained by the training, goes.

Attana codayattanarh, patimasettam-attana,
By oneself one should censure self, by oneself one should be controlled,

so attagutto satima sukhar bhikkhu vihahisi. [379]
he who guards himself, mindful, will live happily, monastic.

Atta hi attano natho, atta hi attano gati,
Self is the protector of self, self is the refuge of self,

tasma samyamayattanam assarn bhadrarm va vanijo. [380]
therefore one should restrain oneself, as a merchant his noble horse.
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Bahitapapo ti brahmano,
Warding off wickedness one is called a brahmin,

samacar'ya samano ti vuccati,
one living austerely is said to be an ascetic,

pabbajayam-attano malam
* because of driving forth (all) stain from oneself

tasma pabbayjito ti vuccati. [383]
one is said to be one who has gone forth.
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Lokavaggo
13. The Chapter about the World

Hinarh dhammarh na seveyya, pamadena na sarivase,
One should not follow lowly things,' one should not abide heedlessly,

micchaditthirh na seveyya, na siya lokavaddhano. [167]

one should not follow a wrong view, one should not foster worldliness.
Uttitthe nappamajjeyya, Dhammarh sucaritarm care,

One should strive, not be heedless, one should live by Dhamma, with good conduct,
Dhammacari sukharh seti asmirh loke parambhi ca. [168]

living by Dhamma one lives at ease in this world and the next.
Dhamman care sucaritam, na nam duccaritam care,

One should live by Dhamma, with good conduct, not with bad conduct,
Dhammacari sukharh seti asmirh loke parambhi ca. [169]

living by Dhamma one lives at ease in this world and the next.
Yatha bubbulakarh passe, yatha passe maricikarh,

One should see it as a bubble, one should see it as a mirage,
evam lokarh avekkhantarh Maccuraja na passati. [170]

looking on the world in this way the King of Death does not see (one).
Etha passathimar lokarh cittarh rajarathipamam,

Come, look upon this world adorned like a king’s gilded chariot,
yattha bala visidanti — natthi sango vijanatar. [171]

where fools become depressed — there is no bond for those who understand.
Yo ca pubbe pamajjitva, paccha so nappamajjati,

Whoever was heedless before, but later is not heedless,

s0 imarh lokam pabhaseti abbha mutto va candima. [172]
that one shines brightly on this world like the moon released from a cloud.

" Defined as being the five strands of sense pleasure.
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Yassa paparh katarn kammam kusalena pithiyati —
The one whose wicked deed is covered over by a good deed —

so imarh lokar pabhaseti abbha mutto va candima. [173]

that one shines brightly on this world like the moon released from a cloud.
Andhabhiito ayar loko, tanukettha vipassati,

This world is blind, few here have true insight,
sakunto jalamutto va appo saggaya gacchati. [174]

as few go to heaven as birds that escape from the net.
Hamsadiccapathe yanti, akase yanti iddhiya,

Geese go through the path of the sky, they go through the firmament by their power,
niyanti dhira lokamha, jetva Marar savahanarm. [175]

the wise are led out of the world, after beating Mara and his host.
Ekam dhammarh atitassa, musavadissa jantuno,

For the person speaking falsely, who has transgressed in this one thing,
vitinnaparalokassa, natthi paparh akariyam. [176]

who has abandoned the next world, there is no wickedness left undone.

Na ve kadar'ya devalokar vajanti,

The miserly go not to the world of the gods,

bala have nappasamsanti danam,
fools surely do not praise giving,

dhiro ca danam anumodamano,
but the wise one rejoices in giving,

teneva so hoti sukht parattha. [177]
and through that he is happy hereafter.
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Pathavya ekarajjena, saggassa gamanena va,
Having sole sovereignty over the earth, or going to heaven,

sabbalokadhipaccena' — sotapattiphalarh varar. [178]
or lordship over the whole world — better is the fruit of stream-entry.

Lokavaggo Terasamo
The Chapter about the World, the Thirteenth

Related Verses from the Dhammapada

Yesarh sambodhi-angesu samma cittar subhavitam,
For those who have well developed with right mind the factors of complete awakening,

adanapatinissagge anupadaya ye rata,
having given up grasping, those who delight in being unattached,

khinasava jutimanto, te loke parinibbuta. [89]
pollutant-free, shining forth, are emancipated in the world.
Yam Kifici yittharh ca hutarh ca loke

Whatever the alms or the sacrifice in the world

samvacchararm yajetha puiiiapekkho,
the one seeking merit may give for a year,

sabbam-pi tam na catubhagam-eti —
all that comes not to a quarter (of the merit) —

abhivadana ujjugatesu seyyo. [108]
better is the worship of the upright.
Hirinisedho puriso koci lokasmi’ vijjati,
Whatever person in the world is found restrained by conscience,
yo nindarh appabodhati, asso bhadro kasam-iva. [143]
and is aware of his fault, is like a good horse that is (restrained) by a whip.
Tatheva katapuiinam-pi asma loka pararh gatam,

Just so, when one who has performed merit goes from this world unto the next,

puiifiani patiganhanti piyam nativa agatam. [220]

" These three terms (ekarajjena, gamanena, adhipaccena) are ablative-like instrumentals.
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his merits are received just as relatives come to their loved one.
Poranam-etarh, Atula, netarh ajjatanam-iva:
This is something of old, Atula, this is not something of today:

nindanti tunhim-asinam, nindanti bahubhaninam,
they blame the one who sits silently, they blame the one who talks a lot,

mitabhanim-pi nindanti, natthi loke anindito. [227]
they blame the one who talks in moderation, there is no one in the world not blamed.
Malitthiya duccaritar, maccheram dadato malam,
Bad conduct is a woman’s stain, stinginess is a giver’s stain,
mala ve papaka dhamma asmim loke paramhi ca. [242]
wicked actions are indeed stains both in this world and in the next.
Yo panam-atipateti, musavadaii-ca bhasati,
Whoever kills a living being, and speaks a word that is not true,

loke adinnarh adiyati, paradaraii-ca gacchati, [246]
takes what is not given here, and goes to another’s wife,

suramerayapanaii-ca yo naro anuyuijati,
that person who is devoted to a drink of liquor and wine,

idhevam-eso lokasmirm milarh khanati attano. [247]

digs up his own root right here in the world.
Yodha puiifiafi-ca papaii-ca bahetva brahmacar'yava,

* If he is one who lives the holy life here, warding off both merit and demerit,
sankhaya loke carati sa ce, bhikkhii ti vuccati. [267]

and wanders with discrimination in the world, that one is said to be a monastic.
Papani parivajjeti sa muni tena so muni,

The seer who rejects wicked deeds through that is (considered) a seer,

yo munati ubho loke muni tena pavuccati. [269]
whoever understands both worlds because of that is said to be a seer.
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Sukha matteyyata loke, atho petteyyata sukha,
Respecting one’s mother is good in the world, also respecting one’s father is good,

sukha samaiifiata loke, atho brahmaniiata sukha. [332]

respecting ascetics is good in the world, also respecting (true) brahmins is good.
Yam esa sahati jammi tanha loke visattika,

That one who is overcome by these low cravings and attachments in the world,
soka tassa pavaddhanti abhivattharnh va biranar. [335]

for him griefs increase like grass that has had heavy rain.
Yo cetam sahatl jammirh taphar loke duraccayarn,

Whoever overcomes this low craving in the world, which is difficult to get past,
soka tamha papatanti udabindu va pokkhara. [336]

griefs fall from him like a drop of water from a lotus.
Santakayo santavaco, santava susamahito,

Calm in body and calm in speech, having calmness and composure,
vantalokamiso bhikkhu upasanto ti vuccati. [378]

having thrown off worldly gain the monastic is called one at peace.
Yo have daharo bhikkhu yufijati Buddhasasane,

That young monastic who is devoted to the Buddha’s dispensation,
s0 imarh lokar pabhaseti, abbha mutto va candima. [382]

shines forth in this world, like the moon freed from a cloud.
Yodha digham va rassam va anur-thiilarh subhasubham,

* Whoever in the world does not take what is not given, long, short,

loke adinnarh nadiyati, tam-aharm brami brahmanarh. [409]
small, large, attractive or unattractive, that one I say is a brahmin.
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Asa yassa na vijjanti asmirh loke parambhi ca,
For the one who has no longings in this world or in the next world,

nirasayarh visamyuttam, tam-aharh brami brahmanam. [410]
being without longings, detached, that one I say is a brahmin.

Hitva ratifi-ca aratif-ca, sitibhiitar niriipadhin,
Abandoning delight and aversion, cooled off and free from cleaving,

sabbalokabhibhum viram, tam-aham brimi brahmanarh. [418]
a hero who vanquished the whole world, that one I say is a brahmin.
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Buddhavaggo
14. The Chapter about the Buddha

Yassa jitarh navajiyati,
He whose victory cannot be undone,

jitarh assa no yati koci loke,
whose victory no one here approaches,

tam-Buddham-anantagocaram,
the Buddha, whose range is endless,

apadarh kena padena nessatha? [179]
by what path can you lead the pathless one?
Yassa jalini visattika,
* For him there is no desire, attachment,

tanha natthi kuhifici netave,
or craving to lead (him) anywhere,'

tam-Buddham-anantagocarar,
the Buddha, whose range is endless,

apadarh kena padena nessatha? [180]
by what path can you lead the pathless one?
Ye jhanapasuta dhira, nekkhammupasame rata,
Those wise ones intent on meditation,” who delight in the peace of renunciation,
deva pi tesarnh pihayanti, Sambuddhanam satimatar. [181]
even the gods are envious of them, the Sambuddhas, the ones who are mindful.
Kiccho manussapatilabho, kiccharh maccana’ jivitam,

It is rare to acquire (birth as a) human, rare is the life of mortals,

kiccharh Saddhammasavanam, kiccho Buddhanam-uppado. [182]
it is rare to hear the True Dhamma, rare the arising of Buddhas.

" This is the clue to the translation of this verse; what it is talking about is having none of the states
(padani) of craving (tanha), etc. by which the one beyond those states (apadam) could be led.

* Comm: jhanapasuta ti lakkhanipanijjhanam arammaniipanijjhanan-ti; intent on meditation
means meditating on the signs, meditating on the (concentration) object.
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Sabbapapassa akaranar, kusalassa upasampada,
The non-doing of anything wicked, undertaking of what is good,

sacittapar'yodapanam - etarh Buddhana’ sasanar. [ 183]
the purification of one’s mind - this is the teaching of the Buddhas.
Khanti paramar tapo titikkha,

Enduring patience is the supreme austerity,

Nibbanam paramam vadanti Buddha,
Nibbana is supreme say the Buddhas,

na hi pabbajito pariipaghati,
for one gone forth does not hurt another,

samano hoti pararh vihethayanto. [184]
(nor does) an ascetic harass another.
Anupavado anupaghato, patimokkhe ca samvaro,

Not finding fault, not hurting, restraint by the regulations,

mattaniiuta ca bhattasmirh, pantafi-ca sayanasanar,
knowing the right measure of food, (living in) a remote dwelling,

adhicitte ca ayogo - etarh Buddhana’ sasanam. [185]
devotion to meditation - this is the teaching of the Buddhas.
Na kahapanavassena titti kamesu vijjati,

Not through a rain of coins is satisfaction found for sense desires,

“Appassada dukha kama,” iti vifiiaya pandito, [186]
the wise one knowing: “Sense pleasures have little joy, (much) suffering,”

api dibbesu kamesu ratim so nadhigacchati.
does not find delight even in heavenly pleasures.

Taphakkhayarato hoti Sammasambuddhasavako. [187]
The disciple of the Perfect Sambuddha delights in craving’s destruction.
Bahum ve saranar yanti pabbatani vanani ca

* Many people shaken by fear go for refuge

aramarukkhacetyani, manussa bhayatajjita. [183]
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to woods and mountains, to tree shrines in pleasure parks.
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Netarh kho saranam khemarh, netarh saranam-uttamarn,
That is not a secure refuge, that is not the refuge supreme,

netam saranam-agamma sabbadukkha pamuccati. [189]
that is not the refuge to come to that liberates from all suffering.
Yo ca Buddhaii-ca Dhammafi-ca Sanghaii-ca saranarm gato,

Whoever has gone for refuge to the Buddha, the Dhamma and the Sangha,

cattari ar'yasaccani sammappaiifiaya passati: [190]
and who sees with right wisdom the four noble truths:

Dukkharm dukkhasamuppadarm dukkhassa ca atikkamam,
Suffering, arising of suffering, and the overcoming of suffering,

ar'yafi-catthangikam maggam dukkhiipasamagaminari. [191]
the eightfold noble path leading to the stilling of suffering.

Etarh kho saranam khemarh, etar saranam-uttamar,
That is a secure refuge, that is the refuge supreme,

etarh saranam-agamma sabbadukkha pamuccati. [192]
that is the refuge to come to that liberates from all suffering.
Dullabho purisajaiiiio, na so sabbattha jayati,
A person of good breed is rare, that one is not born everywhere,
yattha so jayate dhiro, tarh kular sukham-edhati. [193]
wherever that wise one is born, that family gains happiness.
Sukho Buddhanam-uppado, sukha Saddhammadesana,
The arising of the Buddhas is good, the teaching of the True Dhamma is good,
sukha Sanghassa samaggi, samagganarh tapo sukho. [194]
the harmony of the Sangha is good, devotion to harmony is good.
Pijarahe pujayato, Buddhe yadi va savake,

For those who worship those worthy of worship, whether Buddhas or disciples,

papaiicasamatikkante, tinnasokapariddave; [195]
who have overcome the impediments, crossed over grief and lamentation;
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te tadise piijayato, nibbute akutobhaye,
for those who worship such as these, the emancipated, the fearless,

na sakka puiifiarh sankhatum, imettam-api kenaci. [196]
no one is able to measure their (vast) merit, (saying:) it is as much as this.

Buddhavaggo Cuddasamo
The Chapter about the Buddha, the Fourteenth

Pathamakabhanavaram
The First Recital

Related Verses from the Dhammapada

Akase va padari natthi, samano natthi bahire,
There is no footprint in the sky, there is no ascetic on the outside,

papaiicabhirata paja, nippapaiica Tathagata. [254]
folk greatly delight in impediments, the Realised Ones are free of impediments.

Akase va padari natthi, samano natthi bahire,
There is no footprint in the sky, there is no ascetic on the outside,

sankhara sassata natthi, natthi Buddhanam-ifijitam. [255]

there are no constant conditions, there is no disturbance for the Buddhas.
Suppabuddham pabujjhanti sada Gotamasavaka,

Gotama’s disciples always awake to a good wakening,
yesarh diva ca ratto ca niccarh Buddhagata sati. [296]

those who day and night constantly have mindfulness of the Buddha.
Mettavihart yo bhikkhu, pasanno Buddhasasane,

That monastic who dwells in loving-kindness, with faith in Buddha’s dispensation,
adhigacche padarh santam, sankhariipasamam sukharh. [368]

should attain the state of peace, the joy in stilling of (all) conditions.
Diva tapati adicco, rattirh abhati candima,

The sun is radiant by day, the moon shines by night,

sannaddho khattiyo tapati, jhayi tapati brahmano,
the accoutred noble is radiant, the meditating brahmin is radiant,
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atha sabbam-ahorattirn Buddho tapati tejasa. [387]
yet every day and night the Buddha is radiant through his power.
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Sukhavaggo
15. The Chapter about Happiness

Susukham vata jivama verinesu averino,
Let us live truly happily, without hatred, amongst those who have hatred,

verinesu manussesu viharama averino. [197]
amongst humans who have hatred let us live without hatred.

Susukham vata jivama aturesu anatura,
Let us live truly happily, without sickness, amongst those who are sick,'

aturesu manussesu viharama anatura. [198]
amongst humans who have sickness let us live without sickness.

Susukham vata jivama ussukesu anussuka
Let us live truly happily, without longing, amongst those who are longing,’

ussukesu manussesu viharama anussuka. [199]
amongst humans who are longing let us live without longing.

Susukham vata jivama yesar no natthi kificanam,
We live truly happily enough having no possessions ourselves,’

pitibhakkha bhavissama deva Abhassara yatha. [200]
we will feed on joy like the gods of Streaming Light.*

Jayarh veram pasavati, dukkharh seti parajito,
The victor generates hatred, the defeated one finds suffering,

upasanto sukham seti, hitva jayaparajayarm. [201]
the one at peace lives happily, having abandoned victory and defeat.

" Comm: kilesaturesus; amongst those who are sick with defilements.

* Comm: paiicakamagunapariyesane; seeking the five strands of sense pleasure.

’ Comm: ragadisu kificanesu; with no possessions like passion and so forth.

* The Abhassara devas are traditionally positioned at the seventeenth level of existence, at the top
of the three levels said to correspond to the second absorption.
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Natthi ragasamo aggi, natthi dosasamo Kkali,
There is no fire like passion, there is no offence like hatred,

natthi khandhasama dukkha, natthi santiparam sukham. [202]

there is no suffering like the components (of mind and body), no happiness other than
1
peace.

Jighaccha parama roga, sankharaparama dukha,

Hunger is the supreme sickness, conditions are the supreme suffering,
etarh fiatva yathabhuatam, Nibbanarh paramarh sukhari. [203]

knowing this as it really is, (know) Nibbana is the supreme good.
Arogyaparama labha, santutthi paramarh dhanar,

Health is the supreme gain, content the supreme wealth,
vissasa parama fiati, Nibbanam paraman sukhar. [204]

confidence the supreme kin, Nibbana the supreme good.
Pavivekarasar pitva, rasarh upasamassa ca,

Savouring the taste of solitude, and the taste of peace,
niddaro hoti nippapo, Dhammapitirasam pivam. [205]

he is fearless, faultless, savouring the joyful taste of Dhamma.
Sahu dassanam-ar'yanari, sannivaso sada sukho,

Meeting with” the noble is good, living together (with them) is always pleasant,
adassanena balanam niccam-eva sukhi siya. [206]

through not meeting foolish people one will constantly be happy.
Balasangatacari hi digham-addhana’ socati,

For he who consorts with fools grieves for a long time,

dukkho balehi samvaso amitteneva sabbada,
dwelling with fools is always suffering as it is with enemies,

dhiro ca sukhasarhvaso natinarh va samagamo. [207]

" Comm: nibbanato uttarim; beyond Nibbana.
* Dassana normally means seeing, but in the application here and below must mean meeting with.
See also the usage in 210 below.
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the wise one dwells happily as with an assembly of kin.
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tasma hi,
therefore,

dhiraf-ca pafnfaf-ca bahussutai-ca,
the firm, the wise and the learned,

dhorayhasilarh vatavantam-ar'yarh —
the virtuous, dutiful and noble —

tam tadisam sappurisarmm sumedham
* (accompany) such a true and intelligent person

bhajetha nakkhattapatharh va candima. [208]
as the moon accompanies the course of the stars.

Sukhavaggo Pannarasamo
The Chapter about Happiness, the Fifteenth

Related Verses from the Dhammapada

Manopubbangama dhamma, manosettha manomaya,
Mind precedes thoughts, mind is their chief, (their quality is) made by mind,

manasa ce pasannena bhasati va karoti va,
if with pure mind one speaks or acts,

tato nam sukham-anveti chaya va anapayini. [2]
through that, happiness follows him like a shadow which does not depart.
Ma pamadam-anuyuijetha ma kamaratisanthavam,
Do not cultivate heedlessness, do not be acquainted with delight in sensual pleasure,
appamatto hi jhayanto pappoti vipularh sukhar. [27]
for the heedful one, meditating, (surely) attains great happiness.
Dunniggahassa lahuno yatthakamanipatino,

* For the mind that is difficult to subdue, flighty, flitting wherever it will,

cittassa damatho sadhu, cittam dantarm sukhavaham. [35]
restraint is good, a restrained mind brings happiness.
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Sududdasam sunipunam yatthakamanipatinam,
Hard to see, very subtle, flitting wherever it will,

cittarh rakkhetha medhavi, cittarn guttarn sukhavaham. [36]
the sage should guard the mind, a guarded mind brings happiness.

Dhammapiti sukhar seti, vippasannena cetasa,
The one who drinks Dhamma lives well, with a clear mind,

Ar'yappavedite Dhamme sada ramati pandito. [79]
the wise one will always delight in the Dhamma that is made known by the Noble.

Sabbattha ve sappurisa cajanti,
True people surely everywhere renounce,

na kamakama lapayanti santo;
the good do not talk of desiring sense-pleasures;

sukhena phuttha atha va dukhena,
when touched by pleasure or by suffering,

noccavacam pandita dassayanti. [83]
the wise show neither elation or depression.

Abhivadanasilissa niccarh vaddhapacayino,
For the one who is constantly worshipping honourable elders,

cattaro dhamma vaddhanti: ayu vanno sukham balar. [109]
four things increase: the length of life, beauty, happiness, and strength.

Puiifiafi-ce puriso kay'ra, kay'rathetarh punappunarh,
If a person should make merit, he should do it again and again,

tamhi chandarh kayiratha, sukho puiifiassa uccayo. [118]
let him place his intention there, there is an increase of happiness for the one who has
made merit.

Sukhakamani bhutani yo dandena vihimsati,
One who harms with a stick beings who desire happiness,

attano sukham-esano, pecca so na labhate sukham. [131]
while seeking happiness for himself, won’t find happiness after death.
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Sukhakamani bhiitani yo dandena na himsati,
One who harms not with a stick beings who desire happiness,

attano sukham-esano, pecca so labhate sukhar. [132]

while seeking happiness for himself, will find happiness after death.
Uttitthe nappamajjeyya, Dhammarh sucaritarm care,

One should strive, not be heedless, one should live by Dhamma, with good conduct,
Dhammacari sukharh seti asmirh loke parambhi ca. [168]

living by Dhamma one lives at ease in this world and the next.
Dhammam care sucaritam, na narh duccaritam care,

One should live by Dhamma, with good conduct, not with bad conduct,
Dhammacari sukharh seti asmirh loke paramhi ca. [169]

living by Dhamma one lives at ease in this world and the next.

Na ve kadar'ya devalokar vajanti,

The miserly go not to the world of the gods,

bala have nappasamsanti danam,
fools surely do not praise giving,

dhiro ca danam anumodamano,
but the wise one rejoices in giving,

teneva so hoti sukhi parattha. [177]
and through that he is happy hereafter.
Dullabho purisajaiifio, na so sabbattha jayati,
A person of good breed is rare, that one is not born everywhere,
yattha so jayate dhiro, tar kulam sukham-edhati. [193]
wherever that wise one is born, that family gains happiness.
Sukho Buddhanam-uppado, sukha Saddhammadesana,

The arising of the Buddhas is good, the teaching of the True Dhamma is good,

sukha Sanghassa samaggi, samagganari tapo sukho. [194]
the harmony of the Sangha is good, devotion to harmony is good.
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Mattasukhapariccaga, passe ce vipulam sukharh,
If, by renouncing a small good, he might see a good that is large,

caje mattasukharh dhiro, sampassarh vipularh sukhari. [290]
the wise one should renounce that small good, seeing the good that is extensive.
Paradukkhiipadanena attano sukham-icchati,
One who desires happiness for oneself by causing suffering for another,
verasamsaggasamsattho, vera so na parimuccati. [291 |
being associated thus with hatred, is not fully released from that hatred.
Idam pure cittam-acari carikam

Formerly this wandering mind wandered

yenicchakarh yatthakamam yathasukham,
through desire, pleasure and happiness,

tad-ajjaharh niggahessami yoniso,
(but) today I will control it wisely,

hatthim-pabhinnarh viya ankusaggaho. [326]
like one with goad an elephant in rut.
Atthambhi jatamhi sukha sahaya,

Friends are good whenever need arises,

tutthi sukha ya itaritarena,
being content with everything is good,

puiiiarh sukharh jivitasankhayamhi,
at the break-up of life merit is good,

sabbassa dukkhassa sukharh pahanar. [331]
the abandoning of all suffering is good.
Sukha matteyyata loke, atho petteyyata sukha,

Respecting one’s mother is good in the world, also respecting one’s father is good,

sukha samainiata loke, atho brahmaiiiiata sukha. [332]
respecting ascetics is good in the world, also respecting (true) brahmins is good.
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Sukham yava jara silam, sukha saddha patitthita,
Virtuous conduct till old age is good, the establishing of faith is good,

sukho paiifiaya patilabho, papanarh akaranarh sukhari. [333]
the acquisition of wisdom is good, doing nothing wicked is good.
Saritani sinehitani ca
* There are flowing streams of affection and

somanassani bhavanti jantuno,
mental happinesses for a person,

te satasita sukhesino,
pleasure-dependent they seek happiness,

te ve jatijarupaga nara. [341]
those people undergo birth and old age.
Mettavihari yo bhikkhu, pasanno Buddhasasane,
That monastic who dwells in loving-kindness, with faith in Buddha’s dispensation,
adhigacche padam santam, sankharupasamari sukhar. [368]
should attain the state of peace, the joy in stilling of (all) conditions.
Attana codayattanarh, patimasettam-attana,
By oneself one should censure self, by oneself one should be controlled,
so attagutto satima sukharh bhikkhu vihahisi. [379]
he who guards himself, mindful, will live happily, monastic.
Pamojjabahulo bhikkhu, pasanno Buddhasasane,

The monastic, having much happiness, with faith in the dispensation of the Buddha,

adhigacche padam santam, sankharupasamarn sukhar. [381]
could attain to the state of peace, happy in the stilling of (all) conditions.
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Piyavaggo
16. The Chapter about Love

Ayoge yuiijam-attanam, yogasmiii-ca ayojayarn,
Engaging oneself in what is not suitable, not engaging in what is suitable,

attharh hitva piyaggahi, pihetattanuyoginam. [209]
abandoning the good, grasping the loved, he envies the one who endeavours for himself.
Ma piyehi samagafichi appiyehi kudacanarn,
Do not associate at any time with those who are loved or with those unloved,
piyanar adassanam dukkharh, appiyanai-ca dassanari. [210]
there is suffering not meeting those loved, and (suffering from) meeting those unloved.
Tasma piyar na kay'ratha, piyapayo hi papako.
Therefore do not hold (anything) as loved, for losing those who are loved is loathsome.
Gantha tesarh na vijjanti yesarh natthi piyappiyam. [211]
There are no knots for those who hold nothing as loved or as unloved.
Piyato jayati soko, piyato jayati bhayarn,
From love there arises grief, from love there arises fear,
piyato vippamuttassa natthi soko, kuto bhayarm? [212]
for one who is free from love there is no grief, how is there fear?
Pemato jayati soko, pemato jayati bhayarn,
From fondness there arises grief, from fondness there arises fear,
pemato vippamuttassa natthi soko, kuto bhayam? [213]
for one who is free from fondness there is no grief, how is there fear?
Ratiya jayati soko, ratiya jayati bhayam,
From delight there arises grief, from delight there arises fear,

ratiya vippamuttassa natthi soko, kuto bhayarm? [214]
for one who is free from delight there is no grief, how is there fear?



16: The Chapter about Love — 118

Kamato jayati soko, kamato jayati bhayam,
From desire there arises grief, from desire there arises fear,

kamato vippamuttassa natthi soko, kuto bhayam? [215]
for one who is free from desire there is no grief, how is there fear?

Tanhaya jayati soko, tanhaya jayati bhayarm,
From craving there arises grief, from craving there arises fear,

tanhaya vippamuttassa natthi soko, kuto bhayam? [216]
for one who is free from craving there is no grief, how is there fear?

Siladassanasampannarih, dhammattham saccavedinarn,
Endowed with virtue and insight, principled, knowing the truths,

attano kamma’ kubbanam, tarh jano kurute piyar. [217]
doing the deeds' that are his own, that one the people love.

Chandajato anakkhate, manasa ca phuto siya,
The one with desire arisen for the undeclared,” will be suffused with the (awakening)
mind,’

kamesu ca appatibaddhacitto, ‘addhamsoto’ ti vuccati. [218]

with a mind unconnected with sense pleasures, he is spoken of as ‘one gone upstream’.
Cirappavasim purisam durato sotthim-agatarn,

When one who lives abroad for a long time comes safely from afar,

fiatimitta suhajja ca abhinandanti agatam. [219]
his relatives, friends and companions come and greatly rejoice.

Tatheva katapuiifam-pi asma loka param gatam,
Just so, when one who has performed merit goes from this world unto the next,

puiniiani patiganhanti piyam nativa agatam. [220]
his merits are received just as relatives come to their loved one.

" Comm: tisso sikkha ta purayamanan-ti attho; the meaning is fulfilling the three trainings (in
higher virtue, concentration and wisdom).

*Le. for Nibbana.

’ Comm: hetthimehi tthi maggaphalacittehi phuto pirito bhaveyya; will be filled and suffused with
the three lower paths and fruits.
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Piyavaggo Solasamo
The Chapter about Love, the Sixteenth
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Related Verses from the Dhammapada

Ovadeyyanusaseyya, asabbha ca nivaraye,
One should advise and instruct, and forbid whatever is vile,

satam hi so piyo hoti, asatar hoti appiyo. [77]
for it is dear to the good, (but) it is not dear to the bad.
Sabbe tasanti dandassa, sabbesar jivitam piyarn,
Everyone trembles at the stick, for all of them life is dear,
attanarh upamar katva, na haneyya na ghataye. [130]
comparing oneself (with others), one should not hurt or have (them) hurt.
Attanaii-ce piyam jaiina rakkheyya narm surakkhitar,
If one regards oneself as dear one should guard oneself right well,

tinpam-annataram yamarh patijaggeyya pandito. [157]
during one of the three watches (of the night) the wise one should stay alert.
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Kodhavaggo
17. The Chapter about Anger

Kodham jahe, vippajaheyya manar,
One should abandon anger, one should abandon conceit,

samyojanam sabbam-atikkameyya,
one should overcome every fetter,

tarh namarupasminm asajjamanam,
without clinging to mind and bodily form,

akincanarh nanupatanti dukkha. [221]
sufferings never do befall the one having no possessions.'

Yo ve uppatitarh kodham ratham bhantarh va dharaye,
Whoever should hold back arisen anger just like a swerving chariot,

tam-aharh sarathim brimi rasmiggaho itaro jano. [222]
that one I say is a charioteer, other people are just rein-holders.

Akkodhena jine kodharh, asadhum sadhuna jine,
Through kindness” one should overcome anger, through goodness one should overcome a
lack of goodness,

jine kadar'yarh danena, saccenalikavadinam. [223]
through gifts one should overcome stinginess, through truth (one should overcome) lying
speech.

Saccarh bhane, na kujjheyya, dajjappasmim-pi yacito,
One should speak out the truth, one should not get angry, when requested give, if only a
little,

etehi tthi thanehi gacche devana’ santike. [224]
through these three conditions one can go to the presence of the gods.

Ahimsaka ye munayo, niccarh kayena samvuta,

Those sages without violence, constantly restrained in body,

te yanti accutarn thanar, yattha gantva na socare. [225]

' Comm: ragadinam abhavena akificanam; not developing possessions like passion and so on.
27 .
Literally: through non-anger.
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go to the deathless (Nibbana), having gone there they do not grieve.
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Sada jagaramananam, ahorattanusikkhinam,
For those who are always wakeful, who train both by day and by night,

Nibbanam adhimuttanarh, attham gacchanti asava. [226]
who are intent on Nibbana, the pollutants are laid to rest.
Poranam-etarh, Atula, netarh ajjatanam-iva:

This is something of old, Atula, this is not something of today:

nindanti tunhim-asinam, nindanti bahubhaninam,
they blame the one who sits silently, they blame the one who talks a lot,

mitabhanim-pi nindanti, natthi loke anindito. [227]
they blame the one who talks in moderation, there is no one in the world not blamed.
Na cahu na ca bhavissati, na cetarahi vijjati
There was not and there will not be, and at present there is not found
ekantam nindito poso, ekantarh va pasamsito. [228]
a person totally blameworthy, or one totally praiseworthy.
Yaii-ce viiifi pasamsanti, anuvicca suve suve,

The one who, after being examined day by day, is praised by the wise,

acchiddavuttimm medhavirh, paiifiasilasamahitam, [229]
faultless in conduct, sagacious, attending to virtue and wisdom,

nekkhar jambonadasseva, ko tar ninditum-ar*hati?
one who is like a golden coin, who is there worthy to blame him?

Deva pi nam pasarmsanti, Brahmuna pi pasarsito. [230]

That one is praised by the gods, and has been praised by the Brahmas too.
Kayappakopar rakkheyya, kayena samvuto siya,

One should guard against bodily anger, one should be restrained bodily,
kayaduccaritam hitva, kayena sucaritarh care. [231]

abandoning wrong bodily conduct, one should have good bodily conduct.

Vacipakopam rakkheyya, vacaya samvuto siya,
One should guard against verbal anger, one should be restrained verbally,
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vaciduccaritarm hitva, vacaya sucaritarm care. [232]
abandoning wrong verbal conduct, one should have good verbal conduct.
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Manopakopam rakkheyya, manasa samvuto siya,
One should guard against mental anger, one should be restrained mentally,

manoduccaritam hitva, manasa sucaritam care. [233]
abandoning wrong mental conduct, one should have good mental conduct.
Kayena samvuta dhira, atho vacaya samvuta,

The wise are restrained bodily, then they are restrained verbally,

manasa samvuta dhira, te ve suparisarmvuta. [234]
the wise are restrained mentally, they are indeed very well-restrained.

Kodhavaggo Sattarasamo
The Chapter about Anger, the Seventeenth
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Malavaggo
18. The Chapter about Stains

Pandupalaso va dani ’si,
You are now like a withered leaf,

Yamapurisa pi ca tam upatthita,
Yama’s men' stand waiting for you,

uyyogamukhe ca titthasi,
you stand at decay’s door,

patheyyam-pi ca te na vijjati. [235]
with no provisions” for the journey found.
So karohi dipam-attano,

One should make an island for oneself,

khipparm vayama pandito bhava,
soon the wise one should endeavour,

niddhantamalo, anangano,
removing the stain, blemishless,

dibbam ariyabhumim-ehisi. [236]

you will go to the divine and noble realm.’
Upanitavayo ca dani ’si,

You are now advanced in age,

sampayato ’si Yamassa santike,
you have come to Yama’s presence,

vaso pi ca te natthi antara,
there is nowhere to dwell in between,

patheyyam-pi ca te na vijjati. [237]
with no provisions for the journey found.

" Yama is the god of death in traditional Indian lore, his men escort one to the other world.

* Comm: kusalapatheyyam; provisions of wholesome deeds.

’ Comm: paficavidham Suddhavasabhiamim; the fivefold realm of the Pure Lands, which is where
anagami-s are reborn, which is why it is called noble.
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So karohi dipam-attano,
One should make an island for oneself,

khippar vayama pandito bhava,
soon the wise one should endeavour,

niddhantamalo anangano,
removing the stain, blemishless,

na punam jatijararh upehisi. [238]
you will not come to birth and old age again.
Anupubbena medhavi, thokathokam khane khane,
The sage gradually, little by little, moment by moment,
kammaro rajatasseva, niddhame malam-attano. [239]
should remove the stain from himself, like a smith (removes the stain) from silver.
Ayasa va malarh samutthitam,

As a (rust) stain arises from iron,

tadutthaya tam-eva khadati,
and arisen from that, it eats it away,

evam atidhonacarinam -
so with one who is overindulgent' —

sakakammani nayanti duggatim. [240]
his deeds lead him to a bad destiny.
Asajjhayamala manta, anutthanamala ghara,

Lack of repetition is the ruin® of chants, a lack of maintenance is the ruin of homes,

malam vannassa kosajjam, pamado rakkhato malam. [241]
indolence is the ruin of one’s appearance, heedlessness is the ruin of the one on guard.

" The commentary says it means being indulgent in regard to the four requisites.
2 Mala, the same word is translated as stain elsewhere, but here the only translation I feel that
works throughout the verse is ruin.
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Malitthiya duccaritar, maccheram dadato malam,
Bad conduct is a woman’s stain, stinginess is a giver’s stain,

mala ve papaka dhamma asmim loke paramhi ca. [242]
wicked actions are indeed stains both in this world and in the next.

Tato mala malataram, avijja paramarih malam,
A stain that is worse than that stain, ignorance is the supreme stain,

etarn malarh pahatvana, nimmala hotha, bhikkhave! [243]

after abandoning that stain, be without stains," O monastics!
Sujivam ahirikena, kakasiirena dhamsina,

Life is light for one without shame, with the bold courage of a crow,
pakkhandina pagabbhena, sankilitthena jivitam. [244]

living a life with backbiting, recklessness, and defilements.
Hirimata ca dujjivarh, niccam sucigavesina,

Life is hard when endowed with shame, for the one constantly seeking purity,
alinenapagabbhena, suddhajivena passata. [245]

for one sincere, and not reckless, looking for purity of life.
Yo panam-atipateti, musavadaii-ca bhasati,

Whoever kills a living being, and speaks a word that is not true,

loke adinnarh adiyati, paradaraii-ca gacchati, [246]
takes what is not given here, and goes to another’s wife,

suramerayapanafi-ca yo naro anuyuijati,
that person who is devoted to a drink of liquor and wine,’

idhevam-eso lokasmirh milarh khanati attano. [247]
digs up his own root right here in the world.

" Note that this is the last mention of stains (mala) in this chapter, although related themes make
up the rest of the chapter.

It is interesting that all of these deeds are in the singular, where we would more naturally use a
plural. This happens in many places, but in such a long list it stands out here.
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Evam bho purisa janahi, papadhamma asaiinata,
Know it thus, dear sir, a lack of restraint is a bad thing,

ma tarh lobho adhammo ca cirarh dukkhaya randhayuri. [248]
let not greed and corruption oppress you with suffering for a long time.
Dadati ve yathasaddhar, yathapasadanam jano,

The people give according to faith, according to their confidence,

tattha yo manku bhavati paresar panabhojane
herein the one who becomes dejected because of food and drink (given) to others'

na so diva va rattirh va, samadhirh adhigacchati. [249]

he does not, either by day or night attain to (good) concentration.
Yassa cetarh samucchinnarh, miilaghaccarh samiithatam,

For the one in whom this (dejection) is cut off, destroyed at the root, dug up,
sa ve diva va rattirh va, samadhim adhigacchati. [250]

does, by day and night, attain to (good) concentration.
Natthi ragasamo aggi, natthi dosasamo gaho,

There is no fire that is like passion, there is nothing that takes a hold like hatred,
natthi mohasamarh jalarh, natthi tanhasama nadi. [251]

there is no snare like delusion, there is no flood like craving.
Sudassarh vajjam-aiifiesarh, attano pana duddasarn,

Easy to see are others’ fault, but one’s own is hard to see,

paresam hi so vajjani opunati yatha bhusarn,
for one sifts other peoples’ faults like they were chaff,

attano pana chadeti, kalim va kitava satho. [252]
but conceals one’s own (faults), like a crafty cheat (conceals) his defeat.’

! Meaning, broadly, others’ gains.
* The commentary explains this last line differently, saying that satha means a hunter who
conceals his body (kali) in order to catch his prey. I know of nowhere else that satha means a

hunter, or kali means a body; if it were correct then we could translate: like a hunter (conceals)
his body.
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Paravajjanupassissa niccam ujjhanasaiinino,
The one who constantly looks for another’s fault, who is an abject complainer,

asava tassa vaddhanti, ara so asavakkhaya. [253]

for him the pollutants increase, he is far from their destruction.
Akase va padam natthi, samano natthi bahire,

There is no footprint in the sky, there is no ascetic on the outside,’
papaiicabhirata paja, nippapaiica Tathagata. [254]

folk greatly delight in impediments, the Realised Ones are free of impediments.
Akase va padari natthi, samano natthi bahire,

There is no footprint in the sky, there is no ascetic on the outside,

sankhara sassata natthi, natthi Buddhanam-iiijitam. [255]
there are no constant conditions, there is no disturbance for the Buddhas.

Malavaggo Attharasamo
The Chapter about Stains, the Eighteenth

Related Verse from the Dhammapada

Bahitapapo ti brahmano,
Warding off wickedness one is called a brahmin,

samacar'ya samano ti vuccati,
one living austerely is said to be an ascetic,

pabbajayam-attano malam
* because of driving forth (all) stain from oneself

tasma pabbayjito ti vuccati. [388]
one is said to be one who has gone forth.

1 . . .
Meaning: in outside sects.
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Dhammatthavaggo
19: The Chapter about One who stands by Dhamma

Na tena hoti Dhammattho yenattham sahasa naye,
One who would hastily settle a case because of that is not one who stands by Dhamma,

yo ca attharh anatthaii-ca ubho niccheyya pandito. [256]

the wise one should discriminate the two: what is the case and what is not the case.
Asahasena dhammena samena nayati pare,

The one who settles for other people without haste, justly and impartially,
Dhammassa gutto medhavi, Dhammattho ti pavuccati. [257]

the sagacious one, protecting Dhamma, is said to be one who stands by Dhamma.'
Na tena pandito hoti yavata bahu bhasati;

One is not a wise person merely because of speaking much;
khemi aver1 abhayo, pandito ti pavuccati. [258]

being safe, hatred-free, fearless, one is called a wise person.
Na tavata Dhammadharo yavata bahu bhasati,

One is not a Dhamma-bearer merely through speaking much,

yo ca appam-pi sutvana, Dhammarh kayena passati,
but the one who, having heard a little, sees Dhamma for himself,

sa ve Dhammadharo hoti, yo Dhammarh nappamajjati. [259]
is one who bears Dhamma, the one who is not heedless regarding Dhamma.
Na tena thero hoti yenassa palitam siro,

One is not an elder because one’s head has grey hair,

paripakko vayo tassa moghajinno ti vuccati. [260]
for the one who is (only) well-matured, aged, is said to be old in vain.

" This is the last mention of dhammattha in this chapter.
: Literally: with the body, but for himself, perhaps as an analogue of attana, seems to be the
meaning.
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Yambhi saccaii-ca Dhammo ca ahimsa samnyamo damo,
In whom is truth, Dhamma, non-violence, restraint and (good) training,

sa ve vantamalo dhiro thero iti pavuccati. [261]
the wise one who throws out the stain is (truly) called an elder.
Na vakkaranamattena vannapokkharataya va

Not by eloquence only, or by a beautiful complexion,

sadhuriipo naro hoti, issuki macchari satho; [262]
is a person honourable, (if still) jealous, selfish and deceitful;

yassa cetarh samucchinnam, miillaghaccar samiithatar,
for the one in whom this is cut off, destroyed at the root, dug up,

sa vantadoso medhavi sadhuriipo ti vuccati. [263]

that sage who has thrown out hatred is said to be honourable.
Na mundakena samano, abbato alikarh bhanarh,

Not through a shaven head is one an ascetic, (if) one lacks vows,' speaks lies,
icchalobhasamapanno, samano ki bhavissati? [264 |

and is endowed with greed and desire, how will one be an ascetic?
Yo ca sameti’ papani, anurm-thiilani sabbaso —

The one who pacifies wicked deeds, small and great, in every way —
samitatta hi papanam samano ti pavuccati. [265]

through the pacifying of wicked deeds he is said to be an ascetic.
Na tena bhikkhu hoti yavata bhikkhate pare,

One is not a monastic merely through eating others’ almsfood,

vissah Dhammarh samadaya bhikkhu hoti na tavata. [266]
the one who undertakes a false Dhamma to that extent is not a monastic.

1 _ _ L . . .
Comm: silavatena ca dhiitavatena ca virahito; being without the vow of virtue and the vow of
asceticism.

2 o .

Being here short for upasameti.
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Yodha puiifiafi-ca papaii-ca bahetva brahmacar'yava,
*If he is one who lives the holy life here, warding off both merit and demerit,

sankhaya loke carati sa ce, bhikkhu ti vuccati. [267]

and wanders with discrimination in the world, that one is said to be a monastic.
Na monena muni hoti miilharipo aviddasu,

Not through silence is a deluded fool (considered to be) a seer,
yo ca tulam va paggayha, varam-adaya pandito. [268]

the wise one, like one holding the balance, takes up what is noble.
Papani parivajjeti sa muni tena so muni,

The seer who rejects wicked deeds through that is (considered) a seer,
yo munati ubho loke muni tena pavuccati. [269]

whoever understands both worlds' because of that is said to be a seer.
Na tena ariyo hoti yena panani himsati,

Not through hurting breathing beings one is noble,
ahimsa sabbapananarh ariyo ti pavuccati. [270]

the one who does not hurt any breathing beings is said to be noble.
Na silabbatamattena, bahusaccena va pana,

Not merely through virtue or vows, or through great learning,

atha va samadhilabhena, vivittasayanena va, [271]
or through the attainment of concentration, or through a secluded dwelling,

" The phrase means being unattached to both the internal and external worlds.
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phusami nekkhammasukhar, aputhujjanasevitar;
do I attain the happiness of renunciation,' not practised by worldly people;

bhikkhu vissasa’ mapadi’ appatto asavakkhayar. [272]
let a monastic not be confident (as long as) the destruction of the pollutants is unattained.’

Dhammatthavaggo Ekiinavisatimo
The Chapter about the one who stands by Dhamma, the Nineteenth

Related Verse from the Dhammapada

Siladassanasampannar, dhammatthar saccavedinarh,
Endowed with virtue and insight, principled, knowing the truths,

attano kamma’ kubbanarh, tar jano kurute piyar. [217]
doing the deeds that are his own, that one the people love.

" Defined by the commentary as andgamisukham; the happiness of non-returning.

* This parses as vissasam ma apadi.

’ There is an uncertainty of person in this verse (I and then he), it might have been better written
with 3™ person phusati (with long -7 for the metre): does he attain...
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Maggavaggo
20. The Chapter about the Path

Magganatthangiko settho, saccanam caturo pada,
The eightfold is the best of paths, four principles (the best) of truths,

virago settho dhammanarh, dipadanai-ca Cakkhuma. [273]
passionlessness the best of states, the Visionary (the best) of men.'
Eso va maggo natthaiifio, dassanassa visuddhiya,
This is the path, there is no other, for insight and for purity,
etarh hi tumhe patipajjatha, Marassetarn pamohanari. [274]
you should enter upon this path, this is the confounding of Mara.
Etarh hi tumhe patipanna dukkhassantam karissatha,
Having entered upon this path you will make an end to suffering,
akkhato ve maya maggo, afiiaya sallasanthanar. [275]
the path was declared by me, the removal of the dart by knowledge.
Tumbhehi kiccarh atapparn akkhataro Tathagata,
Your duty is to have ardour declare the Realised Ones,
patipanna pamokkhanti jhayino Marabandhana. [276]
entering this path meditators will be released from the bonds of Mara.
Sabbe sankhara anicca ti, yada pafinaya passati,
All conditions are impermanent, when one sees this with wisdom,
atha nibbindati dukkhe — esa maggo visuddhiya. [277]
then one grows tired of suffering — this is the path to purity.
Sabbe sankhara dukkha ti, yada pafifiaya passati,

All conditions are suffering, when one sees this with wisdom,

atha nibbindatt dukkhe - esa maggo visuddhiya. [278]
then one grows tired of suffering — this is the path to purity.

"Lit: of bipeds.
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Sabbe dhamma anatta ti, yada paiiiaya passati,
All components (of mind and body)' are without self, when one sees this with wisdom,

atha nibbindati dukkhe — esa maggo visuddhiya. [279]
then one grows tired of suffering — this is the path to purity.

Utthanakalamhi anutthahano,
The one who has not energy at a time for energy,

yuva bali, alasiyarh upeto,
youthful, strong, (but) given to laziness,

samsannasankappamano kusito —
whose mind lacks (right) intention and is indolent —

paiifiaya maggarh alaso na vindati. [280]
the lazy one does not find wisdom’s path.
VYacanurakkhi manasa susamvuto,

Verbally guarded, well-restrained in mind,

kayena ca akusalarh na kay'ra,
not doing a wrong deed with the body,

ete tayo kammapathe visodhaye,
one should purify these three paths of action,

aradhaye maggarn isippaveditarn. [281]
one should undertake the path shown by seers.
Yoga ve jayati bhiiri, ayoga bhurisankhayo,
From effort arises wisdom, without effort wisdom is destroyed,

etamh dvedhapatham fatva bhavaya vibhavaya ca,
having understood these two paths of development and decline,

tathattanarh niveseyya yatha bhiri pavaddhati. [282]
one should establish oneself so that one’s wisdom increases.

" Comm: sabbe dhamma ti paficakkhanda.
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Vanam chindatha ma rukkharh, vanato jayati bhayarh,
Cut down the forest (of defilements)' not just a tree, from the forest arises a danger,

chetva vanaii-ca vanathaii-ca, nibbana hotha bhikkhavo. [283]
having cut down the forest and thicket, you should be without forests, monastics.
Yava hi vanatho na chijjati

f 2
* For as long as an atom of desire

anumatto pi narassa narisu,
of a man for a woman is not cut down,

patibaddhamano va tava so,
for just so long is the mind in bondage,

vaccho khirapako va matari. [284]
like a calf (in bondage) to mother’s milk.
Ucchinda sineham-attano,

Cut off (any) affection for one’s self,

kumudam saradikar va panina,
like an autumn lotus (plucked) with the hand,

santimaggam-eva brithaya
develop fully the path to peace and

Nibbanarh Sugatena desitam. [285]
Nibbana taught by the Happy One.
“Idha vassarn vasissami, idha hemantagimhisu”,

“Here I will dwell during the rains, here during winter and summer”,

iti balo vicinteti, antarayarih na bujjhati. [286]
in just such a way a fool thinks, not understanding the danger.

' Comm: ragadikilesavanam.
*This is a play on the word vanatha, which also occurs in the previous verse, and means both a
thicket and in metaphorical usage the thicket of desire.
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Tam puttapasusammattarh byasattamanasarih nararm,
That person whose mind is attached and besotted by cattle and children,

suttarh gamarm mahogho va maccu adaya gacchati. [287]

is snatched away by death just as a sleeping village (by)' a great flood.
Na santi putta tanaya, na pita na pi bandhava,

Children are not a refuge, nor fathers, not even kin,
Antakenadhipannassa natthi fiatisu tanata. [283]

for one overcome by the End-Maker” there is no refuge in relatives.
Etam-atthavasarh fiatva, pandito silasarnvuto,

Understanding the truth of this the wise one, endowed with virtue,

Nibbanagamanar maggam khippam-eva visodhaye. [289]
should quickly purify the path that is leading to Nibbana.

Maggavaggo Visatimo
The Chapter about the Path, the Twentieth

Related Verses from the Dhammapada

Yo ca Buddhaii-ca Dhammaii-ca Sanghaii-ca saranam gato,
Whoever has gone for refuge to the Buddha, the Dhamma and the Sangha,

cattari ar'yasaccani sammappaififiaya passati: [ 190]
and who sees with right wisdom the four noble truths:

Dukkhar dukkhasamuppadam dukkhassa ca atikkamar,
Suffering, arising of suffering, and the overcoming of suffering,

ar'yaii-catthangikarh maggam dukkhipasamagaminari. [191]
the eightfold noble path leading to the stilling of suffering.

Etarh kho saranam khemar, etarh saranam-uttamar,
That is a secure refuge, that is the refuge supreme,

etam saranam-agamma sabbadukkha pamuccati. [192]
that is the refuge to come to that liberates from all suffering.

' As we really need an instrumental here, it might have been better to write: suttam gamam
ogheneva.
’1e. Mara incarnate, or death.
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Gambhirapaiinarh medhavim, maggamaggassa kovidarn,
The deeply wise sagacious one, skilled in what is path and not path,

uttamattham anuppattarh, tam-aham brumi brahmanar. [403]
who has reached the ultimate good, that one I say is a brahmin.
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Pakinnakavaggo
21. The Miscellaneous Chapter

Mattasukhapariccaga, passe ce vipulam sukham,
If, by renouncing a small good, he might see a good that is large,

caje mattasukharh dhiro, sampassarh vipularh sukhari. [290]

the wise one should renounce that small good, seeing the good that is extensive.
Paradukkhiuipadanena attano sukham-icchati,

One who desires happiness for oneself by causing suffering for another,
verasamsaggasamsattho, vera so na parimuccati. [291 ]

being associated thus with hatred, is not fully released from that hatred.
Yarh hi kiccam tad-apaviddhari, akiccarh pana kay'rati,

That to be done is rejected, but what is not to be done is done,
unnalanarh pamattanarh, tesarm vaddhanti asava. [292]

for the insolent, the heedless, their pollutants increase.
Yesaii-ca susamaraddha niccam kayagata sati

But for those who always properly undertake mindfulness of the body

akiccam te na sevanti, kicce sataccakarino,
who do not practice what is not to be done, persisting in what is to be done,

satanar sampajananar, attham gacchanti asava. [293]
for those mindful ones, those fully aware, the pollutants are laid to rest.
Mataram pitaram hantva, rajano dve ca khattiye,

Destroying mother and father, and (then) two noble kings,

rattharh sanucarar hantva, anigho yati brahmano. [294]
destroying a kingdom and its followers, the brahmin proceeds untroubled.'

" The commentary interprets this verse to mean: destroying craving and the conceit ‘I am’, and the
two: eternalism and annihilationism, destroying passionate delight in the twelve sense spheres,
the one without pollutants proceeds untroubled.
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Matararm pitaram hantva, rajano dve ca sotthiye,
Destroying mother and father, and two prosperous' kings,

veyyagghapaficamarh hantva, anigho yati brahmano. [295]

destroying a tiger as the fifth, the brahmin proceeds untroubled.’
Suppabuddharh pabujjhanti sada Gotamasavaka,

Gotama’s disciples always awake to a good wakening,
yesam diva ca ratto ca niccarh Buddhagata sati. [296]

those who day and night constantly have mindfulness of the Buddha.
Suppabuddham pabujjhanti sada Gotamasavaka,

Gotama’s disciples always awake to a good wakening,
yesamn diva ca ratto ca niccarhn Dhammagata sati. [297]

those who day and night constantly have mindfulness of the Dhamma.
Suppabuddham pabujjhanti sada Gotamasavaka,

Gotama’s disciples always awake to a good wakening,
yesam diva ca ratto ca niccarh Sanghagata sati. [298]

those who day and night constantly have mindfulness of the Sangha.
Suppabuddham pabujjhanti sada Gotamasavaka,

Gotama’s disciples always awake to a good wakening,
yesarh diva ca ratto ca niccarh kayagata sati. [299]

those who day and night constantly have mindfulness of the body.
Suppabuddham pabujjhanti sada Gotamasavaka,

Gotama’s disciples always awake to a good wakening,

yesarh diva ca ratto ca ahirhsaya rato mano. [300]
those who day and night have a mind that delights in non-violence.

" This is often interpreted as being equal to sottiye, learned; but there is no reason why we can’t
translate it according to how it is written as sotthiye, prosperous, blessed. The commentary says
two prosperous kings here means two brahmin kings.

* The commentary interprets this verse to mean: destroying craving and the conceit ‘I am’, and the
two: eternalism and annihilationism, destroying the five hindrances having doubt as the fifth, the
one without pollutants proceeds untroubled.
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Suppabuddharh pabujjhanti sada Gotamasavaka
Gotama’s disciples always awake to a good wakening,

yesarh diva ca ratto ca bhavanaya rato mano. [301]
those who day and night have a mind that delights in cultivation.

Duppabbajjarh durabhiramarh, duravasa ghara dukha,
The going forth is hard, it is hard to find delight (therein), (but) it is (also) hard to dwell
in households that are suffering,

dukkhosamanasamvaso, dukkhanupatitaddhag,
dwelling together with those different is suffering, travellers (in the round of births) are
affected by suffering,

tasma na caddhagi siya, na ca dukkhanupatito siya. [302]

therefore do not be a traveller, do not be affected by suffering.
Saddho silena sampanno yasobhogasamappito,

The faithful one who is endowed with virtue, and has wealth and fame,
yam yarh padesam bhajati, tattha tattheva pujito. [303]

whatever district he resorts to, right there and then he is worshipped.
Dire santo pakasenti, himavanto va pabbato,

The good are visible' from far, like a mountain covered in snow,
asantettha na dissanti, rattirn khitta yatha sara. [304]

(but) the wicked are not seen here, just like arrows shot in the night.
Ekasanarh ekaseyyam, eko caram-atandito,

Sitting alone, lying down alone, walking alone, diligent,

eko damayam-attanarh vanante ramito siya. [305]
the solitary one who trains himself will delight in the edge of a forest.

Pakinnakavaggo Ekavisatimo
The Miscellaneous Chapter, the Twenty-First

" The commentary says visible means coming within the range of knowledge of the Buddhas; and
the wicked are those who have set their sight on material rewards.
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Nirayavaggo
22. The Chapter about the Underworld

Abhiitavadi nirayam upeti,
The one who speaks falsely goes to the underworld,

yo vapi katva ‘Na karom?’ ti caha,
and he who says: ‘I do not do’ what he has done,

ubho pi te pecca sama bhavanti
both of these are just the same when they have gone

nihinakamma manuja parattha. [306]
to the hereafter, (they are) humans who did base deeds.

Kasavakantha bahavo papadhamma asafiiata,
Many wearing the monastic robe around their necks are wicked, unrestrained,

papa papehi kammehi nirayarn te upapajjare. [307]
the wicked through their wicked deeds re-arise in the underworld.

Seyyo ayogulo bhutto tatto, aggisikhipamo,
It’s better to have eaten a glowing iron ball, like a flame of fire,

yaii-ce bhuiijeyya dussilo ratthapindarh asaniiato. [308]
than that (the monastic) who is unrestrained and unvirtuous should enjoy the country’s
almsfood.

Cattari thanani naro pamatto,
There are four states the man who is heedless,

apajjati paradariipasevi:
the man who consorts with other man’s wives, undergoes:

apuiifialabharh, nanikamaseyyarn,
he gains demerit, an uncomfortable bed,

nindar tatiyarh, nirayarh catutthar. [309]
blame as third, and (rebirth in) the underworld as fourth.
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Apuiiiialabho ca gati ca papika,
Gaining demerit and a bad destiny,

bhitassa bhitaya rati ca thokika,
and (only) the small delight of a scared man with a scared woman,

raja ca dandam garukam paneti,
and kings who apply heavy punishment,

tasma naro paradaram na seve. [310]
a man therefore should not consort with another’s wife.
Kuso yatha duggahito hattham-evanukantati,
As jagged' grass, wrongly grasped, cuts into the hand,
samaiiar dupparamattham nirayayupakaddhati. [311]
so does the ascetic life, wrongly grasped, drag one down to the underworld.
Yarn kiici sithilath kammarh sankilitthain-ca yam vatarn,
Whatever lax deed there is and that vow which is defiled,
sankassarar brahmacar'yari na tam hoti mahapphalari. [312]
(know that) a holy life that is doubtful does not have great fruit for that one.
Kay'raii-ce kayirathenarh, dalham-enarh parakkame,
If he would do what should be done, he should be firm in his effort,
sathilo hi paribbajo bhiyyo akirate rajam. [313]
for the wanderer who is lax spreads a lot of impurity.
Akatam dukkatar seyyo, paccha tapati dukkatam,

Better undone is a wrong-doing, a wrong-doing one later regrets,

kataii-ca sukatam seyyo, yam katva nanutappati. [314]
better done is what is well-done, which, when done, one does not regret.

" Kusa is a particular type of grass, see Nature s.v. Kusa: A type of perennial grass with a sharp
spiky leaf growing up to 0.9 m. high and with deep roots; but the commentary here defines it to
mean any grass that is capable of cutting, including palm leaves, hence the translation.
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Nagaram yatha paccantam guttarm santarabahiram,
As a border town is guarded on the inside and the outside,

evarh gopetha attanarh, khano vo ma upaccaga,
so one should watch over oneself, and you should not let the moment pass,

khanatita hi socanti nirayamhi samappita. [315]

for when the chance has passed they grieve when consigned to the underworld.
Alajjitaye lajjanti, lajjitaye na lajjare,

They are ashamed of what is not shameful, not ashamed of what is shameful,
micchaditthisamadana satta gacchanti duggatim. [316]

undertaking wrong views, beings go to a bad destiny.
Abhaye bhayadassino, bhaye cabhayadassino,

Seeing fear in what is not fearful, not seeing fear in what is fearful,
micchaditthisamadana satta gacchanti duggatim. [317]

undertaking wrong views, beings go to a bad destiny.
Avajje vajjamatino, vajje cavajjadassino,

Finding blame in what is blameless, not seeing blame in what is blameable,
micchaditthisamadana satta gacchanti duggatim. [318]

undertaking wrong views, beings go to a bad destiny.
Vajjaii-ca vajjato fiatva, avajjaii-ca avajjato,

Knowing blame in what is blameable, and no blame in what is blameless,

sammaditthisamadana satta gacchanti suggatim. [319]
undertaking right views, beings go to a good destiny.

Nirayavaggo Dvavisatimo
The Chapter about the Underworld, the Twenty-Second



22: The Chapter about the Underworld — 150

Related Verses from the Dhammapada

Gabbham-eke ’papajjanti, nirayarm papakammino,
Some are reborn in the womb, (but) those who are wicked in the underworld,

saggam sugatino yanti, parinibbanti anasava. [126]
the righteous go to heaven, those who are pollutant-free are emancipated.
Yo dandena adandesu appadutthesu dussati

Whoever offends with a stick those who are inoffensive and harmless

dasannam-anifiataram thanarh khippam-eva nigacchati: [137]
will quickly fall into one of ten states:

vedanarh pharusari, janim, sarirassa ca bhedanam,
harsh feelings, loss (of his wealth), and the break up of the body,

garukam va pi abadham, cittakkheparh va papune, [138]
or even heavy affliction, or surely he will lose his mind,

rajato va upassaggam, abbhakkhanarh va darunar,
(there may be) danger from the King, or slander that is terrible,

parikkhayam va fiatinar, bhoganarh va pabhanguram, [139]
(he may suffer from) loss of kin, or (from) the destruction of wealth,
y

atha vassa agarani aggi dahati pavako,
also his houses may be consumed by flames and fire,

kayassa bheda duppaiiiio nirayam so upapajjati. [140]
and at the break-up of the body that one lacking in wisdom will arise in the underworld.



151

Nagavaggo
23. The Chapter about the Elephant

Aham nago va sangame capato patitarih saram
Like an elephant in battle (endures) an arrow shot from bow

ativakyam titikkhissarh, dussilo hi bahujjano. [320]
(so) will I endure abuse, for many people are unvirtuous.

Dantarh nayanti samitimh, dantam rajabhirihati,
They lead one trained into a crowd, a king mounts one who has been trained,

danto settho manussesu, yotivakyam titikkhati. [321]
amongst humans one trained is best, the one who can endure abuse.

Varam-assatara danta, ajaniya ca Sindhava,
Noble are the well-trained horses, the well-bred horses from Sindh,

kuiijara ca mahanaga, attadanto tato vararm. [322]
and the great tusker elephants, (and even) more noble than that is the one who has trained
himself.

Na hi etehi yanehi gaccheyya agatar disam,
Not by these vehicles can one go to the place beyond destinations,’

yathattana sudantena, danto dantena gacchati. [323]
as one through training himself well, being trained by the training, goes.
Dhanapalako nama kufijaro

The tusker named Dhanapalaka

katukappabhedano dunnivarayo,
musty in rut, difficult to restrain,

baddho kabalar na bhuiijati,
bound, he doesn’t eat (even) a morsel,

sumarati nagavanassa kuijaro. [324]
the tusker remembers the elephant forest.”

' Le. Nibbana.
* The verse is unusual in that it has no moral outside of the story which is attached to it.
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Middhi yada hoti mahagghaso ca,
When one is torpid and overeats,

niddayita samparivattasayi,
sleepy and rolling on the bed,

mahavaraho va nivapaputtho,
like a great pig fed on fodder,

punappunar gabbham-upeti mando. [325]
that fool comes to the womb again.
Idar pure cittam-acari carikar

Formerly this wandering mind wandered

yenicchakarh yatthakamam yathasukham,
through desire, pleasure and happiness,

tad-ajjaharh niggahessami yoniso,
(but) today I will control it wisely,

hatthim-pabhinnam viya ankusaggaho. [326]
like one with goad an elephant in rut.
Appamadarata hotha, sacittam-anurakkhatha,
You should delight in heedfulness, you should always protect your mind,
dugga uddharathattanam panke sanno va kuiijaro. [327]
you should raise yourself from this pit like the tusker sunk in the mud.
Sace labhetha nipakam sahayarn

If you should find a prudent friend

saddhirhcararh sadhuviharidhiram,
or companion, one who lives well, a wise one,

abhibhuyya sabbani parissayani
overcoming all your troubles

careyya tenattamano satima. [328]
you should live with that one, glad and mindful.
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No ce labhetha nipakam sahayarn
If you do not find a prudent friend

saddhimcaram sadhuviharidhiram,
or companion, one who lives well, a wise one,

raja va rattham vijitarh pahaya
like a king who abandons his conquered kingdom

eko care matangaraiiiie va nago. [329]
one should live alone like a solitary elephant in the forest.
Ekassa caritam seyyo, natthi bale sahayata,

It is better to live alone, there can be no friendship with a fool,

eko care na ca papani kay'ra,
one should live alone and not do anything bad,

appossukko matangaraiifie va nago. [330]
unconcerned like a solitary elephant in the forest.
Atthambhi jatamhi sukha sahaya,

Friends are good whenever need arises,

tutthi sukha ya itaritarena,
being content with everything is good,

puiniiarh sukharh jivitasankhayamhi,
at the break-up of life merit is good,

sabbassa dukkhassa sukharh pahanpar. [331]
the abandoning of all suffering is good.
Sukha matteyyata loke, atho petteyyata sukha,

Respecting one’s mother is good in the world, also respecting one’s father is good,

sukha samaniiata loke, atho brahmaiifiata sukha. [332]
respecting ascetics is good in the world, also respecting (true) brahmins is good.
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Sukham yava jara silarm, sukha saddha patitthita,
Virtuous conduct till old age is good, the establishing of faith is good,

sukho paiifiaya patilabho, papanarh akaranarh sukhari. [333]
the acquisition of wisdom is good, doing nothing wicked is good.

Ndagavaggo Tevisatimo
The Chapter about the Elephant, the Twenty-Third
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Tanhavaggo
24. The Chapter about Craving

Manujassa pamattacarino
For a human who lives life heedlessly

tanha vaddhati maluva viya,
craving increases like a clinging creeper,

so palavati hurahuram
he rushes from one place to another

phalam-iccharh va vanasmi’ vanaro. [334]
like a monkey desiring fruit in the forest.
Yam esa sahati jammi tanha loke visattika,
That one who is overcome by these low cravings and attachments in the world,
soka tassa pavaddhanti abhivattharh va biranam. [335]
for him griefs increase like grass that has had heavy rain.
Yo cetarh sahatl jammirh tanham loke duraccayam,
Whoever overcomes this low craving in the world, which is difficult to get past,
soka tamha papatanti udabindu va pokkhara. [336]
griefs fall from him like a drop of water from a lotus.
Tam vo vadami: “Bhaddam vo yavantettha samagata”,

This I say to you: “Good luck to as many as have assembled here”,

tanhaya milarm khanatha, usirattho va biranarn,
dig up the root of craving, like one seeking the root' (digs up) grass,

ma vo nalarh va soto va Maro bhaiiji punappunarh. [337]
do not let Mara push you down again like a stream (pushes down) the reed.

" The commentary paraphrases with: usirena atthiko.
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Yatha pi miile anupaddave dalhe'
Just as when the root remains firm and untroubled

chinno pi rukkho, punar-eva rihati,
though the tree was cut down, it grows again,

evam-pi tanhanusaye aniihate
so when the tendency to craving is not rooted out

nibbattatl dukkham-idam punappunari. [338]
this suffering appears again and again.
Yassa chattirnsati sota manapassavana bhusa,
He in whom the thirty-six streams’ flow pleasantly and strong,
vaha vahanti dudditthirm sankappa raganissita. [339]
the one with wrong view is carried away by his passionate intentions.
Savanti sabbadhi sota, lata ubbhijja titthati,
Streams are flowing everywhere, the creepers remain where they grow,
tai-ca disva latarh jatarh miillarh panfiaya chindatha. [340]
seeing this, cut the creeper’s root that has arisen with wisdom.
Saritani sinehitani ca
* There are flowing streams of affection and

somanassani bhavanti jantuno,
mental happinesses for a person,

te satasita sukhesino,
pleasure-dependent they seek happiness,

te ve jatijarupaga nara. [341]
those people undergo birth and old age.

" A locative absolutive construction.
* The number is arrived at by multiplying the types of craving (for pleasure, continuity and
discontinuity) by the six internal and external sense spheres.
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Tasinaya purakkhata paja
People surrounded by craving

parisappanti saso va badhito,
crawl round' like a hare in a trap,

samyojanasangasattaka
attached and clinging to fetters

dukkham-upenti punappunam ciraya. [342]
they come back again and again to suffering for a long time.

Tasinaya purakkhata paja
People surrounded by craving

parisappanti saso va badhito,
crawl round like a hare in a trap,

tasma tasinam vinodaye —
therefore he should remove craving —

bhikkhu akankha’ viragam-attano. [343]
the monk who longs for dispassion for himself.

Yo nibbanatho vanadhimutto,
The one who is free from desires, who is intent on the forest,

vanamutto vanam-eva dhavati,
(though) free from the forest, runs back to the forest,’

tam puggalam-etha passatha,
come here and look at that person,

mutto bandhanam-eva dhavati. [344]
(though) free, he runs back to bondage.

" Often translated as runs around, but a hare in a trap isn’t running anywhere. Commentary
paraphrases with samsappanti.

* It is hard to get the meaning across without greatly expanding the translation, the forest is the
forest of desires.
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Na tam dalhamh bandhanam-ahu dhira,
That bondage is not so strong say the wise,

yad-ayasar darujarm pabbajai-ca,
that is made of iron or wood or reeds,

sarattaratta manikundalesu
* impassioned and excited they seek out

puttesu daresu ca ya apekha — [345]
jewels and earrings and children and wives —

etam dalharh bandhanam-ahu dhira,
that bondage is strong say the wise,

oharinam sithilarh, duppamuificar,
dragging down the lax, hard to get free from,

etam-pi chetvana paribbajanti
having cut this down they wander about

anapekkhino, kamasukharh pahaya. [346]
seeking nothing, abandoning the happiness in pleasure.
Ye ragarattanupatanti sotam

Those who are impassioned by passion follow the stream

sayamkatarn makkatako va jalam,
like a spider a web made by itself,

etam-pi chetvana vajanti dhira,
having cut this away the wise proceed,

anapekkhino sabbadukkharih pahaya. [347]
seeking nothing, abandoning all suffering.
Muiica pure, muiica pacchato,

Be free of the past, be free of the future,

majjhe muica, bhavassa paragi,
be free of the present, after crossing over (all) existence,

sabbattha vimuttamanaso,
with mind liberated in every way,
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na punarh jatijaram upehisi. [348]
you will not return to birth and old age.
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Vitakkapamathitassa jantuno
For a person crushed by thoughts

tibbaragassa, subhanupassino,
and pierced by passion, contemplating the attractive,

bhiyyo tanha pavaddhati,
craving increases much more,

esa kho dalharh karoti bandhanam. [349]
this surely makes the bond more firm.

Vitakkupasame ca yo rato
Whoever has delight in the calming of thoughts,

asubham bhavayati sada sato,
who always mindfully cultivates what is unattractive,

esa kho vyantikahiti,
will surely abolish this (craving),

esacchecchati Marabandhanar. [350]
he will cut off the bond of Mara.
Nittham gato asantasi, vitatanho anangano,
Having gone to the end, without trembling, without craving, without impurity,
acchindi bhavasallani, antimoyarh samussayo. [351]
cutting off the darts of existence, this one is his final body.
Vitatanho anadano, niruttipadakovido,

Without craving, without attachment, skilled in words and their explanation,

akkharanam sannipatam janiia pubbaparani ca,
knowing how syllables are arranged, which come before and which after,

sa ve antimasariro mahapainio (mahapuriso) ti vuccati. [352]
the one in his final body is said to be (a great person), one of great wisdom.
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Sabbabhibhi sabbaviditham-asmi,
All-Conquering, All-Wise am I,

sabbesu dhammesu aniipalitto,
undefiled regarding all things,

sabbaiijaho tanhakkhaye vimutto,
having given up everything, liberated through craving’s destruction,

sayam abhiiifiaya, kam-uddiseyyar. [353]

when having deep knowledge myself, who should I point to (as Teacher)?

Sabbadanarn Dhammadanam jinati,
The gift of the Dhamma surpasses all other gifts,

sabbarh rasarh Dhammaraso jinati,
the taste of the Dhamma surpasses all other tastes,

sabbam ratih Dhammaratim jinati,
the love of the Dhamma surpasses all other loves,

tanhakkhayo sabbadukkham jinati. [354]
destruction of craving overcomes all suffering.

Hananti bhoga dummedharih no ve paragavesino,

Riches destroy the stupid one who does not seek the way beyond,
bhogatanhaya dummedho hanti aiifie va attanam. [355]

through his craving for riches the stupid one destroys others and himself.
Tinadosani khettani, ragadosa ayarm paja,

Fields are ruined by grassy weeds, these people are ruined by passion,
tasma hi vitaragesu dinnarh hoti mahapphalam. [356]

therefore there is great fruit for that given to those without passion.
Tinadosani khettani, dosadosa ayam paja,

Fields are ruined by grassy weeds, these people are ruined by hatred,

tasma hi vitadosesu dinnam hoti mahapphalar. [357]
therefore there is great fruit for that given to those without hatred.
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Tinadosani khettani, mohadosa ayam paja,
Fields are ruined by grassy weeds, these people are ruined by delusion,

tasma hi vitamohesu dinnarh hoti mahapphalam. [358]
therefore there is great fruit for that given to those without delusion.
Tinadosani khettani, icchadosa ayar paja,
Fields are ruined by grassy weeds, these people are ruined by desire,

tasma hi vigaticchesu dinnarh hoti mahapphalam. [359]
therefore there is great fruit for that given to those without desire.

Tanhavaggo Catuvisatimo
The Chapter about Craving, the Twenty-Fourth

Related Verses from the Dhammapada

Anekajatisarhsararh sandhavissam anibbisam
Through the round of countless births and deaths I have wandered without finding

gahakarakarh gavesanto: dukkha jati punappunar. [153]
the housebuilder I was seeking: born and suffering once again.

Gahakaraka ditthosi! Puna geham na kahasi:
O housebuilder, now you are seen! You will not build the house again:

sabba te phasuka bhagga, gahakiitar visankhitam,
all your rafters have been broken, and the ridgepole has been destroyed,

visankharagatar cittam, tanhanam khayam-ajjhaga. [154]
my mind has reached the unconditioned, and craving’s end has been achieved.
Yassa jalini visattika,
* For him there is no desire, attachment,

tanha natthi kuhifici netave,
or craving to lead (him) anywhere,

tam-Buddham-anantagocararh,
the Buddha, whose range is endless,

apadarh kena padena nessatha? [180]
by what path can you lead the pathless one?
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Tanhaya jayati soko, tanhaya jayati bhayar,
From craving there arises grief, from craving there arises fear,

tanhaya vippamuttassa natthi soko, kuto bhayam? [216]
for one who is free from craving there is no grief, how is there fear?
Natthi ragasamo aggi, natthi dosasamo gaho,
There is no fire that is like passion, there is nothing that takes a hold like hatred,
natthi mohasamarh jalarh, natthi tanhasama nadi. [251 ]
there is no snare like delusion, there is no flood like craving.
Yodha tanharh pahatvana, anagaro paribbaje,

Whoever, giving up craving, would wander homeless here,

tanhabhavaparikkhinar, tam-aharh brumi brahmanar. [416]
destroying craving and existence, that one I say is a brahmin.
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Bhikkhuvaggo
25. The Chapter about Monastics

Cakkhuna sarhvaro sadhu, sadhu sotena samvaro,
Restraint of eye is good, restraint of ear is good,

ghanena samvaro sadhu, sadhu jivhaya sarvaro, [360]
restraint of nose is good, restraint of tongue is good,

kayena samvaro sadhu, sadhu vacaya samvaro,
restraint of body is good,' restraint of speech is good,

manasa samvaro sadhu, sadhu sabbattha saravaro,
restraint of mind is good, restraint is everywhere good,

sabbattha sammvuto bhikkhu sabbadukkha pamuccati. [361]
a monastic who is restrained everywhere is liberated from all suffering.
Hatthasarnyatoé padasaryato,

One who controls his hands, controls his feet,

vacaya sarmyato samyatuttamo,
controls his speech, controls the (mind) supreme,

ajjhattarato samahito,
with inner delight® and composure,

eko santusito: tam-ahu bhikkhum. [362]
solitary, content: that one is called a monastic.
Yo mukhasarmyato bhikkhu, mantabhani anuddhato,

That monastic who restrains the mouth, who speaks well, and who is modest,

attharh Dhammaii-ca dipeti, madhuram tassa bhasitam. [363]
who explains the meaning of the Dhamma, his speech is sweet.

" Note that restraint of body at this point forms a bridge between categories, on the one hand it is

the last of the five-fold sense-spheres; and on the other it is the first of the three courses of
action.

* The comm. explains it to mean one who personally delights in cultivating his meditation object.
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Dhammaramo Dhammarato, Dhammarh anuvicintayarn,
The one who finds pleasure in the Dhamma, delights in Dhamma, reflects on Dhamma,

Dhammam anussaram bhikkhu, Saddhamma na parihayati. [364]

the monastic who remembers Dhamma, does not abandon the Good Dhamma.
Salabharh natimaiiieyya, nafifiesarh pihayar care,

One should not despise one’s own gains, one should not live envious of others,
afifiesarnh pihayam bhikkhu samadhim nadhigacchati. [365]

the monastic who is envious of others does not attain concentration.
Appalabho pi ce bhikkhu salabharh natimaniati,

Even if a monastic gains little he should not despise his gains,
tarh ve deva pasarsanti suddhajivirn atanditar. [366]

even the very gods praise the one of pure life who is diligent.
Sabbaso namariipasmir yassa natthi mamayitam,

The one who does not have fondness at all for mind and body,
asata ca na socati, sa ve bhikkhi ti vuccati. [367]

and who grieves not for what does not exist, is surely called a monastic.
Mettavihart yo bhikkhu, pasanno Buddhasasane,

That monastic who dwells in loving-kindness, with faith in Buddha’s dispensation,
adhigacche padam santarm, sankharupasamarn sukhar. [368]

should attain the state of peace, the joy in stilling of (all) conditions.
Sifica bhikkhu imarh navam, sitta te lahum-essati,

Please bail out this boat, monastic, when bailed out it will go lightly,

chetva ragaii-ca dosaii-ca, tato Nibbanam-ehisi. [369]
cutting off passion and hatred, from here one will go to Nibbana.
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Paiica chinde, pafica jahe, paiica cuttaribhavaye,
One should cut off five, one should abandon five, one should cultivate five more,

paiica sangatigo bhikkhu oghatinno ti vuccati. [370]
the monastic who surmounts five attachments is called a flood-crosser.'

Jhaya, bhikkhu, ma ca pamado,
Meditate, monastic, do not be heedless,

ma te kamagune bhamassu cittam,
do not let your mind swirl around in strands of desire,

ma lohagulam gili, pamatto,
do not, heedless, swallow a (hot) iron ball,

ma kandi: ‘Dukkham-idan’-ti dayhamano. [371]
do not, while burning, cry: ‘This is suffering.’

Natthi jhanarh apanfiassa, paniia natthi ajhayato,
There is no concentration for one without wisdom, there is no wisdom for one without
concentration,

yamhi jhanai-ca paiifia ca sa ve Nibbanasantike. [372]
the one who has both concentration and wisdom is indeed in the presence of Nibbana.

Suininagararm pavitthassa, santacittassa bhikkhuno,
For the one who has entered an empty place, a monastic with a peaceful mind,

amanusl rati hoti samma Dhammarh vipassato. [373]
there is superhuman delight from insight into true Dhamma.

Yato yato sammasati khandhanarm udayabbayam
Whoever has right mindfulness regarding the rise and fall of the components (of mind
and body)

labhati pitipamojjarh, amatarh tarh vijanatar. [374]
gains joy and happiness, that is the deathless state for the one who knows.

" The comm. explains it thus: one should cut off the five lower destinations, abandon the five lower
fetters, cultivate five spiritual faculties; the five attachments are through passion, hatred,
delusion, conceit and views.
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Tatrayam-adi bhavati idha panfiassa bhikkhuno:
This is the very beginning for the wise monastic here:

indriyagutti santutthi: patimokkhe ca sarhvaro. [375]

contentment, guarding the senses, and restraint in the regulations.

Mitte bhajassu kalyane suddhajive atandite,
One should resort to spiritual friends, ones of pure life, ones who are diligent,

patisantharavuttassa acarakusalo siya,
one should be of friendly disposition, one who will be skilful in his conduct,

tato pamojjabahulo, dukkhassantam karissati. [376]
rejoicing frequently because of that, one will make an end to suffering.

Vassika viya pupphani maddavani pamuiicati,
Just as striped jasmine casts off its withered flowers,

evarh ragaii-ca dosaii-ca vippamuiicetha bhikkhavo. [377]
so, monastics, cast off (all) passion and hatred.

Santakayo santavaco, santava susamahito,
Calm in body and calm in speech, having calmness and composure,

vantalokamiso bhikkhu upasanto ti vuccati. [378]
having thrown off worldly gain the monastic is called one at peace.

Attana codayattanarh, patimasettam-attana,
By oneself one should censure self, by oneself one should be controlled,

so attagutto satima sukhar bhikkhu vihahisi. [379]
he who guards himself, mindful, will live happily, monastic.
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Atta hi attano natho, atta hi attano gati,
Self is the protector of self, self is the refuge' of self,

tasma samyamayattanam assarn bhadrarm va vanijo. [380]

therefore one should restrain oneself, as a merchant his noble horse.
Pamojjabahulo bhikkhu, pasanno Buddhasasane,

The monastic, having much happiness, with faith in the dispensation of the Buddha,
adhigacche padam santarh, sankhariupasamarn sukhar. [381]

could attain to the state of peace, happy in the stilling of (all) conditions.
Yo have daharo bhikkhu yuifijati Buddhasasane,

That young monastic who is devoted to the Buddha’s dispensation,

so imarh lokar pabhaseti, abbha mutto va candima. [382]
shines forth in this world, like the moon freed from a cloud.

Bhikkhuvaggo Paiicavisatimo
The Chapter about Monastics, the Twenty-Fifth

Related Verses from the Dhammapada

Appamadarato bhikkhu, pamade bhayadassiva,
A monastic delighting in heedfulness, seeing danger in heedlessness,

samyojanarm anum-thiilarh daham aggiva gacchati. [31]

advances like burning fire against the fetter, small or large.
Appamadarato bhikkhu, pamade bhayadassiva,

A monastic who delights in heedfulness, seeing danger in heedlessness,
abhabbo parihanaya: Nibbanasseva santike. [32]

is unable to fall away: he is well-nigh to Nibbana.
Aiifia hi labhupanisa, afifia Nibbanagaminti,

For the means to gains is one thing, the (path) going to Nibbana another,

evam-etam abhififiaya bhikkhu Buddhassa savako
thus knowing this the monastic disciple of the Buddha

' Not given in this meaning in PED, it is noticed by DP.
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sakkaram nabhinandeyya, vivekam-anubrihaye. [75]
should not delight in honours, (but) practise in solitude.
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Alankato ce pi samamn careyya,
Even if he were to adorn himself,

santo danto niyato brahmacari,
(but) is peaceful, trained, settled, spiritual,

sabbesu bhiitesu nidhaya dandarn,
and has put aside the stick towards all beings,

so brahmano so samano sa bhikkhu. [142]
he is a brahmin, an ascetic, a monastic.
Na tena bhikkhu hoti yavata bhikkhate pare,
One is not a monastic merely through eating others’ almsfood,
vissah Dhammarh samadaya bhikkhu hoti na tavata. [266]
the one who undertakes a false Dhamma to that extent is not a monastic.
Yodha puiiiafi-ca papaii-ca bahetva brahmacar'yava,
*If he is one who lives the holy life here, warding off both merit and demerit,
sankhaya loke carati sa ce, bhikkhi ti vuccati. [267]
and wanders with discrimination in the world, that one is said to be a monastic.
Na silabbatamattena, bahusaccena va pana,

Not merely through virtue or vows, or through great learning,

atha va samadhilabhena, vivittasayanena va, [271]
or through the attainment of concentration, or through a secluded dwelling,

phusami nekkhammasukharh, aputhujjanasevitam;
do I attain the happiness of renunciation, not practised by worldly people;

bhikkhu vissasa’ mapadi appatto asavakkhayar. [272]
let a monastic not be confident (as long as) the destruction of the pollutants is unattained.
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Tasinaya purakkhata paja
People surrounded by craving

parisappanti saso va badhito,
crawl round like a hare in a trap,

tasma tasinarh vinodaye —
therefore he should remove craving —

bhikkhu akankha’ viragam-attano. [343]
the monk who longs for dispassion for himself.
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Brahmanavaggo
26. The Chapter about Brahmins

Chinda sotarh parakkamma, kame panuda, brahmana,
Strive and cut off the stream, remove desire, brahmin,

sankharanarh khayarh fiatva, akataiiiusi, brahmana. [383]
knowing the destruction of the conditioned, be one who knows that which is not made,’
brahmin.

Yada dvayesu dhammesu paragu hoti brahmano,
When a brahmin has, through two things,2 crossed over,

athassa sabbe samyoga attham gacchanti janato. [384]
then, for one who knows, all the fetters are laid to rest.

Yassa parar apararh va paraparam na vijjati,
For whom the near shore, the far shore or both do not exist,

vitaddaram visamyuttam, tam-aharh braumi brahmanam. [385]
free of anxiety, being detached, that one I say is a brahmin.

Jhayim virajam-asinar, katakiccarh anasavam,
The meditator sitting down, the one who is dustless, who has done his duty, without
pollutants,

uttamattham anuppattarnh, tam-aham brami brahmanar. [386]
who has reached the ultimate good, that one I say is a brahmin.

Diva tapati adicco, rattirh abhati candima,
The sun is radiant by day, the moon shines by night,

sannaddho khattiyo tapati, jhayi tapati brahmano,
the accoutred noble is radiant, the meditating brahmin is radiant,

atha sabbam-ahorattirn Buddho tapati tejasa. [387]
yet every day and night the Buddha is radiant through his power.

! What is not made is Nibbana.

?Ie. calmness (samatha) and insight (vipassana).
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Bahitapapo ti brahmano,
Warding off wickedness one is called a brahmin,

samacar'ya samano ti vuccati,
one living austerely is said to be an ascetic,

pabbajayam-attano malam
* because of driving forth (all) stain from oneself

tasma pabbayjito ti vuccati. [388]
one is said to be one who has gone forth.'
Na brahmanassa pah®reyya, nassa muficetha brahmano,
A brahmin should not hit a brahmin, nor should he abandon him,
dhi brahmanassa hantarar, tato: dhl yassa mufcati. [389]
woe to the one who strikes a brahmin, further: woe to the one who abandons him.
Na brahmanass’ etad-akifici seyyo:

It is no little good for the brahmin:

yada nisedho manaso piyehi,
when the mind is held back from what is dear,

yato yato himmsamano nivattati,
whenever his mind turns back from violence,

tato tato sammati-m-eva dukkhar. [390]
then there is a calming of suffering.
Yassa kayena vacaya manasa natthi dukkatarn,
For whom there is no wrong-doing bodily, verbally or mentally,
samvutam tthi thanehi, tam-aham brami brahmanar. [391]
being restrained in (these) three things, that one I say is a brahmin.
Yamha Dhammam vijaneyya Sammasambuddhadesitar,

That one from whom one learned Dhamma taught by the Perfect Sambuddha,

sakkaccarh tarh namasseyya, aggihuttarh va brahmano. [392]

"It is difficult to make the puns in this verse, which rely on similarity of sound, rather than
etymology, work in English.
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with respect bow down to him, like a brahmin (bows) at fire-sacrifice.
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Na jatahi na gottena, na jacca hoti brahmano,
Not because of matted hair, family or birth is one a true brahmin,

yamhi saccaii-ca Dhammo ca, so suct so va brahmano. [393]

in whom there is truth and Dhamma, that one is pure, that one is surely a brahmin.
Kin te jatahi dummedha, Kkirh te ajinasatiya?

Why do you have your hair matted, stupid one, and why your deer-skin?
Abbhantararm te gahanarh, bahiram parimajjasi. [394|

Within you there is a jungle,' you (only) polish the outside.
Parhsukilladhararh jantum, kisarh dhamanisanthatam,

That one who wears discarded clothes, who is lean® with protruding veins,
ekam vanasmir jhayantarh, tam-aham brumi brahmanarh. [395]

who meditates alone in the forest, that one I say is a brahmin.’
Na caharh brahmanam brimi yonijarh mattisambhavari,

I do not call one a brahmin simply because of being born from a (certain) womb,*

bhovadi nama so hoti sace hoti sakiiicano;
that one is just one who says ‘bho” if he is attached;

akificanarh anadanari, tam-aharh brami brahmanari. [396]
having nothing and unattached, that one I say is a brahmin.
Sabbasarhyojanar chetva yo ve na paritassati,

Whoever has cut off all the fetters surely does not tremble,

sangatigarh visaryuttarh, tam-aham briami brahmanar. [397]
surmounting attachments, detached, that one I say is a brahmin.

' Comm: a jungle of defilements.

? Her name means the lean (Kisa) Gotami.

* This statement, which occurred also in vs. 385, 386 & 391 now becomes the refrain in all the
remaining verses.

* From here to the end all the verses are drawn from Vasetthasutta (MN 98 and Sn 3.9); it is worth
noting that this chapter is exceptionally long, and the parallel collections are much shorter.

Tt wasa way for brahmins to address non-brahmins, implying their inferiority.
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Chetva naddhim varattan-ca, sandanarm sahanukkamarn,
(Whoever) has cut off the thong, the strap, the rope, together with the bridle,

ukKkhittapaligharm buddham, tam-aharh brumi brahmanam. [398]
who has thrown off the obstacle and is awakened, that one I say is a brahmin.'

Akkosam vadhabandhaii-ca aduttho yo titikkhati,
Whoever, being pure, forbears with punishment, bondage and abuse,

khantibalam balanikarh, tam-ahamm brimi brahmanari. [399]
having the strength of endurance, having an army of strengths, that one I say is a
brahmin.

AKkkodhanam vatavantar, sillavantarh anussutam,
(Whoever is) controlled of mind, dutiful, virtuous, taint-free,

dantam antimasariram, tam-aharh brami brahmanam. [400]
well-trained and in his last body, that one I say is a brahmin.
Vari pokkharapatte va, aragge-r-iva sasapo,
Like water on the lotus leaf, like a mustard seed on a needle,
yo na lippati kamesu, tam-aharih briami brahmanam. [401 ]
he who is unsmeared by desires, that one I say is a brahmin.
Yo dukkhassa pajanati idheva khayam-attano,
Whoever knows right here the destruction of his suffering,
pannabharam visarhyuttarh, tam-aham brumi brahmanar. [402]
putting down the burden, detached, that one I say is a brahmin.
Gambhirapaiinarh medhavim, maggamaggassa kovidarn,

The deeply wise sagacious one, skilled in what is path and not path,

uttamattham anuppattarnh, tam-aham brami brahmanar. [403]
who has reached the ultimate good, that one I say is a brahmin.

' The commentary interprets the meaning as follows: Whoever has cut off hatred, craving, the
sixty-two views together with the latent tendencies, and thrown off ignorance, that one I call a
brahmin.
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Asarmsattham gahatthehi anagarehi ciibhayarn,
(Whoever) doesn’t mix with either householders or the houseless,

anokasarim appiccharh, tam-aham briami brahmanam. [404]

wandering homeless, with few desires, that one I say is a brahmin.
Nidhaya dandarm bhiitesu tasesu thavaresu ca,

* Whoever has laid down the stick (used) against fearful and fearless beings,
yo na hanti na ghateti, tam-aham brimi brahmanar. [405]

who neither hurts nor kills, that one I say is a brahmin.
Aviruddham viruddhesu, attadandesu nibbutarn,

Being friendly with the hostile, calm amongst those holding a stick,
sadanesu anadanarh, tam-aham brumi brahmanarh. [406]

not attached amongst those attached, that one I say is a brahmin.
Yassa rago ca doso ca mano makkho ca patito,

Whoever has dropped off passion and hatred, conceit and anger,
sasapo-r-iva aragga, tam-aharh brami brahmanam. [407]

like a mustard seed from a needle, that one I say is a brahmin.
Akakkasarn viiihapanirm girarh saccarh udiraye,

(Whoever) speaks a word of truth that is informed and is not coarse,
yaya nabhisaje kaifici, tam-aham brami brahmanarh. [408]

through which no one would be angry, that one I say is a brahmin.
Yodha digham va rassam va anurh-thiilarh subhasubham,

* Whoever in the world does not take what is not given, long, short,
loke adinnarh nadiyati, tam-aharm brami brahmanarh. [409]

small, large, attractive or unattractive, that one I say is a brahmin.
Asa yassa na vijjanti asmir loke parambhi ca,

For the one who has no longings in this world or in the next world,

nirasayarh visarhyuttam, tam-aham briami brahmanarh. [410]
being without longings, detached, that one I say is a brahmin.
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Yassalaya na vijjanti, afinaya akathankathi,
For the one who has no desires, who, through knowledge, is without doubt,

amatogadham anuppattarh, tam-aham brami brahmanari. [411]
who has reached immersion in the deathless, that one I say is a brahmin.

Yodha puiiiaii-ca papaii-ca ubho sangar upaccaga,
Whoever here has overcome clinging to both merit and demerit,'

asokarm virajarm suddham, tam-aharh briimi brahmanam. [412]
who is griefless, dustless and pure, that one I say is a brahmin.

Candam va vimalam suddham, vippasannam-anavilar,
(Whoever) just like the moon is stainless, pure, clear and undisturbed,

nandibhavaparikkhinarh, tam-aharh brami brahmanari. [413]
has destroyed joy in existence, that one I say is a brahmin.

Yo imarh palipatham duggar sarhsararh moham-accaga,
He who has crossed the difficult and dangerous path through births and deaths and
delusion,’

tinno paragato jhayi, anejo akathankathi,
the meditator who has crossed over to the further shore, free of lust and free of doubt,

anupadaya nibbuto, tam-aham briimi brahmanarh. [414]
unattached and cooled down, that one I say is a brahmin.
Yodha kame pahatvana anagaro paribbaje,

Whoever, giving up sensual desires, would wander homeless here,

kamabhavaparikkhinar, tam-aharh braumi brahmanar. [415]
destroying desires and existence, that one I say is a brahmin.

"In the Majjhima commentary to Vasetthasuttam papam here is defined as apufifiam, which 1
follow in the translation.

* The commentary says: Whoever has overcome the difficult path of passions and so forth, the
inaccessible defilements, the round of births and deaths, the delusion of not having penetrated
the four noble truths.
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Yodha tanham pahatvana, anagaro paribbaje,
Whoever, giving up craving, would wander homeless here,

tanhabhavaparikkhinarh, tam-aharh braumi brahmanari. [416]
destroying craving and existence, that one I say is a brahmin.
Hitva manusakarh yogam, dibbarh yogarm upaccaga,
Abandoning the human yoke, overcoming the divine yoke,
sabbayogavisamyuttam, tam-aham brimi brahmanam. [417]
being unattached to all yokes, that one I say is a brahmin.
Hitva ratii-ca aratiii-ca, sitibhiitarh nirapadhirn,
Abandoning delight and aversion, cooled off and free from cleaving,
sabbalokabhibhum viram, tam-aharh briumi brahmanam. [418]
a hero who vanquished the whole world, that one I say is a brahmin.
Cutim yo vedi sattanarh upapattiii-ca sabbaso,
Whoever knows in every way beings’ passing and their rebirth,
asattarh sugatarn buddharh, tam-aham brami brahmanari. [419]
unattached, fortunate, awake, that one I say is a brahmin.
Yassa gatirh na jananti deva gandhabbamanusa —
For the one whose destiny is unknown to gods, gandhabbas and men —
khinasavarh Arahantarh, tam-aham brami brahmanar. [420]
being pollutant-free, an Arahat, that one I say is a brahmin.
Yassa pure ca paccha ca majjhe ca natthi kificanar,
For whom there is nothing in the past, the future or the present,
akificanarh anadanarh, tam-aharh briiomi brahmanar. [421]
having nothing and unattached, that one I say is a brahmin.
Usabham pavaram viram, mahesim vijitavinam,

A noble leader, heroic, a great seer, victorious,

anejam nhatakarm buddham, tam-aharh brami brahmanan. [422]
free of lust, cleansed and awakened, that one I say is a brahmin.
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Pubbenivasam yo vedi, saggapayaii-ca passati,
Whoever knows their former lives, and sees heaven and the downfall,

atho jatikkhayarh patto, abhififiavosito muni,
and has attained birth’s destruction, the sage, accomplished in deep knowledge,

sabbavositavosanam, tam-aharh briumi brahmanam. [423]
who is accomplished in all accomplishments, that one I say is a brahmin.

Brahmanavaggo Chabbisatimo
The Chapter about Brahmins, the Twenty-Sixth

Dhammapadar Nitthitam
Dhamma Verses is Finished

Related Verse from the Dhammapada

Alankato ce pi samam careyya,
Even if he were to adorn himself,

santo danto niyato brahmacari,
(but) is peaceful, trained, settled, spiritual,

sabbesu bhiitesu nidhaya dandar,
and has put aside the stick towards all beings,

so brahmano so samano sa bhikkhu. [142]
he is a brahmin, an ascetic, a monastic.
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