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“Patipadesi me maggam tava nanena, cakkhuma.”
You have shown me the path through your knowledge, O visionary.



Note to the Jataka Edition

This is a special edition of the Dictionary of Pali Proper Names which
extracts the main information about the Jatakas contained in the dictionary. It
includes not only the listings of the Jatakas themselves, but also shortened
entries on some of the main people who feature in them. I have tried to avoid
duplication, so where a reference under a name said “See the Jataka entry...”, |
have left it out as adding nothing to out understanding. If, however, I have
accidentally left out entries that should have been included please do notify me

at anandajoti@gmail.com, and I will correct in future editions.

For the General Note by Mrs. C.A.F Rhys Davids; the Preface by G.P.
Malalasekera, and his Note on the Use of the Dictionary; as well as my Note on

the Revised Edition, please see the main and complete Dictionary.

Those entries marked with an asterick (e.g. Anuruddha Thera.*), have been
abbreviated, only including what is relevant to the Jatakas. For the full entry

please see the complete Dictionary.

Anandajoti Bhikkhu,
June, 2025
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List of Abbreviations (and Works Cited)!

AN=Anguttara Nikaya, 5 vols. (PTS).

AN-a=Manorathaptirani, Anguttara Commentary, 2 vols. (SHB).
Abhidh-s=Abhidhammatthasangaha (PTS Journal, 1884).
Anag=Anagatavamsa (PTS Journal, 1886).

Ap=Apadana, 2 vols. (PTS).

Ap-a=Apadana Commentary (SHB).

Avé=Avadina Sataka, ed. Speyer (Bibl. Buddhica).

Barua, History of Pre-Buddhist Indian Philosophy (Calcutta).
Beal, Romantic Legend of the Buddha (Kegan Paul).
Beal-Xuan, Buddhist Records of the Western World (Kegan Paul).
Bode, The Pali Literature of Burma (RAS).

Brethren, Psalms of the Brethren, by Mrs. Rhys Davids (PTS).
Bv=Buddhavamsa (PTS).

Bv-a=Buddhavamsa Commentary (SHB).

CAGI=Cunningham’s Ancient Geography of India, ed. Majumdar (Calcutta).
CNid=Culla-Niddesa (PTYS).

Codrington, Short History of Sri Lanka.

Compendium, Compendium of Philosophy (PTS).

Cunningham, Ancient Geography of India.

Cv=Cilavamsa, ed. Geiger, 2 vols. (PTS).

Cv.Trs.=Ciilavamsa, translated by Geiger, 2 vols. (PTS).
Cp=Cariyapitaka (PTS).

Cp-a=Cariyapitaka Commentary (SHB).

Dial=Dialogues of the Buddha, 3 vols. (Oxford).

DN=Digha Nikaya, 3 vols. (PTS).

DN-a=Sumangala Vilasini, 3 vols. (PTS).

Dath=Dathavamsa (PTS Journal, 1884).
Dhp-a=Dhammapadatthakatha, 5 vols. (PTS).

' I have adjusted these abbreviations to modern standards (AJ).
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Ds=Dhammasangani (PTS).
Ds-a=Atthasalin1t (PTS).

Dpv=Dipavamsa, ed. Oldenberg (Williams and Norgate).
Divy=Divyavadana, ed. Cowell and Neill (Cambridge).
Ep. Zey=Epigraphia Zeylanica (Oxford).
ERE=Encyclopedia of Religion and Ethics.
Geog=Geography of Early Buddhism.

Giles: Travels of Fa Hsien (Cambridge).
GS=Gradual Sayings, 5 vols. (PTS).
Gv=Gandhavamsa (PTS Journal, 1886).
IHQ=Indian Historical Quarterly (Calcutta).
Ind.An.=Indian Antiquary.

Iti=Itivuttaka (PTS).

Iti-a=Itivuttaka Commentary (PTS).
Ja=Jataka, ed. Fausboll, 5 vols.

JA=Journal Asiatique.

Jm=Jatakamala.

JPTS=Journal of the Pali Text Society.
JRAS=Journal of the Royal Asiatic Society.
Khp-a=Khuddakapatha Commentary (PTS).
KS=Kindred Sayings, 5 vols. (PTS).
Kvu=Kathavatthu (PTS).

Lal=Lalita Vistara, ed. S. Lefmann.

Law, Ksatriya Clans in Buddhist India.
Law, Geography of Early Buddhism.

Law, Pali Literature.

Law, Ancient Geography of India.

Law, Life and Work of Buddhaghosa.
MN=Majjhima Nikaya, 3 vols. (PTS).
MN-a=Papancasidani, Majjhima Commentary, 2 vols. (Aluvihara Series,
Colombo).

Mbv=Mahabodhivamsa (PTS).
Mhv=Mahavamsa, ed. Geiger (PTS).
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Mhv.Trs.=Mahavamsa Translation, by Geiger (PTS).
Mil=Milindapaiiha, ed. Trenckner (Williams and Norgate).
MNid=Maha Niddesa, 2 vols. (PTS).

MNid-a=Maha Niddesa Commentary (SHB).
Mhv-t=Mahavamsa Tika (PTS).

Mvu=Mabhavastu, ed. Senart, 3 vols.

Netti=Nettippakarana (PTS).

Nid-a. see MNid-a.

PTSPED=Pali Text Society, Pali-English Dictionary.
PHAI=Political History of Ancient India, by Chaudhuri, 2nd. ed. (Calcutta).
PLC=The Pali Literature of Ceylon, by Malalasekera (R.A.S.).
Ps=Patisambhidamagga, 2 vols. (PTS).
Ps-a=Patisambhidamagga Commentary (SHB).

PTS means published by the Pali Text Society.
Pug=Puggalapannatti (PTS).

Pv=Petavatthu (PTS).

Pv-a=Petavatthu Commentary (PTS).

Ras= Rasavahint.

RAS means Royal Asiatic Society.

Rockhill, Life of the Buddha (Kegan Paul).

SBE=Sacred Books of the East.

SN=Samyutta Nikaya, 5 vols. (PTS).

SN-a=Saratthappakasini, Samyutta Commentary.
Saddhamma-s=Saddhammasangaha (PTS Journal, 1890).
Sas=Sasanavamsa (PTS).

SHB means published in the Simon Hewavitarne Bequest Series (Colombo).
Sisters=Psalms of the Sisters, by Mrs. Rhys Davids (PTS).
Sp=Samantapasadika, 4 vols. (PTS).

Snp=Sutta Nipata (PTS).

Snp-a=Sutta Nipata Commentary, 2 vols. (PTS).
Svd=Sasanavamsadipa, by Vimalasara Thera (Colombo, 1929).
Thag=Theragatha (PTS).

Thag-a=Theragatha Commentary, 2 vols. (SHB).



A-An. 4

Thig=Therigatha (PTS).

Thig-a=Therigatha Commentary (PTS).

Thomas=The Life of Buddha (Kegan Paul).

Ud=Udana (PTS).

Ud-a=Udana Commentary (PTS).

Vibh-a=Sammoha-Vinodani, Vibhanga Commentary (PTS).
Vin=Vinaya Pitaka, 5 vols., ed. Oldenberg (Williams and Norgate).
Vsm=Visuddhimagga, 2 vols. (PTS).

VT=Vinaya Texts, trs. by Rhys Davids and Oldenberg, 3 vols. (SBE).
Vv=Vimanavatthu (PTS).

Vv-a=Vimanavatthu Commentary (PTS).

ZDMG=Zeitschrift der Deutschen Morgenldndischen Gesellschaft.
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Akatafifiujataka (Ja 90). A merchant is befriended by a colleague in another
country but refuses to return the service. The servants of the latter thereupon
take revenge. The story is related to Anathapindika, who experiences similar

ingratitude at the hands of a fellow-merchant. Ja.i.377-9.

Akalaravijataka (Ja 119). A cock belonging to a school of young Brahmins
had its neck wrung because it crowed in and out of season. A monk, who is
inconsiderately noisy, is the cause of the story being told (Ja.i.435-6).

In the Dhammapada Commentary (Dhp-a.iii.142f) the name of the story is
given as Akalaravikukkutajataka, and is related of Padhanikatissa Thera,

who is stated to have been the cock of the Jataka story.

AKitti (v.I. Akatti). The Bodhisatta in one of his births. He was a Brahmin
magnate of Benares, who, after giving away all his wealth in charity, retired to
the forest with his sister, Yasavatl. When gifts were brought to him as homage
to his holiness, he sought obscurity, and, leaving his sister, dwelt in Karadipa,
then known as Ahidipa, eating the leaves of a Kara-tree sprinkled with water.
By virtue of his asceticism Sakka’s throne was heated, and Sakka (Anuruddha
in a previous birth), having tested him, and being satisfied that worldly
attainments were not his aim, granted him various boons, including one that
Sakka should not visit him any more and disturb his asceticism! (Ja.iv.236f).

His story is given in the Cariyapitaka (p.1) to illustrate dana-paramita. In
the Nimijataka (Ja 541) he is mentioned in a list of eleven sages (Ja.vi.99, the
others being the seven brothers Yamahanu, Somayaga, Manojava, Samudda,
Magha, Bharata and Kalikarakkhiya; and Angirasa, Kassapa and
Kisavaccha. See also Khp a.127f), who, by their holy lives; passed the Peta
world to be born in Brahma’s heaven. In the Jatakamala (no.7) his name occurs
as Agastya, but he should not be confused with the Vedic sage of that name (see
Vedic Index). Perhaps he belonged to the Kassapagotta, because, in the
conversation related in the Jataka story, Sakka addresses him as “Kassapa.”
(Ja.iv.240-1)
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Akittijataka (Ja 480). See AKitti. It was related at Jetavana, of a generous
donor who lived at Savatthi. This man invited the Buddha, and during seven
days gave many gifts to him and to the monks. On the last day he presented the
company of Arahants with all necessaries. The Buddha praised the man’s
generosity and told him how wise men of old shared their possessions with
others, even when they themselves had nothing to eat but kara-leaves and water.
Ja.iv.236ff.

Aggidatta. A Brahmin of Benares and father of the Bodhisatta, when the
latter was born as Somadatta. The old man lived by ploughing, and one of his
oxen having died, he decided, on the advice of his son, to ask the king for an ox.
Somadatta, with great patience, trained him in all the formalities to be gone
through in an appearance at court, but at the crucial moment when Aggidatta
was making his petition to the king, he used the word “take” where he meant to
use “give.” Somadatta’s presence of mind saved the situation (Dhp a.iii.124-5).
In the Somadattajataka the name Aggidatta does not appear. In the present age
he was Laludayl Thera. Ja.ii.164f.

Atthisena. The Bodhisatta. He came of a Brahmin family of Benares,
studied at Takkasila and later became a religious. He lived in the royal garden
at the king’s request, but would never ask the king for anything even when

pressed to do so. Ja.iii.352f.

Atthisenajataka (Ja 403). The story of Atthisena. Some monks in Alavi
were begging everywhere for materials and aid to build houses for themselves.
People were annoyed by their solicitations and avoided them. When Maha
Kassapa came to Alavi people ran away from him thinking he too was one of
the monks. On enquiry he learnt the reason and told it to the Buddha, who was
then at the Aggalavacetiya. The Buddha rebuked the monks, saying that
formerly samanas and recluses, even though offered their choice by kings, never
asked for alms, holding that begging from others was neither agreeable nor
pleasant. The Manikanthajataka (Ja.ii.282ff) was also preached on the same

occasion.
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Andabhutajataka (Ja 62). On the innate wickedness of woman. A girl is bred
from infancy among women only, never seeing any man but her husband, the
king’s chaplain. The latter had embarked on the enterprise of so bringing up the
girl, in order to defeat the king at dice, becausethe king was in the habit of
winning by a declaration of truth to the effect that all women were treacherous;
the chaplain wanted to find an exception in order to falsify the declaration. For
a time the experiment succeeds, but later, as a result of the king’s scheming, the
girl starts an intrigue with a flower-seller as lover and is discovered. The Jataka
is so-called because the woman in the story was guarded from the time she lay in
her mother’s womb as a foetus (andabhiita).

The story was related concerning a monk who ‘was worried by his passions,
Ja 62 J.i.28.

Atipandita. The Bodhisatta was once born as the son of a merchant family in
Benares and was named Pandita. He entered into partnership with another

man, named Atipandita, who tried to deceive him but in vain. Ja.i.405f.

Ananganajataka. Mentioned in the Anguttara Commentary (i.74), among
the Jatakas revealed by the Buddha at Sankassa in answer to the questions asked
by Sariputta.

No story of this name is found in the Jataka Commentary, but the verse
quoted in the Anguttara Commentary is found in the Jhanasodhanajataka (Ja

134, Ja.i.473f), for which evidently this was another name.

Ananusociyajataka (Ja 328). The Bodhisatta was born as a rich Brahmin in
Benares. After his education at Takkasila his parents wished him to marry.
After much persuasion he agreed to do so, if they could find a woman like a
golden image which he would make. Emissaries were sent out and they found a
girl of sixteen, Samillabhasint, in the Kasi kingdom. She did not wish to marry
either, but yielded to her parent’s wishes. Though the two young people were
married they lived in celibacy and when their parents died they gave away their
immense wealth and became ascetics. Samillabhasint died of dysentery caused

by unsatisfactory meals. The Bodhisatta coming back from his begging-rounds
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found her dead on a bench, but proceeded to eat his meal much to the surprise of
the onlookers. On being questioned, “Why should I weep?” he said “that which
has the quality of dissolution is dissolved.”

The story was related in reference to a landowner who, when his wife died,
gave himself up to despair. The Buddha, seeing his upanissaya (potential), went
out to meet him and told him the story, whereupon he obtained the First Fruit of
the Path. Ja.iii.92-7.

Anabhiratijataka 01. (Ja 65). Women cannot be regarded as private
property. They are common to all; they extend universal hospitality.

The Bodhisatta was once a famous teacher of Benares. A pupil of his, finding
his wife unfaithful, was so affected by the discovery that he kept away from
classes. When asked why, he told his teacher the whole story; the latter consoled
him by telling him that all women were unfaithful.

The story was told to an upasaka who came to visit the Buddha. Once, on
discovering his wife’s faithlessness, he had words with her and kept away from
the vihara. Ja.i.301-2; see also Dhp a.iii.348ff., where the details given are
slightly different.

Anabhiratijataka 02. (Ja 185). Told to a young Brahmin of Savatthi who
knew the three Vedas by heart. When he married his mind became darkened. He
visited the Buddha, who talked to him pleasantly and discovered in the course of
conversation that his memory had grown weak. The same thing had happened to
him in the past, said the Buddha. Serenity of mind is essential for good memory.
Ja.ii.99-101.

Anabhiratibhikkhuvatthu. The story of a discontented monk. When the
monk was away engaged in study, his father fell sick and died before his son
could be summoned to see him. The father, on his death-bed, left with his other,
younger son, a hundred pieces, to be given to the monk. At first the monk
refused to accept the money, but later he felt a desire to take it and to return to
the lay life. Indecision made him ill and he was taken before the Buddha.

The latter, by getting him to enumerate the things which he could buy with
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the money, made it clear to him that the amount of his inheritance would be
very little, and that no amount of wealth could ever be sufficient to gratify one’s
needs, relating the Mandhatajataka to illustrate the truth of his words.
Dhp-a.iii.238-45.

Anuruddha Thera.* First cousin of the Buddha and one of his most eminent
disciples. In numerous Jatakas Anuruddha is identified with personalities
occurring in the Atitavatthu. In several cases he is mentioned as having been
Sakka, the deus ex machina of the story in question. Thus in the Manicora
(Ja.ii.125); Guttila (ii.257); Ayakuta (iii.147); Maha Siika (iii.494); Cula Suka
(iii.496); Kanha (iv.14); AKkitti (iv.242); Sadhina (iv.360); Siri (iv.412); Maha
Sutasoma (v.511); Sama (vi.95); Nimi (vi.129); Maha Sumagga (vi.329);
Vessantara (vi.593).

Elsewhere he is identified with different personalities:

. he was Pabbata in the Indriya (iii.469) and in the Sarabhanga
(v.151);

. the king in the Candakinnara (iv.288);

° one of the seven brothers in the Bhisa (iv.314);

° the dove in the Pafictiposatha (iv.332);

. Ajapala in the Hatthipala (iv.491);

. Sucirata in the Sambhava (v.67);
. Paiicasikha in the Suddhabojana (v.412) and
° the charioteer in the Kurudhamma (ii.381).

Anusasikajataka (Ja 115). Preached at Jetavana regarding a gluttonous
sister, who sought alms in quarters unvisited by other sisters. In order to keep
these areas for herself she warned others of dangers lurking there. One day,
while begging for alms, her leg was broken by a ram, and her secret discovered.
The story of the past is of a greedy bird, which, after cunningly warning others
against the dangers of the road in which she found food, is herself crushed to
death by a carriage on that same road. The sister is identified with the bird.
Ja.i.428-30.
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Antajataka (Ja 295). Preached at Veluvana regarding Devadatta and
Kokalika, who were going about singing each other’s praises in order to obtain
followers.

The story of the past is of a jackal who was eating the carcase of a bull. A
crow, seeing him, flattered him, hoping to get some of the flesh.

The jackal and the crow were Devadatta and Kokalika respectively
(Ja.ii.440-1).

Andabhiitajataka (Ja 62). On the innate wickedness of women. A girl is bred
from infancy among women only, never seeing any man but her husband, the
king’s chaplain. The latter had embarked on the enterprise of so bringing up the
girl, in order to defeat the king at dice, because the king was in the habit of
winning by a declaration of truth to the effect that all women were treacherous;
the chaplain wanted to find an exception in order to falsify the declaration. For
a time the experiment succeeds, but later, as a result of the king’s scheming, the
girl starts an intrigue with a flower-seller as her lover and is discovered
(Ja.i.289ff). The Jataka is so-called because the woman in the story was guarded
from the time she lay in her mother’s womb as a foetus (andabhiita).

The story was related concerning a monk who was worried by his passions.

Apannakajataka (Ja 1). Preached at Jetavana to Anathapindika and his
five hundred friends, who were followers of other schools. They had gone with
the banker to hear the Buddha preach and became converts. But when the
Buddha left Savatthi and went to Rajagaha they reverted to their old faiths,
coming back to the Buddha when he returned to Savatthi.

The story of the past is of two merchants who travel with caravans across a
desert. One, beguiled by goblins, throws away his drinking water and is
devoured with all his people and cattle. The other completes his journey safely,
not putting faith in the goblins. The moral is that the followers of false teachers
are led astray. The foolish merchant was Devadatta (Ja.i.95ff). This Jataka will
be among the last to be forgotten when the Dhamma disappears from the world

at the end of the Kaliyuga. AN a.i.51.
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Abbhantarajataka (Ja 281). Sister Bimbadev1 had suffered from flatulence,
and was cured with mango-juice and sugar which Sariputta had obtained from
the king of Kosala, at Rahula’s request. The king, having heard of BimbadevT's
affliction, ordered that she should be continually supplied with mango-syrup. On
being told of the incident, the Buddha revealed this story of the past to show that
it was not the first time that Sariputta had obtained mango-syrup for
Bimbadevr.

The atitavatthu is about the chief queen of a king of Benares. Sakka,
becoming nervous on account of the austerities of an ascetic, wishes to destroy
him, and arouses in the queen a desire for a “Midmost Mango”

(abbhantara amba). After prolonged search — during which the ascetic and his
companions are driven from the royal park because they are reported to have
eaten the mangoes there — a favourite parrot of the palace is commissioned to
find the Midmost Mango. He goes to Himava, and learns from the parrots of the
seventh mountain range that the mango grows on a tree which belongs to
Vessavana and which is most strictly guarded. He goes stealthily by night to the
tree, but is caught by the guardian goblins, who decide to kill him. He tells them
that he is delighted to die in the performance of his duty, and thereby wins their
respect. Following their counsel, he seeks the assistance of an ascetic, Jotirasa,
living in a hut called Kaficanapatti, to whom Vessavana sends a daily offering
of four mangoes. The ascetic gives the parrot two mangoes, one for himself and
one for the queen. Ja.ii.392-400.

Ananda was the parrot and Sariputta was Jotirasa.

Abhinhajataka (Ja 27). The story of a dog and an elephant who grew up to
be great friends and became indispensable to each other. The dog used to amuse
himself by swinging backwards and forwards on the elephant’s trunk. One day
the merchant sold the dog. The elephant went off his food and would not be
consoled till the dog was brought back.

The story was told in reference to two monks of Savatthi who were very

intimate with one another and spent all their time together. Ja.i.189f.
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Ambacorajataka (Ja 344). The story of a wicked ascetic who built for
himself a hut in a mango orchard on the river bank near Benares and ate the
ripe mangoes as they fell. In order to frighten him Sakka made the orchard
appear as if it had been plundered by thieves. The ascetic, coming back from his
begging-round and seeing what had happened, charged the four daughters of a
merchant who had just entered the garden with having stolen the mangoes. They
denied the charge and swore dreadful oaths to support their statement.
Thereupon he let them go.

The story was told about an Elder who had entered the Sangha in his old age
and who, instead of practising his duties, looked after mangoes. Thieves stole his
mangoes, and he charged with the theft the four daughters of a rich merchant
who happened to visit the park. They swore oaths to prove that they were not

guilty and were released. Ja.iii.137-9.

Ambajataka 01. (Ja 124). During a very severe drought a hermit, living in
the Himalaya at the head of five hundred ascetics, provided water for the
animals, using the hollowed trunk of a tree as trough. In gratitude the animals
brought him various fruits, enough for himself and his five hundred
companions. The story is related regarding a brother who was very zealous in
his duties, doing everything well and wholeheartedly. Because of his great
goodness the people fed regularly every day five hundred of the Brethren.
Ja.i.449-51.

Ambajataka 02. (Ja 474). The story of a Brahmin youth who learnt a charm
from a wise Candala. The charm had the power of making lovely and fragrant
mangoes grow out of season. The youth exhibited his skill before the king, but
when asked the name of his teacher he lied and said he had been taught in
Takkasila. Immediately the charm escaped his memory and all his power
deserted him. At the king’s suggestion he went back to the teacher to ask his
forgiveness and to learn the charm anew, but the teacher would have none of
him and the youth wandered away into the forest and died there.

The story is told in reference to Devadatta who had repudiated the Buddha



Ap-Ah. 13

as his teacher and as a result was born in Avici (Ja.iv.200-7).

The youth was a former birth of Devadatta.

Ayakiitajataka (Ja 347). The Bodhisatta was once born in Benares and
became its king. At that time people were in the habit of sacrificing animals to
the gods in order to win their favour, but the Bodhisatta proclaimed that no
living creature should be slain. Being enraged at the loss of their food, the
Yakkhas sent one of their number to the Bodhisatta. He came to the
Bodhisatta’s bed at night meaning to strike him a deadly blow. Thereupon
Sakka’s throne grew hot, and learning the cause, Sakka himself came and stood
guard over the Bodhisatta. The latter saw the Yakkha standing over him ready
to strike but powerless, and only learnt later, to his great encouragement, that
Sakka had been there to protect him (Ja.iii.145-7).

The reason for the telling of the story is given in the Maha Kanhajataka.

Ayoghara. The Bodhisatta was once born as the son of the king of Benares.
Both the earlier children of the Queen Consort had been eaten up by a she-
goblin. For the third child, therefore, an iron house (Ayoghara) was built, and in
this the Bodhisatta was born, hence his name, Ayoghara.

Meanwhile the she-goblin had died, but yet the Bodhisatta grew up in the
iron house. When he was sixteen his father, wishing to give him the kingdom,
had him taken in ceremonial procession round the city. Wondering at all that he
saw, he asked why he had been denied the sight of all these things before. When
told the reason, he reflected that all life was a prison, that though he had
escaped the goblin, there still remained old age and death. Accordingly, at the
end of the procession, he announced his intention of renouncing the world. His
parents and many others being converted to his views, they followed him into
the forest, where a special hermitage was built for them by Vissakamma under

Sakka’s orders. Ja.iv.490-99.

Ayogharajataka (Ja 510). The story of Prince Ayoghara. The story was told
regarding the Buddha’s Renunciation. In the Jatakamala the name appears as

Ayogrha. Jatakamala No. 32.
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Araka. The Bodhisatta, born as a Brahmin teacher. His story is told in the
Arakajataka. He is referred to also in the Dhammaddhajajataka (Ja.ii.195),
where the Bodhisatta relates how, as Araka, he had developed thoughts of
loving-kindness and practised the brahmavihara for seven years and then was
born in the Brahma-world.

His name appears again in the Anguttaranikaya (AN.iv.136-8) in a list of
teachers, and we are told that among Araka’s pupils those who followed his
teachings were born in the Brahma-world, while the others were born in various
purgatories. In the Anguttara context no special mention is made of his having

taught the brahmaviharas.

Arakajataka (Ja 169). The Bodhisatta was once born in a Brahmin’s family
and was named Araka; when he grew up he embraced the religious life and
lived in the Himalaya as a teacher with a large following. He taught his pupils
the value of the four brahmaviharas. After his death he was born in the Brahma-
world and remained there for seven aeons. The story was told to the monks at

Jetavana in reference to the Mettasutta (Ja.ii.60-2).

Araiifiajataka (Ja 348). The Bodhisatta was once born in a Brahmin family.
He learned all the arts in Takkasila, but when his wife died he went with his son
to be an ascetic in the Himalaya. One day a girl came to the hermitage, fleeing
from brigands, and corrupted the virtue of the youth. But when she tried to
induce him to go away with her, he wished to consult his father. The father
warned him against leaving the hermitage and taught him the way to mystic
meditation (Ja.iii.147-9).

The reason for telling the story is given in the Ciilla Naradakassapajataka
(Ja 544)

Alambusajataka (Ja 523). Isisinga, son of the Bodhisatta and of a doe, who
had drunk water into which the Bodhisatta’s semen had fallen, lived the ascetic
life like his father. He had been warned by his father about the wiles of women,
and lived in the forest practising the most severe austerities. By virtue of the

power of these austerities, Sakka’s abode trembled, and Sakka, fearing his
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rivalry, sent down a beautiful celestial nymph, Alambusa, to tempt him and
despoil him of his virtue.

This she succeeded in doing, and for three years he lay unconscious in her
embrace. At last, realising what had happened, he forthwith forsook sensual
desire, and developing mystic meditation, attained to jhana. Alambusa pleaded
for forgiveness, which was readily granted. The story was related in reference to
the temptation of a monk by the wife he had had during his lay life (Ja.v.152-61.
See also the Nalinikajataka (v.193f.) where Isisinga is tempted by Nalinika).

In the Digha Commentary (ii.370; see also Vin-a.i.214. Cp. the story of
Rsyasinga in the Ramayana i.9. The story is found in the Bharhut Tope, see
Cunningham, CSB.29, P1.15) the name of the ascetic is given as Migasingi, and
the story is quoted as an instance of a wrong explanation of the cessation of

consciousness.

Alinacitta. King of Benares; one of the lives of the Bodhisatta. He was so-
called (“Win-heart”) because he was born to win the hearts of the people. He
was consecrated king at the age of seven. His story is related in the
Alinacittajataka (Ja 156).

Alinacittajataka (Ja 156). Story of the Bodhisatta, when he was born as
Alinacitta, King of Benares. An elephant, while walking in the forest, trod on a
splinter of acacia wood left there by carpenters while felling forest trees for
wood for buildings in Benares. In great pain he came to the carpenters and lay
down before them. They removed the splinter and owing to their treatment the
wound healed. The elephant, in gratitude, spent the rest of his life working for
them, and, before his death, he enlisted his son, white in colour, magnificent and
high-bred, in their service. One day a half-dry cake of the young one’s dung was
carried into the river by the flood (we are told that noble animals never dung or
stale in water), and, floating down, stuck near the bathing place of the king’s
elephants in Benares. The royal elephants, scenting the noble animal, refused to
enter the water and fled. Having discovered the reason for their behaviour, the
king decided to obtain the animal for himself, and going up-stream in a raft, he

saw the carpenters and the white elephant working for them. The merchants
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agreed to give him to the king, but the elephant refused to move till the
carpenters were adequately compensated. The animal was taken in procession to
the city and with his help the king became supreme ruler over India.

In course of time the Queen Consort bore a son to the king, but the king died
before his birth. The Kosala king thereupon laid siege to Benares, but desisted
from attack for seven days, astrologers having predicted that at the end of that
time the child would be born. The men of Benares had agreed to surrender
unless the baby proved to be a boy. After seven days the queen bore a son named
Alinacitta, and the inhabitants of Benares gave battle to the Kosala king. The
queen, being told that they were in danger of defeat, dressed the baby and took
him to the elephant for protection. The elephant had been kept in ignorance of
the king’s death, lest he himself should die of a broken heart. But, on hearing the
news, he sallied forth into battle and soon brought back the Kosala king as
captive.

Alinacitta became, in due course, king over the whole of Jambudipa
(Ja.ii.17-23). This story and that of the Sarmmvarajataka (Ja 462) were both
related in connection with a monk who had become faint-hearted. For details
see Samvara. The elephant of the Jataka was the faint-hearted monk and the
father-elephant was Sariputta.

This Jataka also was related by the Buddha, with reference to the Elder
Radha whom Sariputta had taken under his special spiritual protection and
guidance, in gratitude for a ladleful of food that Radha, as layman, had once
given him. The Buddha pointed out that this was not the first time that
Sariputta had shown his gratitude (Dhp a.ii.106).

Avariyajataka (Ja 376). Once, when the Bodhisatta was an ascetic, at the
invitation of the King of Benares, he dwelt in the royal garden, admonishing
the king on the virtues of righteousness and compassion. Being pleased with
him, the king wished to present him with a village of which the revenue was a
thousand, but the ascetic declined the gift. For twelve years the ascetic lived in
the park; then, desiring a change, he went away, and in the course of his
wanderings, arrived at a ferry on the Ganges, where lived a foolish ferryman

named Avariyapita. He took the Bodhisatta across, on the latter’s promising to
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tell him how to increase his wealth, his welfare and his virtue. On reaching the
other side, the Bodhisatta advised the ferryman on the desirability of getting his
fare before crossing if he wished to increase his wealth; he then proceeded to
recite to him the stanzas on the virtue of compassion, which, for twelve years, he
had daily recited to the king. Incensed at feeling that he had been cheated out of
his money, the ferryman started striking the ascetic; his wife, coming along with
his food, tried to stop him. Thereupon he struck her, upsetting the food and
causing her womb to miscarry. He was brought before the king and punished.

Good advice is wasted on fools, like fine gold on beasts.

The story was told regarding a foolish ferryman of Aciravati. When a
certain monk came to him one evening to be taken across the river, the
ferryman was annoyed and steered so badly that he wet the monk’s robes and

delayed him. The two ferrymen were the same (Ja.iii.228-32).

Asankiyajataka (Ja 76). The Bodhisatta was born as a Brahmin in Benares
and became an ascetic. In the course of his wanderings he once travelled with a
merchant caravan. The caravan halted for the night, but while the merchants
slept, the ascetic spent his time pacing up and down. Robbers, coming to plunder
the caravan, were prevented from so doing by the watchfulness of the ascetic.
The next day the merchants, discovering what bad happened, asked him if he
had felt no fear at the sight of the robbers. “The sight of robbers causes what is
known as fear only to the rich. I am penniless, why should I be afraid?” he
answered.

After death he was born in the Brahma world.

The story was told to an upasaka of Savatthi who had likewise prevented a
caravan from being robbed. “In guarding himself a man guards others; in

guarding others he guards himself.” Ja.i.332-4.

Asadisa. The Bodhisatta born as the son of Brahmadatta, King of Benares.
Brahmadatta was also the name of Asadisa’s brother. When the father died, the
kingdom was offered to Asadisa, but he refused it and handed it over to his
brother. Finding that his presence in the city was causing anxiety to the latter,

he left Benares and entered into the service of another king, as archer. He
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attained great fame by his wonderful feats of archery. Once he brought down a
mango with the downward shot of an arrow, which, in its upward flight, reached
the realm of the Catummaharajika, whence it was turned back by another
arrow, which, having accomplished its purpose, rose to Tavatimsa.

Later, on hearing that seven kings had beleaguered his brother’s kingdom,
Asadisa shot an arrow, bearing a message, into the dish from which the kings
were eating, and they all fled.

He soon afterwards became an ascetic and at his death was born in the
Brahma world. Ja.ii.86-92.

Asadisajataka (Ja 181). The story of the prince Asadisa. It was told in
reference to the Great Renunciation to show that in former lives also the
Bodhisatta had renounced a royal state (Ja.ii.86-92). The latter part of the story
is given in the Maha Vastu and is called the Saraksepanajataka (Mvu.ii.82-3).

The story is figured in the Bharhut Stipa (Cunningham, p.70, and Plate
xxvii.13) and in the Sanchi Tope (Fergusson, Tree and Serpent Worship, p.181,
Plate xxxvi). King Kittisiri of Ceylon wrote a beautiful poem in Sinhalese based

on this Jataka. Cv. Supplement 101, vs.13.

Asampadanajataka (Ja 131). The Bodhisatta was born in Rajagaha and
became known as Sankhasetthi, worth eighty crores. He had a friend,
Piliyasetthi, in Benares, equally wealthy. Piliya having lost all his wealth,
sought the assistance of Sankha, who gave him one-half of all his possessions.
Later, Sankha, himself becoming bankrupt, went with his wife to Benares to
seek help from Piliya; the latter, however, dismissed him with half a quarter of
pollard. On the way back Sankha was recognised by an erstwhile servant of his
whom he had given to Piliya. This servant befriended Sankha and his wife, and
with the help of his companions, brought to the king’s notice Piliya’s
ingratitude. The king, having tried the case, wished to give all Piliya’s wealth to
Sankha, but at the latter’s request restored to him only what he had, in days of
prosperity, given to Piliya. The story is related in reference to Devadatta’s

ingratitude. Ja.i.465-9.
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Asatamantajataka (Ja 61). The Bodhisatta was once a famous teacher in
Takkasila. A young Brahmin of Benares came to study under him and, after
completing his course, went back home. His mother, however, was anxious that
he should renounce the world and tend Aggibhagava in the forest. She
accordingly sent him back to the Teacher that he might learn the “Asatamanta”
(Dolour Text). The Teacher had a mother aged 120 years, on whom he himself
waited. When the youth came back to learn the Asatamanta, he was asked to
look after the old woman. She, falling in love with him, hatched a plot to kill
her son.

The Bodhisatta, having been told of this plot, made a wooden figure and
placed it in his bed. The mother, thinking to kill her son, struck it with an axe,
and discovering that she had been betrayed, fell down dead. The youth, having
thus learnt the Asatamanta, returned to his parents and became a hermit.
Kapilani was the mother in the story, Maha Kassapa the father and Ananda
the pupil.

This story, together with the Ummadantijataka (Ja 527), was related to a

passion-tossed monk to warn him of the evil nature of women. Ja.i.285-9.

Asatariipajataka (Ja 100). Once the Bodhisatta was King of Benares. The
Kosala king waged war on him, slew him and bore off his queen to make her his
own wife. The king’s son escaped through a sewer and later came back with a
large army to give battle. His mother, hearing of his doings, suggested that he
should blockade the city instead.

This he did, and the blockade was so close that on the seventh day the people
cut off the head of the king and brought it to the prince.

It was this prince who became Sivali in the present age; the blockade was the
reason for his remaining seven years in his mother’s womb, and for her being
seven days in bringing him forth. His mother was Suppavasa, daughter of the
Koliya king.

The story was related by the Buddha to explain to the monks the reason for
Suppavasa’s long pregnancy. Ja.i.407-10. This Jataka appears, with variations
in detail, in Dhp-a.ii.198ff.
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Asitabhujataka (Ja 234). The Bodhisatta was once a holy ascetic living in the
Himalaya. At that time the king of Benares, growing jealous of his son Prince
Brahmadatta, banished both him and his wife, Asitabhii. They went to the
Himalaya and lived in a hut of leaves. One day the prince, becoming enamoured
of a Candakinnari, followed her, forsaking his wife (the kinnari’s name was
Canda, see Canda (9). Asitabhii went to the Bodhisatta and, having developed
various superhuman powers, returned to her hut. Brahmadatta, having failed in
his quest, returned to the hut where he found his wife poised in mid-air uttering
songs of joy over her newfound freedom. When she left, he lived in solitude till,
at his father’s death, he succeeded to the throne.

The story was told in reference to a young girl, the daughter of a servitor of
the two chief disciples. She was married, but finding her husband neglectful of
her, visited the two Chief Disciples. Under their instruction she attained the
First Fruit of the Path and embraced the religious life, ultimately becoming an
Arahant.

She was Asitabhii in the previous birth (Ja.ii.229ff).

The story is referred to in the Vibhanga Commentary (p.470f) in connection
with a King of Benares who, having gone into the forest with his queen to eat
roast flesh, fell in love with a kinnari and deserted his wife. When he returned
to his queen he found her flying through the air away from him, having
developed iddhi powers. A tree-sprite then uttered a stanza, citing the example
of Asitabhu.

Asilakkhanajataka (Ja 126). In Benares was a Brahmin who could tell, by
smelling them, whether swords were lucky or not. One day, while testing a
sword, he sneezed and cut off the tip of his nose. The king had a false tip made
and fastened to his nose so that no one could tell the difference.

The king had a daughter and an adopted nephew, who, when they grew up,
fell deeply in love with each other. They wished to marry, but the king, having
other plans, kept them apart. The prince bribed an old woman to get his beloved
for him. The old woman reported to the king that his daughter was under the
influence of witchcraft and that the only way of curing her was to take her to

the cemetery under armed escort, where she must be laid on a bed under which
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was a corpse, and there she must be bathed for the purpose of exorcism.

The prince was to impersonate the corpse, being provided with pepper in
order that he might sneeze at the right moment; the guard were warned that if
the exorcism succeeded, the dead body would sneeze, rise up and kill the first
thing it could lay hold of. The plot succeeded, the guard taking to their heels
when the prince sneezed. The two lovers were married and were forgiven by the
king. Later, they became king and queen.

One day the sword-testing Brahmin was standing in the sun when the false tip
of his nose melted and fell off. He stood hanging his head for very shame.
“Never mind,” laughed the king, “sneezing is bad for some, but good for others.
A sneeze lost you your nose, but a sneeze won for me both my throne and my
queen.”

The story was related in reference to a Brahmin of the kingdom of Kosala
who tested swords by smelling them. He accepted bribes and passed the swords
only of those who had won his favour. One day an exasperated dealer put pepper
on his sword so that when the Brahmin smelt it he sneezed, slitting his nose. The
monks were once talking about him when the Buddha entered and told them the
story of the past. The two Brahmins were one and the same man in different
births. Ja.i.455-8.

Assaka. King of Potali in the kingdom of Kasi. His queen consort Ubbart
was very dear to him, and when she died he was plunged into grief. He put her
corpse in a coffin, placed it under his bed and lay thereon, starving for seven
days. The Bodhisatta was then an ascetic in the Himalaya, and just at this time
he visited Potali. There, in the royal park, the king came to see him because he
was told that the ascetic would show him Ubbari. The Bodhisatta showed him
Ubbari now reborn as a dung-worm in the park, because, being intoxicated with
her own beauty, she had done no good deeds. Seeing the king incredulous, the
ascetic made her speak, and she declared that she cared much more for the
dung-worm, who was now her mate, than for Assaka who had been her husband
in her previous life. Assaka went back to the palace, had the body disposed of,

married another queen and lived righteously. Ja.ii.155-8.
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Assakajataka (Ja 207). The story of King Assaka (2). It was related to a
monk who was distracted by the recollection of a former wife. He was Assaka

in the previous birth. Ja.ii.158.

Ahigundikajataka (Ja 365). The story of a snake-charmer in Benares who
had a tame monkey. Once, during a festival, he left the monkey with a corn-
factor (the Bodhisatta) and set out to earn money by making sport with the
snake. The monkey was well looked after by the Bodhisatta. Seven days later the
snake-charmer returned drunk and ill-treated the monkey. When the man was
asleep the monkey escaped and refused to come back in spite of his former
owner’s fine words.

The story was told with reference to a novice who was ordained by a
distinguished Elder. The Elder ill-treated the lad who, in exasperation, left the
Sangha. The Elder persuaded him to return, but when this had happened twice
again, the lad refused to come back (Ja.iii.197-9). The novice is identified with

the monkey of the story.
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A.

Ajaﬁﬁajﬁtaka (Ja 24). Once, when Brahmadatta was ruling in Benares,
seven kings laid siege to the city. A warrior sent by Brahmadatta harnessed two
horses (brothers) and, sallying forth from the city, overcame six camps and
captured six kings. Just then the elder horse (who was the Bodhisatta) was
wounded. The charioteer unfastened the horse’s armour as he lay on his side,
and started to arm another horse. The Bodhisatta addressed the charioteer and
said that as an Ajafifia horse he must fight on. The charioteer set him on his feet
again and, with his help, captured the seventh camp and its king.

The Bodhisatta, having counselled the victorious king to show mercy to his
captives, died, and his body was burnt with all honours.

The story was told to a monk who had given up striving. Ja.i.181-2.

Adasamukha. The Bodhisatta born as the King of Benares. He was the son
of Janasandha (also called Dasaratha), and because his face was resplendent
with beauty like a well-polished golden mirror, he was called Adasamukha. His
father died when he was seven years old, and the courtiers tested the boy in
various ways before crowning him king.

Reports of his wisdom soon spread abroad and once, when an old servant of
his father’s (Gamani Canda) was being brought to the court to answer various
charges, fourteen problems were entrusted to him by different inhabitants of the
kingdom to be placed before the king for solution. The king solved them all and
ruled righteously.

The story is given in the Gamani Candajataka (Ja 257). Ja.ii.297-310.

Adiccupatthanajataka (Ja 175). The story of a monkey who used to visit the
hermitage of some ascetics whose leader was the Bodhisatta; when they were
away in the village, he upset everything he could lay hands on, and did much
damage generally. When the ascetics were about to return from the village to
the hermitage after the rainy season, the people brought them various foods, and
the monkey, thinking to get some for himself, stood outside their hut

worshipping the sun. The people, impressed by the monkey’s holy demeanour,



started praising his virtues, whereupon the Bodhisatta revealed to them his true
character (Ja.ii.72-3).

The story was related concerning a rogue.

Adittajataka (Ja 424). Once the Bodhisatta was born as Bharata, King of
Roruva, in the country of Sovira. He was very righteous and much beloved, and
his chief queen, Samuddavijaya, was wise and full of knowledge.

The king, wishing to give alms to Pacceka Buddhas instead of to others far
less holy, consulted the queen, and acting on her advice, made proclamation to
his people that they should keep the precepts. He himself observed all holy days
and gave great gifts in charity. One day he offered flowers to the eastern
quarter, and making obeisance, wished that any Pacceka Buddha in that
quarter might come to accept his alms. His wish not being fulfilled, he repeated,
on the following days, the same ceremony to the other quarters till, on the
fourth day, seven Pacceka Buddhas came to him from the north where they
lived in Nandamiilapabbhara. The king and queen fed them for seven days and
gave them robes and all the other requisites of an ascetic. The Pacceka Buddhas
departed one by one, each expressing his thanks in a stanza and exhorting the
king and queen to lead pure lives.

The story was related in reference to Pasenadi’s Asadisadana, to show that
wise men of old also gave gifts to holy men, with discretion (Ja.iii.469-74).

This is evidently the story referred to as the Sucirajataka in the introduction
to the Dasabrahmanajataka (Ja 495, Ja.iv.360) and again as the Sovirajataka

in the introductory story of the Sivijataka (Ja 499, Ja.iv.401).

Ananda Thera.* One of the principal disciples of Gotama Buddha. He was
a first cousin of the Buddha. Ananda’s name occurs in innumerable Jatakas; he is

identified with:

. Suriyakumara in the Devadhammajataka (i.133),
. Ciila Lohita in the Munika (i.198),

. Pajjuna in the Maccha (i.332),

. Kalakanni in the Kalakanni (i.365),

. Radha in the Radha (i.496),



Potthapada in the Radha II. (ii.134),

Cila Nandiya in the Ciala Nandiya (i.202),
Gamanicanda in the Gamanicanda (ii.310),

Ciila Lohita in the Saluka (ii.420),

Dabbasena in the Ekaraja (iii.15),

Potthapada in the Kalabu (iii.100),
Baranasisetthi in the Pitha (iii.121),
Vedehatapasa in the Gandhara (iii.369),
Sumangala in the Sumangala (iii.444),

Anusissa in the Indriya (iii.469),

Mandavya in the Kanhadipayana (iv.37),

Pottika in the Nigrodha (iv.43),

Paficasikha in the Bilarakosiya (iv.69),
Rohineyya in the Ghata (iv.69),

Yudhitthila in the Yuvaiijaya (iv.123),

Bharata in the Dasaratha (iv.130),

Matali in the Kanha (iv.186), the Sudhabhojana (v.412), the Nimi
(vi.129), and the Kulavaka (i.206),

Kalinga in the Kalingabodhi (iv.236),
Vissakamma in the Suruci (iv.325),

Sambhiita pandita in the Sambhiita (iv.401),
Cittamiga in the Rohantamiga (iv.423),

Sumukha in the Harnsa (iv.430),

Anusissa in the Sarabhanga (v.151),

Somadatta in the Cala Sutasoma (v.192),
Sunanda the charioteer in the Ummadanti (v.227),
the younger brother of Kusa in the Kusa (v.312),
Nanda in the Sonananda (v.332),

Sumukha in the Ciilla Hamsa (v.334), and the Maha Hamsa (v.382),
the Brahmin Nanda in the Maha Sutasoma (v.511),
Somadatta in the Bhuridatta (vi.219).

He was also the barber in the Makhadeva (i.139),
the antevasika in the Asatamanta (i.289),

the bandit-leader in the Takka (i.299),

the Brahmin in the Sarambha (i.375),



the Sattubhasta (iii.351), the Palasa (iii.25), the Junha (iv.100), and
the Salikedara (iv.282);

the tree-sprite in the Kusanali (i.443),

the elephant trainer in the Sumedha (i.446),

the younger brother of the Bodhisatta in the Manikantha (ii.286),
the marauder in the Seyya (ii.403),

the inhabitant of a frontier village in the Maha Assarohaka (iii.13),
the attendant in the Sankha (iv.22),

one of the seven brothers in the Bhisa (iv.314),

the physician Sivaka in the Sivi (iv.412),

and the arrow-maker in the Maha Janaka (vi.68).

Thus be was a parrot in the Saccankira (i.327), the Abbhantara
(ii.400) and the Maha Ummagga (vi.478),

a jackal in the Guna (ii.30),

the father-goose in the Vinilaka (ii.40),

the tortoise in the Kacchapa (ii.81),

the iguana in the Ciilla Paduma (ii.121),

the otter in the Sasa (iii.56),

the younger goose in the Neru (iii.248),

the crab in the Suvannakakkataka (iii.298),

the wise naga in the Maha Paduma (iv.196),

the tawny dog in the Maha Bodhi (v.246)

and the vulture king in the Kunala (v.456).

in the Nigrodhamiga (i.153),

the Kukkura (i.178),

the Bhojajaniya (i.181),

the Ajaifia (i.182),

the Tittha (i.185),

the Mahilamukha (i.188),

the Mudulakkhana (i.306),

the Kuddala (i.315),

the Maha Supina (i.345),

the Attisa (i.354),

the Maha Sara (i.387),

the Salittaka (i.420),

the Bandhanamokkha (i.440),



the Ekapanna (i.508),

the Gagga (ii.17),

the Suhanu (ii.32),

the Mora (ii.38),

the Susima (ii.50),

the Gijjha (ii.52),

the Kalyanadhamma (ii.65),
the Kalayamutthi (ii.76),
the Sangamavacara (ii.95),
the Valodaka (ii.97),

the Giridanta (ii.99),

the Pabbatupatthara (ii.127),
the Punnanadi (ii.175),

the Kacchapa (ii.178),

the Kosiya (ii.209),

the Guttila (ii.257),

the Sankappa (ii.277),

the Kundakakucchisindhava (ii.291)
the Siri (ii.415),

the Nanacchanda (ii.429),
the Supatta (ii.436),

the Chavaka (iii.30),

the Sayha (iii.33),

the Brahmadatta (iii.8 1),
the Rajovada (iii.112),

the Kesava (iii.145),

the Sussondi (iii.190),

the Avariya (iii.232),

the Nandiyamiga (iii.274),
the Dhajavihetha (iii.307),
the Kukku (iii.321),

the Sutanu (iii.330),

the Atthisena (iii.355),

the Maha Kapi (iii.375),
the Dalhadhamma (iii.388),
the Susima (iii.397),



. the Atthasadda (iii.434),

. the Atthana (iii.478),

. the Cula Bodhi (iv.27),

. the Matiposaka (iv.95),

° the Bhaddasala (iv.157),

. the Mittamitta (iv.199),

. the Amba (iv.207),

. the Javahamsa (iv.218),

) the Duta (iv.228),

. the Rurumiga (ii.263),

. the Sarabhamiga (ii.275),

) the Uddalaka (iv.304),

) the Dasabrahmana (iv.368),
. the Bhikkhaparampara (iv.374),
. the Sattigumba (iv.437),

° the Kumbha (v.20),

. the Tesakuna (v.125)

. and the Sama (vi.95).

Ayacitabhattajataka (Ja 19). Once the squire of a certain village, in the
Kasi country, promised the deity of a banyan tree a sacrifice should his
enterprise succeed. When he came back from his journey he slew a number of
creatures and took them to the tree. The deity of the tree appeared and
admonished the squire, saying that no one could attain deliverance by means of
slaughter.

The story was related in answer to a question by some monks, who had
noticed that many people when going on a business journey would slay living
creatures and offer them to various deities in order that their ventures might be
successful. The monks wished to know if such sacrifices were of any good
(Ja.i.169).

The Jataka is also known as the Panavadhajataka (Feer: JA.1876, p.516).

Arﬁmadﬁsakajﬁtaka 01. (Ja 46). Once in Benares there was a festival and
all the townsfolk assembled to keep holiday. The king’s gardener, wishing to

join in the festivities, approached the king of the monkeys who lived in the royal



garden and, pointing out to him all the benefits the monkeys had derived from
their residence there, asked him if he would get the monkeys to water the trees
in the gardener’s absence. The monkey-king agreed and, when the man had
gone, distributed the water-skins and water-pots among the monkeys. In order
that the water should not be wasted, he gave instructions to the monkeys that
they should pull out the trees by the roots and give plenty of water to those
plants whose roots went deep and little to those with small roots. A wise man,
happening to see this being done, and reflecting how with every desire to do
good, the foolish only succeed in doing harm, rebuked the monkey-king.

The story was told by the Buddha while staying in a hamlet in Kosala. The
squire of the village invited the Buddha and his monks to a meal and at the
conclusion of the meal gave them leave to stroll about in the grounds. In their
walk the monks came across a bare patch of land and learnt from the gardener
that it was caused by a lad who had been asked to water the plants there and
who, before watering them had pulled them out to see how they grew. This was
reported to the Buddha, who related the story of the past. Ja.i.249-51. The story
is sculptured in the Bharhut Stipa: See Cunningham, P1.x1v.5.

Aramadiisakajataka 02. (Ja 268). Same as the above except that the
monkeys are asked to water the garden for seven days, and the conversation
between the wise man (in this case a young man of good family belonging to
Benares) and the monkey-king is different.

The story is told in reference to a lad in Dakkhinagiri and not in Kosala as
above. Ja.ii.345-7.

Asankajataka (Ja 380). Once the Bodhisatta was an ascetic in the Himalaya.
At that time a being of great merit left Tavatirmsa and was born as a girl in the
midst of a lotus in a pool near the Bodhisatta’s hermitage. The Bodhisatta,
noticing some peculiarity in the growth of the lotus, swam to it and recovered
the girl, whom he brought up as his daughter, giving her the name of Asanka,
meaning: Doubtful. Sakka, coming to visit him, saw the girl, and, inquiring what
he could do for her comfort, he provided her with a crystal palace and divine

food and raiment. She spent her time waiting on the Bodhisatta. The King of



Benares, having heard of her great beauty, came to the forest with a large
following and asked for her hand. The Bodhisatta agreed, on condition that the
king would tell him her name. The king spent a whole year trying to guess it
and, having failed, was returning home in despair, when the girl, looking out of
her window, told him of the creeper Asavati, for whose fruits gods wait for one
thousand years. She thus encouraged him to try again. Another year passed and
she again raised hopes in the disappointed king by relating to him the story of a
crane whose hopes Sakka had fulfilled. At the end of the third year the king,
disgusted by his failure, started to go home, but again the girl engaged him in
conversation, and in the course of their talk the girl’s name was mentioned.
When the king was told that the word had occurred in his talk, he returned to
the Bodhisatta and told it to him. The Bodhisatta then gave Asanka in marriage
to the king (Ja.iii.248-54). See also the Indriyajataka.
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I-1.

Indriyajataka (Ja 423). Once an ascetic named Narada, younger brother of
Kaladevala, became a disciple of the Bodhisatta Jotipala (also called in the
story Sarabhanga), and lived in the mountainous country of Arafijara. Near
Narada’s hermitage was a river, on the banks of which courtesans used to sit,
tempting men. Narada saw one of these courtesans, and becoming enamoured
of her, forsook his meditations and pined away for lack of food. Kaladevala,
being aware of this, tried to wean him from his desires. Narada, however,
refused to be comforted, even when his colleagues, Salissara, Mendissara and
Pabbatissara admonished him. In the end Sarabhanga himself was summoned
and Narada, having listened to the words of his Master, was persuaded to give
up his passion.

The story was told in reference to a backsliding monk. He went about for
alms with his teachers and instructors but, being their junior, he received very
little attention. Dissatisfied with his food and treatment, he sought his wife of
former days. She provided him with every comfort and gradually tempted him
with the desire to become a householder again. When the monk’s fellow-
celibates discovered his wish, they took him to the Buddha who preached to him
this Jataka, showing that in a past life, too, he had been sorely tempted by the
same woman. Narada was identified with the backsliding monk and the
courtesan with the wife of his lay-days (Ja.iii.461-9).

The Buddha is stated on this occasion to have preached also the
Kandinajataka (Ja.i.153ff), the Radhajataka (Ja.i.495ff), the Ruhakajataka
(Ja.ii.113ff), the Kanaverajataka (Ja.iii.58ff), the Asankajataka (Ja.iii.248ff)
and the Alambusajataka (Ja.v.152ff).

The Indriyajataka is also referred to in the Kamavilapajataka (Ja.ii.443ff),
but the connection between the two stories is not clear; perhaps the reference is
to another story of the same name.

See also Sarabhangajataka.

Illisa. A serthi of Rajagaha. At the opening of the story the king of Benares
is mentioned, but it is to Rajagaha that Sakka comes (see p.350), so Rajagaha



was evidently Illisa’s residence.

He was lame and hunch-backed and also had a squint. He was an infidel and
a miser, never giving away any of his wealth nor enjoying it himself.

For seven generations his ancestors had been generous, but Illisa burnt down
the almonry and drove away the poor from his house.

Once, at the sight of a yokel drinking, with a piece of dried fish as a relish,
Illisa was sorely tempted to drink himself. For a long time he fought the
temptation, but he sickened with longing, and having sent a slave with a single
penny to the tavern, he got some toddy; he ordered the slave to put the jar of
spirits in a thicket by the riverside so that he might drink unseen.

Meanwhile Illisa’s father, who had been born as Sakka, having learnt, as a
result of investigations, that his son had become a miser, came down to earth to
wean him from his folly. Assuming in every detail the form of Illisa, he entered
the king’s palace and offered all the wealth of Illisa to the king. On the offer
being refused, he went to Illisa’s house and gave orders to the servants to throw
open all the treasure chambers and give the wealth to the poor. The servants
took the disguised Sakka to be Illisa himself, and Illisa’s wife, believing her
husband’s sudden generosity to be due to his drunkenness, acquiesced in the
instructions.

Among those who profited by this unexpected good fortune was a
countryman who had been Illisa’s carriage-driver. Filling the carriage with
seven things of value, he set out along the road, passing by the thicket wherein
Illisa lay drinking. The man was singing Illisa’s praises, and at mention of his
name [lltsa came out, and seeing the man going away with his belongings tried
to stop him. But the man, not recognising him, knocked him down and went on
his way. Illisa hurried home but was turned out of his house by the porters, and
at length he sought the king. The king, having heard his story, made enquiries
and discovered the existence of two Illisas, alike in every respect, down to the
minutest detail, even to a wart on the head.

Not even Illisa’s wife and children, not even his barber, could distinguish him
from the second Illisa.

Bereft of all hope, Illisa swoons, Sakka reveals himself and tells Illtsa that

the wealth is really his and not Illisa’s, the latter not having earned it. He urges



Illisa to do good and practise generosity, or he would die, smitten by Indra’s
thunderbolt.

Illisa, taking heed of the warning, becomes a virtuous man (Ja.i.349ff).

Illisajataka (Ja 78). The story of Illisa. The Jataka was related in reference
to the conversion by Moggallana of the banker Macchari Kosiya (g.v.) of
Sakkhara.

Illisa of the past is identified with Macchari Kosiya (Ja.i.345ff).

The story is given as an example of iddhi by means of which Moggallana

made a little thing increase many-fold. Vsm.ii.403.
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Ucchangajataka (Ja 67). Three men who were ploughing on the outskirts of
a forest were mistaken for bandits and taken before the king. While they were
being tried a woman came to the palace and with loud lamentations begged for
“wherewith to be covered.” The king ordered a shift to be given to her but she
refused, saying that that was not what she meant. The king’s servants came back
and reported that what the woman wanted was a husband. When the king had
her summoned and questioned, she admitted that it was so. Being pleased with
the woman, the king asked in what relationship the three prisoners stood to her.
She answered that one was her husband, one her brother and one her son. When
the king asked which of the three she wished to have released, she chose the
brother, because, she said, the two others were replaceable. Well pleased with
her, the king released all three.

The story was related in reference to a woman in a village in Kosala who
obtained, from the king of Kosala, the release of three men in similar

circumstances and in the same way. Ja.i.306-8.

Ucchitthabhattajataka (Ja 212). In a village near Kasi, a Brahmin’s wicked
wife received her lover when her husband was away. She prepared a meal for
her lover and while he ate she stood at the door watching for her husband. The
Brahmin appearing before he was expected, the lover was bundled into the
store-room. The woman put some hot rice over the food left unfinished by her
lover and gave the plate to her husband. When asked why the rice was hot on the
top and cold at the bottom, she remained silent. The Bodhisatta, who had been
born as a poor acrobat, had been at the door of the house waiting for alms and
had seen all that had happened. He informed the Brahmin of his wife’s conduct
and both wife and lover received a sound beating.

The story was told to a monk who hankered after his wife. The Buddha
related the story in order to show him that in a past birth this same wife had

made him eat the leavings of her paramour. Ja.ii.167ff.



Udaiicanijataka (Ja 106). The Bodhisatta and his son lived in a hermitage.
One evening when the Bodhisatta came back with fruits to the hermitage, he
found that his son had neither brought in food and wood nor lit the fire. When
questioned by his father, he answered that during the latter’s absence a woman
had tempted him, and was waiting outside for him to go with her, if he could
obtain his father’s consent. The Bodhisatta, seeing that his son was greatly
enamoured of the woman, gave his consent, adding that if ever he wished to
come back he would be welcome. The young man went away with the woman,
but after some time, realising that he had to slave to satisfy her needs, he ran
away from her and returned to his father (Ja.i.416-7).

For the circumstances relating to the telling of the story, see the Ciila

Naradakassapajataka.

Udapanadiisakajataka (Ja 271). In times gone by, the Bodhisatta, having
embraced the religious life, dwelt with a body of followers at Isipatana. A
jackal was in the habit of fouling the well from which the ascetics obtained their
water. One day the ascetics caught the jackal and led him before the Bodhisatta.
When questioned, the jackal said that he merely obeyed the “law” of his race,
which was to foul the place where they had drunk. The Bodhisatta warned him
not to repeat the offence.

The story was related concerning the fouling of the water at Isipatana by a
jackal. When this fouling was reported to the Buddha, he said it was caused by
the jackal which had been guilty of the same offence in the Jataka story.
Ja.ii.354ff.

Udayajataka (Ja 458). The story of Udayabhadda and Udayabhadda (g.v.).
The story was related in reference to a back-sliding monk; the details are given
in the Kusajataka. The Udayajataka also bears certain resemblances to the

Ananusociyajataka.

Udumbarajataka (Ja 298). The story of two monkeys. One, small and red-
faced, lived in a rock cave. During heavy rains, the other, a large and black-

faced monkey, saw him, and wishing to have the shelter for himself, sent him



away, on the pretext that outside in the forest there was plenty of food to be had.
The small monkey was taken in by the trick, and when he came back he found
the other monkey, with his family, installed in the cave.

The story was told in reference to a monk who lived comfortably in a village
hermitage and was ousted from there by another monk whom he had welcomed

as a guest. Ja.ii.444-6.
Uddajataka. See Uddalakajataka (Ja 487).

Uddalaka. Son of the Bodhisatta (then chaplain of the king of Benares) and
a slave-girl, whom he first met in the royal park. The boy was so-called because
he was conceived under an uddala-tree. When grown up he went to Takkasila
and later became leader of a large company of ascetics. In the course of their
travels he and his followers came to Benares, where they received great favours
from the people. Attracted by his reputation, the king once visited him with the
royal chaplain. On that occasion Uddalaka arranged that he and his followers
should feign to be very holy men given up to various austerities. The chaplain,
seeing through their dishonesty and discovering the identity of Uddalaka,
persuaded him to leave his asceticism and become chaplain under him
(Ja.iv.298-304).

Uddalakajataka (Ja 487). The story of Uddalaka given above. It was related
in reference to a monk who led a deceitful life. The monk is identified with
Uddalaka (Ja.iii.232).

The Jataka is depicted in the Bharhut Tope (see Cunningham, Plate XL VI).

On the same occasion were preached the Makkatajataka, Kuhakajataka

and Setaketujataka.

Upasalha, Upasalhaka. A wealthy Brahmin of Rajagaha. He lived near the
monastery, but was an unbeliever and had nothing to do with the Buddha or his
monks. He had a wise and intelligent son. When Upasalha was old, he told his
son that, after death, he wished to be burnt in a cemetery unpolluted by any
outcaste. Being asked by the son to point out such a spot, he took him to

Gijjhakuta and showed him a place. As they were descending the hill, the



Buddha, perceiving their upanissaya (potential), waited for them at the foot, and
when they met he asked where they had been. Having heard their story, he
related the Upasalhajataka, showing that in the past, too, Upasalha had been
fastidious about cemeteries. At the conclusion of the discourse, both father and

son were established in the First Fruit of the Path. Ja.ii.54ff.

Upasalhajataka (Ja 166). Preached to Upasalha. The story of the past is that
of a Brahmin Upasalhaka (identified with Upasalha). He instructed his son that
after death he should be burnt in a cemetery unpolluted by the presence of
outcastes. While descending Gijjhakiuita, having ascended the mountain in order
to find such a spot, they met the Bodhisatta, who was a holy ascetic, possessed of
various attainments and mystic powers. When the Bodhisatta had heard their
story, he revealed to them that on that very same spot Upasalha had been burnt
fourteen thousand times, and preached to them the way of deathlessness
(Ja.ii.54ff).

The Upasalhakajataka was preached by the Buddha to the novice

Vanavasitissa when the Buddha visited him in his forest solitude. Dhp a.ii.99.

Upahanajataka (Ja 231). Once the Bodhisatta was an elephant-trainer and
taught his art to a young man of Kasi. The latter wished to take service under
the king, but would not accept any fee less than that paid to his teacher. A
contest of skill was arranged to settle the point. The night before the contest the
Bodhisatta taught an elephant to do all things awry, going back when told to go
forward, etc. At the time of the contest the pupil could not match this in any
way and was defeated and stoned to death by the onlookers. The Bodhisatta
thereupon declared that a low-bred churl was like an ill-made shoe (upahana).

The story was told concerning the base ingratitude of Devadatta. Ja.ii.22 Iff.

Uppalavanna Ther1.* One of the two chief women disciples of the Buddha.

Uppalavanna’s name occurs several times in the Jatakas.

. In the Kharadiyajataka (Ja.i.160) she was a deer, the sister of the
Bodhisatta;



in the Tipallatthamigajataka (Ja.i.164) she was the mother of Rahula,
then born as a stag.

She is identified with the old woman, the foster-mother of
Ayyakalaka (Ja.i.196),

with the queen Mudulakkhana (Ja.i.306),

the Brahmint in the Sarambha (Ja.i.375),

the courtesan in the Kurudhamma (Ja.ii.381),

the Brahmin’s daughter (and sister of Rahula) in the Dhonasakha
(Ja.iii.168),

Siridevi in the Sirikalakanni (Ja.iii.264),

the goddess in the Bhisapuppha (Ja.iii.310),

Manoja’s sister in the Manoja (Ja.iii.324),

the ascetic’s daughter in the Kumbhakara (Ja.iii.383),

the deity in the Jagaraja (Ja.iii.405), in the Sankha (Ja.iv.22), and in
the Kiiichanda (Ja.v.11),

the sister in the Bhisa (Ja.iv.314),

Sutana in the Rohantamiga (Ja.iv.423),

the younger sister in the Jayaddisa (Ja.v.36),

Kundalini in the Tesakuna (Ja.v.125),

Ummadanti in the Ummadanti (Ja.v.227),

Hiridevata in the Sudhabhojana (Ja.v.412),

the goddess of the parasol in the Mugapakkha (Ja.vi.29),

the ocean spirit in the Maha Janaka (Ja.vi.68),

the goddess in the Sama (Ja.vi.95),

Sela in the Khandahala (Ja.vi.157),

Accimukhi in the Bhiiridatta (Ja.vi.219),

Bheri in the Maha Ummagga (Ja.vi.478) and

Kanhajina in the Vessantara (Ja.vi.593).

Ubhatobhatthajataka (Ja 139). Once in a village of line-fishermen one of

the men took his tackle and went with his little son to fish. A snag caught hold

of his line, but the man, thinking it was a big fish, sent his son home to ask his

mother to pick a quarrel with the neighbours in order to keep them occupied lest

they should claim a share of his catch. When the boy had gone, the fisherman

went into the water to drag the fish, but he struck against the snag and was



blinded in both eyes. Moreover a robber stole his clothes from the bank and his
wife was taken before the village chief and fined and beaten for quarrelling.
The Bodhisatta who was a Tree-Deva saw all this happen and drew a moral from
it. The story was told in reference to Devadatta, who is identified with the

fisherman, all his enterprises having come to grief. Ja.i.482-4.

Ummaggajataka 01. See Maha Ummaggajataka.

the Giilha Ummaggajataka in a list of heretical works which pass off as the

word of the Buddha, but which are the teachings of unbelievers.

Ummadanti. The daughter of the banker Tiritavaccha of Aritthapura.
When she came of age, she was so beautiful that all who saw her lost control of
themselves. At her father’s request, Sivi, the king of the country (who was the
Bodhisatta) sent fortune-tellers to examine her, with a view to making her his
wife, but the Brahmins, on seeing her, were so intoxicated with passion that
Ummadantt had them driven out of the house. They returned and told the king
that she was a witch, and she was, therefore, given in marriage to Ahiparaka,
son of the commander-in-chief. Ummadanti bore the king a grudge for having
refused her hand, and one feast day, when the king passed under her window,
she threw flowers at him to attract his attention. From the moment that the king
saw Ummadanti, he was beside himself with longing for her and lay on his
couch raving about her. When Ahiparaka heard what had happened he offered
his wife to the king, but Sivi was too righteous to hear of accepting the gift, and
by a supreme effort of will he overcame his infatuation.

In a former birth Ummadantt was born in a poor family of Benares, and on
a certain festal day having seen some holy women clad in robes dyed scarlet
with safflower she asked her parents for a similar robe. Realising that they were
too poor to afford the gift, she worked for a long time for another family, and
they finally gave her a robe. When she was about to don it, after a bath in the
river, she saw a disciple of Kassapa Buddha standing without any proper

clothes, his robes having been stolen from the river bank. She first gave him half



her garment, then, seeing how radiant he looked in it, she gave him also the
other half and uttered a prayer that in a further existence she should surpass all
other women in looks and be of maddening beauty.

She is identified with Uppalavanna Theri. See also Thig a.192, v.28, quoted
from the Apadana.

The story is related in the Ummadantijataka. Ja.v.209ff.

Ummadantijataka (Ja 527). The story of Ummadanti. The story was related
in connection with a backsliding brother who, having seen a very beautiful
woman as he was going on his alms-rounds in Savatthi, gave himself up to
despair and had to be led to the Buddha for admonition (Ja.v.209ff).

The story is also found, with certain slight variations, in the Jatakamala
under the title of Ummadayantijataka (Ja xiii).

The tale of a maiden who made all who saw her mad, and of the love-smitten
monarch who preferred walking in the right path and even meeting death itself
to indulging in passion, is found also in the Kathasaritsagara, e.g., in the 15th,

23rd and 91st taranga.

Uragajataka 01. (Ja 154). King Brahmadatta of Benares once held a
festival to which came the inhabitants of many worlds. A Naga in the crowd,
not noticing that the person beside him was a Garuda, laid a hand on his
shoulder; discovering his mistake, he was frightened to death and ran away,
pursued by the Garuda. The Naga, coming to a river, where an ascetic, who was
the Bodhisatta, was bathing, took refuge in the ascetic’s bark-garment. The
Garuda, though able to see the Naga, would not attack him out of respect for
the ascetic. The latter took both of them to his hermitage and made them
friendly towards each other by preaching the blessings of loving-kindness.

The story was related in reference to two soldiers who were in the habit of
quarrelling whenever they met. Not even the king could reconcile them. The
Buddha visited them at their homes and, having made them both Sotapannas,
took them to see each other. Thenceforth they were great friends, and people
marvelled at the Buddha’s power (Ja.ii.12-14). The Nakulajataka was also

preached in this connection.



Uragajataka 02. (Ja 354). The Bodhisatta was once a Brahmin in Benares.
His household consisted of himself, his wife, a son, a daughter, a daughter-in-
law and a female slave. They lived happily together, and on the Bodhisatta’s
advice kept their thoughts constantly fixed on the inevitableness of death. One
day, while burning some rubbish in the field, the son was bitten by a snake and
died. The father laid his body under a tree, and having sent word to his house
that all the others should come with perfumes and flowers, when bringing his
meal, be went on with his work. After the meal they made a funeral pyre and
burnt the body, but not one of them wept a single tear. By virtue of their piety,
Sakka’s throne was heated and he appeared to them in disguise. He questioned
them separately as to whether their lack of any show of grief for the dead meant
that they did not love him. Being convinced that their composure was due to
their practice of the thought of death, he revealed his identity, and filled their
house with the seven kinds of treasures. The story was related to a landowner of
Savatthi who, when his son died, gave himself up to despair. The Buddha visited
him and consoled him (Ja.iii.162ff).

This story is referred to in the Dhammapada Commentary Dhp-a.iii.277.

Ulukajataka (Ja 270). Once the birds wanted to select a king because all the
other animals had kings. It was proposed to make the owl king, but when the
vote came to be taken, a crow stood up and objected, saying: “If this is how he
looks when he is being consecrated king, how will he look when he is angry?”
The owl gave him chase and the birds chose a goose instead. Here began the
eternal enmity of the owl and the crow. The story was told by the Buddha when
it was reported to him that the owls near Jetavana were killing numerous crows
nightly. Ja.ii.351-4.
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E.

Ekapannajataka (Ja 149). The Bodhisatta was once a Brahmin ascetic of
great iddhi-power and dwelt in the Himalaya. One day he entered Benares and
took up his residence in the royal park. The king, pleased with his demeanour,
invited him into the palace and asked him to spend the rainy season in the park.
The king had an ill-natured son, named Dutthakumara, and despairing of ever
being able to reform him, handed him over, as a last resort, to the ascetic. One
day, when the ascetic was walking about in the garden with the prince, he asked
him to taste the leaf of a young Nimba-plant. The prince did so, but at once spat
it out, because of its intense bitterness. “If such bitterness should reside in the
baby-tree, how will it be when it grows up?” said the Bodhisatta, and thereupon
drew a moral with regard to the prince’s own conduct. The prince benefited by
the lesson, and thenceforth changed his nature.

The story was told in reference to a Licchavi-kumara called Duttha.

Ja.i.504-8.

Ekapadajataka (Ja 238). Once the Bodhisatta was born as a rich merchant in
Benares. One day his son, sitting on his lap, asked him for one word which
comprehended all things. The Bodhisatta said it was “skill” (dakkheyya). The
story was told in reference to a lad in Savatthi who asked his father “the
Dvarapaiitha” (question regarding the entrance to the Path). The father, not

being able to answer the boy, brought him to the Buddha. Ja.ii.236f.

Ekarajajataka (Ja 303). The story of Ekaraja (Ja 303) (1).

For the circumstances relating to the story see Seyyamsajataka (Ja 282).

Esukari 02. King of Benares. He and his chaplain were great friends; neither
of them had any sons. They agreed that if either of them should have a son the
possessions of both should be given to him. By the intercession of a tree-sprite
the chaplain had four sons — Hatthipala, Assapala, Gopala, and Ajapala. But
when they grew up, one after the other, they renounced the world, and were

later joined by the chaplain and the king, with all their retinues.
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Esukari was a previous birth of Suddhodana.

The story is related in the Hatthipalajataka. Ja.iv.473ff.
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K.
Kakantakajataka. The same as the Kakantakapaiiha.

Kakantakapafiha. The story, mentioned in the Maha Ummagajataka
(Ja.vi.346f), of the chameleon to whom the king gave one halfpenny’s worth of
meat a day for having shown him deference. One fast-day there was no meat to
be had, and the man who supplied it tied the money round the chameleon’s neck.
The next time the animal saw the king it refused to salute him, because it felt

itself to be his equal on account of the wealth round its neck.

Kakkatajataka (Ja 267). Once a golden crab as large as a threshing floor
lived in Kuliradaha in the Himalaya, catching and eating the elephants who
went into the lake to drink. In terror they left the district. The Bodhisatta, being
born among the elephants, took leave of his father, and went back into the lake
with his friends. The Bodhisatta, being the last to leave the water, was caught by
the crab’s claws; hearing his cries of pain, all the other elephants ran away
except his mate, whom he entreated not to leave him.

Realizing her duty, the she-elephant spoke to the crab words of coaxing and
of flattery; the crab, fascinated by the sound of a female voice, let go his hold.
Whereupon the Bodhisatta trampled him to death. From the two claws of the
crab were later made the Anaka and the Alambara drums (g.v.).

The story was related in reference to the wife of a landowner of Savatthi.
Husband and wife were on their way to collect some debts when they were
waylaid by robbers. The robber chief, wishing to possess the wife for her beauty,
planned to kill the husband. The wife expressed her determination to commit
suicide if her husband were killed, and they were both released. The she-
elephant of the Jataka was the landowner’s wife (Ja.ii.341-5).

This Jataka is illustrated in the Barhut Stiipa (Cunningham; Bharhut plate
XXV.2).

The Kakkatajataka is mentioned (Dhp a.i.119) among those preached by the
Buddha giving instances where Ananda offered his life for that of the

Bodhisatta. The reference is evidently to the Suvannakakkatajataka (q.v.).
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The story is also found in the Samyutta Commentary (SN a.ii.167), but
there the Bodhisatta’s life is saved not by his mate but by his mother.

Kakkarajataka (Ja 209) v.l. Kukkurajataka. The story of a wise bird who,
seeing a farmer trying to catch him, avoided him till the farmer was quite
exasperated. In the end the farmer camouflaged himself like a tree, but the bird
laughed in his face.

The story was related in reference to a monk, a fellow-celibate of Sariputta.
This monk was very careful about his body, and earned the reputation of a
dandy. The bird is identified with the monk (Ja.ii.161f). This story bears some
resemblance to the second Sakuntaka Jataka in the Maha Vastu, particularly to
the latter part of it (Mvu.ii.250).

Kakkarujataka (Ja 326) v.I. Kakkarujataka, Takkarujataka. Once a great
festival was held in Benares, attended by both humans and non-humans. Among
the latter were four gods from Tavatimsa, wearing wreaths of kakkaru-flowers,
the fragrance of which filled the town. When men wondered at the fragrance,
the gods showed themselves and their wreaths. Men asked for these flowers, but
the gods explained that they could only be worn by those possessed of certain
virtues. The king’s chaplain, hoping to deceive the gods, claimed possession of
these virtues. The wreath was put on his head and the gods disappeared. The
chaplain was seized with great pain in his head, but on trying to remove the
wreath he found it impossible to do so. When he had suffered for seven days, the
king, hoping to save his life, held another similar festival at which the gods were
again present. The chaplain confessed his guilt and obtained relief.

The story was told in reference to the vomiting of blood by Devadatta when
his disciples left him. Ja.iii.86-90.

Kaccanijataka (Ja 417). A young man devoted himself, after his father’s
death, entirely to his mother, till the latter, much against his will, brought him a
wife. The wife plotted to estrange mother and son, and the old woman had to
leave the house. The wife, having given birth to a son, went about saying that if

the mother-in-law had been with her such a blessing would have been
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impossible. When the old woman heard of this, she felt that such things could
only be said because Right (Dhamma) was dead and, going into the cemetery,
she started to perform a sacrifice in memory of the dead Right. Sakka’s throne
becoming heated, he came down and, hearing her story, reconciled the old
woman with her son and daughter-in-law by means of his great power. In the
stanza spoken by Sakka, the old woman is addressed as Kaccani and Katiyani.
The scholiast explains that she belonged to the Kaccanagotta.

The story was related to a young man of Savattht who looked after his aged
mother till his wife came; then the wife undertook to tend her and for some time
did her duties well. Later, she grew jealous of her husband’s love for his mother,
and contrived by various means to make the son angry with the old woman.
Finally, she asked her husband to choose between herself and his mother. The
young man, without hesitation, stood up for his mother, and the wife, realising

her folly, mended her ways. Ja.iii.422-8.

Kacchapajataka 01. (Ja 178). The story of a tortoise who would not leave
the lake where he lived even though all the other tortoises, knowing there would
be a drought, swam in time to the neighbouring river. When the drought came,
he buried himself in a hole. There he was dug up by the Bodhisatta who was
digging for clay, having been born as a potter. The tortoise’s shell was cracked
by the potter’s spade and he died, having uttered two verses on the folly of
clinging too much to things. The Bodhisatta took his body to the village and
preached to the villagers.

The story was told to a young man of Savatthi who, when the plague broke
out in his house, listened to his parents’ advice and escaped through a hole in the
wall. When the danger was past he returned and rescued the treasure hoarded in
the house and, one day, visited the Buddha with many gifts.

Ananda is identified with the tortoise of the story. Ja.ii.79-81.

Kacchapajataka 02. (Ja 215). The story of a tortoise who became friendly
with two geese living in the Cittakiita mountain. One day the geese invited the
tortoise to their abode, and when he agreed they made him hold a stick between

his teeth, and seizing the two ends flew away with him. The children of the
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village, seeing them, started shouting, and the tortoise, being of a talkative
nature, opened his mouth to reprimand them and fell near the palace of the king
of Benares, crushing himself to death. The Bodhisatta, who was the king’s
minister, seized the opportunity for admonishing his master, who was an
inveterate talker, on the virtues of silence.

The tortoise is identified with Kokalika, in reference to whom the story was
related (Ja.ii.175-8; repeated also in Dhp a.iv.91f). For details see the Maha
Takkarijataka.

Kacchapajataka 03. (Ja 273). The story of how a monkey insulted a tortoise
by introducing his private parts into the tortoise as the latter lay basking in the
sun with his mouth open. The tortoise caught hold of the monkey and refused to
release him. The monkey went for help, and the Bodhisatta, who was an ascetic
in a hermitage near by, saw the monkey carrying the tortoise. The Bodhisatta
persuaded the tortoise to release the monkey.

The story was related in reference to the quarrelsome ministers of the king of
Kosala. Ja.ii.35961.

Kaiicanakkhandhajataka (Ja 56). The Bodhisatta was once born as a farmer
and, while ploughing his field, came upon a nugget of gold, four cubits long and
as thick as a man’s thigh, which had been buried by a merchant in bygone days.
Finding it impossible to remove the gold as a whole, he cut it into four and
carried it home easily. The story was related in reference to a monk who wished
to leave the Sangha because he was frightened by all the rules his teachers asked
him to learn and obey. The Buddha gave him three rules — to guard voice, body
and mind — and the monk won Arahant-ship. Even a heavy burden becomes light

if carried piece by piece. Ja.i.2768.

Katahakajataka (Ja 125). Once when the Bodhisatta was a rich treasurer in
Benares a son was born to him. A female slave in the house gave birth to a son
on the same day. The boys grew up together, the slave’s son being called
Katahaka. Katahaka acquired various arts in the company of his master. When

he grew up he was appointed as the Treasurer’s private secretary. One day he
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visited a merchant on the frontier, carrying a letter purporting to be from the
Treasurer (in which he was stated to be the son of the latter), asking for the hand
of the merchant’s daughter in marriage. The merchant was overjoyed, and the
marriage took place. Katahaka gave himself great airs and spoke
contemptuously of everything “provincial.” The Treasurer, discovering what
had happened, decided to visit the merchant, but Katahaka went to meet him on
the way, and paying him all the honour due from a slave, begged him not to
expose him. Meanwhile, he had misled his wife’s relations into the belief that the
homage, paid by him to the Treasurer, was but the regard due from a son to his
father. He was not like the sons of other parents, but knew what was due to his
father. The Bodhisatta, being pleased, did not expose the slave, but on learning
from Katahaka’s wife that Katahaka always complained of his food, he taught
her a stanza which contained the threat — not intelligible to her, though clear to
Katahaka - that if Katahaka continued to make a nuisance of himself, the
Treasurer would return and expose him. Thenceforth Katahaka held his peace.

The story was related in reference to a monk who used to boast of his high
lineage and the wealth of his family until his pretensions were exposed
(Ja.i451ff).

According to the Dhammapada Commentary (Dhp-a.iii.357ff), the story
was told in reference to a monk named Tissa who would complain, no matter

what attentions were paid to him.

Katthaharijataka (Ja 7). Brahmadatta, king of Benares, while wandering
about in a grove, seeking for fruits and flowers, came upon a woman merrily
singing as she gathered sticks. He became intimate with her, and the Bodhisatta
was conceived then and there. The king gave the woman his signet ring, with
instructions that if the child was a boy, he should be brought to the court with
the ring. When the Bodhisatta grew up his playmates nicknamed him “No-
father.” Feeling ashamed, he asked his mother about it and, on hearing the truth,
insisted on being taken to the king. When confronted with the child, the king
was too shy to acknowledge his parentage, and the mother, having no witness,
threw the child into the air with the prayer that he should remain there if her

words were true. The boy, sitting cross-legged in the air, requested the king to
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adopt him, which request was accepted, his mother being made queen consort.
On his father’s death he became king under the name of Katthavahana.

The story was told to Pasenadi on his refusal to recognize the claim to the
throne of Vidiidabha, his son by Vasabha Khattiya (Ja.i.133ff; iv.148;
Dhp-a.i.349).

Perhaps the story has some connection with that of Dusyanta and Sakuntala,

as given in the Maha Bharata and later amplified by Kalidasa in his drama.

Kanaverajataka (Ja 318). Once the Bodhisatta was born as a robber in a
village in Kasi and became notorious for his banditry. When the people
complained of him to the king, the latter had him arrested by the governor of
the province and condemned to death. While being led to execution with a
wreath of red kanavera-flowers on his head, he was seen by Sama, the chief
courtesan of the city, and she immediately fell in love with him for his comely
and striking appearance. Sama, sending word to the governor that the robber
was her brother, persuaded him, by means of a bribe of one thousand pieces of
money, to set him free and send him to her for a little while. Then, using all her
guile, she substituted for the robber a youth who was enamoured of her and who
had happened to visit her that day. This youth was killed in the place of the
robber, who was brought to Sama, and she showered on him all her favours.
Fearing that when Sama grew tired of him she might betray him, the robber
went with her one day into the park and, on the pretence of embracing her,
squeezed her till she swooned, then taking all her ornaments, made good his
escape. Sama, all unsuspecting, imagined him to have run away from fear of
having killed her by his too violent embraces, and she used all her ingenuity in
searching for him, such as bribing some wandering minstrels to sing, wherever
they went, a set of stanzas declaring that she was still alive and loved none but
him, her lover. One day the robber heard the stanzas and learned from the
minstrels that Sama still longed for him, but he refused to return, sending her
word that he doubted her constancy. In despair, Sama returned to her former
means of livelihood. Ja.iii.58-63.

The occasion for the telling of this story is given in the Indriyajataka (Ja
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423). The story is referred to in the Sulasajataka (Ja 419, Ja.iii.436) and in the
scholiast to the Kunalajataka (Ja 536, Ja.v.446).

Kandarijataka (Ja 341). Kandari, a king of Benares, was very handsome;
each day he received one thousand boxes of perfume for his use, and his food
was cooked with scented wood. His wife, Kinnara, was very beautiful; his
chaplain was Paficalacanda. One day, Kinnara, on looking out, saw a
loathsome cripple in the shade of a jambu-tree near her window, and conceived
a passion for the man. Thereafter she would wait for the king to fall asleep and
would then, nightly, visit the cripple, taking him dainty foods and having her
pleasure with him. One day the king, returning from a procession, saw the
misshapen creature, and asked the chaplain if such a man could ever win the
love of a woman. The cripple, hearing the question, proudly boasted of his
intimacy with the queen. At the chaplain’s suggestion the king watched the
queen’s movements that same night, and saw the cripple abuse her and strike her
for being late in coming. The blow fell on her ear breaking off her ear
ornament, which the king picked up.

The next day he ordered the queen to appear before him in all her ornaments,
and having proved that he knew of her infidelity, handed her over to the
chaplain to be executed. Paficalacanda, pitying the woman, begged that she
should be pardoned, because in being unchaste she had but obeyed the instincts
common to all women. To prove his contention, Paficalacanda took the king
with him and, in disguise, they wandered through Jambudipa, testing the virtue
of various women, including that of a young bride who was being taken to her
husband’s house. Convinced that all women were alike, the king spared
Kinnara’s life, but drove her out of the palace together with the cripple, and
caused the jambu-tree to be cut down.

The story was among those related by the bird Kunala to his friend
Punnamukha, testifying to the unfaithfulness of women. Kunala is identified
with Paficalacanda. Ja.v.437-40; Ja.iii.132.

Kandinajataka (Ja 13). A mountain stag fell in love with a doe who had

gone into the forest from the village during the time of the ripening of the corn.
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When the time came for the doe to return to the village, the stag, in his love,
accompanied her. The people of the village, knowing of the deer’s return, lay in
ambush for them. The doe, seeing a huntsman, sent the stag on ahead, and he
was killed and eaten. The doe escaped. The Bodhisatta, who was a forest-deva,

seeing the incident, preached to the other forest-dwellers on the three infamies:

Kanhajataka 01. (Ja 29). The story of Ayyakalaka (q.v.). The story was
related by the Buddha to the monks, who expressed great wonder at the miracles
performed by him at Sankassa. It was not only in his last birth that he
performed wonders.

The old woman in the story is identified with Uppalavanna (Ja.i.193ff).

The story is also given in the Anguttara Commentary (i.415), with a few
additional details. The Dhammapada Commentary (Dhp-a.iii.213) refers to it

as the Kanha-usabhajataka.

Kanhajataka 02. (Ja 440). The story of Kanhatapasa. He was the only son
of a Brahmin in Benares and inherited great wealth; he was educated at
Takkasila. When his parents died he gave away all his wealth and retired to the
Himalaya, where he practised rigid asceticism, never entering a village, eating
the produce of only one tree, and living not even in a hut. He acquired great
mystic powers, and Sakka’s throne was heated by his virtue. Sakka visited him
and, having tested him and asked him various questions, granted him six boons.
The ascetic chose only such things as pertained to the life of renunciation.
Sakka decreed that the tree under which the ascetic lived should bear fruit
perennially.

The Sakka of the story was Anuruddha. It is said that the acetic was called
Kanha on account of his dark complexion.

The story was related to Ananda in explanation of the Buddha’s smile as he
was passing a certain spot in the Nigrodharama in Kapilavatthu; it was the

spot where the ascetic Kanha practised his meditations. Ja.iv.6ff.

Kanhadipayanajataka (Ja 444). During the reign of Kosambika in

Kosambi, two Brahmins, Dipayana and Mandavya, gave away their vast
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wealth and lived for fifty years as ascetics in Himava. After that, while on a
pilgrimage to Benares, they were entertained by a householder who was also
named Mandavya. Dipayana journeyed on while the ascetic Mandavya
remained in a cemetery near Benares. There some robbers left some stolen
goods outside his hut, and Mandavya, being charged before the king, was
impaled, but by virtue of his great powers he continued to live. Dipayana came
to see his friend, and finding him thus and learning that he bore no ill-will
towards anyone, took up his abode under his impaled body. Gouts of gore fell
from Mandavya’s wound on to Dipayana’s golden body and there dried,
forming black spots; so he came to be called Kanhadipayana. When the king
heard of this, he had Mandavya released with a piece of the stake still inside
him, on account of which he came to be called Ani Mandavya. Dipayana
returned to the householder Mandavya, whose son Yaffiadatta he helped to
heal by an Act of Truth, the child having been bitten by a snake while playing
ball. The lad’s parents then performed acts of Truth. In this declaration of Truth
it was disclosed that Dipayana had no desire for the ascetic life, that the father
did not believe in the fruits of generosity, and that the mother had no love for
her husband. They thereupon admonished each other and agreed to mend their
ways.

The Mandavya of the story was Ananda, his wife Visakha, the son Rahula,
Ani Mandavya Sariputta and Kanhadipayana the Bodhisatta (Ja.iv.27ff). The
occasion for the story is the same as that for the Kusajataka (q.v.). In one verse
Kanhadipayana is addressed merely as Kanha (Ibid., p.33). The story is also
given in the Cariyapitaka (p.99f).

Kanha-usabhajataka. See Kanhajataka (Ja 29) (1).

Kandagalakajataka (Ja 210). The Bodhisatta was once a woodpecker named
Khadiravaniya, and be had a friend named Kandagalaka. One day
Khadiravaniya took Kandagalaka with him into the acacia wood
(khadiravana) and gave him insects from the acacia trees. As Kandagalaka ate
them, pride rose in his heart and, feeling he could get food without his friend’s

assistance, he told him so. In spite of the warning of Khadiravaniya,
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Kandagalaka pecked at an acacia trunk, broke his beak, and fell down dead.

The story was related in connection with Devadatta’s attempts to imitate the
Buddha, these attempts ending in his own ruin. Kandagalaka is identified with
Devadatta. Ja.ii.162-4.

Kapijataka 01. (Ja 250). Once when the Bodhisatta was living the ascetic life
in the Himalaya, his wife having died, a monkey came in the rainy weather to
the hermitage clad in an anchorite’s robe which he had found in the forest. The
Bodhisatta recognised the monkey and drove him away.

The story was told in reference to a hypocritical brother. Ja.ii.268ff.

Kapijataka 02. (Ja 404). Once the Bodhisatta and Devadatta were both born
as monkeys. One day a mischievous monkey took his seat on the arch which was
over the gateway to the park and, when the king’s chaplain passed under the
arch, he let excrement fall on his head, and, on the chaplain looking up, even
into his mouth. The chaplain swore vengeance on the monkeys, and the
Bodhisatta, hearing of it, counseled them to seek residence elsewhere. His advice
was followed by all except the monkey, who was Devadatta, and a few of his
followers. Sometime after, the king’s elephants were burnt through a fire
breaking out in their stalls. A goat had eaten some rice put out to dry and was
beaten with a torch; his hair caught fire and the fire spread to the stalls. The
chaplain, seizing his opportunity, told the elephant-doctors that the best remedy
for burns was monkey-fat, and five hundred monkeys in the royal gardens were
slain by archers for the sake of their fat.

The story was told in reference to Devadatta being swallowed up by the
earth. Ja.iii.355f; cp. Kakajataka.

Kapijataka 03. See Maha Kapijataka (Ja 407, Ja 516).

Kapotajataka 01. (Ja 42). Once the Bodhisatta was born as a pigeon and
lived in a straw basket hung in the kitchen of the setthi of Benares. A crow,
sniffing the savour of the food being cooked in the kitchen and longing to taste
it, struck up a friendship with the pigeon in order to gain admission. In the

evening, having searched for his food in the pigeon’s company, he accompanied
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him home, and the setthi’s cook, on seeing him, provided a basket for him. One
day, seeing some fish being prepared, the crow feigned illness and stayed behind
in his basket, in spite of the warnings of the pigeon, who suspected his real
reason. The cook caught the crow stealing a piece of fish and, in order to punish
him, plucked his feathers and soused him in a pickle of ginger and salt and
cumin mixed with sour butter-milk. The pigeon, on his return, found him in this
state and, having learnt his story, flew away, not wishing to live there any more.
The crow died and was flung on the dust heap.

The story was related in reference to a greedy monk who was identified with
the crow. Ja.i.241ff.

Kapotajataka 02. (Ja 375). The same as above, except for a few details.
When the theft was discovered, the cook made a mixture of moist ginger and
white mustard, pounded with a rotten date, and after wounding the crow with a
potsherd, rubbed the stuff into the wound and fastened the potsherd round its
neck. Ja.iii.224ff.

Kayanibbindajataka. See Kayavicchinda (Ja 293).
Karandakajataka. See Samuggajataka (Ja 436).

Kalandukajataka (Ja 127). Kalanduka was the servant of the Treasurer of
Benares. He ran away, and with the help of a forged letter, just as did
Katahaka (g.v.), married the daughter of a border merchant.

The Treasurer sent a parrot to seek for him. The parrot saw him hawking and
spitting out milk at his wife’s head in order to assert his power, and, wishing to
teach him a lesson, threatened to expose him. The Treasurer, hearing from the
parrot of Kalanduka’s whereabouts, had him brought back and reduced again to

slavedom. Ja.i.458.

Kalayamutthijataka (Ja 176). Brahmadatta, king of Benares, once started
off during the rainy season to quell a border rising. He stopped on the way,
while his men steamed peas and put them into troughs for the horses to eat. A

monkey came down from a tree hard by, filled his mouth and hands with peas,
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went back to his tree and started eating. One pea fell down, and he, letting all
the other peas fall, clambered down to seek for the lost one. The Bodhisatta,
who was the king’s counsellor, pointed out to the king how fools of little wit
spend a pound to win a penny. On hearing this, the king went back to Benares.
The story was told to Pasenadi, who was going on a similar expedition
during the rains, and on the way visited the Buddha at Jetavana. The king in the

story is identified with Ananda. Ja.ii.74ff.

Kalyanadhammajataka (Ja 171). The Bodhisatta was once a rich merchant
in Benares. One day, when he had gone to pay his respects to the king, his
mother-in-law visited his wife. The former was deaf, and on asking her daughter
if they were happy, and receiving the reply that the husband was a very good
man, like a hermit, she heard only the word “hermit,” and she raised a great
uproar thinking that her son-in-law had turned hermit. The news spread like
wildfire, and as the merchant was on his way home he was told by someone that
all the members of his household were weeping because he had become a hermit.
Thinking that auspicious words should not be trifled with, the merchant went to
the king, took his leave, and became an ascetic in the Himalaya.

The story was told in reference to a merchant of Savatthi to whom the same
thing happened when he went to pay his respects to the Buddha (Ja.ii.63-5).

The story is also given in the Jatakamala, where it is called the Sresthijataka

(Jm 20).

Kassapamandiyajataka (Ja 312). Once the Bodhisatta, on the death of his
mother, gave away all the wealth in the house and, together with his father and
younger brother, lived as an ascetic in the Himalaya. During the rains the three
came down to the haunts of men and at the end of the rainy season returned to
the hermitage. The Bodhisatta went on ahead to prepare the hermitage, leaving
the father and the younger brother to follow. The lad, finding the father’s
progress very slow, tried to hurry him, much to the latter’s annoyance. The two
quarrelled, and thus were so late that the Bodhisatta came to look for them. On
hearing what had happened, he told the father, who is called Kassapa, that the

old should have patience with the young.
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The story was told in reference to a nobleman of Savatthi, who became a
monk and who, on his mother’s death, was joined by his father and younger
brother. All three went to a village retreat to fetch robes, and things happened as
in the past. As a result, it was not till the next day that they could pay their
respects to the Buddha, who, hearing what had occurred, related the Jataka.
Ja.iii.36-9.

Kakajataka 01. (Ja 140). The Bodhisatta was once born as a crow. One day a
crow dropped filth on the king’s chaplain as he was returning from the bath
arrayed in all his splendour. He thereupon conceived hatred against all crows.
Soon after that a woman slave, watching some rice spread out in the sun to dry,
was angered by a goat who, as soon as she fell asleep, started to eat the rice. In
exasperation she fetched a torch and struck the goat’s shaggy back, which caught
fire. To ease its pain, the goat ran into the hayshed near the king’s elephant-
stalls and rolled in the hay. In the conflagration that ensued many of the
elephants were badly burnt, and when the chaplain was consulted, remembering
his anger against crows, he said that the cure for burns was crows’ fat. Crows
were accordingly being mercilessly slaughtered; the Bodhisatta, hearing of this
sought the king and explained to him the chaplain’s motive. Crows had no fat,
he said, because their life is passed in ceaseless dread. The king, being greatly
pleased with the Bodhisatta’s act, granted immunity to all living beings, showing
particular favour towards crows.

The circumstances which led to the recital of the story are described in the

Bhaddasalajataka (g.v.). The king in the story was Ananda.

Kakajataka 02. (Ja 146). Once a crow came with his mate to the seashore
and ate freely of the remnants of a sacrifice which had been offered by men to
the Nagas and drank freely of the strong drink which he found. Both crows
became drunk, and, while trying to swim in the surf, the hen-crow was washed
into the sea and eaten by a fish. Hearing the husband’s lamentations, many
crows gathered together and started to empty the ocean, working away until
ready to drop from weariness. Seeing their plight, the Bodhisatta, who was then

a sea-sprite, caused a bogey to appear from the sea, frightening them away.
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The story was told in reference to a number of monks who had joined the
Sangha in their old age. They went for alms to their former wives’ and children’s
houses, and gathering together at the house of the wife of one of them (she being
particularly beautiful), placed together what each had received and ate it with
sauces and curries prepared by the beautiful wife. The woman died, and the aged
monks, returning to the monastery, wept aloud for their benefactress, the giver
of sauces. The matter was reported to the Buddha, who identified the crows of
the past with the foolish monks (Ja.i.497-9).

According to the Dhammapada Commentary (Dhp-a.iii.422), the name of

the woman was Madhurapacika (Sweet Cook).

Kakajataka 03. (Ja 395). The Bodhisatta was once a pigeon and lived in a net
basket in the kitchen of a Benares merchant. A greedy crow, becoming intimate
with him, came to live there. The cook discovered the crow trying to steal some
food, and, pulling out his feathers, sprinkled him with flour, hung a chowrie
round his neck and flung him into the basket.

The story closely resembles those of the Kapotajataka and the Lolajataka
(g.v.), and is related in reference to a greedy monk (Ja.iii.314-16; see also
Cunningham: Bharhut Stipa, xlv. PL.7).

The Kapotajataka (Ja.i.241) makes reference to a Kakajataka of the Nava-
nipata. There is no such story in the Ninth Book; perhaps it is a wrong reading
for the Cakkavakajataka (Ja 434), where the story is also related with

reference to a greedy monk.

Kakatijataka (Ja 327). Kakati was the chief queen of the King of Benares
(the Bodhisatta). A certain Garuda king came disguised as a man and played at
dice with the king. Having fallen in love with Kakati, the Garuda carried her
off to his abode by the Simbalt Lake and there lived with her. The king, missing
his queen, sent his physician, Natakuvera, to look for her. The physician hid
himself in the Garuda’s plumage and thus reached the palace where Kakatt
was. There he enjoyed her favour and returned to Benares in the Garuda’s
wing. While the Garuda and the king were playing at dice, Natakuvera sang a

song telling of his experiences with Kakati. The Garuda, realising what had
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happened, brought the queen back to Benares.

The story was related by the Buddha to a monk who was discontented on
account of a woman. The monk is identified with Natakuvera (Ja.iii.90-2).

The story is among those related by the bird Kunala, in the Kunalajataka
(Ja 536). There (Ja.v.428) we learn that the Garuda’s name was Venateyya, who
is identified with Kunala.

The Kakatijataka very closely resembles the Sussondijataka (Ja 360).
Ja.iii.187ff.

Kamajataka (Ja 467). Brahmadatta, king of Benares, had two sons. When
he died the elder refused the crown and retired into a frontier village. The
people there, discovering his identity, offered to pay their taxes to him instead
of to the king, and the king, at his request, agreed.

As his power increased, the prince became more covetous and demanded the
kingdom, which the younger brother gladly renounced. But the elder’s greed was
insatiable, and Sakka, to teach him a lesson, came in the guise of a young man
and offered to capture for him three cities. The king made up his mind to accept
the offer; but, then the young man could not be found, and the king fell ill of
greed.

The Bodhisatta, just returned from Takkasila, heard of this, and having
obtained the king’s leave to treat him, cured him of this disease by showing him
the futility of his wishes. Thereafter the king became a righteous ruler
(Ja.iv.167ff).

The story was told in reference to the Brahmin to whom the Kamasutta was

preached. The Kamanitajataka (Ja 228) was also preached in this connection.

Kamanitajataka (Ja 228). The king of Benares had two sons; the elder
became king, but was full of greed for wealth. The rest of the story resembles
that of the Kamajataka (Ja 467); the three cities which Sakka proposes to win
for the king are given as Uttarapaficala, Indapatta and Kekaka.

In this case the physician who cures the king is Sakka himself, who is
identified with the Bodhisatta (Ja.ii.212-16). The story was related in the same

circumstances as the Kamajataka (Ja 467).
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Kamavilapajataka (Ja 297). The story is similar to that of the
Puppharattajataka (q.v.). As the man stood impaled he looked up, and seeing a
crow flying through the air, hailed him and sent a message to his wife,
informing her where his possessions lay concealed and asking her to enjoy them
(Ja.ii.443f; cp. Nos.34 and 216). In the introduction to the Jataka it is said that
the paccuppanna-vatthu is given in the Puppharattajataka and the atita-vatthu
in the Indriyajataka. There seems to be an error here, for the first story of the
Indriyajataka (Ja.iii.461ff) (unless another story is meant) bears no

resemblance to the Kamavilapajataka.

Kayavicchindajataka (Ja 293). v.I. Kayanibbindajataka. The Bodhisatta
was once a Brahmin of Benares and fell sick of jaundice. The physicians failed
to cure him, and his family were in despair. He resolved that if he recovered he
would embrace the religious life; soon afterwards he was cured, became an
ascetic and cultivated the abhiiia and the samapatti.

The story was told in reference to a man in Savatthi who had a like

experience. He entered the Sangha and became an Arahant (Ja.ii.436-8).

Karandiyajataka (Ja 356). Once the Bodhisatta was a Brahmin youth named
Karandiya, in Benares. He became the chief pupil of a world-famed teacher in
Takkasila, who was in the habit of preaching the moral law to whomever he
met regardless of their fitness to receive it. One day Karandiya was sent with his
colleagues by his teacher to accept some cakes offered by the inhabitants of a
village and to bring the teacher’s share. On the way back Karandiya saw a cave
and started throwing stones into it. Told of this by the other boys, the teacher
questioned Karandiya, who replied that it was his ambition to make the whole
world level. If his teacher thought he could make the whole world moral, why
should he himself not make it level? The teacher understood and accepted the
lesson.

The story was told in reference to Sariputta who preached to all who came
to him, including even hunters and fishermen. They listened to him with respect,

but failed to follow his teaching. On the remonstrance of his colleagues
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Sariputta was offended, and the matter came to the Buddha’s knowledge.

Sariputta is identified with the teacher of old. Ja.iii.170-4.

Kalingabodhijataka (Ja 479). The Kalinga king of Dantapura had two
sons, Maha Kalinga and Cula Kalinga. Soothsayers foretold that the younger
would be an ascetic, but that his son would be a Cakkavatti. Knowing of this
prophecy, Ciila Kalinga became so arrogant that Maha Kalinga, on coming to
the throne, ordered his arrest. But Ciila Kalinga fled to Himava and lived there
as an ascetic. Near his hermitage lived the king and queen of Madda who had
fled with their daughter from their city of Sagala. Soothsayers had predicted
that the princess’s son would be a Cakkavatti, and all the kings of Jambudipa
sought her hand. Her parents, not wishing to incur the enmity of any of the
kings, fled with her from the city. One day a wreath of mango-flowers which
the princess dropped into the river was picked up by Ciila Kalinga, who
thereupon went in search of her. With her parents’ consent he married her, and
to these two was born a son whom they called Kalinga.

When the stars revealed that Maha Kalinga had died, Kalinga was sent to
Dantapura, to a courtier who had been an ally of Cala Kalinga. The prince’s
identity having been duly established, he was crowned king, and his chaplain,
Kalinga Bharadvaja, taught him the duties of a Cakkavatti. On the fifteenth
day after his coronation, the tokens of a Cakkavatti king appeared before him.
(For details see Ja.iv.232). One day while riding through the air with his retinue,
he came to the Bodhi-tree under which Buddhas attain Awakening, and though
he prodded his elephant until it died the animal found it impossible to fly over
the spot. The royal chaplain investigated matters and reported his finding to the
king who, having learnt from the chaplain of a Buddha’s virtues, paid great
honour to the tree for seven days. See also Samanakolaiifia.

Kalinga is identified with Ananda and Kalinga Bharadvaja with the
Bodhisatta.

The story was related in reference to the Bodhi-tree planted, at Ananda’s
suggestion, by Anathapindika, at the entrance to Jetavana, in order that people
might worship it while the Buddha was away on tour. As soon as a seedling was

planted from the great Bodhi-tree at Gaya, it grew into a tree fifty cubits high,
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and the Buddha consecrated it by spending one night under it, wrapt in
meditation (Ja.iv.228-36).

The Kalingabodhijataka is found also in the Maha Bodhivarhsa (Mbv.62ff);
there it is given in much greater detail and differs in minor details from the
Jataka version, containing, among other things, a long description of dibba-

cakkhu and the seven gems of a Cakkavatti.

Kalakanni. A friend of Anathapindika. They had made mud-pies together
and had gone to the same school. Later, Kalakanni fell on evil days and sought
the protection of his friend, who appointed him to look after his business.
Anathapindika’s friends and acquaintances remonstrated against the
employment of a man with so inauspicious a name, but Anathapindika heeded
them not. One day, when Anathapindika was away, a gang of robbers tried to
enter his house, but Kalakanni, with great presence of mind, asked the few
remaining servants to beat drums all over the house, thereby giving the
impression that the house was fully occupied. The robbers fled leaving their
weapons, and Kalakanni was greatly praised. When Anathapindika reported
the matter to the Buddha, the Buddha related the Kalakannijataka, containing
a similar story of the past. Ja.i.364f.

Kalakannijataka (Ja 83). The story of a setthi of Benares who had a friend
named Kalakanni. The rest of the story resembles that given above, about
Kalakanni, friend of Anathapindika (Ja.i.364f). In the same connection was
preached the Kusanalijataka (Ja.i.441f). There the Kalakannijataka is referred

to as Kalakannivatthu.

Kalabahujataka (Ja 329). Once the Bodhisatta was a parrot named Radha
and his brother was Potthapada. They were captured by a fowler and brought
to the court of Dhanaiijaya, king of Benares, where they were paid great
attention. Later, a monkey, Kalabahu, was added to the collection of animals,
and the people in the palace lost interest in the parrots, much to the annoyance
of Potthapada. Soon, however, the children became frightened of the monkey’s

tricks and he was sent away, just as Radha had prophesied to his brother.
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Ananda was Potthapada, and Devadatta, Kalabahu.
The story was told in reference to Devadatta’s attempt to kill the Buddha by
letting loose Nalagiri. Ja.iii.97ff.

Kasavajataka (Ja 221). A poor man of Benares, having entered into a
contract with ivory workers to supply elephants’ tusks, went into the forest clad
in a Pacceka Buddha’s yellow robe, and standing in the path of the elephants,
slew the last one of the herd each day. The Bodhisatta, being the leader of the
elephants, on discovering what was happening, threatened to kill the man; but
receiving his promise never to visit the forest again, he let him go free on
account of his robe.

A trader, coming to Rajagaha on business, contributed a magnificent yellow
robe to an almsgiving organised by the townspeople. There was some dispute as
to whether Sariputta or Devadatta should receive the robe; but the majority
favouring Devadatta, he cut the robe into strips and wore it in great style. When
the matter was reported to the Buddha, he related the above Jataka story, in

which Devadatta is identified with the huntsman. Ja.ii.196ff.

Kinchandajataka (Ja 511). A chaplain of the king of Benares, who took
bribes and gave false judgments, is reborn to a state of suffering all day, but as a
result of having given a mango fruit to a woman who was keeping the fast, he
enjoys great glory throughout the night in a charming mango-grove. His king,
who had become an ascetic, eats a mango which had been carried by the river
from this grove, and wishes for some more. He is transported by a river nymph
(Uppalavanna of this age) to the mango-grove, where he hears from his
erstwhile chaplain the story of his alternate bliss and misery. The Buddha
related the story to some of his lay disciples who were keeping the fast (Ja.v.1ff).

The king is identified with the Bodhisatta.

Kinnarajataka = Bhattatiyajataka. Found on the Bhilsa Tope under this
name, evidently to distinguish it from the Candakinnarajataka. See

Cunningham: Bhilsa Tope, P1.27.
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Kimpakkajataka (Ja 85). The Bodhisatta was once the leader of a caravan.
During a journey through a forest he gave orders to his men not to eat any fruit
without his leave. Seeing the fruit of a kimpakka-tree, which in appearance and
flavour resembled a mango, some of the men ate of the fruit and died in spite of
efforts to save them.

The story was related to a monk who was stirred to lust by the sight of a
beautifully dressed woman in Savatthi. Lusts of the senses are like the fruit of
the kimpakka-tree, sweet and attractive in the hour of enjoyment, but leading
later to death. Ja.i.367f.

Kimsukopamajataka (Ja 248). Four monks came to the Buddha and asked
him for a topic of meditation. He gave them various topics and they, having
retired to various places, all became Arahants: one by understanding the six-fold
sphere, the second the five khandhas, the third the four mahabhitas, and the
fourth the eighteen dhatu. They returned and related to the Buddha each the
particular excellence attained by him, and one of them asked the Buddha how
all these methods could lead to Nibbana. The Buddha related a story of the past
where four sons of Brahmadatta, king of Benares, having asked their
charioteer to show them a kimsuka-tree, are shown the tree at four different
times: when the buds were just sprouting, when the leaves were green, at the
time of blossoming, and at the time of fruit-bearing.

When asked to describe the tree, the first likened it to a burnt stump, the
second to a banyan tree, the third to a piece of meat, and the fourth to an acacia.
The matter was referred to the king, who solved the difficulty.

The king was the Bodhisatta. Ja.ii.265f.

Kukkujataka (Ja 396). Contains several parables which the Bodhisatta, as
counsellor to Brahmadatta, king of Benares, employed for the king’s
instruction. Like the peak of a roof which falls unless tightly held by the rafters,
is a king who must be supported by his subjects who have been won over by his
righteousness. As a citron must be eaten without its peel, so must taxes be
gathered without violence. Like the lotus, unstained by the water in which it

grows, is the virtuous man untainted by the world.
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The king is identified with Ananda (Ja.iii.317ff). The occasion for the story

is given in the Tesakunajataka.

Kukkutajataka 01. (Ja 383). The story of a cat who tried to deceive a cock —
with the idea of eating him — by offering to become his wife. Her efforts failed.
The cock was the Bodhisatta.

The story was told to a monk who was tempted by the sight of a woman
(Ja.iii.265f%).

This Jataka is illustrated in the Bharhut Stipa. Cunningham: P1.x1vii.5.

Kukkutajataka 02. v.I. Kukkuhajataka. (Ja 448). The Bodhisatta was once
the chief of a large flock of fowls. A falcon, by means of engaging speech, tried
to become friendly with him in order to eat him, but his attempts failed. There
could be no friendship between fowl and falcon, said the Bodhisatta. The story

was related in reference to Devadatta’s attempts to kill the Buddha. Ja.iv.55ff.

Kukkurajataka 01. (Ja 22). Because his carriage straps, left in the rain, are
gnawed by his own dogs, the king of Benares orders all dogs except his own to
be killed indiscriminately. The Bodhisatta, who is the leader of the pack of dogs
in the cemetery, visits the king, points out to him his iniquity, and reveals the
truth by causing an emetic to be administered to the king’s dogs. Having
convinced the king, the Bodhisatta teaches him the ten stanzas of Righteousness
found in the Tesakunajataka (dhammam cara mahdaraja, etc., Ja.v.123). Great
are the benefactions made to dogs thereafter. The Bodhisatta’s teaching lasted
for ten thousand years under the name of Kukkurovada.

The king is identified with Ananda (Ja.i.175ff). The occasion for the story is
given in the Bhaddasalajataka.

Kukkurajataka 02. See Kakkarajataka (Ja 209).

Kutidusakajataka (Ja 321). A singila-bird, seeing a monkey shivering in the
rain, suggested to him that he should build a nest. The monkey, in envy,
destroyed the bird’s nest.

The story was told in reference to a novice Ulunkasaddaka, who had burnt
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down Maha Kassapa’s hut in a forest near Rajagaha. At that time Maha
Kassapa had two novices, one serviceable and helpful and the other ill-behaved.
Whatever was done by his comrade the latter would pretend that he himself had
done it. One day, in exasperation, the good novice heated water for the Elder’s
bath and then hid it in a back room, leaving only a little in the boiler. When the
other novice saw the steam rising he informed the Elder that his bath was ready.
When asked where was the water, he let a ladle down into the almost empty
boiler and the ladle rattled. When the story became known he was nick-named
Ulunkasaddaka (“Rattle-ladle”).

Being found fault with on this and several other occasions, he bore the Elder
a grudge, and one day, having set fire to the Elder’s hut, he ran away. Later he
was born first as a Peta and then in Avici. This incident was reported to the
Buddha by monks who came from Rajagaha.

The monkey of the Jataka is identified with the wicked novice. Ja.iii.7 1ff.

Kunala. The Bodhisatta, born as the king of the Citrakokilas. He lived in a
beautiful forest in the Himalaya, attended by three thousand five hundred hen
birds. He was carried about on a stick by two birds while in front, behind, above
and below flew his vast retinue, guarding him from all harm and providing for
all his needs. He distrusted and despised all womankind, and his stories of their
wiles, as related by him to his friend Punnamukha, are given in the
Kunalajataka (Ja 536).

Kunalajataka (Ja 536). Kunala, king of the Citrakokilas, though well served
by his hen birds, always despised them and found fault with them. The king of
the Phussakokilas, Punpamukha, on the other hand, always sang the praises of
his escort. One day the two kings met, and Punnamukha asked Kunala why he
was not more gracious to his ladies. “Because I know too much about women,”
was the answer; but Punpamukha was not in a mood to discuss the matter any
more.

Later, Punnamukha fell ill, and his hen birds deserted him and came to
Kunala. He drove them away, ministered to Punpnamukha, and cheered him.

Some time after, Kunala, seated on the Manosilatala in Himava (according to
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Buddhaghosa, DN.ii.675, this was on the banks of the Kunaladaha), started to

tell his friend of the wickedness of women. Hearing of this, many inhabitants of

numerous worlds came to listen to him, among them Ananda, king of the

vultures, and the ascetic Narada. Many were the instances given by Kunala to

illustrate the deceitfulness, ingratitude and immorality of women — among them

the stories of:

Kanha

Saccatapavi

Kakati (Ja 327)

Kurangavi,

Brahmadatta’s mother who sinned with Paiicalacanda
the queen Kinnara

Paficapapa and

Pingiyani

Kunala’s diatribe was followed by Ananda’s, and his by Narada’s, each

claiming to speak from facts within their knowledge.

In the stories related by Kunala, the bird-king is identified with one of the

characters concerned in each story, so that he was able to speak with authority.

Thus he was

Ajjuna, one of Kanha’s husbands;

the goldsmith in the story of Saccatapavr,

the Garuda in Kakatr's tale;

Chalangakumara, who misconducted himself with Kurangavr,
Paficalacanda, lover of Brahmadatta’s mother;

the chaplain, also called Paficalacanda, who saved Kinnara from her
husband’s wrath;

Baka, one time husband of Paficapapa;

and Brahmadatta, husband of Pingiyant.

Punnamukha is identified with UdayT, the vulture-king with Ananda and

Narada with Sariputta.

The preaching of the Kunalajataka was followed by that of the Maha

Samayasutta.
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This Jataka was related in order to destroy the discontent that rose in the
hearts of the Sakiyan youths, kinsmen of the Buddha, who, having entered the
Sangha, were troubled by the thought of the wives they had left behind. The
Buddha therefore took them to the Himalaya, showed them the magnificent
beauty of the region, particularly the miraculous splendours of the Kunaladaha,
and there preached to them. At the end of the Jataka they all became Arahants
(Ja.v.412-56; also DN-a.ii.674ff; AN-a.i.173).

See also the Ciila Kunalajataka (Ja 464).

Kundakakucchisindhavajataka (Ja 254), Kundakakucchisindhavajataka.
A householder was lodging in a poor old woman’s house on the road from
Benares to Uttarapatha. During his stay there his thoroughbred mare foaled,
and the foal was given to the woman at her request, in part payment of her
charges. She brought up the foal as though he were her own child. Some time
after, the Bodhisatta, who was then a householder, happened to pass the same
way and discovered the thoroughbred’s presence by the behaviour of his own
horses. The woman agreed to part with the foal to him for a large price on
condition that he should be provided with all manner of luxuries. The
Bodhisatta kept his word, and when the king came to inspect his horses, made
the foal, who knew his own worth, exhibit his marvellous powers. The king
installed him as his state horse, and thereafter the lordship of all India passed
into the king’s hands.

The story was told in reference to Sariputta. Once, when the Buddha was
returning to Savatthi after a tour, the citizens decided to celebrate his arrival by
each one taking on himself the task of feeding a certain number of monks in the
Buddha’s retinue. A poor old woman wished to feed a monk, but all the monks
were already allotted, only Sariputta remaining. She invited him to her house,
and he accepted her invitation. When it became known that Sariputta was to
feed with her, the king and all the rich citizens of Savatthi sent her food and
garments and money to help in her entertainment of the Elder. As a result,
through the kindness of Sariputta, she became rich in a single day.

Sariputta is identified with the thoroughbred of the Jataka (Ja.ii.286ff).

This is evidently the same story as that which, in the Dhammapada
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Commentary (Dhp-a.iii.325), is called the Kundakasindhayapotakajataka.
But there the story is related, not in reference to Sariputta, but to the Buddha
himself, because he accepted a cake of rice-husks from the slave-woman Punna.
This is probably due to some confusion with two or more stories of similar

import. See also Kundakapuivajataka (Ja 109).

Kundakapiivajataka (Ja 109). The Bodhisatta was once a tree-sprite in a
castor-oil tree and received worship and offerings from many people. Among
them was a very poor man who, having nothing else to offer at the tree, took a
cake made of husk powder. But when he saw the other rich offerings, he felt
that the sprite would never accept so humble a gift and wished to eat the cake
himself. The tree-sprite appeared, took the offering, and revealed to the man
that heaps of treasure lay buried under the tree. The man informed the king of
this, and the king, in return, appointed him royal treasurer.

The story was told in reference to a poor man of Savatthi. Once the people
of a whole street in that town pooled their resources in order to entertain the
Buddha and his monks to a meal of rice-gruel and cakes. The poor man, unable
to afford anything else, made a bran-cake and by sheer determination put it in
the alms-bowl of the Buddha himself. When it became known that the Buddha
had accepted it, people of all classes crowded round the man offering him
wealth if he would share with them the merit he had gained. After consulting
with the Buddha, the man accepted the offers, and the gifts he received
amounted to nine crores. That same evening the king appointed him treasurer.
Ja.i.422f.

Kuddalajataka (Ja 70). The Bodhisatta was once a gardener in Benares, and
because his only possession was a spade (kuddala) he was known as
Kuddalapandita. Later he became a recluse, but six times thoughts of his spade
drew him back to the world. The seventh time he threw the spade into the river
and shouted for joy, winning insight. The king of Benares heard his shouts, and
on knowing the reason for them, resolved to join Kuddala as an anchorite.
When the news spread, the people from twelve leagues round accompanied

them, and Sakka sent Vissakamma to erect monasteries for them in the
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Himalaya.

The story was told in reference to Cittahatthisariputta (q.v., Ja.i.311ff). The
names of some of those who accompanied Kuddala in his renunciation are
mentioned at the end of the Hatthipalajataka (Ja.iv.490) and the
Miugapakkhajataka. Ja.vi.30.

The same story is given in different words in the Dhammapada

Commentary (Dhp-a.i.311f).

Kuddalapandita (Kuddalakapandita). See Kuddalajataka.

He is mentioned in a list of six famous teachers of the past, who were well-
known for their pious and holy lives. They had numerous followers and, after
death, were born in the Brahma-world (AN.iii.371, 373; iv.135).

The Kuddala-birth was one in which the perfection of paiifia was developed
(Ja.i.46).

Kuntanijataka (Ja 343). In the court of the king of Benares was a heron who
carried messages. Once, when she was away, the boys of the palace killed her
two young ones. In revenge she persuaded a tiger to eat the boys, and told the
king what she had done. She then flew away to the Himalaya because, she said,
there could be no friendship between the wrong-doer and the wronged one.

The story was told in reference to a heron of the Kosala king, who acted in a

similar way (Ja.iii.311f).

Kumbhakarajataka (Ja 408). The Bodhisatta was a potter in Benares, and to
his house came four Pacceka Buddhas — Karandu, Naggaji, Nimi and
Dummukha — from Nandamiilapabbhara. He welcomed them and asked them
the stories of their renunciation. Having heard them, both he and his wife
wished to leave the world, but his wife, deceiving him, went before him, leaving
him to look after their son and daughter. When the children were old enough he,
too, became an ascetic, and though he met his wife later he refused to have
anything to do with her.

The son was Rahula and the daughter Uppalavanna, the wife being

Rahulamata.
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The story was related to five hundred monks who had lustful thoughts at
midnight. The Buddha read their thoughts and visited them with Ananda
(Ja.iii.375ff). See also the Paniyajataka.

Kumbhajataka (Ja 512). The story of how a forester, Sura, accidentally
discovered strong drink, and how, with the help of his accomplice, the ascetic
Varuna, he spread abroad the discovery, thus leading to the destruction of all
Jambudipa, had Sakka not appeared on earth and by his exposition of the evils
of drink induced Sabbamitta, king of Savatthi, to abstain from its use.

The story was told in answer to a question by Visakha as to the origin of
drink. Once during a drinking festival at Savatthi five hundred women, friends
of Visakha visited Jetavana in her company. On the way they became drunk,
which led to their behaving improperly in the monastery. The Buddha
frightened them by his iddhi-power and restored them to their senses. (Ja.v.11ff;
the Dhp a.iii.100ff gives a slightly different version of the doings of Visakha’s
friends).

The story of the past is also given in the Jatakamala (Jm 17).

Kumbhilajataka (Ja 206). Evidently another version of the
Vanarindajataka (Ja 57), though the scholiast refers to another
Kumbhilajataka for particulars (thus in all MSS). Ja.ii.206.

Kummasapindajataka (Ja 416). Once the Bodhisatta was servant to a rich
man in Benares, and having received four portions of sour gruel for wages, gave
them to four Pacceka Buddhas. After death he was born as heir to the king of
Benares, and made the daughter of the Kosala king his chief queen.
Remembering his previous life, he composed a song about it; the song became
very popular, though no one understood its import. The queen, having been
promised a boon, chose to know the meaning of the song, and the king, having
summoned the people from twelve leagues round, explained the allusions. The
queen, too, revealed how she had once been a slave in the court of Ambattha
and had given alms to a holy monk. She is identified with Rahulamata.

The story was told in reference to Queen Mallika; she was a garland-maker’s
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daughter, and one day gave three portions of sour gruel to the Buddha. That
same day she became the chief queen of Pasenadi. Ja.iii.405ff. Cp. the third

story of the Jatakamala, also Divy.p.88, and Kathasaritsagara xxvii.79ff.

Kurungamigajataka 01. (Ja 21). Once the Bodhisatta was an antelope who
used to eat the fruit of a sepanni-tree. One day a huntsman discovered him and
lay in wait to kill him, but the Bodhisatta suspected his presence and so escaped
death.

The story was told in reference to Devadatta’s plots to kill the Buddha, the
huntsman being identified with Devadatta. Ja.i.173f.

Kurungamigajataka 02. (Ja 206). In a forest lived three friends: an antelope,
a woodpecker and a tortoise. One night the antelope was caught in a huntsman’s
noose, and the tortoise set about biting through the thongs of the noose while the
woodpecker, uttering cries of ill-omen, kept the huntsman in his hut. The
antelope escaped, but the tortoise, exhausted by his labours, was caught by the
huntsman. The antelope thereupon enticed the hunter into the forest and,
eluding him, released the tortoise. The antelope was the Bodhisatta, Sariputta
was the woodpecker, Moggallana the tortoise and Devadatta the hunter.

The story was told in reference to Devadatta’s wickedness (Ja.ii.152ff;
Dhp a.iii.152f).

This Jataka is figured on the Bharhut Stipa. Cunningham: p.67 and Plate

XXVvii.9.

Kurudhammajataka (Ja 276). The Bodhisatta was once born as the son of
Dhanaiijaya, king of the Kuriis, and, after his father’s death, reigned in
Indapatta. He observed the Kurudhamma — that is to say, the paiicasila — as
did the queen-mother, his queen-consort, the viceroy, the chaplain, the king’s
driver, his charioteer, the treasurer, the keeper of the royal granaries, the palace
porter and the courtesan of the city. The country thus became very prosperous
and its people happy. In the kingdom of Kalinga there was a drought and
consequent scarcity of food. The king, acting on the advice of his ministers, sent

Brahmins to beg from the Bodhisatta the loan of his state elephant,
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Afjanavasabha, who was reported to bring rain. The elephant was lent
willingly but no rain fell. It was thereupon decided that the prosperity of the
Kurus was due to the Kurudhamma observed by the king and the others, and
messengers were despatched to find out what these Kurudhammas were. From
the king down to the courtesan, all had rigorously kept them, but each had
unwittingly done something which he or she considered a violation of the
Dhamma. The messengers, therefore, had to visit each one and take down a list
of the Dhamma. The incidents related by each to the messengers, explaining
wherein they had transgressed the dhammas, only served to emphasise how
scrupulously they had conducted themselves.

The Kalinga king practised the Kurudhamma and rain fell in his country.

The story was told in reference to a monk who had killed a wild goose. Two
monks bathed in Aciravati, and while standing on the bank, drying, they saw
two geese appear. The monks took a bet as to which should hit the goose in the
eye, and one of them threw a stone which pierced one eye and came out of the
other. The monk was reported to the Buddha. Ja.ii.365ff; Dhp a.iv.86ff; cp.
Cariyapitaka i.3.

With the introductory story compare that of the Salittakajataka (Ja 107,
Ja.i.418).

Kulavakajataka (Ja 31). The Bodhisatta was born in Macala under the name
of Magha. He spent his time with the heads of the other twenty-nine families in
the village, engaged in various forms of social service. The headman, finding his
gains diminish, made a false report to the king, who ordered Magha and his
friends to be trampled by elephants; but by virtue of their metta they could not
be killed, and thereupon the king showed them great favour. After death they
were all born in Tavatimsa, with Magha as Sakka.

Three of Magha’s wives — Sudhamma, Citta and Nanda — who had
persuaded him to let them share in his good work, were born as Sakka’s
handmaidens. But Sujata, who had taken no part in their activities, received no
such honour. At that time the Asuras shared Tavatimsa with the Devas, but one
day they got drunk and were hurled down to the foot of Sineru. They therefore

declared war on the Devas, and during one of their fierce battles Sakka was
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defeated and fled over the sea in his chariot Vejayanta. When he came to
Simbalivana, the chariot felled down the trees there, and the young Garulas
were hurled into the sea. Hearing their cries of agony, Sakka made his driver,
Matali, turn the chariot and go back. The Asuras, seeing him return, thought it
was another Sakka coming with reinforcements, and fled in terror. The
Vejayantapasada rose from the earth, and Sakka lived in it, having fortified
his city with a fivefold guard.

The story was told in reference to a monk who had drunk water without first
straining it, because his friend, with whom he was travelling and with whom he
had fallen out, had the only strainer available. Matali is identified with Ananda
(Ja.i.198ff; with the introductory story cp. Vin.ii.118).

In the version given in the Dhammapada Commentary the story of Magha
is related in response to a question asked of the Buddha by the Licchavi Mahali
(Dhp-a.i.263ff; see also SN-a.i.260f; DN-a.iii.7 10ff; and Snp-a.ii.484f; according
to these accounts Sakka was helped by not 29 but 33 others). The reason given
for Sakka’s flight in the Vejayantaratha also differs. According to this account,
when Sujata (g.v.) was reborn as the daughter of Vepacitti and the time came
for her to choose a husband, Sakka went to the assembly in the guise of an aged
Asura and was chosen by Sujata. Sakka thereupon revealed himself and fled
with his bride in the chariot, the Asuras in full chase.

See also Kulavakasutta.

Kusa. The Bodhisatta, son of Okkaka, king of Maha Sammata and of his
queen Silavati. Okkaka has no heir, in spite of performing various rites. But at
length, by the favour of Sakka, Silavatl miraculously gives birth to two sons.
The elder, though ill-favoured, is supernaturally wise and is called Kusa. The
younger, very handsome, is called Jayampati. Kusa consents to marry only on
condition that a princess can be obtained exactly like an image which he himself
has fashioned. Pabhavati, daughter of King Madda of Sagala, is found to fulfil
this condition, and is married to Kusa. The bride is not to look upon her
husband’s face until she has conceived, but Kusa plays various pranks upon her
and she accidentally discovers how ugly he is. She leaves him immediately and

returns to her father’s court. Thither Kusa follows her, and under a variety of
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menial disguises, including that of a cook, tries, but in vain, to win her affection.
At length Sakka intervenes. He sends letters, purporting to come from King
Madda, to seven kings, offering Pabhavati to each of them. They arrive in
Sagala simultaneously and threaten to destroy the city. Madda decides to cut
Pabhavati into seven pieces, and she is only saved from immediate death by the
despised husband. At his appearance the kings flee, for wherever he looks the
earth trembles. Kusa returns with his wife to Maha Sammata and they live
there happily.

Pleased at Kusa’s victory, Sakka gives him a jewel called the Verocanamani.
It was octagonal, and was evidently handed down in the succession of kings, for
we are told that one of the tests, set by Videha, king of Mithila, to discover the
proficiency of Mahosadha, was for him to break the old thread in this gem,
remove it, and insert a new one. (Ja.vi.340; according to SN-a.i.115 and
DN a.iii.266, the jewel was also in the possession of Pasenadi; but see the Maha
Sarajataka (Ja 92), where no mention is made of Kusa).

Reference is made elsewhere (e.g., Mhv t.552) to a talavanta (fan?) possessed
by Kusa, in which could be seen the forms of all things in the world. He also
possessed the Kokanada vina (q.v.) given by Sakka to Silavati.

Kusa is called Sthassara, and his shout, when he appeared before the seven
kings, announcing his name, was one of the four shouts heard throughout
Jambudipa (Snp a.i.223; SN a.i.248).

The Dipavamsa (iii.40) speaks of Kusa and Maha Kusa, both descended

from Maha Sammata.

Kusajataka (Ja 531). The story of Kusa (g.v.). It was told in reference to a
backsliding monk who fell in love with a woman in Savatthi, neglected all his
duties and refused food. He was taken to the Buddha, who related this story to
show how even mighty men may lose their power and come to misery through
love of a woman. (Ja.v.278ff; the story is also given in Mvu.iii.1ff; ii.441f; the
details differ, as do some of the names, from the Pali version).

The story bears much resemblance to that of Anitthigandha (g.v.). See also

Sammillabhasini.
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Kusanalijataka (Ja 121). The Bodhisatta was born as a sprite, in a clump of
kusa-grass. Hard by was a mukkhaka-tree in which lived a Tree-sprite. One day
the king’s carpenter, looking for a suitable pillar for the king’s one-pillared
palace, reluctantly decided to fell the mukkhaka. Learning of the Tree-sprite’s
imminent danger, the Bodhisatta assumed the shape of a chameleon and
deceived the carpenter in such a way that he saw the mukkhaka as all rotten and
of no use for his purpose.

The story was told in reference to one of Anathapindika’s friends. He was of
low rank and poor, and Anathapindika’s other friends protested against such
intimacy. But one day the poor friend saved Anathapindika’s house from being
burgled. The Buddha related the story to show how each, according to his
strength, could help a friend in need (Ja.i.441ff).

Ananda was the Tree-sprite. The story is often quoted (e.g., Ja.iv.77) to show

the value of a good friend.

Kuhakajataka (Ja 89). Once a country squire, having great faith in the
holiness of a matted-haired ascetic, buried some of his wealth in the hermitage
he himself had provided for the ascetic. The latter, coveting the gold, hid it
elsewhere, and took leave of the squire as though he were going to some other
part of the country. The squire, after pressing him in vain to stay, accompanied
him part of the way. Suddenly the ascetic stopped and said he had found a straw
from the roof of the hermitage sticking to his hair and wished to restore it as it
did not belong to him. The squire was greatly impressed by this show of non-
covetousness, but another ascetic, who was the Bodhisatta, observing what
happened and guessing the reason, communicated his suspicions to the squire.
When they searched for the gold it could not be found, but the ascetic confessed
his guilt after a sound thrashing (Ja.i.375ff).

The occasion for the telling of the story is given in the Uddalajataka.

Kuhakabrahmanavatthu. A certain Brahmin would climb a tree, grasp a
branch with his feet and, swinging head downwards like a bat, demand pennies,
etc., from passers-by, threatening to kill himself and destroy the city if his

request were refused. The Buddha hearing of this related a Jataka story in
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which a false ascetic, having received some lizard meat, liked it and wished for
more. He lay in wait for the king of the lizards when the latter came to pay his
respects to him in order to kill him, but the lizard-king, suspecting him, escaped,
reproaching him for his hypocrisy. Dhp a.iv.153ff; cp. the Godhajataka; also
Ja.i.480f and ii.382f.

Kutavanijajataka 01. (Ja 98). The Bodhisatta was once a merchant named
Pandita and entered into partnership with a dishonest man, Atipandita. When
the time came for dividing the profits the latter claimed a larger share, for he, as
his name showed, was the “brains” of the business. To settle the dispute he hid
his father in a hollow tree, and feigning to consult a Tree-sprite, referred the
matter to the Tree. Pandita suspecting the ruse, lighted a fire at the foot of the
tree and thus exposed the cheat.

The story was related in reference to a cheating merchant of Savatthi, who is
identified with Atipandita. He tried to rob his honest partner, always putting
off his claims, in the hope that he would die from the hardships suffered in a

long journey they had undertaken for trade. Ja.i.404f.

Kiatavanijajataka 02. (Ja 218). A villager once deposited five hundred
ploughshares with a friend in the town, but when he came to claim them, he was
told that they had been eaten by mice, and was shown the dung the mice had left
behind. Some time later the villager took his friend’s son to bathe, hid him in a
house, and reported to the townsman that the boy had been carried off by a
hawk. When he was taken before the judge, who was the Bodhisatta, he
protested that in a place where mice ate ploughshares a hawk could easily carry
off a boy. The Bodhisatta settled their dispute (Ja.ii.181ff).

The introductory story is similar to that of No.1 above.

Kelisilajataka (Ja 202). Brahmadatta, king of Benares, could not look upon
anyone old or decrepit without playing jokes on them. He made old men roll
about on the ground and played practical jokes on old women. His friends
behaved likewise. All old people left his country; no parents or aged persons

remained to be tended by the young, and newcomers among the gods were few
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in number. Sakka (the Bodhisatta), wishing to teach the king a lesson, once
appeared before him in the guise of an old man, with two jars of butter milk in a
crazy old cart, having willed that only the king should be able to see him. The
king was riding his state elephant, and when he asked the old carter to move the
latter dashed the two jars on the king’s head and the onlookers laughed to see
the milk dripping down his face. Resuming Sakka’s form, the Bodhisatta
admonished the king.

The story was related to account for Lakuntaka Bhaddiya’s deformity.
Ja.ii.142-4.

Kesavajataka (Ja 346). The ascetic Kesava lived in Himava with five
hundred pupils. The Bodhisatta, having been born as Kappa, a Brahmin of Kasi,
joined him and became his senior pupil. When the ascetics went to Benares for
salt and vinegar, the king lodged them in his park and fed them, and when they
returned to Himava, persuaded Kesava to stay behind. Kesava fell ill of
loneliness, and the five physicians of the king could not cure him. At his own
request he was taken to the Himalaya by the king’s minister, Narada, and there,
on seeing again his familiar haunts and his pupil Kappa, he immediately
recovered, though his medicine was but the broth of wild rice.

The king of the Jataka is Ananda, Narada is Sariputta, and Kesava,
Bakabrahma.

The story was related to Pasenadi. Having discovered that Anathapindika
daily fed five hundred monks in his house, the king gave orders that the same
should be done in his palace. One day he discovered that the monks would take
the food from the palace, but would eat that which was given to them elsewhere
by those who served them because they loved them. When the king reported this
to the Buddha, the Buddha pointed out to him that the best food was that which
was given in love; love was the best flavouring for food (Ja.iii.142-5; iii.362;
SN.i.144; SN-a.i.165).

According to the Dhammapada Commentary (Dhp-a.i.342ff), the king
personally looked after the monks for seven days, after which he forgot about
them and they were uncared for. Thereupon they omitted to go to the palace.

The story of the past as given in this Commentary differs considerably from
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the Jataka version. Here Kesava is described as a king who had left the world
and become an ascetic. The ascetics left the royal park, disliking the noise there,
but they left Kappa with Kesava. Soon after, Kappa went away, and it was then
that Kesava fell ill.

Kesava is identified with the Bodhisatta, Kappa with Ananda, the king of
Benares with Moggallana, and Narada with Sariputta.

It was this reluctance of the Sakyan monks to accept Pasenadi’s hospitality
which led him to seek marriage with a Sakyan maiden; but the Sakiyans gave
him Vasabhakhattiya (q.v.).

Kokalika 01. (Kokaliya). A monk, one of the chief partisans of Devadatta.
Several Jatakas are related showing how, in previous births also, Kokalika had
come to grief because of his fondness for talk and how he had been the

accomplice of Devadatta. He is identified with:

° the jackal in the Daddarajataka (Ja 172) (ii.65ff) and the
Sihakotthukajataka (Ja 188) (ii.108);

. the ass in the lion’s skin in the SThacammajataka (Ja 189) (ii.110);

° the talkative tortoise in the Kacchapajataka (Ja 178) (ii.175);

. the crow who praised the jackal (Devadatta) in the
Jambukhadakajataka (Ja 294) (ii.438);

. the young cuckoo who lost his life because he sang, in the

Kokalikajataka (Ja 331) (iii.102);

. the tawny-brown Brahmin in the Takkariyajataka (Ja 481) (iv.242;
but see Kokalika 2);

. and the wicked deity in the Samuddavanijajataka (Ja 466) (iv.166).

Kokalikajataka (Ja 331). King Brahmadatta was very talkative, and his
minister, the Bodhisatta, sought an opportunity of admonishing him. This
opportunity occurred while they were watching a crow’s nest in which a cuckoo
had laid an egg. The crow watched over it and fed the young cuckoo after its
birth. One day the cuckoo cried before it was grown up, and the crow killed it
and threw it away. The king inquired of the Bodhisatta the reason for this, and
he explained that the garrulous who talk in and out of season meet with a

similar fate. The king was cured of his evil habit.
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The story was told in reference to Kokalika, who is identified with the

young cuckoo. Ja.iii.102f.

Kotisimbalijataka (Ja 412). A Garuda-king seized a Naga-king, and when
the Naga coiled himself round a banyan-tree the Garuda uprooted the banyan
and took it with him. He ate the Naga’s fat seated on a koti-simbali tree, and
threw away the banyan and the Naga’s carcase. A bird who was in the banyan
tree left it and took up his abode in the simbali. The Bodhisatta, who was a tree-
sprite in the simbali, trembled at the sight of the tiny bird, because the sprite
knew that from the bird’s droppings huge trees would spring up and kill the
simbali. The Garuda, seeing the sprite trembling, asked the reason, and on
learning it frightened the bird away. It is right to distrust where distrust is
proper.

The story was related to five hundred monks who were in danger of being

overcome by sinful desires (Ja.iii.397ff). Cf. the Palasa Jataka.

Komayaputtajataka (Ja 299). Some ascetics in Himava failed to take their
duties seriously and spent their time in eating and making merry. They had a
monkey who provided them with amusement. One day when the ascetics went to
the plains for salt and condiments, the Bodhisatta, who had been born as a
Brahmin ascetic named Komayaputta, occupied their lodging; when the
monkey started to play his pranks for him, the Bodhisatta snapped his fingers at
him and told him to behave properly, because he lived with ascetics. The
monkey thereupon became virtuous and refused to return to his evil ways, even
after the arrival of his former friends.

The story was told at the Pubbarama, in reference to some monks who lived
there in the apartments below those of the Buddha, and who were quarrelsome
and abusive. At the Buddha’s request, Moggallana made their house shake in
order to frighten them. Ja.ii.447f.

Kosambijataka (Ja 428). The introductory story relates how the monks of
Kosambi quarrelled and brought about great dissension among themselves

because one of their number had left in a vessel the surplus water for rinsing the



Ki-Ko. 80

mouth. When the Buddha found that he could not induce the monks to live in
harmony, he related to them the story of Dighiti, king of Kosala, and when
even that failed to produce the desired effect he uttered ten stanzas, standing
poised in mid air, and went away from Kosambi, leaving the monks to their
fate.

The Kosambijataka contains only a small portion of the story of Dighiti,
scarcely more than an allusion to it. The Dighiti Kosalajataka (g.v.) contains
further details, but even when taken together, these two do not make the story

complete. The full story is related in the Vinayapitaka (Vin.i.342ff).

Kosiyajataka 01. (Ja 130). A Brahmin of Benares had a bad wife who lay in
bed by day feigning sickness and spent her nights in enjoyment. The husband
worked hard to supply her with dainties, and, in consequence, could not visit his
teacher who was the Bodhisatta. When the latter discovered the truth, he
advised the Brahmin to prepare a mess of cow-dung and other things and to
insist that his wife should either swallow this medicine or get up and work. She
then knew that her shamming was discovered and abandoned her evil ways.

The story was told to a Brahmin of Savatthi, a pious follower of the Buddha,
whose wife behaved in a similar way. The Buddha told him this story of the past
and asked him to try the same remedy, for, he said, the Brahmin and his wife
were identical with the couple of the story (Ja.i.463f).

In the atitavatthu the woman is addressed as “Kosiya.” The scholiast

(Ja.i.465) adds that she belonged to the Kosiyagotta.

Kosiyajataka 02. (Ja 226). The king of Benares, making war at an
unseasonable time while camping in the park, saw an owl (kosiya) being
attacked by crows. The king asked his minister the reason for this; the minister,
being the Bodhisatta, said the owl had left his hiding-place too early — that is,
before sunset.

The story was told to Pasenadi, who visited Jetavana on his way to quell a

border rising; the time was unsuitable for such an enterprise. Ja.ii.208f.

Kosiyajataka 03. (Ja 470). Given under the Sudhabhojanajataka (Ja 535).
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Kh.

Khandahalajataka (Ja 542). Khandahala was the chaplain of King Ekaraja
of Pupphavati. The chaplain took bribes, and the king’s son, Candakumara,
having been told of this, once righted a wrong decision, thereby winning the
applause of the people. The king appointed him judge, and Khandahala vowed
vengeance. Later the king, having dreamed of heaven, asked Khandahala the
way thither; the chaplain replied that the way lay through a sacrifice in which
all the king’s sons, his queens, his merchant princes, and his most treasured
possessions should be offered. Khandahala hoped thereby to bring about the
death of Candakumara. Ekaraja accepted the suggestion and made all
preparations for the sacrifice. Several times the king wavered in his resolve,
being interceded with by his parents, Canda and his wives, and the people.
Khandahala goaded him on, but at the moment when the sword was about to
descend on the neck of Candakumara, the latter’s wife, Canda, daughter of the
Paiicala king, made an “act of truth,” and Sakka appeared, brandishing a
thunderbolt. Canda was saved, the crowd killed Khandahala, and would have
killed the king too but for the intervention of Sakka. The king was made an
outcast and banished from the city, and Candakumara, now the crowned king,
supplied all his wants (Ja.vi.129-57; the story is also found in the Cariyapitaka
as the Candakumaracariya).

Khandahala is identified with Devadatta, Canda with Rahulamata, and
Candakumara with the Bodhisatta.

The story was told in reference to Devadatta’s attempts to kill the Buddha by
engaging the services of archers to shoot him.

The story is referred to as an example of a husband being saved by the virtue
of his wife (Ja.iv.47), and also of one instance of Devadatta having greater
power than the Bodhisatta (Mil.203).

The Jataka is sometimes called the Candakumarajataka.

Khadirangarajataka (Ja 40). Once the Bodhisatta was Treasurer of Benares,
and a Pacceka Buddha, rising from a seven days’ samapatti, came to him at

meal time. The Bodhisatta sent him some food, but Mara created a pit of
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glowing khadira-embers between the Pacceka Buddha and the Treasurer’s
house. When the Treasurer heard of this, he took the bowl of food himself and
stepped into the pit, ready to die rather than to have his alms-giving thwarted. A
lotus sprang up to receive his foot, the pit vanished, and Mara, discomfited,
vanished.

The story was related to Anathapindika.

A Devata, who lived in the upper storey of his palace, had to come with her
children down to the ground floor whenever the Buddha visited
Anathapindika. She tried to check the merchant’s munificence by talking to his
manager and his eldest son, but all in vain. At last, when as a result of his
extreme piety Anathapindika’s wealth was exhausted, the Devata ventured to
approach him and warn him of his impending ruin if he did not take heed. He
ordered her out of the house, and she had, perforce, to obey. In despair she
sought the aid of Sakka, who suggested that she should recover for the
merchant all his debts, and reveal to him his hidden treasure which had been lost
sight of. She did so, but Anathapindika, before consenting to pardon her, took
her to the Buddha, who then related this Jataka. The Velamakasutta was also
preached on this occasion (Ja.i.226-34; see also the Visayhajataka (Ja 340)). For
a continuation of the story see the Sirijataka (Ja 284).

According to the Dhammapada Commentary (Dhp-a.i.447) the
Khadirangara Jakata was preached in reference to the two friends Sirigutta and
Gharadinna. It is said (AN a.i.57) that at the preaching of the Jataka eighty-

four thousand beings realised the Truth.

Khantivannajataka (Ja 225). A courtier of Brahmadatta, king of Benares,
started an intrigue in the king’s harem, and a servant of the courtier did likewise
in his master’s house. When the courtier brought the servant to the king, the
king advised the master to be patient, as good servants were rare, and, said the
king, he knew of a courtier who had acted in the same way, but his king did not
wish to lose him.

The story was related to the king of Kosala, who had been made a cuckold

by one of his young and zealous courtiers. Ja.ii.206f.
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Khantivadijataka (Ja 313). The Bodhisatta, under the name of Kundaka,
was once born in a very rich family of Kasi. After the death of his parents he
gave away his immense wealth in charity and became an ascetic in the
Himalaya. Returning later to KasT, he dwelt in the royal park, being tended by
the commander-in-chief. One day Kalabu, king of Benares, visited the park
with his harem and, falling into a drunken sleep, left the women to their own
devices; they, wandering about and meeting the ascetic, asked him to preach to
them. When the king woke he sought his women, and seeing the ascetic and
being told that he had been preaching on patience (khanti), he gave orders that
the ascetic’s own patience be tested. The ascetic was subjected to various forms
of ill-treatment until, becoming more and more angry at his composure, the king
gave orders for him to be tortured by the cutting off of his limbs. As the king
left the park the earth opened and he was swallowed in Avici. The commander-
in-chief, hearing what had happened, hurried off to the ascetic to ask
forgiveness. The ascetic declared that he bore no malice, and died of his injuries
with a blessing to the king on his lips. It is told by some that he went back to the
Himalaya.

The story was related at Jetavana in reference to a wrathful monk (Ja.iii.39-
43). Kalabu was Devadatta and the commander-in-chief, Sariputta.

The Jataka is frequently mentioned as an example of supreme forgiveness,
the ascetic being referred to as Khantivadi (e.g., Dhp a.i.126; Khp-a.149;
Ja.i.46;iii.178; vi.257; Bv a.51). The Jataka further illustrates how a man’s
anger can grow towards an unoffending victim (Ja.iv.11), and how an angry

man loses all his prosperity (Ja.v.113, 119).

Khandhavattajataka (Ja 203). The Bodhisatta was once born in Kasi, and
later became an ascetic. On it being reported to him that many ascetics died of
snake-bite, he gathered them together and taught them how, by cultivating love
for the four royal races of snakes — the Virtipakkhas, the Erapattas, the
Chabbyaputtas, and the Kanhagotamas — they could prevent themselves from
ever being bitten by any creature.

The story was told in reference to a monk who died of snake-bite. Ja.ii.144ff.



Kh. 84

cf. Vin.ii.109f.

The story is evidently an expansion of the Khandaparitta.

Kharaputtajataka (Ja 386). Once Senaka, king of Benares, saved a Naga-
king from being beaten to death by village lads, and the Naga in gratitude gave
the king many gifts, including a Naga maiden to minister to him, and a charm
by which he might trace her if ever she went out of his sight. One day the king
went with her to the park, and there Senaka found her making love to a water-
snake and struck her with a bamboo. She went to the Naga-world and
complained that she had been ill-treated. The Naga-king sent four attendants to
kill Senaka, but they, overhearing the king relating the story to his queen,
reported the matter to the Naga-king. The latter confessed his error to Senaka,
and in order to make amends taught him a charm which gave him the
knowledge of all sounds. Senaka was told that if he taught anyone else the
charm he would perish in flames. Senaka’s queen discovered his possession of
the charm, and did not cease to beg him to teach it to her, even though she knew
that by so doing he would incur death. Unable to resist her, Senaka went with
his queen to the park to teach her the charm and enter the flames. Sakka’s
throne was heated, and transforming himself and his wife into goats they waited
for the king, and on the approach of his chariot began to make love. The steeds
in the chariot were shocked and upbraided the goats for their stupidity, but the
goats replied that the steeds were stupid to let themselves be fastened to a
chariot which carried so stupid a king as Senaka. The king, hearing their
conversation, alighted from the chariot and, sending the queen on, asked of
Sakka how he could evade his promise. Sakka suggested that the queen be told
that she would receive one hundred lashes as part of her initiation. The queen
agreed to this, but, when the flogging started, wished to change her mind, but
the king, remembering her selfishness, caused the flogging to be carried out.

The story was related concerning a monk who was tempted by his former
wife. Senaka was identified with the monk; Sariputta was the chief steed and
Sakka the Bodhisatta (Ja.iii.275ff).

One of the verses in the Jataka occurs also in the Maha Sutasomajataka.
Ja.v.498.
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Kharassarajataka (Ja 79). A minister of the king of Benares arranged in
secret with a band of robbers that when he had collected the revenue of a border
village he would march his men off to the jungle, leaving the robbers free to
secure the booty. The plan was carried out, and half the booty was made over to
him; but his treachery became known and he was disgraced.

The story was related in reference to a minister of the Kosala king, who was

guilty of similar treachery. Ja.i.354f.

Kharadiyajataka (Ja 15). The Bodhisatta was once born as a leader of deer.
His sister Kharadiya brought him her son that he might teach him the wisdom
of the deer, but the young deer was disobedient and did not attend his lessons. As
a result, he was caught in a gin and killed by huntsmen.

The story was told in reference to an unruly monk. Kharadiya is identified

with Uppalavanna. Ja.i.159f.

Khurappajataka (Ja 265). Once the Bodhisatta was a forester, head of five
hundred others. They hired themselves out to guide men through the forest. One
day, while conducting a caravan, robbers fell on them and all but the Bodhisatta
fled; he remained and drove the robbers off. When asked how he could do this,
he replied that he who would do heroic deeds must contemn life.

The story was related in reference to a monk who had lost energy in his
duties (Ja.ii.335f).
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Gaggajataka (Ja 155). The Bodhisatta was once a trader’s son in Kasi. One
day during their travels father and son were obliged to take lodging in a hall
haunted by a Yakkha. In the case of persons occupying this hall, if one of them
should happen to sneeze and the other failed, thereupon, to wish him long life,
the Yakkha was allowed to eat them. This boon had been granted him in return
for twelve years’ services to Vessavana. The two travellers from Kasi took up
their abode in the hall for one night, during which the father sneezed. The son,
knowing nothing of his danger, said nothing, but on seeing the Yakkha
preparing to eat him, he guessed the reason and hastened to wish his father long
life. The father acted likewise, and the Yakkha was foiled in his attempt on
their lives. The Bodhisatta, having heard the Yakkha’s story, established him in
the five precepts. The story became known, and the Bodhisatta was given the
post of general, while the Yakkha was made tax-gatherer. In the story the
Bodhisatta addresses his father as Gagga.

Once, when the Buddha was preaching, he sneezed, and all around him
shouted “Long Life,” thus interrupting his sermon. The Buddha told them that
the custom was superstitious, and forbade them to follow it. On their obeying
him, the common people blamed them for their lack of good manners. The
Buddha, thereupon, withdrew the injunction and related this story to account for
the origin of the custom. (Ja.ii.15f.; the introductory story is found in
Vin.ii.140).

Gagga is identified with Maha Kassapa. Ja.ii.17.

Gangamalajataka (Ja 421). The Bodhisatta once took service under
Suciparivara of Benares, in whose household everyone kept the fast on
uposatha-days. The Bodhisatta, not knowing this, went to work as usual on the
fast day, but, on discovering that no one else was working and the reason for
their abstention, he refused to take any food, and as a result of his fasting died
in the night. He was reborn as son of the king of Benares, and later became king
under the name of Udaya. On meeting Addhamasaka (g.v.), Udaya shared the
kingdom with him, but one day Addhamasaka, discovering that he harboured a
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desire to kill Udaya, renounced his kingdom and became an ascetic. When
Udaya heard of this he uttered a stanza, referring to his own past life, but no
one could understand the meaning of it. The queen, anxious to learn the
meaning, told the king’s barber Gangamala how he might win the king’s favour,
and when the king offered him a boon, Gangamala chose to have the stanza
explained to him. When he learnt how Udaya had won a kingdom as a result of
having kept the fast for half a day, Gangamala renounced the world and,
developing asceticism, became a Pacceka Buddha. Later he visited King Udaya
and preached to him and his retinue, addressing the king by name. The queen-
mother took offence at this and abused Gangamala, but the king begged him to
forgive her. Gangamala returned to Gandhamadana, though urged by Udaya
to stay in the royal park.

Ananda was Addhamasaka, and Rahulamata was the queen.

The story was related by the Buddha to some lay-followers to encourage
them in their observance of the Uposatha (Ja.iii.444ff). Gangamala is
mentioned as an example of a man who realised the evils of tanha and

renounced desire, e.g., Ja.iv.174.

Gangeyyajataka (Ja 205). Two fish, one from Ganga, the other from
Yamuna, once met at the confluence of the rivers and disputed as to their
relative beauty. They appealed to a tortoise who was there for a decision; he said
they were both beautiful, but he himself was more beautiful than either.

The story was told in reference to two monks who bragged of their good
looks and quarrelled about them. They appealed to an older monk, who gave the

same answer as the tortoise of the story. Ja.ii.151f.

Gajakumbhajataka (Ja 345). The Bodhisatta was once a minister of the king
of Benares. Noticing that the king was slothful, the Bodhisatta took a tortoise as
an object lesson, showing him how the indolent came to misery.

The story was related in reference to a monk who was slothful regarding his
duties. Ja.iii.139f.
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Gandatindujataka (Ja 520). Paficala, king of Kampilla, is a wicked
monarch, and his subjects, harassed by his officers, suffer great oppression. The
Bodhisatta, born as the divinity of a gandatindu-tree, becoming aware of this,
appears in the king’s bed-chamber and urges him to give up his evil ways and
find out for himself the condition of his subjects. The king, taking this advice,
travels about in disguise with his chaplain. Everywhere he finds men, women
and even the beasts cursing his very name. He returns to the capital and devotes
himself to good works (Ja.v.98ff).

The introductory story is given in the Rajovadajataka (Ja 334) (g.v.).

Gandharajataka (Ja 406). The Bodhisatta was once king of Gandhara, and
he and the king of Videha became friends, though they never saw each other.
One day the Gandhara king saw an eclipse of the moon and, being stirred in his
mind, left his kingdom and became an ascetic in Himava.

The Videha king, hearing of this, did likewise. They met in Himava, but
failed to recognise each other until, seeing another eclipse of the moon, they
exchanged reminiscences. They went out begging together, and the Videha
ascetic, having once been given a large quantity of salt, stored up some of it for
a saltless day. The Gandhara ascetic, finding this out, blamed his friend for his
greediness, and the latter begged his forgiveness.

The Videha ascetic is identified with Ananda. The story was told in
reference to the occasion of the passing of the rule forbidding monks to store
medicine for more than seven days. Ja.iii.363ff; the introductory story is given

in Vin.i.206ff; see also Pilindavaccha; the Jataka story is given in MN a.i.534f.

Garahitajataka (Ja 219). Once the Bodhisatta was a monkey in the
Himalayas and, having been captured by a forester, was given to the king. The
king grew fond of him, and the monkey learnt the ways of men. The king set
him free, and when his fellows saw him they insisted on hearing from him how
men lived. He told them of men’s greed for possessions, and how in each house
there were two masters, one of them beardless, with long breasts and plaited
hair. The monkeys, hearing of this folly, stopped their ears and went elsewhere,

saying they could not bear to live in a place where they had heard such unseemly
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things! That place came thereafter to be called the Garahitapitthipasana.

The story was told in reference to a discontented monk. Ja.ii.184.

Gahapatijataka (Ja 199). Once, in Kasi, the Bodhisatta’s wife carried on an
intrigue with the village headman. The husband, determined to catch them,
pretended to leave the village, but returned as soon as the headman entered the
house. The wife, seeing her husband, climbed into the granary, and professed
that the headman was there to demand the price of meat which he had supplied
to them during a famine, and that as there was no money he insisted on being
given the value in grain, which, she said, she was determined to refuse to do. But
the Bodhisatta saw through the ruse, thrashed the headman and then his wife.

The Buddha related the story to a backsliding monk to demonstrate to him

how women were always sinful (Ja.ii.134f).

Gamanicandajataka (Ja 257). The Bodhisatta was once born as
Adasamukha, son of Janasandha, king of Benares. Adasamukha became king
at the age of seven, having successfully solved the problems set him by his
courtiers.

Janasandha had a servant named Gamanicanda who, being old, retired
when Adasamukha came to the throne. But various mishaps befell
Gamanicanda, and he was charged on various counts by different people. As he
was being brought to the king to receive punishment, he was asked by several
persons to convey messages to the king, and to find out from him solutions for
their troubles.

The king listened to the charges brought against Gamani and to his
explanation of them. Convinced of Gamani’s innocence, he passed sentences
which ultimately brought gain to Gamani. The king then proceeded to solve the
problems contained in the messages brought by Gamani. He gave to Gamani the
village in which he lived, free from all taxes, and there Gamani lived happily to
the end of his days.

The story was told by the Buddha to certain monks who had been discussing

his wisdom.
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Gamanicanda is identified with Ananda. In the story he is referred to also as

Gamani, Candagamani and Canda. Ja.ii.297-310.

Gamanijataka (Ja 8). The story of Prince Gamani (Ja.i.136f). For details see
the Sarhvarajataka (Ja 462).

Gijjhajataka 01. (Ja 164). Once the Bodhisatta was born among the vultures
on Gijjhakutapabbata. On one occasion there was a great storm of wind and
rain, and the vultures were forced to seek shelter in a ditch outside Benares. A
merchant, seeing them, provided them with a warm fire and food. When the
weather cleared the vultures returned to their haunts, and decided to give the
merchant whatever finery and jewellery they might find in their wanderings.
These they dropped in the merchant’s garden. The king, hearing of their
depredations, set traps and caught a vulture, who confessed the truth, which was
corroborated by the merchant. The vulture was set free and the goods were
returned to their owners.

Ananda was the king, and Sariputta the merchant.

The story was told in reference to a monk who was charged with having
supported his poor parents. The Buddha praised the man’s action, saying that

such gratitude was an excellent quality. Ja.ii.50f.; see also the Samajataka.

Gijjhajataka 02. (Ja 399). Once the Bodhisatta was a vulture, and supported
his blind parents who lived in a cave. One day, being caught in a trap, he was
heard by a hunter lamenting for his parents; the hunter set him free.

The story was told in reference to a monk who supported his mother.

Channa was the hunter. Ja.iii.330f.

Gijjhajataka 03. (Ja 427). Once the Bodhisatta was a vulture in
Gijjhapabbata. His son, Supatta, was king of the vultures; he was very strong
and supported his parents. One day, against the advice of his father, he flew in
the upper air and was dashed to death by the Veramba-wind.

The story was related in reference to a disobedient monk of good family,
who objected to being instructed in his duties (Ja.iii.483f.; cf. the
Migalopajataka; see also the Dubbacajataka and the
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Indasamanagottajataka).

The Catudvarajataka (Ja.iv.1ff) was related in reference to the same monk.

Giridantajataka (Ja 184). King Sama of Benares had a state horse
Pandava, whose trainer was the lame Giridanta. Observing that his trainer
limped, the horse imitated him. When the king saw the horse limping, not being
able to discover the reason, he asked his adviser, the Bodhisatta, to investigate
the matter. The Bodhisatta reported that it was the result of evil association, and
had the trainer replaced by another. The trainer was Devadatta (Ja.ii.98f).

For the introductory story see the Mahilamukhajataka (Ja 26).

Gunajataka (Ja 157). The Bodhisatta was once a Lion, and one day while out
hunting he sank into a bog and remained there starving for seven days until
rescued by a Jackal. To show his gratitude the Lion took the Jackal and his wife
home with him, and the two animals and their wives lived together, the Lion
and the Jackal going out together hunting. Later on, the Lioness grew jealous of
the she-Jackal and tried to frighten her away in the absence of their husbands.
When the Lion heard of this, he told his wife how the Jackal had befriended him
in his hour of danger, and thenceforth they all lived happily together.

The Jackal is identified with Ananda.

The story was told in reference to a gift made by Ananda. Once, when he
had been preaching to the women of Pasenadi’s palace, they gave him five
hundred new garments which the king had just presented to them. The king
hearing of this was at first annoyed, but on questioning Ananda he was satisfied
that no gift presented to the Sangha would ever be wasted. Delighted with this
discovery, the king himself gave five hundred robes to Ananda, all of which
Ananda presented to a young monk who was very useful and helpful to him.
The monk, in his turn, distributed them among his fellow celibates, who
wondered why Ananda should have singled out one monk as the recipient of his
gifts. When the matter was related to the Buddha, he assured the monks that the
gift was offered to the monk by Ananda only in return for numerous services
(Ja.ii.23ff).
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The Jataka is also called Sthajataka, and probably also the Sigalajataka,
e.g.,in Ja.ii.314.

Guttilajataka (Ja 243). The story of Guttila (g.v.) and his contest with
Mausila. Musila is identified with Devadatta, Sakka with Anuruddha, and the
king with Ananda.

The story was told in reference to Devadatta. The monks had tried to
persuade him to acknowledge the Buddha as his teacher, because it was from
him that he had learned the three Pitakas and the four Jhanas. But Devadatta

would not consent. Ja.ii.248ff.

Gumbiyajataka (Ja 366). Once the Bodhisatta was a merchant of Benares,
and led a caravan of five hundred carts through the forest. He warned his men
that they should not eat anything found in the forest without first consulting
him. On the way they came across leaves strewn in the forest, covered with
honeycomb. These had been placed there by a Yakkha, named Gumbiya, who
had put poison in the honey. Some of the men ate the honey, while others
remembered the warning of the Bodhisatta as soon as they had tasted it. Those
who ate died, the others were given emetics and recovered.

The story was related to a monk who, fascinated by a woman’s charm, wished
to become a layman. Sensuous pleasures are like honey sprinkled with deadly
poison, said the Buddha. The monk became a Sotapanna. Ja.iii.200f.; cp.

Kimpakkajataka.

Giuthapanajataka (Ja 227). A dung-beetle drank some liquor dropped by
merchants staying in a rest-house and returned to his dung-heap intoxicated. An
elephant who came up smelt the dung and went away in disgust. The beetle,
thinking the elephant was frightened of him, called after him and challenged
him to a fight. The elephant returned, dropped some dung on him and, making
water over him, killed him on the spot.

The story was told in reference to a monk who quelled the pride of a rowdy;
the latter used to molest monks who went for alms to a village near Jetavana,

asking them questions and insulting them so much that the monks were reluctant
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to go there. One day a monk, stronger than the rest, enticed the man out of the
village, felled him with one blow, and threatened to teach him another lesson if
he did not cease pestering the monks. After that the man decamped at the sight
of a monk. Ja.ii.209ff.

Godhajataka 01. (Ja 138). The Bodhisatta was once born as a lizard and paid
homage to a good ascetic living near the ant-hill where he dwelt. The good
ascetic left and was replaced by a wicked one, to whom the Bodhisatta paid like
homage. One day, the villagers brought a dish of lizard’s flesh to the ascetic.
Being attracted by its flavour, he planned to kill the Bodhisatta, that he might
have more of the flesh. But the Bodhisatta discovered his intention just in time,
and, making good his escape, denounced the hypocrite. The story was told in

reference to a wicked monk. Ja.i.480f.

Godhajataka 02. (Ja 141). The Bodhisatta was born once as an iguana, leader
of many others. His son became intimate with a young chameleon, whom he
used to clip and embrace. The Bodhisatta warned his son against this unnatural
intimacy, but, finding his advice of no avail, and knowing that danger would
come to them through the chameleon, he prepared a way of escape, should the
need arise. The chameleon, growing tired of the friendship with the iguana,
showed a trapper the home of the iguanas. The trapper made a fire round the
hole and killed many of the iguanas as they tried to escape, but the Bodhisatta
reached safety through the hole he had provided.

The story was told about a treacherous monk, identified with the young
iguana (Ja.i.487f). For details see the Mahilamukhajataka (Ja 26)

Godhajataka 03. (Ja 325). The story of the past is very similar to No.1 above,
except that there is only mention of one ascetic and he is a hypocrite. The young
lizard threatened to expose the ascetic’s hypocrisy and compelled him to leave
the hermitage. The story was related in reference to a monk who was a cheat
and a rogue (Ja.iii.84f). Cf. the Kuhaka Brahmanavatthu (Dhp a.iv.154f.).

Godhajataka 04. (Ja 333). A prince and his wife, returning after a long

journey, were greatly distressed by hunger, and some hunters, seeing them, gave
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them a roasted lizard. The wife carried it in her hand, hanging it from a creeper.
Arriving at a lake, they sat down at the foot of a tree, and while his wife was
away fetching water the prince ate the whole lizard. When his wife came back,
he told her that the lizard had run away, leaving only the tail in his hand. Later,
the prince became king, but his wife, though appointed queen consort, received
no real honour. The Bodhisatta, who was the king’s minister, wishing to see
justice done to the queen, contrived that the king should be reminded of his
ingratitude by allusion being made to the incident of the roast lizard. The king
thereupon realised his neglect of his dutiful wife, and conferred on her supreme
power.

The story was told in reference to a couple who had been given a roast lizard,
when returning from a journey undertaken to collect debts. The husband ate the
whole lizard when his wife was away. She said nothing and drank some water to
appease her hunger, but when they visited the Buddha, and he asked her if her
husband were good and affectionate, she replied in the negative. The Buddha

then told her the story of the past. Ja.iii.106f.; cf. Succajajataka.
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Ghata 01. (also called Ghatakumara). The Bodhisatta, born as the king of
Benares. One of his ministers misconducted himself in the royal harem and the
king, catching him in the act, banished him. The minister took service with
Vaiika, king of Savatthi, and persuaded him to attack Benares. Ghata was
captured and thrown into prison, where he entered into ecstatic meditation. But
Vanka was seized by a burning sensation, and he ordered the release of Ghata

and the restoration of his kingdom. Ja.iii.168f; cf. Ekaraja.

Ghata 02. (also called Ghatapandita). The Bodhisatta, born as the ninth of
the ten Andhakavenhudasaputta. When a son of his brother, Vasudeva, died,
Vasudeva lamented beyond all measure, and Ghata, wishing to cure him,
feigned madness and went about Dvaravati asking for the hare in the moon.
When Vasudeva heard of this from his courtier Rohineyya, he hastened to
Ghata and argued with him about the ridiculousness of his quest. The plan

succeeded and Vasudeva was cured of his grief. Ja.iv.81, 84ff; Pv.ii.6; Pv-a.93f.

Ghatajataka 01. (Ja 355). The story of Ghata (1) (g.v.). It was related in
reference to a minister of the Kosala king. He had been the king’s favourite, but
then, influenced by slanderers, the king cast him into prison, where he entered
the First Path. When he was released he visited the Buddha, who told him the
Jataka story.

Ananda is identified with King Vanka of the Jataka. Ja.iii.168ff.

Ghatajataka 02. (Ja 454). The story of the Andhakavenhudasaputta (q.v.)
and of the manner in which Ghata pandita assuaged the grief of his brother,
Vasudeva. The introductory story resembles that of the Matthakundalijataka.

Rohineyya is identified with Ananda and Vasudeva with Sariputta
(Ja.iv.791f).

This Jataka perhaps influenced the story of Ummadacitta found in the
Maha Varnsa (ix.13); for its connection with the Harivarmsa, see ZDMG.53,
25ff.
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Ghatasanajataka (Ja 133). Once the Bodhisatta was king of the birds and
lived with his subjects in a giant tree, whose branches spread over a lake. The
Naga king of the lake, Canda, enraged by the dropping of the birds’ dung into
the water, caused flames to dart up from the water to the tree, and the
Bodhisatta, perceiving the danger, flew away with his flock.

The story was told to a monk whose hut was burnt by fire. The villagers
undertook to build him another, but there was a delay of three months, during
which the monk with no shelter could not proceed in his meditation. The

Buddha chided him for not seeking another shelter. Ja.i.471f.
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Cakkavakajataka 01. (Ja 434). A greedy crow, dissatisfied with the fish
from the Ganges, flew to the Himalaya and there, seeing two golden-coloured
geese (cakkavaka), asked what they fed on that they should be so beautiful. The
geese replied that not food but character made people comely; the crow was too
greedy ever to be beautiful.

The story was told in reference to a greedy monk who went from house to
house in search of dainty food, frequenting the dwellings of the rich. The monk
is identified with the crow. Ja.iii.520-4; cf. Kakajataka (Ja 140).

Cakkavakajataka 02. (Ja 451). Similar to the above. The reason given for
the colour of the crow was that his heart was full of fear and sin and that he had
done evil in past lives. The greedy monk always went about looking for

invitations. Ja.iv.70-2.

Catudvarajataka (Ja 439). Contains the story of Mittavindaka.

The Jataka probably derives its name from the fact that the Ussadaniraya,
where Mittavindaka was destined to suffer, looked like a city with four gates,
surrounded by a wall.

For the introductory story see the Gijjhajataka (Ja 164).

The story is sometimes called the Maha Mittavindakajataka, e.g., Ja.i.363;
i11.206.

Catuposathikajataka (Ja 441). This is given as the title of the four hundred
and forty-first Jataka and it is there stated that it will be described in the
Punnakajataka (Ja.iv.14).

No such separate Jataka exists and it is, probably, another name for the
Vidhurapanditajataka (Ja 545), which, in its present form, seems to be a
conglomeration of various legends which were once separate stories, each with
its own title. The Catuposathikajataka was evidently one such story, which was
later included in the Vidhurajataka, as its first section, and came to be known
as the Catuposathikakhanda (see below) of that Jataka. The first stanza of the
Catuposathikajataka is quoted in the Catuposathikakhanda. Ja.vi.257.
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Catumattajataka (Ja 187). Two geese from Cittakiata once used a certain
tree as a perch, whenever they approached it, and became friendly with the
spirit of the tree, who was the Bodhisatta. They talked together about religion
until a jackal came and interrupted them. Then the geese flew away and did not
return.

The story was told of an old monk who interrupted a conversation between

Sariputta and Moggallana. The monk was the jackal. Ja.ii.106f.

Candakinnarajataka (Ja 485). Once the Bodhisatta, born as a Kinnara
named Canda, lived with his mate Canda in the Canda mountain in Himava.
One day, while they were disporting themselves near a little stream, singing and
dancing, the king of Benares, who had gone hunting, saw Canda and fell in
love with her. So he shot Canda with an arrow, and when Canda lamented
aloud at the sight of her dead husband the king revealed himself and offered her
his love and his kingdom. Canda scorned the offer and protested to the gods that
they should have allowed harm to befall her husband. Sakka’s throne was
heated by her such great loyalty and, coming in the guise of a Brahmin, he
restored to Canda his life.

The king was Anuruddha and Canda was Rahulamata. The story was
related by the Buddha when he visited his father’s palace at Kapilavatthu and
heard from Suddhodana how devotedly Rahulamata had continued to love the
Buddha. He said it was not the first time that she had shown her undying
affection. Ja.iv.282ff; Dhp-a.i.97.

Candakumarajataka. Another name for the Khandahalajataka (Ja 542).

Candabhajataka (Ja 135). The Bodhisatta was once an ascetic and, at the
moment of his death, answered his disciples’ inquiries with the words
“moonlight and sunlight.” When his chief pupil (identified with Sariputta)
interpreted the words, his colleagues did not believe him until the Bodhisatta
appeared in mid-air and said that whoever meditated on the sun and the moon
would be born in the Abhassara world (Ja.i.474).
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The Jataka was preached about the interpretation of a problem by Sariputta

at the gates of Sankassa.

Campeyyajataka (Ja 506). Once the king of Magadha, at constant war with
the king of Anga, obtaining the help of the Naga-king who dwelt in the river
Campa, defeated his rival. Thereafter he held an annual festival in honour of
the Naga-king. The Bodhisatta, a very poor man, saw Campeyya’s splendour on
his way to the feast and longed for a like greatness. As a result, after death, he
was born in the Naga world where he became king under the name of
Campeyya. Realising what had happened, he felt disgust at his position as a
Naga and made many attempts to observe religious vows, hoping, in this way, to
gain release. But he was foiled in his efforts by his consort Sumana. At last he
came to the world of men, where he kept fast on certain days, lying on an ant-
hill. There he was taken captive by a snake charmer who tortured him in various
ways and took him about, exhibiting him for gain. By certain tokens of which
Campeyya had earlier warned her, Sumana knew that her husband had been
taken captive and, after much searching, she discovered him just as the snake
charmer was about to give a performance before Uggasena, king of Benares.
The whole story was then revealed, and the snake charmer set Campeyya free.
That Uggasena might be convinced of the truth of the story, he was invited to
the Naga-world, where he and his retinue were lavishly entertained.

The story was related in connection with the observance of uposatha vows.
Devadatta was the snake charmer and Sariputta was Uggasena. Rahulamata
was Sumana (Ja.iv.454-68).

The Campeyyacariya is included in the Cariyapitaka (p.85f) in order to
illustrate stlaparamita.

This Jataka is often referred to (e.g., Ja.i.45; MN a.ii.617) as one of the

births in which the Bodhisatta practised stla to perfection.

Cammasatakajataka (Ja 324). Once a religious mendicant, clad in a leather
garment, saw a ram falling back before him, and imagining that the animal was
doing him obeisance, uttered its praises. The Bodhisatta, who was a merchant,

hearing this, warned the ascetic that the ram was only preparing to attack him,
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and even as he was speaking the animal charged the mendicant and felled him to
the ground.
The story was related in reference to a monk of Savatthi, to whom a similar

thing happened while he was wearing a leather jerkin. Ja.iii.82ff.

Cificamanavika (v.l. Cificimanavika).* A paribbajika of some ascetic
Sangha. In a previous birth, too, she had helped in various ways to harm the

Bodhisatta. For details see:

° Ciula Padumajataka (Ja 193)

) Maha Padumajataka (Ja 472)

. Bandhanamokkhajataka (Ja 120)
. Vanarindajataka (Ja 57)

. Vessantarajataka (Ja 547)

) Sumsumarajataka (Ja 208)

° Suvannakakkatajataka (Ja 389)

Cittasambhiitajataka (Ja 498). The Bodhisatta was once born as a Candala
in Ujjend in the kingdom of Avanti. He was called Citta and his brother
Sambhita. One day, when they were out sweeping, two rich women on their
way to the park noticed them and turned back. Their followers, disappointed at
their loss of a picnic, beat the two Candalas.

Then the brothers went to Takkasila to study. Citta became very proficient,
and was sent one day, in place of his teacher, to the house of a villager who had
invited the teacher and his pupils. But while there, in a moment of forgetfulness,
the brothers used the Candala dialect, and having thus disclosed their caste,
were driven out of Takkasila.

In their next birth they became does and in a subsequent birth ospreys. They
were always together and always met their death together. Later Citta was born
as the son of the chaplain of Kosambi, and Sambhiita as son of the king of
Uttarapaiicala. Citta, becoming an ascetic at the age of sixteen, remembered
his past births. He waited till Sambhiita had reigned for fifty years, and
knowing that he also had some recollection of his previous existences, taught a
stanza to a lad and sent him to recite it before the king. Sambhiita heard the

stanza, remembered his brother, and, after inquiry, visited Citta, who had then
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gone to the royal park. There Citta gave him counsel, and not long after
Sambhiita renounced the world. After death they were both born in the Brahma
world.

Ananda is identified with Sambhiita. The story was told in reference to two
monks, colleagues of Maha Kassapa, who were greatly devoted to each other.
Ja.iv.390-401.

Cuala Kalingajataka, Culla Kalingajataka (Ja 301). Kalinga, king of
Dantapura, anxious to make a fight, sent his four daughters of surpassing
beauty into every kingdom, offering them to any man who would fight him for
them. Assaka, king of Potali, with the advice of his minister Nandisena,
accepted the challenge. Kalinga thereupon came with his mighty army, and the
Bodhisattva who was an ascetic declared, after consultation with Sakka, that
victory would be his. But Nandisena, undaunted, instructed Assaka as to how he
should kill the tutelary deity of Kalinga when this deity, in the guise of a white
bull, should appear on the battlefield. Nandisena led the attack of the soldiers,
the white bull was killed and Kalinga defeated. He had to provide dowries for
his daughters, and thenceforth the two kings lived as friends.

The story was related in reference to Sariputta who is identified with
Nandisena. Two Jains, a man and a woman, each versed in five hundred theses,
met in Vesall and the Licchavis arranged a marriage between them. They had
one son, Saccaka, and four daughters, Sacca, Lola, Avavadaka and Patacara.
After the death of their parents, the girls wandered from city to city for
purposes of disputation. They came at last to Savatthi, where they set up at the
city gate a jambu-tree, to be pulled up by anyone accepting their challenge to a
discussion. Sariputta, seeing the branch, had it removed, and when the girls
came to him with a great crowd of people, answered all their questions and
defeated them in debate. Thereupon they entered the Sangha under

Uppalavanna, and the fame of Sariputta increased. Ja.iii.1ff.

Cila Kunalajataka (Ja 464). For this story reference is made to the
Kunalajataka (Ja 536).

The opening words quoted occur at the end of several stories, related by
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Kunala to illustrate the fickleness and wickedness of women.
Ciula Kunala is probably the name given to the last of these stories, which

tells of Pingiyani, wife of Brahmadatta. Ja.iv.144.

Ciula Dhanuggahajataka, Culla Dhanuggahajataka (Ja 374). A young
Brahmin of Benares came to Takkasila and became very proficient in archery.
His teacher gave him his daughter in marriage and he became known as Cila
Dhanuggaha. When on his way with his wife to Benares, he killed a fierce
elephant, and then meeting fifty bandits, slew all except the leader. He seized
the leader and hurling him to the ground asked his wife for his sword. But his
wife, conceiving a passion for the bandit, placed the sword’s hilt in the bandit’s
hand, and he straightway slew Ciila Dhanuggaha. While walking away with the
woman, the bandit, reflecting on her treacherousness, decided to leave her.
When they came to a river he left her on the bank, and taking her ornaments
across the river on the pretence of keeping them safe he deserted her. The
Bodhisatta, born as Sakka, observing this and wishing to shame the woman,
appeared before her as a jackal, with Matali as a fish and Paficasikha as a bird.
The jackal had a piece of flesh in his mouth, but when the fish leapt up he
abandoned it to catch the fish, only to find the bird flying away with it. The
woman saw and understood. The story was told in reference to a monk who
wished to leave the Sangha because of his former wife. The monk is identified
with Cula Dhanuggaha and his wife with the woman of the story (Ja.iii.219-24).

According to the Dhammapada Commentary (Dhp-a.iv.65ff), the story was
told in reference to a young monk who, going to a house to fetch water, saw a
young woman and fell in love with her. She encouraged his attentions, and the

monk, desiring her, wished to leave the Sangha.

Cila Dhammapalajataka, Culla Dhammapalajataka (Ja 358). Once the
Bodhisatta was born as Dhammapala, son of Maha Patapa, king of Benares
and his queen, Canda. One day Canda was playing with her seven-months-old
baby with whom she was so engrossed that, when the king entered the room, she
omitted to rise.

This roused the king’s jealousy, and he sent for the executioner and had the
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prince’s hands and feet and head cut off and his body encircled with sword-cuts
“as though with a garland.” He paid no heed to Canda’s lamentations, and she,
in her great sorrow, fell down dead of a broken heart. Flames arose from Avici,
and wrapping Maha Patapa about, “as with a woollen garment,” plunged him in
the lowest hell.

The story was told in reference to Devadatta’s attempts to kill the Buddha.
Devadatta was Maha Patapa and Maha Pajapati was Canda (Ja.iii.177-82).
The Jataka is often cited to illustrate how anger, when once arisen, is difficult

to control (e.g., Ja.iv.11; v.113).

Ciula Nandiyajataka, Culla Nandiyajataka v.l. Cila Nandakajataka (Ja
222). The Bodhisatta was once a monkey named Nandiya and, with his brother
Cila Nandiya, headed a band of eighty thousand monkeys. They had a blind
mother, and finding that when they were away with the herd she didn’t receive
the fruits they sent her, they decided to stay with her in a banyan-tree near a
village. One day a Brahmin, who had studied at Takkasila, entered the forest
with a bow and arrow. He had been warned by his teacher Parasariya to curb
his wickedness, but he could find no way, apart from killing, of keeping his wife
and child. Seeing the aged monkey, he prepared to shoot her, but her sons
offered their lives in her stead. The Brahmin killed first them and then the
mother. On his way home he heard that lightning had hit his house and that his
family was dead; he himself was thereupon swallowed up by the fires of hell.
The story was told in reference to Devadatta’s wickedness. The hunter was
Devadatta. Ja.ii.199-202.

Cila Naradajataka, Culla Naradajataka v.[. Cula Naradakassapajataka
(Ja 477). The Bodhisatta was once a rich Brahmin who, on the death of his wife,
retired with his son to the Himalaya and became an ascetic. One day a girl,
having been carried off by thieves, escaped from them and arrived at the
ascetic’s hut when the Bodhisatta was away. The son fell a victim to her charms
and agreed to return with her to the haunts of men. She went on ahead and he
was to follow, but his father, hearing of what had occurred during his absence,

described to the youth the snares of household life in such a graphic way that he
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gave up the idea of following the girl.

The story was related in reference to a vain monk who succumbed to the
wiles of a maiden of Savatthi. The girl’s mother used her to entice the monk to
become her son-in-law. The Buddha warned him that in the past the same girl
had tried to destroy his spiritual life (Ja.iv.219-24).

In the Jataka itself the Bodhisatta’s son is called Narada (p.222), but
elsewhere (Ja.i.416, 417) he is referred to as Ciila Tapasa (probably only a
descriptive title). It was in reference to the same monk that the Munikajataka
(Ja 30) the Udaiicanijataka (Ja 106), the Saliikkajataka (Ja 286) and the

Arafifiajataka (Ja 348) were related.

Cilla Padumajataka, Culla Padumajataka (Ja 193). The Bodhisatta was
once born as Paduma, son of the chief queen of the Benares king. He had six
brothers. The king, becoming suspicious of his sons, ordered them to leave the
kingdom. They went away with their wives, and coming to a region where no
food was to be had, they killed their wives one by one and ate their flesh.

The Bodhisatta managed to save his wife by foregoing a share of the meal
each day, and fled with her. During the flight the Bodhisatta gave his wife some
of his blood to drink, she being so thirsty. Later they lived in a hut on the bank
of the Ganges. One day the Bodhisatta rescued from the river a thief with his
limbs cut off who was drifting down stream in a boat. At first the Bodhisatta’s
wife would not even look at the man, but soon she conceived a passion for him
and threw her husband down a precipice. The Bodhisatta fell on a fig-tree, and
after some time climbed down with the help of an iguana. He went to Benares
and established his claim to his father’s kingdom. His erstwhile wife, wandering
from place to place with the cripple on her shoulders, gained great reputation as
a devoted wife. One day she came to Benares. There the king recognised her
and revealed her treachery (Ja.ii.115-21).

The story was told in reference to a backsliding monk. The details are given
in the Ummadantijataka (Ja 527).

Devadatta was the thief, Cifica the treacherous woman, and Ananda the

iguana.
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Ciula Palobhanajataka, Culla Palobhanajataka (Ja 263). The Bodhisatta
once left the Brahma-world and was born as the son of the Benares king, but
would have nothing to do with women. When he grew up his father was filled
with despair, and then a dancing-girl offered to seduce the prince. She sang
outside his door till he was filled with desire. Eventually he came to know the
joys of love, and filled with madness, ran amok through the streets, chasing
people. The king banished both his son and his seducer, and they lived in a hut
away down the Ganges. One day a hermit visited the hut and, seeing the
woman, lost his power of flying through the air. When he saw the Bodhisatta he
ran away and fell into the sea. The Bodhisatta, realising his plight, told him of
the wiles of women and helped him to regain his lost power, while he himself
sent the woman back to the haunts of men and became an ascetic.

The story was told in reference to a backsliding brother. Ja.ii.328ff.

Cila Bodhijataka, Culla Bodhijataka (Ja 443). The Bodhisatta, under the
name of Bodhi (he is also referred to as Ciala Bodhi), was once born in a very
rich family of Kasi and studied in Takkasila. His parents married him to a
suitable wife but, because they had both come from the Brahma-world, they
were free from passionate desire. After his parents’ death, the two distributed
their wealth and became ascetics. One day they came to the king’s park, and
there the king fell in love with the woman and carried her away by force to the
palace. When he told the Bodhisatta of this, he showed no resentment whatever.
In the palace the king found that he could not win the woman’s love, and
returned to the park, curious to know whether the ascetic really meant what he
said. In the course of conversation the Bodhisatta told the king that he did not
give way to anger because anger, once awakened, is difficult to curb.

The story was related in reference to a monk of violent temper. The king was
Ananda and the Bodhisatta’s wife was Rahulamata (Ja.iv.22-27. Cf. the
Ananusociyajataka).

The story is also given in the Jatakamala as the Khuddabodhijataka (Ja xxi),
and in the Cariyapitaka. Cp, p.86.
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Ciula Sutasomajataka, Culla Sutasomajataka (Ja 525). The Bodhisatta was
once born as the son of the king of Sudassana (Benares), under the name of
Soma. Because he was fond of Soma juice and poured out libations of it, they
called him Sutasoma. When he came of age his father gave up the throne to
him, and he had sixteen thousand wives, of whom Candadev1 was the chief
consort. As time went on his family became very great, and he wished to become
an ascetic as soon as a grey hair appeared on his head. Everyone in the palace
tried to turn him from this resolve; rich merchants, like Kulavaddhana, offered
him their immense wealth, but all in vain. Having handed over the kingdom to
his brother, Somadatta, he donned the garb of an ascetic and left the city
unknown to anyone. When his departure was discovered, all the inhabitants of
the city left their belongings to follow him. Sakka sent Vissakamma to build

for them a hermitage thirty leagues in extent. Ja.v.177-92.

Ciula Sukajataka, Culla Sukajataka (Ja 430). The story of the past is the
same as that of the Maha Sukajataka (q.v.). It was related in reference to the
Buddha’s visit to Veraiija, where, for the three months of the rainy season, he
had to live on water and a modicum of the ground flour of roots, because of the
evil influence of Mara. Ja.iii.494-6; Vibh.iii.1ff.

Cula Hamsajataka, Culla Harnsajataka (Ja 533). The Bodhisatta was once
born as Dhatarattha, king of ninety thousand golden geese living in Cittakuta.
One day some of his flock came upon Lake Manusiya, near the haunts of men,
and finding it a rich feeding-ground, persuaded him much against his will to go
there with them. But immediately he alighted he was caught in a fowler’s noose
and found escape impossible. He waited till the flock had fed, then gave the cry
of alarm at which all the geese flew away except his commander-in-chief,
Sumukha. When the fowler came, Sumukha offered to give his life for his
king, and thereby softened the fowler’s heart. The latter set Dhatarattha free
and tended his wounds, and because of the man’s great charity the king of the
geese became whole again. When the fowler suggested that they should fly
home, the two geese insisted that they should be taken to Sakula, the king of the

land, the Mahimsaka country, that they might obtain for the fowler a suitable
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reward. When the king heard the story he gave to the fowler a village yielding
one hundred thousand annually, a chariot and a large store of gold.
Dhatarattha preached to the king the moral law and, after being paid great
honour, returned to Cittakiita.

The story was related in reference to Ananda’s attempt to offer his life in
order to save the Buddha from being killed by the elephant Nalagiri (g.v.).
Channa is identified with the fowler, Sariputta with the king, and Ananda
with Sumukha. Ja.v.333-.54; Dhp a.i.119; cf. the Maha Harmsajataka (Ja 534)
and the Hamsajataka (Ja 502).

Ciulakasetthijataka, Cullakasetthijataka (Ja 4). Once the Bodhisatta was
born as Ciilakasetthi in Benares. One day, while on his way to the palace, he
saw a dead mouse lying on the road, and, noticing the position of the stars, he
said, “Any decent young fellow with his wits about him has only to pick up the
mouse and he will be a made man.” A young man of good family, called
Ciulantevasika, hearing this, picked up the mouse and sold it for a farthing to a
tavern for their cat to eat. With the farthing he bought molasses and drinking
water for flower-gatherers. Later, he gathered branches and leaves blown down
by the wind in the king’s garden and sold them to a potter for a large sum of
money. He entered into friendship with a land-trader and a sea-trader and, by
using the information he obtained from them, he was able to make two hundred
thousand pieces by means of skilful and far-sighted business dealings. He then
visited Culakasetthi to express to him his gratitude, and the setthi, on hearing of
his skill, was so impressed that he gave him his daughter in marriage.

The young man is identified with Ciila Panthaka (q.v.), in reference to
whom the story was related. Ja.i.114-23. Cf. the story of Visakhila in
Kathasaritsagara (i.33).

Cetiyajataka (Ja 422). Contains the story of Apacara, king of Ceti, and the
world’s first liar. It was related in reference to the swallowing up of Devadatta
by the earth. Ja.iii.454ff.
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Chaddanta. The Bodhisatta, born as king of the elephants of the Chaddanta
tribe, eight thousand in number. His body was pure white, with red face and
feet, and seven parts of his body touched the ground. He lived in the
Kaficanaguha on the banks of the Chaddanta Lake, his chief queens being
Cila Subhadda and Maha Subhadda. Owing to the preference shown to Maha
Subhadda by Chaddanta, Cuala Subhadda conceived a grudge against him, and
one day, when Chaddanta was entertaining five hundred Pacceka Buddhas,
she offered them wild fruits and made a certain wish. As a result she was reborn
in the Madda king’s family and was named Subhadda. Later she became chief
consort of the king of Benares. Remembering her ancient grudge, she schemed
to have Chaddanta’s tusks cut off. All the hunters were summoned by the king,
and Sonuttara was chosen for the task. It took him seven years, seven months
and seven days to reach Chaddanta’s dwelling-place. He dug a pit and covered it,
and as the elephant passed over it shot at him a poisoned arrow. When
Chaddanta realised what had happened, he charged Sonuttara, but, seeing that
he was clad in a yellow robe, he restrained himself. Having learnt Sonuttara’s
story, he showed him how his tusks could be cut off, but Sonuttara’s strength
was not sufficient to saw them through. Chaddanta thereupon took the saw with
his own trunk and, wounded as he was and suffering excruciating pain from the
incisions already made in his jaws, he sawed through the tusks, handed them
over to the hunter and died. In seven days, through the magic power of the
elephant’s tusks, Sonuttara returned to Benares; but when Subhadda heard that
her conspiracy had resulted in the death of her former lover and husband, she
died of a broken heart (Ja.v.36ff).

Chaddanta is mentioned as one of the births in which the Bodhisatta
practised silaparamita (Ja.i.45). Chaddanta could find delight only in the lakes
and forests of the Himalaya, not in the crowded city (Vsm.650). See also
Chaddantajataka (Ja 514).

Chaddantajataka (Ja 514). The story of the Bodhisatta, born as Chaddanta,

king of elephants. It was related in reference to a nun of Savatthi who, while
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listening one day to a sermon by the Buddha, admired his extreme beauty of
form and wondered if she had ever been his wife. Immediately the memory of
her life as Cila Subhadda, Chaddanta’s consort, came to her mind and she
laughed for joy; but on further recollecting that she had been the instrument of
his death, she wept aloud. The Buddha related this story in explanation of her
conduct. Ja.v.36; Speyer (ZDMG.Ixxv.2, 305ff) suggests an allegorical
explanation of the Chaddantajataka. Feer (JA.1895 v.) gives a careful study of
the story based on a comparison of five different versions — two Pali, two
Chinese and one Sanskrit. This Jataka forms the theme of many illustrations —

e.g., in Barhut (Cunningham, pl.xxxvi.6), also Ajanta Caves x. and xvii.

Chavakajataka (Ja 309). The Bodhisatta was once born as a Candala. His
wife, being with child, yearned to eat a mango, and he went by night to the
king’s garden to try and get one. But day broke before he could escape and he
remained perched in the tree. While he was there, the king came with his
chaplain and, sitting on a high seat at the foot of the tree, learnt the Dhamma
from the chaplain, who occupied a low seat. The Bodhisatta climbed down from
the tree and pointed out to them their error. The king, being very pleased, made
him ruler of the city by night and placed round his neck the garland of red
flowers which he himself was wearing. Hence the custom of the lords of the city
to wear a wreath of red flowers.

The story was related in reference to the Chabbaggiya monks, who preached

the Dhamma to those who sat on a higher seat than they themselves. Ja.iii.27ff.
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Janasandhajataka (Ja 468). The Bodhisatta was once born as Janasandha,
son of Brahmadatta, king of Benares. He studied at Takkasila. On becoming
king he built six almonries and there daily distributed six thousand pieces of
money. He ruled righteously and his kingdom was free from all wickedness. On
the fifteenth day of every month he assembled all his people, beginning with the
women of his household, and preached to them the ways of righteousness.

The story was related to Pasenadi when he gave himself up to sin, became
remiss in his duties and refrained from even visiting the Buddha for a long time.
Ja.iv.176ff.

Jambukajataka (Ja 535). A jackal, seeing a lion, expressed his wish to be his
servant. The lion agreed and provided him with food. On growing strong, the
jackal offered to kill an elephant and, in spite of the lion’s warnings, was
trampled to death. The lion was the Bodhisatta and the jackal Devadatta.

The story was related in reference to Devadatta’s attempt to imitate the
Buddha. Ja.iii.1 12ff.

Jambukhadakajataka (Ja 294). The Bodhisatta was once a tree-sprite in a
jambu-grove and saw how a crow, flattered by the words of a jackal sitting
under the tree, dropped fruits for him to eat, praising his breeding. The sprite
drove them both away as being liars.

The story was related in reference to a report that Devadatta and Kokalika

were going about singing each other’s praises. Ja.ii.438f; cp. Antajataka.

Jayaddisajataka (Ja 513). Twice the sons of Paficala, king of Kampilla,
were devoured by an ogress who had conceived a hatred for his queen. On the
third occasion the ogress was chased by the palace guard before she could eat
the child, but she succeeded in snatching him away and brought him up as her
own. He grew up to be a man-eating ogre and dwelt in a tree. The fourth son of
Paiicala was Jayaddisa, who succeeded his father.

The ogress had died before his birth. He had a son Alinasattu.

One day Jayaddisa ordered a hunt, but just as he was about to start out,
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Nanda, a Brahmin from Takkasila, brought him four verses worth one hundred
each. Jayaddisa ordered a dwelling to be made for him and declared that he on
whose side the deer escaped should pay for the verses. An antelope made
straight for the king and escaped. The king pursued and killed it, but while on
his way back with the carcase he came to the ogre’s dwelling place and was
promptly claimed as his prey. Remembering his promise to pay Nanda,
Jayaddisa persuaded the ogre to let him go on condition that he would return
when he had paid for the verses. Alinasattu, hearing of this, offered to go in his
father’s place and this was allowed. He won over the ogre by his fearlessness,
taught him the moral law and, suspecting that the ogre was his father’s elder
brother, proved the relationship with the help of an ascetic gifted with
supernatural vision. Jayaddisa, informed of this, made a settlement for the ogre
which came to be called Ciilla Kammasadamma.

The ogre was Angulimala and Alinasattu the Bodhisatta (Ja.v.21-30).

The story was related in reference to a monk who supported his mother; for
details see the Samajataka. The story of Jayaddisa is included in the

Cariyapitaka (ii.9).

Jarudapanajataka (Ja 256). The Bodhisatta was once travelling with a large
caravan. In a wood they came across a disused well and, needing water, dug it
deeper. There they came across buried treasure, but the men, not being satisfied,
dug deeper, in spite of the Bodhisatta’s warning. A Naga-king who lived there
was disturbed and slew all except the Bodhisatta.

The story was related in reference to some Arahants of Savatthi, who, on
their way back from there, after having entertained the Buddha, saw the same
well and found treasure there. They, however, were satisfied with their find and
reported it to the Buddha (Ja.ii.294f).

Javanahamsajataka (Ja 476). The Bodhisatta was once king of ninety
thousand geese in Cittakiita. The king of Benares, seeing him, took a great
fancy to him and did him honour, desiring his friendship. When the king went to
Anotatta, the Bodhisatta did him similar honour and friendship was established

between them. One day, two of the young geese, in spite of the advice of the



T.112

Bodhisatta, wished to try their speed against the sun. Their king, wishing to save
them from death, went with them, rescuing them when tired. Then he himself
raced the sun and was victorious, arriving at the king’s palace. The king, hearing
of this, wished to see an exhibition of the Bodhisatta’s powers of speed, and his
desire was granted. When asked whether anything was fleeter than himself, the
king of the geese replied that the decay of the elements of life was a thousand-
fold speedier. He thereupon preached the moral law to the king. Ananda is
identified with the king and Sariputta and Moggallana with the two geese.
Ja.iv.211-8.

Javasakunajataka (Ja 308). The Bodhisatta was once a woodpecker, and
coming across a lion with a bone stuck in his throat he removed the bone, after
having fixed a stick in the lion’s mouth to prevent him from biting off the head
of his rescuer. Later, he saw the lion eating the carcase of a buffalo and asked
for a boon. The lion refused, saying it was enough for him to have escaped death
after putting his head into a lion’s jaws. The lion is identified with Devadatta,
and the story was related in reference to his ingratitude. Ja.iii.25-7; cp.

Jatakamdla No.xXxiv.

Jagarajataka (Ja 414). Once, the Bodhisatta was a Brahmin who, having
studied at Takkasila, became an ascetic in the Himalaya region, living only in
standing and walking attitudes. One day a tree-sprite appeared before him and
asked him a riddle about waking and sleeping, which he solved to her
satisfaction.

The story was related in reference to a certain layman who was a Sotapanna.
He was once travelling with a caravan along a forest road. When the caravan
halted for the night it was attacked by robbers. But seeing the layman walking to
and fro all night they stopped their attack and reported the matter to their
leader. The layman was greatly honoured and, on arriving at Savatthi, told the
Buddha of it.

The tree-sprite is identified with Uppalavanna (Ja.iii.403f).



T.113

Jataka. The tenth book of the Khuddakanikaya of the Suttapitaka
containing tales of the former births of the Buddha. The Jataka also forms one
of the nine angas or divisions of the Buddha’s teachings, grouped according to
the subject matter (DN a.i.15, 24).

The canonical book of the Jatakas (so far unpublished) contains only the
verses, but it is almost certain that from the first there must have been handed
down an oral commentary giving the stories in prose. This commentary later
developed into the Jataka Commentary.

Some of the Jatakas have been included in a separate compilation, called the
Cariyapitaka. It is not possible to say when the Jatakas in their present form
came into existence nor how many of these were among the original number. In
the time of the Cila Niddesa, there seem to have been five hundred Jatakas,
because reference is made to paiicajatakasatani (p.80; five hundred was the
number seen by Faxian in Ceylon (p.71)). Bas-reliefs of the third century have
been found illustrating a number of Jataka stories, and they presuppose the
existence of a prose collection. Several Jatakas exist in the canonical books
which are not included in the Jataka collection. For a discussion on the Jatakas
in all their aspects, see Rhys Davids Buddhist India, pp.189ff.

The Dighabhanakas included the Jataka in the Abhidhammapitaka
Jatakanikaya).

The Jataka consists of twenty-two sections or nipatas.

Jatakatthakatha, Jataka Commentary. A Commentary on the Jataka. It
comprises all the verses of the Jataka and gives also, in prose, the stories
connected with the verses. Each such story is given a framework of introductory
episode, stating the circumstances in which the story was related, and each story
has at the end an identification of the chief characters mentioned with Gotama
Buddha and his contemporaries in some previous birth.

The whole collection is prefaced by a long introductory essay, the
Nidanakatha, giving the Buddha’s history before his birth as Siddhattha, and
also during his last birth, up to the time of the Awakening.

The work is a translation into Pali of the commentary in Sinhalese as handed



T.114

down in Ceylon, but the verses of this commentary were already in Pali.

The authorship of the translation is traditionally attributed to Buddhaghosa,
but there exists much difference of opinion on this point. For a discussion see
PLC.123ff.

Junhajataka (Ja 456). Once the Bodhisatta was born as Junha, son of
Brahmadatta, king of Benares. He studied in Takkasila and, on one occasion,
while walking in the dark, he ran up against a Brahmin, knocking him down and
breaking his bowl. Junha raised the Brahmin to his feet and, on being asked for
the price of a meal, told the Brahmin who he was. He had no money with him,
but requested the Brahmin to remind him of the circumstance when he should
become king. In due time Junha was anointed, and the Brahmin stood one day
by the road when the king was passing on his elephant. The Brahmin stretched
out his hand, crying, “Victory to the king.” Junha took no notice, so the
Brahmin uttered a stanza to the effect that a king should not neglect a Brahmin’s
request. Junha then turned back, and the man explained who he was, asking
Junha for five villages, one hundred slave girls, one thousand ornaments and
two wives, all of which Junha gave him.

The story was related in reference to the eight boons granted by the Buddha
to Ananda when the latter became his constant attendant. Ananda is identified
with the Brahmin (Ja.iv.95-100).

See also the Napacchandajataka (Ja 289).

Jhanasodhanajataka (Ja 134). The Bodhisatta was once an ascetic who, at
the moment of his death, said “neither conscious nor unconscious.” His chief
disciple interpreted these words, but the others would not believe him until the
Bodhisatta descended from the Brahma-world in order to uphold his
explanation.

The story was related in reference to an explanation given by Sariputta at
Sankassa (Ja.i.473).

This Jataka is probably also called the Ananganajataka.

T-Th.



T. 115

Takkajataka (Ja 63). Once the Bodhisatta was an ascetic on the banks of the
Ganges, from which he rescued Dutthakumari, daughter of the setthi of
Benares, who had been thrown into the flood during a storm by her long-
suffering servants. The ascetic succumbed to the wiles of Dutthakumart and
took up his abode with her in a village, where they earned their living by selling
takka (curds or dates). He therefore came to be called Takkapandita. One day
the village was looted by robbers, and they carried the woman away together
with their booty. Living happily with the robber chief, she feared that her
former husband might come to claim her; she therefore sent for him with sweet
words, planning to have him killed.

While being beaten by the robber-chief, Takkapandita kept repeating,
“Ungrateful wretches,” and, on being asked the reason, related the story. The
robber thereupon killed the woman. Ananda is identified with the robber-chief.

The story was related to a passion-tossed monk (Ja.i.295-99). The Jataka is
sometimes referred to as the Takkariyajataka, E.g., Ja.v.446 (16).

Takkarujataka. See Kakkarujataka (Ja 209).

Takkalajataka (Ja 446). Once in a village lived a man called Vasitthaka, an
only son, who looked after his father with great devotion, until the latter, much
against the wishes of his son, found a wife for him. A son was born to the pair
and, when seven years old, he overheard his mother planning to have the old
man taken by a ruse to the cemetery and there killed and buried in a pit. The
next morning, when his father set out in a cart for the cemetery, the child
insisted on accompanying him. Having watched his father dig a pit, he asked
what it was for, and was told that the useless old man was a burden to keep and
that the pit was for him. The boy was silent, and when his father stopped to have
a rest, he took up the spade and began to dig another hole. On being asked the
reason, he said it was for his father when he should be too old to be supported.
This remark opened Vasitthaka’s eyes; he returned home and drove away his
wife. He afterwards took her back on her promising to give up her treacherous
ways.

The story was related to a man who had looked after his father; but the wife,
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whom he took at his father’s wish, wanted to get rid of the old man, and
suggested the idea to her husband. But his answer was that if she found the house
inconvenient she could go elsewhere. The Buddha said that the characters of
both stories were identical, and that he himself was the lad of the atitavatthu.
Ja.iv.43-50.

Takkariyajataka (v.l. Takkarikajataka) (Ja 481). Brahmadatta had, as
chaplain, a tawny-brown Brahmin who was toothless, and whose wife had a
paramour possessed of the same attributes. Wishing for the death of the latter,
the chaplain asked the king to build anew the southern gate of his city, and
declared that on the day the gate was set up a tawny-brown Brahmin should be
killed and sacrificed to the guardian spirits. The king agreed, but the chaplain,
unable to restrain his wife’s conduct, told her about it. The news spread abroad,
and all tawny-brown Brahmins fled from the city, leaving, on the auspicious
day, only the chaplain. The people demanded that he should be slain to avert ill-
luck, and that his pupil, Takkariya (the Bodhisatta), should be appointed in his
place. The chaplain confessed his plan to Takkariya, who thereupon related
several stories showing how “silence is golden.” In the end Takkariya allowed
the chaplain to flee from the city, and had the corpse of a goat buried under the
city gates in the dead of night (Ja.iv.242ff).

The story was related in reference to Kokalika, who came to grief by
abusing the Chief Disciples. See Kokalika (2). The tawny-brown Brahmin is
identified with Kokalika.

The Jataka seems also to have been called the Maha Takkarijataka.
Ja.ii.175.

Tacasarajataka (Ja 368). Once a poor village doctor saw some boys playing
near a tree, in the hollow of which lived a snake. Hoping to make some money,
he asked one of the boys, who was the Bodhisatta, to put his hand into the
hollow of the tree, saying that a hedgehog lived there. The boy did so, but,
feeling the snake, with great presence of mind, he seized it firmly by the neck
and flung it away from him. The snake fell on the doctor and bit him so severely

that he died. The boys were brought before the king and charged, but on hearing
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the Bodhisatta’s explanation the king released them.
The story was related to show how the Bodhisatta practised paiiniaparamita.
Ananda is identified with the king. Ja.iii.204ff.

Tacchasiikarajataka (Ja 492). Once a carpenter in a village near Benares
picked up a young boar from a pit and took him home and reared him, calling
him Tacchasukara (Carpenter’s Boar). The boar helped him in his work,
fetching his tools and so on. When he grew up to be a big, burly beast, the
carpenter let him go free in the forest. There he joined a herd of wild boars
which was being harassed by a fierce tiger. Tacchasiikara made all the
preparations for a counter-attack, digging pits and training all the members of
the herd in their various duties, and their several positions at the time of attack.
Under his guidance they succeeded in killing the tiger and greedily devouring
the corpse. Tacchasukara was told that there was a sham ascetic who had
helped the tiger to eat the boars. The herd attacked the ascetic, who climbed up
a fig-tree, but they uprooted the tree and devoured him. They consecrated
Tacchasukara as their king, making him sit on a fig-tree, and sprinkling water
on him from a conch-shell, with its spirals turned right-wise, which the ascetic
had used for drinking.

Hence arose the custom of seating the king on a chair of figwood and
sprinkling him with water from a conch-shell at his coronation. The story was
related in connection with the Thera Dhanuggahatissa (g.v.). Spies of Pasenadi
had heard him discuss with the Thera Datta the plan of campaign which should
be adopted if Pasenadi wished to defeat Ajatasattu. This was repeated to
Pasenadi, who followed the suggestion and captured Ajatasattu.

Dhanuggahatissa is identified with Tacchasiikara. Ja.iv.342ff.

Tandulanalijataka (Ja 5). Once the Bodhisatta was appraiser to the king of
Benares, with whom he always dealt fairly. The king was greedy, and thinking
that his appraiser paid too much for things bought for the palace, he appointed
in his place a rustic, whom he happened to see passing. This man fixed prices
according to his own fancy. One day a dealer brought five hundred horses from

Uttarapatha, and the appraiser valued the whole lot at a single measure of rice.
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The horse-dealer sought the Bodhisatta’s advice, who suggested that the
appraiser should be asked to value a measure of rice. The horse-dealer went to
the king, and, in the presence of the court, asked the appraiser the value of one
measure of rice. The man replied that it was worth all Benares and its suburbs.
The ministers laughed, thus putting the king to shame. He dismissed the fool and
reinstated the Bodhisatta.

The story was told in reference to Laludayi, who had a dispute with Dabba
Mallaputta regarding the distribution of food tickets. The monks thereupon
asked Laludayi to undertake the task. This he did so badly that great confusion
ensued, and the matter was reported to the Buddha, who related the above story
to show that in the past, too, his stupidity had deprived others of their profit.

Laludayi is identified with the false appraiser. Ja.i.123-26.

Tayodhammajataka (Ja 58). Once Devadatta was born as king of the
monkeys, and the Bodhisatta was his son. The monkey-king had the habit of
gelding with his teeth all his male offspring, lest they should one day supersede
him; but the Bodhisatta’s mother left the herd before the child was born and
brought him up elsewhere. When he grew up he came to see the monkey-king,
and on the latter’s trying to kill him by crushing him in a false embrace, the
Bodhisatta showed greater strength than his sire. Then the monkey-king asked
him to fetch lotuses from a neighbouring lake, which was inhabited by an ogre,
saying that he wished to crown his son as king. The Bodhisatta guessed the
presence of the ogre and plucked the flowers by leaping several times from one
bank to the other, grasping them on his way. The ogre seeing this expressed his
admiration, saying that those who combine the three qualities of dexterity,
valour, and resource can never be vanquished. When the monkey-king saw his
son returning with the ogre, who was carrying the flowers, he died of a broken

heart. The story was related in reference to hunting. Ja.i.2803.

Tittirajataka 01. (Ja 37). There were once three friends, a partridge (tittira),
a monkey and an elephant. Discovering that the partridge was the oldest of
them, they honoured him as their teacher and he gave them counsel. Their

conduct came to be called the Tittiriyabrahmacariya. The Bodhisatta was the
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partridge, Moggallana the elephant, and Sariputta the monkey.

The story was related in reference to the failure of the Chabbaggiyas to
show due respect to Sariputta. Once, when he visited them in company with the
Buddha, they refused to provide him with lodging, and he had to sleep under a
tree. Ja.i.217ff; cp. Vin.ii.161; Av§.ii.17.

Tittirajataka 02. (Ja 117). The Bodhisatta was once a leader of five hundred
ascetics. One day, a talkative ascetic approached a jaundiced colleague who was
chopping wood and worried him by giving him directions on how to do it. The
ill man killed him with one blow of the axe. Soon after, a partridge, who used to
sing on an anthill near by, was killed by a fowler. The Bodhisatta pointed out to
his followers how the death of both was due to their talking too much.

The story was told in reference to Kokalika, who is identified with the

chattering ascetic. Ja.i.431f.

Tittirajataka 03. (Ja 319). Once the Bodhisatta was a Brahmin ascetic, and
Rahula a decoy partridge used by a village fowler. When the partridge uttered a
cry, other partridges would flock to him, and they were killed by the fowler.
The partridge was filled with remorse, fearing that he was doing wrong. One
day he met the Bodhisatta who set his doubts at rest.

The story was told in reference to Rahula’s readiness to profit by instruction
(Ja.iii.64ff). It was related by Moggaliputtatissa to Asoka, to prove to him that

an action becomes a crime only when performed with bad intention. Mhv.v.264.

Tittirajataka 04. (Ja 438). Once in Benares was a famous teacher who
retired into the forest. Men came from all parts to learn from him and brought
him many presents. He had in his house a tame partridge, who, by listening to
the teacher’s exposition, learnt the three Vedas by heart. A tame lizard and a
cow were given as presents to the teacher. When the teacher died, his students
were in despair, but were reassured by the partridge who taught them what he
knew. One day a wicked ascetic came to the hermitage and, in the absence of the
students, killed the partridge, the young lizard and the cow. The partridge had

two friends, a lion and a tiger, who killed the murderer.
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The ascetic was Devadatta, the lizard Kisa Gotami, the tiger Moggallana,
the lion Sariputta, the teacher Maha Kassapa, and the partridge the
Bodhisatta. The story was related in reference to Devadatta’s attempts to kill
the Buddha. Ja.iii.536f.

Titthajataka (Ja 25). The Bodhisatta was once adviser to the king of
Benares. One day, another horse was washed in the place reserved for the king’s
state charger, who, when taken there to bathe, refused to enter. The Bodhisatta,
divining the reason, directed that the horse should be taken elsewhere, and not
always bathed in the same spot, adding that a man will tire even of the daintiest
food, if it never be changed. The Bodhisatta was amply rewarded for his skill in
reading the horse’s thoughts.

The story was told in reference to a monk, a disciple of Sariputta. He had
been a goldsmith and the meditation on impurity, prescribed for him by
Sariputta, proved impossible for him. He was taken to see the Buddha, who
asked him to gaze at a lotus in a pond near by. The monk saw the lotus fade and,
developing insight, became an Arahant. He marvelled at the Buddha’s power of
reading the thoughts and temperaments of others.

The monk is identified with the state charger and Ananda with the king.
Ja.i.182ff.

Tindukajataka. v.I. Tindukajataka (Ja 177). The Bodhisatta was once the
leader of eighty thousand monkeys. Near their dwelling place was a village
where grew a tinduka tree, whose sweet fruits were eaten by the monkeys. But
the people came and built a village near the tree and the monkeys could no
longer take the fruit. One night, when the villagers were asleep, they crept up to
the tree and began eating the fruit. A villager gave the alarm and the monkeys
were in great danger of being slain when dawn came. But the Bodhisatta
comforted them and kept them in good humour until they were rescued by his
nephew, Senaka, who set fire to the village, distracting the attention of the
people, thus allowing the monkeys to escape.

The story was related in illustration of the Bodhisatta’s sagacity (Ja.ii.76f).

Senaka is identified with Maha Nama the Sakiyan.
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Tipallatthamigajataka (Ja 16). Once the Bodhisatta was born as a stag,
leader of a herd of deer. Rahula was his sister’s son and was entrusted to him,
that he might learn the “deer’s tricks.” The young stag followed his instruction
diligently and one day, being caught in a net, he feigned death and so made his
escape.

The story was told in reference to Rahula. Once, at the Aggalavacetiya, the
Buddha, noticing that monks were in the habit of sleeping with novices in the
preaching-hall after the sermon, passed a rule making this a pacittiya-offence.
As a result, Rahula could find no lodging and spent the night in the Buddha’s
jakes, not wishing to transgress the rule. The Buddha, discovering this,
assembled the monks and blamed them for their thoughtlessness, for if they thus
treated his son, what might they not do to the other novices. The rule about
lodgings was thereupon modified. The story was related to show Rahula’s
diligence in following rules (Ja.i.160ff; cp. Vin.iv.16).

The Jataka seems also to have been called the Sikkhakamajataka. JA.1876,
p.516.

Tiritavacchajataka (Ja 259). Once the Bodhisatta was a Brahmin in Kasi
named Tiritavaccha and after the death of his parents he became an ascetic.
The king of Benares, fleeing from his enemies, arrived at Tiritavaccha’s
hermitage, riding on an elephant. Looking for water but finding none, he let
himself down into the hermit’s well but was unable to get out again; the hermit
rescued him and showed him every hospitality. Later the hermit visited the king,
now restored to the throne, and was given a dwelling place in the royal park.
The courtiers were inclined to be jealous of the attentions paid to the hermit, but
the king told them of the incident in the forest and they acknowledged the
hermit’s claim to honour.

The story was told in reference to Ananda having received five hundred
robes from the women of Pasenadi’s palace. The king is identified with
Ananda. Ja.ii.3 14ff.

Tilamutthijataka (Ja 252). Brahmadatta, son of the king of Benares, was
sent to Takkasila to study. One day, when going to bathe with his teacher, he
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ate some white seeds which an old woman had spread in the sun to dry. He did
this on three different days; on the third day the woman reported him to the
teacher and he was beaten. When Brahmadatta ascended the throne, be sent for
the teacher, wishing to avenge this insult by killing him. The teacher did not
come until the king had grown older, but when he did arrive, the sight of him so
rekindled the king’s hatred, that he ordered him to be put to death. But the
teacher spoke to him, telling him that if he had not been corrected in his youth,
he would today be a highway robber. Convinced that the teacher’s action had
been due to a desire for his welfare, Brahmadatta asked his forgiveness and
showed him all honour.

The story was told in reference to a monk who showed resentment when

advised. Ja.ii.277-82.

Tundilajataka (Ja 388). The Bodhisatta was once born as a pig and had a
brother. They were adopted by an old woman of a village near Benares and
were called Maha Tundila and Cila Tundila.

The woman loved them like her own children and refused to sell them, but,
one day, some lewd men made her drunk and she agreed to sell Ciilla Tundila.
When Cila Tundila discovered this, he ran to his brother, but the latter
preached to him how it was the fate of pigs to be slaughtered for their flesh; he
should, therefore, meet his death bravely. All Benares heard the Bodhisatta’s
preaching, and flocked to the spot. The king adopted the pigs as his sons and
Maha Tundila was appointed to the seat of judgment. On the king’s death, he
wrote a book of law for the guidance of future generations.

The story was related in reference to a monk who was in constant terror of
the thought of death. The monk was identified with Ciila Tundila (Ja.iii.286ff).

It is said (Dhp-a.i.83) that the lewd men were identical with the
Bhaddavaggiya. Having heard Maha Tundila preach the five precepts, they
observed them for sixty thousand years, hence their attainment of Arahant-ship
in their last birth.

Maha Tundila’s preaching is referred to as the Tundilovada.

Temiyajataka. See Migapakkhajataka (Ja 538).
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Telapattajataka (Ja 96). Takkasilajataka. The Bodhisatta was once the
youngest of one hundred sons of the king of Benares. He heard from the
Pacceka Buddhas, who took their meals in the palace, that he would become
king of Takkasila if he could reach it without falling a prey to the ogresses who
waylaid travellers in the forest. Thereupon, he set out with five of his brothers
who wished to accompany him. On the way through the forest the five in
succession succumbed to the charms of the ogresses, and were devoured. One
ogress followed the Bodhisatta right up to the gates of Takkasila, where the
king took her into the palace, paying no heed to the Bodhisatta’s warning. The
king succumbed to her wiles, and, during the night, the king and all the
inhabitants of the palace were eaten by the ogress and her companions. The
people, realising the sagacity and strength of will of the Bodhisatta, made him
their king.

The story was related in reference to the Janapadakalyanisutta (q.v.). The
monks said it must be very hard not to look at a janapadakalyani, but the
Buddha denied this and related the above story (Ja.i.393ff).

The Jataka seems also to have been called the Takkasilajataka (Ja.i.470).

Telovadajataka (Ja 246). Once the Bodhisatta was a Brahmin ascetic. He
came to a village for alms and was invited by a wealthy Brahmin who, after
having given him food with fish, tried to annoy him by saying that the fish had
been killed specially for him. The Bodhisatta said that he himself was entirely
free from blame.

The story was related in reference to Nigantha Nataputta who sneered
because the Buddha had consented to eat at the house of the general Stha. The
wealthy Brahmin is identified with Nataputta. Ja.ii.262f.

Tesakunajataka (Ja 521). Once upon a time, the king of Benares had no
heir, but finding three eggs in a nest — an owl’s, a mynah’s, and a parrot’s — he
brought them, and when they were hatched out, adopted the birds as his
children, giving them the names of Vessantara, Kundalini and Jambuka.
When they had grown up in the houses of the courtiers who had charge of them,

the king had them summoned one by one, and asked them for advice as to how a
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king should reign. Each admonished the king in eleven stanzas, and, at the
suggestion of the admiring populace, they were given respectively the ranks of
general, treasurer, and commander-in-chief. When the king died, the people
wished to make Jambuka king, but, having inscribed rules of righteousness on a
golden plate, he disappeared into the forest.

The story was related in reference to the admonitions delivered by the
Buddha to the king of Kosala. The king of the past was Ananda, Kundalini was
Uppalavanna, Vessantara, Sariputta and Jambuka the Bodhisatta (Ja.v.109-
25).

The verses uttered by Jambuka are often quoted, e.g., Ja.i.177; vi.94.
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Thusajataka (Ja 338). Once the Bodhisatta was a teacher in Takkasila, and
the heir to the throne of Benares was his student. Foreseeing danger to the
prince from his son, he taught the prince four stanzas to be repeated when his
son should be sixteen years old, at the evening meal, at the time of the great
levee, while ascending the palace roof, and in the royal chamber respectively.
The prince in due course became king, and, as had been foreseen by his teacher,
he was conspired against by his son, but saved his life by repeating the stanzas.
The son was cast into prison, and set free only after the king’s death.

The story was related in reference to Bimbisara’s great love for Ajatasattu,
though soothsayers had predicted that the latter would kill his father
(Ja.iii.121ff).
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Daddabhajataka (Ja 322). Once a timid hare lying at the foot of a vilva tree
heard a vilva fruit fall on a palm-leaf and, imagining that the world was
collapsing, started to run. Other animals, alarmed by the sight, ran also until all
the beasts of the forest were in headlong flight. The Bodhisatta, born as a lion,
heard their story and calmed their fears.

The story was related in reference to a question asked of the Buddha by some
monks, as to various austerities practised by ascetics. Ja.iii.74ff. The Jataka is
quoted at MN-a.i.313f.

Daddarajataka 01. (Ja 172). Once the Bodhisatta was a lion and dwelt with
his retinue in Rajataguha, while in a neighbouring cave lived a jackal. One day,
when the lions were roaring and playing about, the jackal tried to imitate them
and the lions became silent for very shame.

The story was told in reference to Kokalika who, trying to imitate the
eloquence of the learned monks of Manosila, failed miserably. The jackal is
identified with Kokalika. Ja.ii.65ff.

Daddarajataka 02. (Ja 304). Once the Bodhisatta was born among the Nagas
in Daddara pabbata. He was called Maha Daddara, his father being Stira
Daddara and his brother Cula Daddara. Cila Daddara was passionate and
cruel and teased the Naga maidens; the king wished to expel him, but he was
saved by Maha Daddara. But at last the king was very angry and sent them both
for three years to Benares. There the boys ill-treated them, but when Cila
Daddara tried to kill them his brother urged him to practise patience.

The story was related in reference to a choleric monk who is identified with
Cila Daddara. Ja.iii.15ff.

Dadhivahanajataka (Ja 186). Once four brothers of Kasi became ascetics in
the Himalaya. The eldest died and was born as Sakka; he visited the others, and
gave them, respectively, a magic razor-axe, which could be used as razor or axe;
a drum, one side of which drove away elephants, while the other made friends

of them; and a bowl from which a stream of curd flowed at its possessor’s will.
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In a beautiful island far away lived a wild boar who owned a gem which enabled
its possessor to travel through the air. A shipwrecked sailor from Kasi stole this
while the boar slept, and, with it, travelled to the Himalaya. There he saw the
ascetics, and, in exchange for the gem, obtained from them their magic
possessions, afterwards returning and killing them, so that he regained the gem.
He then went to Benares and took possession of the throne, becoming known as
King Dadhivahana, because he destroyed his enemies by drowning them in a
river of curds. In his garden grew a mango tree, sprung from a mango which had
floated down from Lake Kannamunda. He sent fruits from this tree as presents
to the neighbouring kings, but always pricked the mango stone with a thorn so
that it should not bear fruit. Once, an offended king sent to Dadhivahana a
gardener whom he had bribed to destroy the flavour of the mangoes. The king
gave him employment, but the gardener, by growing bitter creepers round the
mango tree, destroyed the flavour of the fruit. The Bodhisatta, who was the
king’s councillor, discovered the plot and had the creepers uprooted.

The story was related to illustrate the effects of evil association (Ja.ii.101-6).

Dabbhapupphajataka (Ja 400). There was once a jackal called Mayavi. His
wife had a longing to eat fresh fish, and while he was searching for it he saw
two otters, Anutiracari and Gambhiracari, disputing as to the division of a
rohita fish which they had caught between them. They appealed to Mayavi to
arbitrate, and he gave one the head, the other the tail, while he kept the middle
portion for himself!

The story was related in reference to Upananda, who is identified with the
jackal. Two old monks had received as a gift two coarse cloaks and one fine
blanket, and they appealed to him to divide the gifts. He gave them each a cloak
and kept the blanket for himself. Ja.iii.332ff; the story is quoted at
Dhp-a.iii.139ff.

Darimukhajataka (Ja 378). The Bodhisatta was once born as Brahmadatta,
son of the king of Magadha. He studied at Takkasila with his friend
Darimukha, son of the king’s Purohita. Once, while travelling, they came to

Benares and there, while resting in the king’s garden, Brahmadatta fell asleep
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and Darimukha, who perceived certain omens which foretold kingship for his
friend, left him, and having become a Pacceka Buddha, retired to
Nandamilaguha. Brahmadatta became king of Benares and, in his glory,
forgot Darimukha for many, many years. When fifty years had passed
Darimukha visited the king and preached to him on Renunciation. Later,
Brahmadatta also became an ascetic.

The story was related in reference to the Buddha’s Renunciation. Ja.iii.238-
46.

Dalhadhammajataka (Ja 409). Once the Bodhisatta was born as minister to
Dalhadhamma, king of Benares. The king possessed a she-elephant who was of
great service to him and whom he greatly honoured.

When she grew old, however, all her honours were withdrawn and she was
given to the king’s potter to drag his cow-dung cart. One day she saw the
Bodhisatta and fell at his feet. He interceded with the king on her behalf and all
her honours were restored.

The story was told in reference to Udana’s she-elephant Bhaddavatika (g.v.).
In her old age the king neglected her, but one day she complained to the
Buddha, who admonished the king on the duty of gratitude to those who had
once been of great service. The elephant was the same in both stories.
Ja.iii.384ff.

Dasannakajataka (Ja 401). Once the Bodhisatta was born as Senaka, a
Brahmin, counsellor to King Maddava of Benares. Maddava, seeing that his
chaplain’s son was yearning for his chief queen, gave her to him for a week. But
at the end of the week the queen ran away with the youth and the king became
ill with longing for her. Senaka thereupon arranged for a festival, in the course
of which the king was shown a man swallowing a sword. The king then asked
his counsellors, Ayura, Pukkusa and Senaka, if anything could be harder to do
than that. They, in turn, replied that to promise a gift, to make it, and having
made it, not to regret it, these acts were, in increasing degrees, far harder than
swallowing a sword made in Dasanna. The king, grasping the purport of their

answers, regained his self-composure.
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The story was told in reference to a monk who was tempted by his former
wife.

The king was identified with the monk, Ayura with Moggallana, and
Pukkusa with Sariputta (Ja.iii.336-41).

Dasabrahmanajataka (Ja 495). Once the Bodhisatta was born as Vidhura,
counsellor to Koravya of the Yudhitthila gotta, and king of Indapatta. The
king’s generosity was unparalleled, but he gained no satisfaction therefrom as all
the recipients of his gifts were wicked men. He therefore consulted with
Vidhura and, after having discussed with him the qualities of real virtue,
obtained, with Vidhura’s help, five hundred Pacceka Buddhas from the
Nandapabbata in Himava and entertained them for seven days.

The story was related in reference to the Asadisadana of Pasenadi.

Koravya is identified with Ananda. Ja.iv.360-8.

Dasarathajataka (Ja 461). Dasaratha, king of Benares, had three children,
Ramapandita, Lakkhana and Sita. On the death of his queen he took another
queen and had by her a son, Bharata. When Bharata was seven years old his
mother claimed the kingdom for him in accordance with a boon granted her by
the king. The king was horrified and fearing that she would harm his elder
children, sent them into the forest for twelve years, asking them to return after
his death. In the forest Rama lived the ascetic life while Lakkhana and Sita
provided him with food. Dasaratha died after nine years, and when the
ministers refused to recognise Bharata as king, he went into the forest in search
of Rama. Rama, however, refused to return until three more years had elapsed,
and on Bharata refusing to occupy the throne, Rama gave him his straw
slippers to be placed on the throne in his absence. When cases were heard, if the
decision given was wrong, the slippers would beat upon each other, but, if right,
they would lie quiet. After three years Rama returned and reigned from his
palace of Sucandaka for sixteen thousand years, with Sita as queen consort.

Dasaratha was Suddhodana, Bharata was Ananda, Lakkhana was

Sariputta, Sita was Rahulamata and Rama the Bodhisatta.
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The story was related to a man of Savatthi who greatly grieved at his
father’s death and neglected all his duties. Ja.iv.12330.

Dighiti Kosalajataka (Ja 371). Contains the latter part of the story of
Dighayu, son of Dighiti, who, remembering the advice of his father, forebore
from killing Brahmadatta when the occasion arose, and later benefited by this
action of his (Ja.iii.211f; cp. Vin.i.342ff; Ja.iii.487).

It is stated in the Jataka that the full story is given in the
Sanghabhedakajataka. No such story is, however, to be found, unless this is
another name for the Kosambijataka.

The story of Dighiti was related in reference to the quarrelsome monks of
Kosambi. Some of the stanzas found in the Jataka story are repeated in the
Upakkilesasutta (MN.ii.154).

Dipijataka (Ja 426). Goatherds once occupied an ascetic’s hut, and, on their
departure, left behind a she-goat who had strayed away. As she ran to join the
others, she saw a panther in the way; she showed great daring and tried to pacify
him with soft words, but all in vain, for he devoured her.

The story was related in reference to a she-goat whom Moggallana once saw
near his mountain hut. When she, however, saw a panther, she, with great

daring, jumped over his body and escaped. Ja.iii.479f.

Dutiyapalayijataka (Ja 230). The Bodhisatta was once king of Benares, and
the Gandhara king of Takkasila besieged his capital. The Bodhisatta appeared
before him and threatened to crush his forces, and the Gandhara king fled.

The story was told in reference to an ascetic who visited Jetavana in order to
argue with the Buddha; but on seeing the Buddha seated in the hall expounding
the Dhamma, his courage forsook him and he ran away with a crowd at his
heels. He is identified with the Gandhara king. (Ja.ii.219-21).

Dutiyamakkatajataka. See Dubhiyamakkatajataka (Ja 174) ??

Duddadajataka. v.I. Duddajataka, Dudadajataka (Ja 180). Once the

Bodhisatta was a Brahmin of Kasi and, after being educated in Takkasila,
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became an ascetic in the Himalaya. When he and his fellow ascetics visited
Benares for salt and seasoning, the people gathered together and gave them
food. The story was told in reference to two young men who made a collection
in Savatthi to feed the Buddha and his monks (Ja.ii.85f).

Dubbacajataka (Ja 116). The Bodhisatta was once a very skilled acrobat and
travelled about with his teacher who knew the dance of the four javelins. One
day the teacher, in a drunken fit of boasting, announced that he would do the
dance of the five javelins — which he did not know — and insisted on doing it
against the advice of the Bodhisatta. The result was that the boaster was impaled
on the fifth javelin (Ja.i.430f). For the introductory story see the Gijjhajataka
(Ja 42).

Dubbalakatthajataka (Ja 105). Once an elephant, caught in the Himalaya,
while being trained by the king’s trainers, broke away from his chains and
escaped to the mountains. There he lived in a constant state of terror until the
Bodhisatta, who was a tree-sprite, dispelled his fears.

The story was told in reference to a monk who was always in fear of death.

He is identified with the elephant. Ja.i.414-6.

Dummedhajataka 01. (Ja 50). The Bodhisatta was once born as
Brahmadatta, king of Benares. Seeing that his subjects were much given to
offering sacrifices to the gods in course of which animals were killed and other
sins committed, he made proclamation, soon after becoming king, that he had
made a vow to offer in sacrifice all those of his subjects who were addicted to
the Five Sins and walked upon the ten paths of unrighteousness. His ministers
were sent to look for such people, and the proclamation had the desired effect
(Ja.i.259f).

For the introductory story see the Maha Kanhajataka.

Dummedhajataka 02. (Ja 122). The Bodhisatta was once the state elephant
of the Magadha king of Rajagaha. When the king rode in procession, the
people had eyes only for the elephant, and the king, in envy, schemed to have

the elephant thrown down a precipice. The mahout discovering this, flew on the
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elephant’s back to Benares. The king of Benares welcomed them and, with their
help, obtained the sovereignty of all India.

The story was told in reference to Devadatta’s envy of people’s praise of the
Buddha. Devadatta is identified with the Magadha king, Sariputta with the
king of Benares and Ananda with the mahout. Ja.i.444f.

Durajanajataka (Ja 64). A young Brahmin student of Takkasila fell in love
with a woman and married her. She was very capricious and her husband
neglected his duties. The teacher instructed his student to take no notice of his
wife’s moods.

The story was related to a devout layman of Savatthi who had as wife a
capricious woman. She worried him so much that he neglected his visits to the

Buddha. The couple were identical in both stories. Ja.i.299-301.

Diutajataka 01. (Ja 260). Once the Bodhisatta was king of Benares. He was
very dainty as to food, and spent so much on it that he came to be known as
Bhojanasuddhika (Dainty-food). He always ate in a decorated pavilion in full
view of his people. One day, a greedy man seeing him eat and wishing to taste
the food, rushed up to him with clasped hands, saying that he was a messenger
(data), messengers having free access to the king. Approaching the table, he
snatched some food and thrust it into his mouth. The king’s attendants wished to
behead him, but the king invited him to share his meal, and, at the conclusion,
enquired as to his message. He said he was the messenger of Lust and of the
Belly, and told the king how great was the power of these two. The king was
pleased with him and gave him one thousand cows.

The story was told in reference to a greedy monk. Ja.ii.318-21.

Diutajataka 02. (Ja 478). The Bodhisatta was once a Brahmin of Kasi. He
studied at Takkasila, and wandered about begging for gold to pay his teacher.
He collected a few ounces, but on his way back he was forced to cross the
Ganges, and the gold fell into the river. He then thought out a plan and sat
fasting on the bank of the river, refusing to speak to anybody until the king of

Benares himself came. To him he told his story, pointing out that it would have
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been useless to tell the others, they being unable to help him. The king gave him
twice the original quantity of gold.
The story was related in reference to a discussion by the monks as to the

Buddha’s great resourcefulness. Ja.iv.224-8.

Devatapaiiha, Devatapaihajataka (Ja 350). Jataka 350 is called
Devatapafihajataka (Ja.iii.152), and the Commentary states that the story will
be explained in the Ummaggajataka. The Ummaggajataka contains a series of
questions asked of King Vedeha by the goddess who lived in his parasol,
because she wished to restore Mahosadha to the king’s favour. Vedeha inquired
of all his wise men, but they could find no answers, and, in the end, he was
compelled to send for Mahosadha. The questions, in the nature of riddles, were
put to him and he solved them all. vi.370f; the riddles with answers are found in
pp-376f.

Devadatta.* Son of the Sakiyan Suppabuddha (maternal uncle of the
Buddha) and his wife Amita. He had a sister Bhaddakaccana, who married
Prince Siddhattha. Devadatta’s wickedness and his hatred of the Bodhisatta are

illustrated in various Jatakas besides those already mentioned —e.g.,

° the Kakkara (Ja 209)

. the Kapi (Ja 250)

. the Kukkura (Ja 22)

) the Kurunga,

. the Kurungamiga (Ja 21)
° the Khandahala (Ja 542)

. the Godha (Ja 138)

. the Campeyya (Ja 506)

. the Cala Nandiya (Ja 222)
. the Chaddanta (Ja 514)

° the Tacchastikara (Ja 492)
. the Tayodhamma, (Ja 58)
. the Tittira,

. the Dummedha (Ja 50)

. the Dhammaddhaja (Ja 220)
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° the Dhonasakha (Ja 353)

. the Pandara (Ja 518)

. the Bhiiridatta (Ja 543)

° the Manicora (Ja 194)

. the Maha Ummagga (Ja 546)
. the Maha Kapi (Ja 407)

. the Maha Naradakassapa (Ja 544)
° the Maha Paduma (Ja 472)

° the Maha Silava (Ja 51)

° the Romaka (Ja 277)

. the Latukika (Ja 357)

. the Vanara (Ja 342)

) the Vanarinda (Ja 57)

) the Vessantara (Ja 547)

. the Saccankira (Ja 73)

. the Sattigumba (Ja 503)

. the Saliya (Ja 367)

. the Surhsumara (Ja 208)

. the Suvannakakkata (Ja 389).

In the Dhammajataka (Ja 457), Devadatta is spoken of as having been the
very incarnation of unrighteousness, adhamma. In several stories his craftiness is

emphasised —e.g.,
. as the jackal in the Sigalajataka (Ja 113),
. as the drunken sot in the Sigala (Ja 2) and also in the Manoja (Ja 397).

In the Kalabahujataka (Ja 329) he is represented as very envious, and his

falsehood and duplicity are emphasised in

. the Cetiya (Ja 422),
. the Kakkaru (Ja 326) and
. the Somanassa (Ja 505).

His ingratitude is illustrated in such stories as those of

. the Anta (Ja 259),
. the Amba (Ja 474),
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) the Asampadana (Ja 131),

° the Upahana (Ja 231),

. the Guttila (Ja 243),

. the Javasakuna (Ja 308),

. the Daibhiyamakkata (Ja 174),
. the Nigrodha (Ja 445),

. the Maha Kapi (Ja 407),

) the Ruru (Ja 482) and

° the Silavanagajatakas (Ja 72),

while others, such as

° the Apannaka (Ja 1),

. the Ubhatobhattha (Ja 139),
° the Kandagalaka (Ja 210),

) the Kasava (Ja 221),

) the Giridanta (Ja 184),

. the Jambuka (Ja 335),

° the Jambukhadaka (Ja 295),
° the Parantapa (Ja 416),

. the Lakkhana (Ja 11),

. the Vinilaka (Ja 160),

. the Virocana (Ja 143),

. the Viraka (Ja 204),

. the Sabbadatha (Ja 241),

. the Samuddavanija (Ja 466),
. the Sammodamana (Ja 33), speak of his folly and inefficiency.

Devadhammajataka (Ja 6). Once the Bodhisatta was born as Mahirsasa,
son of the king of Benares. His brother was Canda and his step-brother Suriya.
Suriya’s mother, having been granted a boon, claimed for him the kingdom.
Mahinsasa and Canda thereupon went into exile, but they were accompanied
by Suriya. Arrived in Himava, Mahirhsasa sent his two brothers to fetch water
from a pool. There, first Suriya and then Canda, were seized by a demon who
had been allowed by Vessavana to eat anyone entering the pond, provided he
did not know the Devadhamma. Mahirsasa then went himself to the pond, and

on being questioned by the demon, preached to him the Devadhamma — which
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is to shrink from sin. The demon was pleased, and offered to release one of his
victims. Mahirhsasa chose Suriya, and gave as his reason that he was afraid of
being blamed by others. Thereupon the demon gave up both his brothers and
showed the Bodhisatta great honour. The Bodhisatta converted him and he gave
up his evil ways.

The story was related in reference to a rich man of Savatthi who joined the
Sangha after his wife’s death. But he continued to enjoy all kinds of luxuries
until, arraigned before the Buddha, he pulled off his robes and stood only in his
waist-cloth. The Buddha told him it was not the first time he had had to show
him the error of his ways. He is identified with the water demon, Ananda with
Suriya, and Sariputta with Canda (Ja.i.126ff; Dhp a.iii.74-6).

The Naccajataka (Ja 32) was preached in reference to the same monk.
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Dhajavihethajataka (Ja 391). A wizard was wont to come at midnight in
order to corrupt the queen of Benares. She complained to the king and, at his
request, she set the mark on her hand with vermillion on his back. By day the
man was an ascetic, and when he found that he was discovered he fled through
the air. The king thereupon suspected all ascetics and ordered them all to leave
the kingdom. The king became a heretic. The Bodhisatta who was born as
Sakka, seeing all this, came to Benares with an old Pacceka Buddha and stood
close to the palace, showing him great reverence. When the king came out
Sakka revealed his identity, telling him that even the ruler of the gods honoured
pious men. The king saw his error and mended his ways.

The origin of the story is given in the Maha Kanhajataka (Ja 469). The king
is identified with Ananda. Ja.iii.303-7. More or less the same story is given at
greater length and with several variations in detail in both the Ciila
Harmsajataka (Ja 533) and the Maha Harmhsajataka (Ja 534).

Dhatarattha 05. The Bodhisatta born as king of the hamsas. He lived in
Cittakiita, at the head of ninety thousand hamsas geese. One day he was caught
in a snare on the lake Khema, set by the orders of King Bahuputtaka.
Dhatarattha’s friend, Sumukha, refused to leave him when he was caught. The
two friends melted the heart of the hunter when he came to take Dhatarattha,
and later they were brought before the king. Dhatarattha preached the Dhamma
to the king and to his queen, Khema, who longed to hear a hamsa preach
(Ja.iv.425ff; for details see the Harnsajataka (Ja 502)). Dhatarattha is often
referred to as a king surrounded by a splendid following, e.g., DN-a.i.40;
MN-a.ii.576; Ud-a.57, 412; Pv-a.171.

Dhammajataka (Ja 457). The Bodhisatta once became a Kamavacara-god,
named Dhamma, and Devadatta became Adhamma. On uposatha-days
Dhamma would appear among men and urge them to lead virtuous lives, while
Adhamma encouraged them in wickedness. One day, their two chariots meeting

in mid-air, they each claimed the right of way. But at the end of the argument
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Adhamma’s chariot fell headlong to earth, where he was swallowed up into hell.
The story was related in reference to Devadatta’s being swallowed up in Avici.
Ja.iv.100-4.

Dhammaddhajajataka 01. (Ja 220). The Bodhisatta was once born as
Dhammaddhaja, chaplain to Yasapani, king of Benares. One day the king’s
captain, Kalaka, who was wont to take bribes, gave a wrong decision in a case,
and the Bodhisatta, being appealed to, reheard the case and decided in the
plaintiff’s favour. The people applauded greatly and the king made him judge.
But Kalaka, wishing for an excuse to put Dhammaddhaja to death, persuaded
the king that he was getting too popular, and the king gave him various
impossible tasks. Dhammaddhaja, with the help of Sakka, performed them all.
One day the king ordered him to find a parkkeeper with four virtues, and once
again, with the aid of Sakka, the Bodhisatta discovered Chattapani, the king’s
barber. On being questioned, Chattapani told the king that he was free from
envy, drank no wine, had no strong desires, never gave way to anger; he then
related stories of his past lives, the experiences of which had made him renounce
these evils (for details see Chattapani 2). The king, at length, discovered
Kalaka’s perfidy and had him put to death.

The Jataka was related in reference to Devadatta’s attempts to kill the
Buddha. Devadatta is identified with Kalaka and Sariputta with Chattapani.
Ja.ii.186-96.

Dhammaddhajajataka 02. (Ja 384). The Bodhisatta was once born as leader
of a flock of birds on an island. Certain merchants of Benares started on a
voyage taking with them, to aid them on the way, a much travelled crow. The
ship was wrecked and the crow flew to the island. There he pretended to the
other birds that he was a holy person, practising austerities and living on air.
The birds, being deceived by him, left him in charge of their eggs and young
ones, which he proceeded to eat each day. One day the Bodhisatta kept watch
and thus discovered his villainy. The birds collected round the crow and pecked

him to death.
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The story was related in reference to a deceitful monk, who is identified with
the crow. Ja.iii.267-70.

Dhammapalajataka. See Ciilla Dhammapalajataka (Ja 358) and Maha
Dhammapalajataka (Ja 447).

Dhumakarijataka (Ja 413). Dhanafijaya, king of Indapattana, was wont to
neglect his old warriors and to show favour only to newcomers. The result was
that he once suffered defeat in a rebellion. On his return from the battle he
consulted his chaplain Vidhurapandita (the Bodhisatta), who told him of a
goatherd of yore, called Dhiimakari. Once, when Dhumakari was tending his
goats, a herd of golden deer came from the Himalaya, and he looked after them
and neglected his own goats. In the autumn the deer went back to the mountains
and he found that his goats had died of starvation.

The story was told to Pasenadi who, like Dhanafijaya, suffered a defeat, and
for the same reasons. Pasenadi sought the consolation of the Buddha, who told
him this ancient tale.

Dhanaiijaya is identified with Ananda and Dhumakari with Pasenadi.
Ja.iii.400ff.

Dhonasakhajataka (Ja 353). Once a prince of Benares, named
Brahmadatta, learned the arts from the Bodhisatta, then a teacher at
Takkasila. The teacher (Parasariya), having observed his character, warned
him against harshness and counselled him to be gentle. In due course,
Brahmadatta became king, and on the advice of his chaplain, Pingiya, went out
at the head of a large army and captured alive one thousand kings.

He could not, however, take Takkasila, and Pingiya suggested that a
sacrifice be offered, to take the form of blinding the captive kings and letting
their blood flow round the rampart. This was done; but when Brahmadatta
went to bathe, a Yakkha tore out his right eye, and, as be lay down, a sharp-
pointed bone, dropped by a vulture, blinded his left eye. He died in agony and
was born in hell.

The story was related in reference to Bodhirajakumara who blinded the
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architect of his palace (Kokanada), lest he should build another as grand.
Bodhi is identified with Brahmadatta and Devadatta with Pingiya
(Ja.iii.157.161).
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Nakulajataka (Ja 165). The Bodhisatta was once an ascetic in the Himalayas.
Near his walk lived a mongoose and a snake who were always quarrelling. He
preached to them the virtues of amity and dispelled their suspicions of each
other.

The story was related to two of Pasenadi’s officers, who were always
quarrelling. For details see the Uragajataka (Ja 154). The two noblemen are

identified with the two animals. Ja. ii. 52 ff.

Nakkhattajataka (Ja 49). Two parties, having arranged a marriage, fix a day
for it to take place. The bridegroom’s party consults their family ascetic who,
piqued at not having been asked before, declares that the chosen day is unlucky.
The bride’s families, after waiting a while, give their daughter to another. When
the first bridegroom comes later to claim her, he is charged with lack of
common courtesy and a wrangle ensues, which is settled by a wise man who
points out that all the trouble is due to the foolish habit of consulting stars.

The story is related in reference to two parties of Savatthi whose plans are
similarly thwarted by a naked ascetic. The characters in both stories are the
same, says the Buddha. Ja.i.257 ff.

Nangalisajataka (Ja 123). Once the Bodhisatta was a Brahmin teacher, and
among his five hundred pupils was a very foolish but devoted youth, who had a
knack of saying the wrong thing. Hoping to cure him, the Bodhisatta asked him
to report anything which he saw.

One day the youth saw a snake, and on being asked by the Bodhisatta how it
looked, he answered, “like the shaft of a plough” (nangalisa). The Bodhisatta
thought the simile good, but when it was used again about an elephant, a sugar
cane, molasses and even curds and milk, he realized that the boy was hopeless.
The story was told in reference to Laludayi, who never made an appropriate

remark. Laludayi is identified with the youth. Ja.i.446ff.

Nangutthajataka (Ja 144). Once the Bodhisatta was born in a Brahmin
family in the North Country, and on the day of his birth his parents lit for him a
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sacrificial fire. When he grew up, family life having no attractions for him, he
took the fire to a hermitage in the forest and there tended it. One day he was
given a cow in lieu of fee, sad, wishing to sacrifice it to the Lord of Fire, he left
it by the fire and went to the village in search of salt. When he returned he
found that thieves had eaten the cow, leaving only the hide and the tail.
Disgusted that the Lord of Fire could not even guard his own possessions, he put
out the fire and became a recluse.

The story was related in reference to a question as to whether the Ajivakas —
some of whom lived behind Jetavana — obtained any merit through the practice
of their difficult penances. Ja.i.493ff.

Naccajataka (Ja 32). When the world was yet young, a golden goose, who
had been elected king of the birds, had a lovely daughter, and to her he
promised the boon of being allowed to choose her own husband. When all the
birds were assembled, she gazed on them, and, by reason of his beautiful
colouring, chose the peacock. Overjoyed by his good fortune, the peacock spread
his feathers and began to dance, thus exposing himself, and feeling no shame.
The goose king was so shocked by this lack of modesty that he gave his daughter
to a young goose.

The story was related in reference to a monk who was charged before the
Buddha with possessing too many clothes. On being questioned by the Buddha,
he removed all his clothes and stood naked in the assembly. The people
expressed disgust at his behaviour, and he became a layman. He is identified
with the peacock of the story. Ja.i.206ff. The story is sculptured in Bharhut; see
Stiipa of Bharhut. Pl.xxvii. (11).

Nandajataka (Ja 39). The Bodhisatta was once born as a squire, and he had
as friend another squire who was old and whose young wife bore him a son. In
order that the son might not be deprived of his wealth, the old squire took his
slave Nanda into his confidence and buried the money, charging Nanda to
deliver it to his son after his death. The old man died and, at his mother’s
suggestion, the son asked Nanda to show him where the wealth was buried.

Nanda took him to the place in the forest, but as soon as he started digging, the
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thought of being able to get the money for himself so elated him that he started
abusing his master. The young man pretended not to hear, and said they would
go some other time. Several times the same thing happened, and at last the son
decided to consult his father’s friend, the Bodhisatta. The latter told him to note
where Nanda started digging, and then to dig there himself and so get the
treasure. This he did and found the money, which he made Nanda carry home.

The story was related in reference to a co resident of Sariputta. He was by
nature very modest, but when he went on tour the attentions he received made
him proud and insolent.

He is identified with Nanda of the Jataka. Ja.i.224ff.

Nandiyamigajataka (Ja 385). The Bodhisatta was once born as a deer named
Nandiya and looked after his parents. The king of Kosala was very fond of
hunting, and his subjects, that they might be left in peace, planned to drive deer
from the forest into a closed park where the king might hunt. Nandiya, seeing
the men come, left his parents in the thicket and joined the deer who were being
driven into the park so that his parents might not be seen. The deer agreed each
to take his turn in being killed by the king. The Bodhisatta stayed on even in
spite of a message brought by a Brahmin from his parents though he could have
escaped. But he wished to show his gratitude to the king who had supplied the
deer with food and drink. When his turn came to be killed, he appeared
fearlessly before the king, and by the power of his virtue the king’s bow refused
to shoot. The king thereupon realized Nandiya’s goodness and granted him a
boon. Nandiya asked for security for all living beings, and established the king
in the path of virtue.

The story was related in reference to a monk who was blamed for looking
after his parents. But the Buddha praised him.

The king of the story was Ananda, and the Brahmin who brought the

message was Sariputta. Ja.iii.270ff.

Nandivisalajataka (Ja 28). Once the Bodhisatta was born as a bull in
Gandhara and was named Nandivisala. When quite young, he was given to a

Brahmin, who fed him on delicacies and looked after him. When Nandi grew
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up, in order to show his gratitude to the Brahmin, he suggested that he should
draw one hundred carts for a wager. The Brahmin boasted to his friends and had
a wager with them. On the appointed day he loaded one hundred carts, lashed
them together, and having tied Nandivisala to the first, took his seat on the pole
and, flourishing his goad, shouted, “Now, you rascal, pull.” The bull, very
offended, would not stir, and the Brahmin lost his money. As he lay groaning in
bed, Nandivisala went to him and said that he should not have abused him. He
then asked him to wager two thousand, and said that this time he would win.
This the Brahmin did, and the next day, having tied one hundred carts together,
he yoked Nandivisala to the first and stroked his back saying, “Now then, my
fine fellow, pull.” With one heave, Nandivisala pulled the carts, and the last
stood where the first had been. Nandivisala’s master received many presents in
addition to the wager.

The story was related in reference to the taunts uttered by the Chabbaggiyas
against the virtuous monks.

Ananda was the Brahmin of the story (Ja.i.191ff.; the story is also given at
Vin.iv.5). It was also related in connection with the Yamakapatihariya.
Dhp-a.iii.213.

Nalapanajataka (Ja 20). The Bodhisatta is born as leader of a herd of
monkeys. He has given strict injunctions that none of his followers should eat or
drink in a strange place without his consent. One day the monkeys are very
thirsty and arrive at a lake in the forest, but will not drink until their leader
arrives. He examines the lake and discovers that it is haunted by an ogre. He
then provides all his followers with long reeds which, by the power of his virtue,
immediately become hollow throughout. Thenceforth all the reeds round that
lake are hollow, and the lake itself comes to be known as Nalakapana
pokkharani.

This is one of the four miracles which will endure throughout the kappa.

The story was related by the Buddha in the village of Nalakapana to explain
the hollowness of the canes which grew round the lake. The ogre in the story is
identified with Devadatta. Ja.i.170ff.
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Nalinikajataka. v.l. Nalinijataka (Ja 526). The Bodhisatta was once an
ascetic in Himava. A doe drank water in which his semen had fallen and
conceived a son, whom he adopted and named Isisinga.

Isisinga was a sage of such austerity that Sakka trembled at his power. In
order to destroy his virtue, Sakka caused a drought in Kasi, lasting three years.
When the inhabitants complained to the king, Sakka appeared before him and
suggested that if the king’s daughter, Nalinika, would seduce Isisinga and
destroy his virtue, rain would fall. Nalinika was, accordingly, sent to the
Himalaya and arrived in Isisinga’s hut dressed in the ascetic’s garb, when the
Bodhisatta was absent. Pretending to have been wounded by a bear, she played
on the simplicity of the guileless young man (much as Venus did on that of
Adonis). Through her seductions his virtue was overcome and his mystic
meditation broken off.

Delighted with the outcome of his plot, Sakka caused rain to fall on Kasi,
and Nalinika left the hermitage. When the Bodhisatta returned and heard of the
visit of the youthful ascetic and of all that followed, he admonished Isisinga and
warned him for the future. The story was told in reference to a monk who was
seduced by the wife of his worldly days. Isisinga is identified with the monk and
Nalinika with his wife. (Ja.v.193-209. It is probably a variation of the same story
which is found in Mahavastu Mvu.iii.143ff).

Nanacchandajataka (Ja 289). Once the Bodhisatta was king of Benares, and
while walking about the city in disguise, he fell one night into the hands of
drunken thieves. He pleaded poverty, gave them his robe and escaped. In the city
lived his father’s former chaplain who had been dismissed. He told his wife how,
as he watched the stars that night, he had seen the king fall into hostile hands
and then escape. The king heard all this in the course of his wanderings and the
following morning sent for his astrologers. They had not observed any such
thing in the stars. He dismissed them therefore, appointed the other in their
place, and gave him a boon. When the chaplain went home to consult his family
as to what boon he should beg, his wife, his son Chatta, and his slave Punna,
each wanted something different. He reported this to the king, who gave to each
what he had desired.
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The circumstances leading to the story are given in the Junhajataka (Ja 456).
The Brahmin is identified with Ananda. Ja.ii.426ff.

Namasiddhijataka (Ja 97). Once the Bodhisatta was a famous teacher of
Takkasila, and among his pupils was one named Papaka. He, wishing for a less
ill-omened name, consulted his teacher. The Bodhisatta suggested that Papaka
should travel and find a suitable name. He came back a wiser man, for he
discovered that “Jivakas” (Lively) died and that “Dhanapalis” (Wealth-
protector) grovelled in poverty, so a name had no relevance.

The story was related in reference to a monk called Papaka who wished to

change his name. The two are identical. Ja.i.401ff.

. Stha senapati in Vesali,

Nigrodhajataka (Ja 445). A king, named Magadha, once reigned in
Rajagaha. His son married a rich merchant’s daughter, but she, because she was
barren, lost favour. Thereupon she pretended to be with child, and when her
time drew near, she journeyed to her home with an old nurse who was in on the
secret. On the way she found a child deserted by its mother, and, greatly
rejoicing, she claimed it as her own. The child was the Bodhisatta and was called
Nigrodha. His father found for him two companions: Sakha, son of a merchant,
and Pottika, son of a tailor.

These three grew up together and were educated in Takkasila. In the course
of their travels, while his companions lay sleeping, Pottika heard a cock say that
whoever ate its fat would become king, the flesh of its body commander-in-
chief, and the flesh near its bones treasurer. Pottika killed the cock, gave to
Nigrodha the fat, to Sakha the flesh of the body, while he himself ate the flesh
near the bones. Immediately after, men, in search of a successor to the throne of
Benares chose Nigrodha, while the others accompanied him as commander-in-
chief and treasurer.

One day Nigrodha, wishing to have his parents near him, sent Pottika to
fetch them from Rajagaha. On the way back he called at Sakha’s house, but
Sakha, who had a grievance against him for having given the cock’s fat to
Nigrodha, insulted him. When Pottika reported this to Nigrodha, he wished to
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have Sakha killed, but Pottika intervened on his behalf.
The story was related in reference to Devadatta’s ingratitude. Sakha is
identified with Devadatta and Pottika with Ananda. Ja.iv.37ff.

Nigrodhamigajataka (Also called Nigrodhajataka) (Ja 12). Once the
Bodhisatta was born as king of the deer and was called Nigrodha. With him was
the leader of another herd, and he was called Sakha. There was an agreement
between these two leaders that, on alternate days, a deer from their herd should
offer itself to be killed by the king of Benares. One day the turn fell on a
pregnant doe of Sakha’s herd, and when she asked to be allowed to wait until
she had brought forth her young she was refused by Sakha. She then appealed to
Nigrodha, who took her turn on himself. Imnmunity was then granted to
Nigrodha, and when his act was reported to the king, he came in person to
enquire into the matter. On hearing the story, he was greatly moved, and
promised immunity both to Nigrodha and the doe. But Nigrodha was not
satisfied till the king promised immunity to all living beings. Later, on
discovering that the deer, taking advantage of this, were destroying men’s crops,
Nigrodha, gave orders to his herd to refrain from doing so.

The story was related in reference to the mother of Kumara Kassapa (g.v.).
She had joined the Sangha under Devadatta not knowing that she was pregnant.
On discovering her condition, Devadatta expelled her from the Sangha. She
appealed to the Buddha, who caused an enquiry to be held, and, having been
assured of her innocence, he restored her to all honour. When Kumara Kassapa
was seven years old he, too, was admitted to the Sangha.

Devadatta is identified with Sakha, Kumara Kassapa with the doe’s young
one, his mother with the doe, and the king with Ananda. Ja.i.145ff.;
Dhp-a.iii.148f.

The story is figured in the Bharhut Stipa (Cunningham: pl. xxv. (1) and xliii.

(2)). It is given in Maha Vastu (Mvu.i.359ff.) with several variations in detail.

Nidanakatha. The introductory chapter of the Jataka Commentary. It gives

the story of Gotama Buddha in three sections:
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. the Darenidana from the time of his birth, as Sumedha, up to his birth
in the Tusita world;

. the Avidirenidana from his death in Tusita and his birth as
Siddhattha, son of Suddhodana, up to his Awakening;

. and the Santikenidana, which contains his story up to the dedication

of Jetavana by Anathapindika. Ja.i.1-94.

Nimijataka (Ja 541). Once the Bodhisatta was born as the son of the king of
Mithila, in the Videha country. He was a rebirth of Makhadeva, who came
down among men from the Brahma world in order to bring the number of his
family, who renounced the world, up to eighty-four thousand. And because the
boy was born to round off the family, like the hoop of a chariot, he was called
Nemi (“hoop”).

On his father’s renunciation, he came to the throne and engaged himself and
all his subjects in righteousness and generosity. Once, when doubt arose in his
mind as to which was more fruitful — holy life or giving alms — Sakka himself
appeared before him to answer and encourage him. His fame spread to
Tavatirhsa, and when the gods desired to see him, Sakka sent his chariot, with
Matali, to fetch him. On the way to Tavatirmsa, Matali showed the king various
hells and heavens and the palaces of various gods and goddesses. Arriving at the
Sudhamma Hall, Nimi discoursed to the assembled gods. After staying in
Tavatirhsa for seven days, he returned to Mithila to tell his subjects what he
had seen.

When, later, his barber told him of the appearance of the first white hair on
his head, he, like all his predecessors, handed over the throne to his son and
became an ascetic. His son, Kalarajanaka, was the last of the eighty-four
thousand kings of Makhadeva’s dynasty.

The story was told by the Buddha when he visited Mithila. He smiled when
he came to the site of Makhadeva’s palace, and when asked why he smiled he
related the Jataka.

Anuruddha is identified with Sakka and Ananda with Matali (Ja.vi.95-
129).

This story forms the basis of the Makhadevasutta and is included in the
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Cariyapitaka. MN.ii.74ff. Cp.i.6; Cp-a.42ff. In Dpv.iii.35 the king is called

Nemiya.

Nerujataka (Ja 379). Once, the Bodhisatta was a golden goose living on
Cittakiita with his brother. One day, while flying homewards, they saw Mount
Neru and settled down there. All the birds there looked golden by virtue of the
lustre of the mountain, and no one paid honour to the Bodhisatta and his
brother; so they flew away.

The story was related in reference to a monk of a frontier village. At first he
was honoured by the people who, however, later, transferred their favours
elsewhere. But the monk, though very unhappy, contrived to stay on. When the
Buddha heard of this, he rebuked the monk for remaining where he was not

appreciated. Ja.iii.246ff.
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Paificagarujataka (Bhirukajataka) (Ja 132). The Bodhisatta was once the
youngest of the hundred sons of Brahmadatta, king of Benares. He had, as far
as could be seen, no chance of being king, but on seeking the counsel of a
Pacceka Buddha and following his advice, he became king on his father’s
death. For details reference is invited to the “Takkasilajataka,” this evidently
being another name for the Telapattajataka (q.v.).

This Jataka was related in reference to the attempts made by Mara’s

daughters to tempt the Buddha as he sat under the Ajapala nigrodha. Ja.i.469ff.

Paiicapanditajataka, also called Painicapanditapainha and Panditapainha
(Ja 508). The name given to a section of the Maha Ummaggajataka, which
deals with the plot of Senaka, Pukkusa, Kavinda and Devinda, to have
Mahosadha killed by informing the king that Mahosadha had a guilty secret
which he did not desire anyone to know of. But Mahosadha learnt their secrets

and defeated their intentions. Ja.iv.473; v.81; vi.379, 389.

Paficavudhajataka (Ja 55). The Bodhisatta born as king of Benares. He was
the son of Brahmadatta, and was named Paficavudhakumara because eight
hundred Brahmins prophesied that he would win glory through prowess in arms.
He studied in Takkasila, and, at the end of his course, his teacher gave him a set
of five weapons. On the way home he had a conflict with an ogre named
Silesaloma, against whom his weapons were of no avail, as they could not
penetrate the ogre’s hair. But he fought on, and the ogre, marvelling at his
courage and his fearlessness, set him free. He thereupon preached to the ogre
and converted him. Paficavudha later became king of Benares. Ja.i.272ff.

The ogre is identified with Angulimala. The story was related in reference to

a monk who had renounced all effort. Ja.i.272ff.

Paiicuposathajataka (Ja 490). Once four animals — a wood pigeon, a snake, a
jackal, and a bear — lived on friendly terms with the Bodhisatta, who was an
ascetic, and, with him as their teacher, they all kept the uposatha to rid

themselves of their sins and desires. The pigeon had yearned too much after his
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mate, who was killed by a hawk; the snake had killed a bull, which trod on it;
the jackal had lost his hair by clinging too long to an elephant’s corpse; the bear
had received many blows when he visited a village for food; while the ascetic
himself had been proud until visited by a Pacceka Buddha, who pointed out to
him the folly of pride.

Anuruddha was the pigeon, Kassapa the bear, Moggallana the jackal, and
Sariputta the snake.

The Jataka was related to five hundred upasakas to encourage them to keep
the fast days. Ja.iv.325ff.

Panfajataka. See Paniyajataka (Ja 459)

Pandarajataka (Ja 518). A ship was once wrecked in mid-ocean and only a
man called Karambiya survived. He was cast upon an island, where he
wandered about naked and destitute. The people thought he was an ascetic and
built him a hermitage. Among his followers were a Garuda king, and also a
Naga king named Pandara (or Pandaraka). One day, at the instigation of the
Garuda, the ascetic wheedled out of Pandara the secret of how the Nagas
prevented themselves from being carried off by the Garudas. They swallowed
large stones, thus making themselves very heavy. If the Garudas seized them by
their tails, they would have to disgorge the stones and could easily be carried
off. Karambiya betrayed this secret to the Garuda king who, thereupon, seized
Pandara in the right way and carried him away. Pandara begged for mercy,
and the Garuda set him free, warning him never again to tell his secret.
Thereafter the Garuda and Pandara lived as friends. Pandara cursed
Karambiya and his head split in seven pieces.

The story was related in reference to the wickedness of Devadatta, who is
identified with Karambiya. Pandara was Sariputta and the Garuda the
Bodhisatta. Ja.v.75ff.; vi.177.

Pannikajataka (Ja 102). A greengrocer of Benares had a pretty daughter
who was always laughing. Before agreeing to give her in marriage, her father

wished to test her virtue, lest she should bring disgrace on his name. He took her
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into the forest and whispered to her words of love. When she expressed her
horror, he was convinced of her innocence and agreed to the marriage. The
Bodhisatta was a Treesprite and witnessed the incident. The story was related to
a greengrocer in Savatthi who treated his daughter in a similar way. He later
visited the Buddha and told him the story. The characters were identical in both

cases. Ja.i.411f.

Padakusalamanavajataka (Ja 432). Once the queen of a Benares king,
having sworn a false oath, became a horse-faced Yakkha. She served
Vessavana for three years and was given leave to eat people within a certain
range. One day she caught a rich and handsome Brahmin, and, falling in love
with him, made him her husband. When she went out she shut him up, lest he
should escape. The Bodhisatta was born as their son, and, on learning his father’s
story, discovered from the Yakkha how far her power extended, and then
escaped with his father. The Yakkha followed, but they were outside her
territory and could not be persuaded to return. She gave her son a charm
enabling him to trace the footsteps of any person, even after the lapse of twelve
years. On the strength of his charm, the lad entered the service of the king of
Benares. One day, the king and his chaplain, wishing to test him, stole some
treasure, took it away by devious paths, and hid it in a tank. The youth
recovered it quite easily, tracing their footsteps even in the air. The king wished
the names of the thieves to be divulged, but this the boy would not do. But he
related to the king various stories, showing that he knew the real culprits. The
king, however, insisted on the thieves being denounced, and when the boy
revealed their names, the assembled populace murdered the king and his
chaplain and crowned the Bodhisatta as king.

The story was related in reference to a seven year old boy of Savattht who
could recognize footsteps. His father put him through a severe test, and then
went to the Buddha, where the boy found him. When the Buddha heard the story
he revealed that of the past. The father of the story of the past is identified with
Maha Kassapa. Ja.iii.501-14.
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Padumajataka (Ja 261). The Bodhisatta was once the son of a rich merchant
in Benares. In the town was a tank tended by a leper who had lost his nose. One
feast day the Bodhisatta with his two brothers went to the tank to fetch some
lotuses. The brothers tried to flatter the leper, thereby making him angry, but
the Bodhisatta, being honest, was given a whole bunch of lotuses.

The story was related in reference to Ananda. Some monks once wandered
all over the lotus street to find some lotuses to offer at the Anandabodhi (g.v.).
But they found none, and Ananda, hearing of it, went himself to the lotus street
and returned with many handfuls of blue lotuses. The incident was reported to
the Buddha who related the story of the Jataka. Ja.ii.321ff.

Pabbatiipattharajataka (Ja 195). Once, Brahmadatta, king of Benares,
discovered one of his courtiers intriguing in his harem. But being fond both of
the man and the woman concerned, he asked advice of his counselor, the
Bodhisatta, in a riddle that a pretty lake at the foot of a hill was being used by a
jackal, while the lion lay quiet through it all. The counsellor’s answer was that
all creatures drink at will of a mighty river, yet the river is a river for all that.
The king understood the answer and advised both those concerned.

The story was related to the king of Kosala who had detected a similar

happening in his court. Ja.ii.125ff.

Parantapajataka (Ja 416). The Bodhisatta was once born as the son of the
king of Benares. He came to understand the speech of animals, and thus learned
from a she-jackal whom he had offended that a hostile king with whom he
would have to fight would march on to the city. His father bore him no love, and
sent him to fight this king when he arrived. But all the citizens followed the
prince, and his father, very alarmed, retired into the forest with his queen, his
chaplain, and a servant named Parantapa, and lived in a hut. When the king
and the chaplain went for fruit, the queen, though with child by the king, sinned
with Parantapa and instigated him to kill the king while on his way to bathe in
the river. The chaplain watched this deed but said nothing, and on his return
feigned to have been suddenly blinded by a snake’s breath. The queen bore a

son, and when he was sixteen, the chaplain told him of what had happened and
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taught him the use of a sword. Soon after, the boy killed Parantapa and
returned with his mother and the chaplain to Benares, where the Bodhisatta
made him his viceroy.

The story was told in reference to Devadatta’s attempts to kill the Buddha.
Devadatta is identified with the old king. Ja.iii.415-21.

Parosatajataka (Ja 101). This story is analogous in all respects to the

Parosahassajataka (Ja 99, g.v.).

Parosahassajataka (Ja 99). Once the Bodhisatta was an ascetic in the
Himalaya, leader of five hundred ascetics. His chief disciple was away at the
time of the Bodhisatta’s death, and when his other disciples asked him, just
before his death, what excellence he had won, he answered “Nothing,” meaning,
“insight into the nothingness of things.” But they did not understand, and
therefore neglected to pay him the customary honours at his cremation. When
the chief disciple returned and heard of this, he tried to explain matters to them,
but they would not hearken until the Bodhisatta himself appeared from the
Brahma-world and convinced them of their folly. “Far better than a thousand
fools,” he said, “is one who, hearing, understands.”

The story was told in reference to Sariputta’s great wisdom. He is identified
with the chief disciple (Ja.i.406ff). See also Sarabhangajataka (Ja 522).

Palayijataka (Ja 229). Once the Bodhisatta was king of Takkasila.
Brahmadatta, king of Benares, marched on his city with a large army, hoping
to capture it; but on seeing the towers on the city gates, he took fright and fled.

The story was told in reference to a mendicant who loved arguing. He could
find no one to contradict him until he came to Savatthi, where was the Buddha.
Forthwith he set off for Jetavana; but on seeing the gate towers, he fled
(Ja.ii.216ff). See also Dutiyapalayijataka (Ja 230).

Palasajataka 01. (Ja 307). Once a poor Brahmin paid great honour to a judas
tree (palasa), hoping thereby to get some benefit. One day, the tree sprite
appeared before him in disguise and asked why he honoured the tree. Pleased

with his answer, the sprite revealed his identity and helped the Brahmin to
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obtain the treasure which lay buried beneath the tree. The story was related to
Ananda as he stood weeping, leaning against the lintel, when the Buddha lay
dying. The Buddha sent for him and told him not to grieve as his services to the
Buddha would not be fruitless. Ananda is identified with the poor Brahmin.
Ja.iii.23ff.

Palasajataka 02. (Ja 370). Once the Bodhisatta was a golden goose living in
Cittakiita. On his way to and fro from the Himalaya, he rested on a palasa tree
and a friendship sprang up between him and the tree-sprite. One day a bird
dropped a banyan seed in the fork of the palasa-tree from which a sapling
sprang. The goose advised the sprite to destroy it, but he paid no heed, and by
and by the banyan grew up and destroyed the palasa.

The story was related by the Buddha to the monks in order to illustrate that

sins should be uprooted however small they may be. Ja.iii.208ff.

Parhsukiilladhovanajataka. The Sumangalavilasini (DN a.i.130) mentions a
Jataka by this name, together with the Vessantarajataka, and says that the
earth trembled at the preaching of these Jatakas. This is a misunderstanding by
Malalasekera. The passage he refers to does not specify this is a Jataka, but
simply mentions, “the washing of the rag-robes” (pamsukiiladhovane). Also
mentioned in the same passage is “the acceptance of the rag-robes”

(pamsukiilagahane).

Padaijalijataka (Ja 247). Brahmadatta, king of Benares, had a son
Padaiijali, who was an idle loafer. When the king died, the courtiers, headed by
the Bodhisatta who was the chaplain, went to test him. At everything the boy
sneered with a superior air, whether it were right or wrong; and the Bodhisatta
was made king in his stead.

The story was related in reference to Laluday1, who once curled his lip in
scorn when the two chief disciples were praised. Laludayf is identified with
Padafijali. Ja.ii.263f.

Paniyajataka (Ja 459). The story of how six persons became Pacceka

Buddhas by feeling remorse for sins committed and by developing supernatural
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insight. The Jataka derives its name from the first of these, who was a villager
of Kasi. He went with his friend into the fields, each carrying a flask of water.
From time to time they drank, but the first drank out of the other’s flask,
wishing to save the water in his own. In the evening remorse seized him, and as
he stood reflecting on his wickedness he became a Pacceka Buddha.

The Pacceka Buddhas met at Nandamiilapabbhara and together visited the
king of Benares who was the Bodhisatta. On hearing their stories he renounced
the world, and, in spite of the efforts of his consort to stop him, became an
ascetic.

The story was related in reference to five hundred householders of Savatthi
who became monks. They lived in the monastery but indulged in thoughts of sin.
The Buddha sent Ananda to summon them, and admonished them saying that no
matter how small a sin it was, it must be checked (Ja.iv.113ff). The queen

consort of the story was Rahulamata.
Parapatajataka. See Romakajataka.

Pithajataka (Ja 337). The Bodhisatta was once an ascetic in the Himalaya.
One day, having gone to Benares for salt and vinegar, he entered the city for
alms and went to the house of a merchant with a reputation for piety. But the
merchant was away at the court, and as the ascetic saw no one in the house, he
turned and went away. On the way he was met by the merchant, who apologised
for his absence and invited him to return to his house.

The story was told to a monk, who, on joining the Sangha, inquired who
looked after the monks. On being told that Anathapindika and Visakha did so,
he went to their houses very early the next day. It was so early that no one
attended to him. When he returned later it was too late and the food had all

gone. Thereupon he started abusing the two families. Ja.iii.118 ff.

Pucimandajataka (Ja 311). Once the Bodhisatta was the sprite of a nimba
tree in a cemetery, and one day, when a robber with stolen goods came in front
of the tree, he drove him off, lest he should be discovered and impaled on a

stake from the tree. When the king’s officials came to find the robber, he had
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disappeared, and they went away. Nearby was a Bodhi tree whose sprite was
Sariputta.

The story was related to Moggallana, who saw a man lurking near his cell,
and, feeling suspicious, drove him away. Later, his suspicions were confirmed by

the arrival of the king’s men. Ja.iii.33 ff.

Putadusakajataka (Ja 280). The Bodhisatta was once a householder, and one
day, on going to the park, he saw the gardener picking large leaves and
throwing them on the ground for pottles, and the chief monkey who lived in the
park destroying them as they fell. The monkey, on being questioned, said it was
his nature to destroy these things; thereupon the Bodhisatta drove him away.

The story was related in reference to the young son of a gardener of
Savatthi. The owner of the garden invited the monks to his park, and there they
saw the gardener picking leaves for pottles and his son tearing them up. The

monkey is identified with the boy. Ja.ii.390 ff.

Putabhattajataka (Ja 223). Brahmadatta, king of Benares, had a son whom
he feared, so he sent the son away with his wife, and these two lived in a village
in Kasi. When the king died they returned to Benares and on the way someone
gave the prince a bowl of food asking him to share it with his wife; but he ate it
all, and even when he became king and she his queen, he showed her very little
honour. The Bodhisatta, who was the king’s counsellor, perceiving this, asked
the queen to speak to the king about his neglect of her. The king confessed his
fault, and thereafter showed the queen great honour.

The story was related to a landowner of Savatthi who once went with his
wife into the country to collect a debt. On the way back, when they were
famishing, someone gave a meal to be shared by them. But the man, deceiving
his wife, sent her on ahead and ate the food himself. The wife, on visiting the
Buddha, spoke to him of this. The two couples were identical. Ja.ii.202ff. Cp.
Godhajataka.

Punnakajataka. Another name for the Vidhurapanditajataka (Ja 545).
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Punnanadijataka (Ja 214). The Bodhisatta was once chaplain at the court of
Brahmadatta, king of Benares. But the king, listening to his enemies, sent the
Bodhisatta away from the court, and he dwelt in a village of Kasi. Later, the
king, remembering his chaplain’s goodness, composed a verse, wrote it on a leaf,
and sent it to him, together with cooked crow’s flesh. The Bodhisatta understood
the message and returned to the court.

The story was related in reference to the great wisdom of the Buddha.
Ananda is identified with the king (Ja.ii.173-5). The Jataka derives its name

from the first two words of the verse composed by the king.

Punnapatijataka (Ja 53). The Bodhisatta was once Treasurer of Benares,
and some rogues, wishing to rob him of his money, conspired together and
drugged some liquor, which they offered him as he was on his way to the palace.
The Treasurer suspected them, and promised to join them on his way back from
the palace. But on his return the vessels which contained the liquor were still
quite full; he therefore charged the men with the intent to poison him, or they
would have drunk some of the liquor during his absence. They then ran away.

The story was told to Anathapindika, who had a similar experience. But in
this case he was returning from the palace, and challenged the rogues to taste

their own liquor first. Ja.i.268 ff.

Patimarhsajataka (Ja 437). Once, on the slopes of the Himalaya, lived a
jackal called Paitimarasa with his mate Veni. Near by dwelt a flock of wild
goats. Putimamsa formed a device for killing the goats one by one and eating
their flesh, till only a she-goat, called Melamata, was left. Wishing to devour
her as well, Putimarnsa suggested to VenI that he should pretend to be dead and
that Veni should then entice Melamata into the cave by asking her to assist in
the funeral rites. But the goat was wise and observant and discovered the ruse.
Veni went to her later and saying that Piitimarmsa had recovered consciousness
at the very sight of her, invited her to join them in a feast to celebrate his
recovery. Melamata, agreed, saying that she would bring with her a large escort
of her friends, fierce dogs, including Maliya, Pingiya, Caturakkha and

Jambuka, in order that the celebration might be a great one. At this suggestion
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Pitimarisa and Veni fled from their cave, taking refuge elsewhere.
The story was told to the monks in order to impress on them the necessity for

keeping guard over their senses. Ja.iii.532ff.

Phandanajataka (Ja 475). A lion acquired the habit of going to lie under a
phandana-tree, but one day a branch fell on his shoulder and hurt him. The lion
thereupon conceived an enmity against the tree, and when a carpenter came in
search of wood for a cartwheel, suggested to him that he should cut down that
very tree as the wood would be excellent for his purpose. The deity of the tree,
discovering this, appeared before the carpenter and told him that if he placed
four inches of the hide of a lion on the rim of his wheel its value would be
greatly enhanced.

The carpenter, adopting both suggestions, killed the lion and cut down the
tree (Ja.iv.207ff). This was one of the stories related by the Buddha in the course
of the quarrel between the Sakiyans and the Koliyans. Snp a.i.358.

Phalajataka (Ja 54). The Bodhisatta was once a caravan leader, and, while
travelling along a road which led through a forest, advised his followers to eat
neither fruit, flower nor leaf, without first obtaining his leave. Near a village, on
the outskirts of the forest, grew a kimpakka-tree, which, in every respect,
resembled a mango tree. Some of the men ate of it, and their leader, when he
knew this, gave them medicine which cured them. The next day the villagers
rushed up to the tree hoping to find all the members of the caravan dead, like
those of former caravans, leaving the villagers to rob their goods. They were
amazed on finding these men alive.

The story was told in reference to a gardener employed by a squire in
Savatthi. He took some monks round the garden and was amazed to find that

they could tell the condition of a mango by looking at the tree. Ja.i.270 ff.
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B.

Bakajataka 01. (Ja 38). A crane, living near a pond, where the water dried-
up in summer, offered to carry the fish to a distant pond where water was
plentiful. The fish, very suspicious, sent one of their numbers with the crane to
verify his words, and when he returned with a favourable report, they accepted
the crane’s offer. One by one the fish were carried off and eaten by the crane,
till only a crab was left. The wily crab agreed to go too, but he clung round the
crane’s neck while being carried along and cut off his head with his pincers
when he discovered the crane’s intentions.

The story was told in reference to a monk of Jetavana who was a clever robe
maker. He could make robes of rags, which he dyed so skilfully that they looked
new and costly. Visiting monks, on seeing them, would exchange their new
robes for his old ones and not discover their folly till later. A similar robe maker
lived in a hamlet at some distance from Jetavana, who, hearing of the Jetavana
monk succeeded in cheating him. The monk was the crane and the hamlet

dweller the crab of the story. Ja.i.220 ff.

Bakajataka 02. (Ja 236). The Bodhisatta was once the leader of a large shoal
of fish. A crane, who wished to eat them, stood on the bank of the pond with
outstretched wings, gazing vacantly into space. The fish were impressed by his
pious demeanour, but were warned against him by the Bodhisatta.

The story was told in reference to a hypocrite who is identified with the

crane. Ja.ii.233f.

Bakabrahmajataka (Ja 405). Relates the story of the Buddha’s visit to
Bakabrahma and the incidents mentioned regarding Baka’s previous birth as
Kesava. Ja.iii.358 ff.

Bandhanamokkhajataka (Ja 120). The Bodhisatta was once chaplain to
King Brahmadatta. While the king was absent, quelling a frontier rebellion, his
queen sinned with all the messengers sent by the king to inquire after her
welfare. On the day of the king’s return, the chaplain, while decorating the

palace, entered the queen’s apartments, and she asked him to satisfy her lust.
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When he refused the queen (feigning illness) charged him with having ill-
treated her. Thereupon the king ordered that the chaplain be beheaded, but the
latter begged to be brought before the king, where he protested his innocence
and proved, by the testimony of the king’s messengers, the queen’s wickedness.
The king wished to put to death the queen and all the messengers, but the
chaplain interceded on their behalf and they were pardoned. He himself retired
to the Himalaya, where he became an ascetic.

The story was told in reference to the attempt of Cifica to bring calumny
upon the Buddha. The queen is identified with Cifica and the king with Ananda.
Ja.i.437ff.

Bandhanagarajataka (Ja 201). The Bodhisatta was once born in a poor
family and supported his mother. Having provided him with a wife, much
against his will, she died soon after. When his wife was with child, he wished to
go away and became an ascetic, but his wife persuaded him to stay. On her
second conception he ran away and, becoming an ascetic, rejoiced in his
freedom from the bonds of wife and family.

The story was related when some monks reported to the Buddha that a gang
of thieves had been taken captive by Pasenadi and put in chains. No chains were
stronger than those of passion, said the Buddha.

Ja.i.139ff.; cp. Bandhanasutta (2); the verses given in the Jataka are also

found there.

Babbujataka (Ja 137). There was once a rich merchant of Kasi who amassed
forty crores of gold. His wife died and, because of her love of money, was
reborn as a mouse dwelling over the family treasure. In due course the rest of
the family died and the village was deserted. The Bodhisatta was a stone cutter,
working a quarry near the mouse’s residence. She, liking him, brought him one
day a coin, suggesting that, with a part of it, he should buy her some meat. The
Bodhisatta agreed, and this continued for some time. One day the mouse was
caught by a cat, but she obtained her release by promising him some of her food.
She was later caught by three other cats, but was let free on the same terms. The

mouse thus had only one fifth of her food and grew very thin. The Bodhisatta
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noticed this, and when she told him the reason, he put her inside a crystal box
and suggested that when the cats came she should refuse to have anything to do
with them. The first cat arrived and, on being reviled by the mouse, jumped on
the crystal box and was crushed to death. The same fate overtook the other cats.
The mouse thus became free, and in gratitude to the Bodhisatta, showed him all
the treasure.

The story was told in reference to Kana (g.v.), who lost her husband owing to

four monks. The monks were the cats and Kana the mouse. Ja.i.477-80.

Bahubhanijataka. Evidently another name (given in Dhp a.iv.92) for the
Kacchapajataka (Ja 215).

Baverujataka (Ja 339). Once some merchants sailed from Baranasi to
Baveru (Babylon) with a crow on board to help them in finding land. There
were then no birds in Baveru, and the people, marvelling at the sight, bought the
bird, after much bargaining, for one hundred pieces and paid it great honour.

On another voyage, the same merchants brought with them a peacock (the
Bodhisatta), and this bird, after much show of reluctance on the part of the
merchants, was sold to the people of Baveru for one thousand pieces. From the
time of the arrival of the more beautiful peacock, the crow was entirely
neglected and flew away on to a refuse heap.

The story was told in reference to the fact that from the time the Buddha

appeared in the world, the heretics lost all their glory. Ja.iii.126ff.; cp. Ud.vi.10.

Bahiyajataka (Ja 108). Once Brahmadatta, king of Benares, saw from his
window a fat and badly dressed woman relieving nature modestly and decently
as she passed the courtyard of the palace when pressing need came upon her.
The king was pleased with her quickness and decency, and having sent for her
made her his chief queen. Their son became a Cakkavatti.

The story was told in reference to the fat wife of a Licchavi prince. The
monks expressed surprise that he should love her, but the Buddha pointed out
that she was healthy and cleanly in her house (Ja.i.420 ff).

In the course of the Jataka, the woman is referred to as a bahiya, which the
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scholiast explains by bahijanapadavast one who dwells in an outside country.

Bahiya here, therefore, probably means “rustic.”

Bilarajataka (Ja 128). The Bodhisatta was once born as a big rat, leader of a
troop of rats. A roving jackal, wishing to eat them, took up his stand near their
home, poised on one leg, feigning great holiness. Impressed by his austerities,
the Bodhisatta and his troop worshipped him, and each day the jackal ate the rat
which was hindmost when they turned to leave him. Seeing their number
diminish, the Bodhisatta suspected the reason, and one day he himself came last,
behind the others. When the jackal pounced on him, he sprang at his throat and
killed him, the other rats eating the body.

The story was told in reference to a monk who was a hypocrite. Ja.i.460f.

Bilarikosiyajataka (Ja 450). The Bodhisatta was once a rich merchant of
Benares who built an almonry and distributed much alms. On his deathbed, he
asked his son to continue with the alms, and, after death, he was reborn as
Sakka. His son followed him and became the god Canda. His son Suriya,
Suriya’s son Matali, and Matali’s son Paficasikha, all followed in the same
path. But the sixth of the line, Bilarikosiya, became a miser and burnt the
almonry. Sakka and the others then came separately, in the guise of Brahmins,
to visit him and to ask for alms. Kosiya refused their request until each one
uttered a little verse, when he was asked to enter and receive a small gift.
Kosiya asked the servant to give each a little unhusked rice. This was refused,
and in the end he was obliged to give the Brahmins cooked rice, meant for cows.
Each swallowed a mouthful, but then let it stick in his throat and lay down as if
dead. Kosiya, very frightened, had a meal prepared, which he put into their
bowls, and then, calling in the passers-by, asked them to note how the Brahmins,
in their greed, had eaten too much and died. But the Brahmins arose, spat out
the rice, and publicly shamed Kosiya by showing up his miserliness and the
manner in which he had disgraced his ancestors. Then each revealed his identity
and departed. Bilarikosiya mended his ways and became most generous.

The story was related to a monk reputed for his great generosity; he would

not even drink a cup of water without sharing it. The monk is identified with
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Bilarikosiya, and the Buddha related the story in order to show how he had
changed his ways. Sariputta was Canda, Moggallana was Suriya, Kassapa was

Matali and Ananda was Paficasikha. Ja.iv.62-9.

Bodhisatta. The name given to a being who aspires to Bodhi or Awakening.
The Commentaries (e.g., DN-a.ii.427) define the word thus: Bodhisatto ti
panditasatto bujjhanakasatto; bodhisankhatesu va catusu maggesu asatto
laggamanaso ti Bodhisatto (Bodhisatta means ‘one attached to wisdom,’ ‘a being
intent on Awakening,” or ‘one whose mind is inclined toward and attached to the
four paths designated as Awakening.’) See also AN a.i.453. For a discussion of
the meaning of the word see Har Dayal: The Bodhisattva Doctrine, pp.4ff.

The word can therefore be used in reference to all those who seek Nibbana,
including Buddhas, Pacceka Buddhas, and the disciples of Buddhas (Buddha-
paccekabuddha-Buddhasavaka), but is commonly used only of those beings who
seek to become Buddhas. The word may have been used originally only in
connection with the last life of a Buddha, in such contexts as “in the days before
my Awakening, when as yet [ was only a Bodhisatta”, e.g., MN.i.17, 114, 163; so
also in the Mahapadanasutta (DN.ii.13) and the Acchariya-
abbhutadhammasutta (MN.iii.119).

But already in the Kathavatthu (e.g., 283-90, 623) the previous lives of
Gotama Buddha and other saints had begun to excite interest and speculation.

In the developed form of the ideas regarding Bodhisattas, a Bodhisatta’s
career started with his making a resolution before a Buddha (abhintharakarana
or mitlapanidhana) to become a Buddha for the welfare and liberation of all
creatures. In later literature, the abhinthara is preceded by a period during
which the Bodhisatta practises manopanidhi, when he resolves in his mind to
desire to become a Buddha without declaring this intention to others.

For the abhinihdra to be effective, eight conditions should be fulfilled
(Bv.ii.59; explained at Bv-a.75f. and Snp-a.i.48f): the aspirant should be

. Some Bodhisattas leave the world riding on an elephant (e.g.,
Dipankara, Sumana, Sumedha, Phussa, Sikhi and Konagamana),



Bh. 165

some on a chariot (e.g., Kondafiia, Revata, Paduma, Piyadasst, and
Kakusandha),

some on a horse (e.g., Mangala, Sujata, Atthadassi, Tissa, Gotama),
and

some in a palanquin (e.g., Anomadassi, Siddhattha and Vessabhu).
Some, like Narada, go on foot,

while Sobhita, Dhammadassi and Kassapa travelled in the palaces of
their lay life.

In the case of Dipankara, Kondaififia, Sumana, Anomadassi, Sujata,
Siddhattha and Kakusandha it was ten months;

for Mangala, Sumedha, Tissa and Sikh1 it was eight;

for Revata seven;

for Piyadassi, Phussa, Vessabhii and Konagamana six;

for Sobhita four;

for Paduma, Atthadassi and Vipassi two weeks;

for Narada, Padumuttara, Dhammadassi and Kassapa one week;
and for Gotama six years (for the reason for this great length in the
last case, see Gotama Buddha).

the seats of Dipankara, Revata, Piyadassi, Atthadassi,
Dhammadassi and Vipass1 were fifty-three hands in length;

those of Kondaiifia, Mangala, Narada and Sumedha fifty-seven
hands;

that of Sumana sixty hands;

those of Sobhita, Anomadasst, Paduma, Padumuttara and Phussa
thirty-eight;

of Sujata thirty-two;

of Kakusandha twenty-six;

of Konagamana twenty;

of Kassapa fifteen;

of Gotama fourteen (Bv-a. 247).

(1) That the world is his couch with the Himalaya as his pillow, his left
hand resting on the eastern sea, his right on the western, and his feet on
the southern;

(2) That a blade of tiriya (kusa) grass growing from his navel touches
the clouds;
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(3) That white worms with black heads creep up from his feet,
covering his knees;

(4) That four birds of varied hues from the four quarters of the world
fall at his feet and become white;

(5) That he walks to and fro on a heap of dung, by which he remains
unsoiled.

He received his first vyakarana as the ascetic Sumedha, from
Dipankara;

and then, as a Cakkavatti, from Kondafiia;
as the Brahmin Suruci, from Mangala;

as the Naga king Atula, from Sumana;

as the Brahmin Atideva, from Revata;

as the Brahmin Ajita, from Sobhita;

as a Yakkha chief, from Anomadassr;

as a lion, from Paduma;

as an ascetic (Isi) from Narada;

as a governor (Maha Ratthiya) Jatila, from Padumuttara;
as the youth Uttara, from Sumedha;

as a Cakkavatti, from Sujata;

as the youth Kassapa, from PiyadassT;

as the ascetic Susima, from Atthadassr;

as Sakka, from DhammadassT;

as the ascetic Mangala, from Siddhattha;
as Sujata, from Tissa;

as King Vijitavi, from Phussa;

as the Naga king Atula, from Vipassf,

as King Arindama, from Sikhr,

as King Sudassana, from Vessabhii;

as King Khema, from Kakusandha;

as King Pabbata, from Konagamana;

and as the youth Jotipala, from Kassapa.
acrobat (Dubbacajataka);

ajivaka (Lomahamsajataka);

ascetic (numerous births);

barber (Illisajataka);
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caravan leader (Kimpakkajataka and Maha Vanijajataka);
carpenter (Samuddavanijajataka);

chaplain (various births);

conch blower (Sankhadhamanajataka);

councillor (Kacchapa, Kalayamutthi, Kukku, Giridanta,
Dhiimakari, Pabbatiipatthara, Padaiijali, Putabhatta,
Valodakajatakas);

courtier (Bahayi, Salittaka, etc.);

dice player (Littajataka);

drummer (Bherivadajataka);

elephant trainer (Sangamavacarajataka);

farmer (Kaficanakkhandha, Kummasapinda, Sthacamma,
Suvannakakkatajatakas);

forester (Khurappajataka);

gardener (Kuddalakajataka);

goldsmith (Kunalajataka);

hawker (Serivajataka);

horse dealer (Kundakakucchisindhavajataka);

householder (Gahapati and Jagarajataka, also as Kundaka, Sutana
and Harita);

judge (Katavanijajataka, Rathalatthijataka);

king (numerous births, e.g. Arindama, Adasamukha, etc.);

mariner (Supparakajataka);

merchant (several births, e.g. as Pandita, etc.);

minisiter (numerous births, e.g. as Senaka, Vidhura);

musician (Guttila); physician (Kamajataka and Visavantajataka);
potter, (Kacchapajataka, Kumbhakarajataka);

robber (the scholiast, Ja.ii.389, explains that when a Bodhisatta is born
as a wicked man it is due to a fault in his horoscope) (Kanaverajataka,
Satapattajataka);

smith (Siicijataka);

squire (e.g., Nandajataka);

stonecutter (Babbujataka);

teacher (numerous births, e.g. Anabhirati, Durajana, Losakajataka);
treasurer (e.g. as Ciilaka, Visayha, Sankha and Suciparivara);
tumbler (Ucchitthabhattajataka); and
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valuer (Tandulanalijataka).

as a Candala in several births (e.g., as Citta and Matanga);

in several instances as Sakka, (e.g.in the Kamanita, Kelisila, Maha
Panada and Vakajatakas;).

He was born several times in the Deva world (e.g. as Dhamma and
Bhaddasala, also in the Kakkaru, Kamavilapa and
Mittavindajataka.)

He was a Brahma of the Abhassara world (Candabhajataka and
Janasodhanajataka);

and a Maha Brahma (Parosahassa and Maha Narada Kassapa), in
the latter his name was Narada.

He was an air sprite (Puppharattajataka) and a mountain sprite (e.g.
Kakajataka and Samuddajataka);

a tree-sprite in numerous births (e.g. Ayacitabhatta, Baka,
Matakabhatta, Rukkhadhammajataka);

and a forest sprite (Kandina and Giithapanajatakas).

as buffalo (Mahisajataka);

bull (as Ayyakalaka, Nandivisala, Maha Lohita, Sarambha);
cock (in the two Kukkutajatakas, Nos. 383, 448);

crow (as Viraka and Supatta and in Kakajataka);

dog (Kukkurajataka);

elephant (e.g., Chaddanta and Silavajatakas;);

fish (Mitacinti);

frog (Haritamatajataka);

garuda (e.g., Sussondijataka);

goose (e.g. Uluka, Cakkavaka, Neru, Palasajatakas);

hare (Sasajataka);

horse (Ajafifia, Bhogajaniyajatakas and as Vataggasindhava);
iguana (Godhajataka);

jackal (Sigalajatakas);

Kinnara (as Canda);

lion (e.g., Guna, Sigalajataka (Ja 152), Siikarajataka);

mallard (Naccajataka);

monkey (Kapi, Nalapana, Maha Kapi, Sumsumarajatakas and as
Nandiya);

parrot (e.g. as Jambuka, Pupphaka, Potthapada, and Radha);
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. peacock (Nos. 42, 375, Mora, Baveru, and Maha Morajatakas);
. pig (Maha Tundilajataka);

. pigeon (Kapota, Kaka No.395, Romaka, Lolajatakas);

° quail (the three Vattaka, and Sammodamanajatakas);

. rat (Aggika and Bilarajatakas);

. snake — Naga (as Campeyya, Bhuridatta, Maha Daddara,

Sankhapala);

° vulture (as Aparanna and in the three Gijjhajatakas, Nos. 164, 399,
427), and

. woodpecker (as Khadiravaniya and in Javasakunajataka).

Brahachattajataka (Ja 336). Once Brahmadatta, king of Benares, captured
Kosala with its king, and brought all its treasures to Benares, where he buried
them in iron pots in the royal park. Chatta, the Kosala king’s son, escaped, and
became an ascetic near Takkasila with a following of five hundred. Later he
came with his followers to Benares, won the heart of the king by his
demeanour, and lived in the royal park. There, by means of a spell, he
discovered the buried treasure, and taking his followers into his confidence,
took the treasure to Savattht and made the city impregnable. When
Brahmadatta discovered his loss and its results, he was disconsolate, but was
comforted by his minister, who was the Bodhisatta, and who pointed out to him
that Chatta had but taken what belonged to him.

The story was told in reference to a knavish monk, identified with Chatta.
Ja.iii.115ff.

Brahmadattajataka (Ja 323). Once, the Bodhisatta, after studying at
Takkasila, became an ascetic in the Himalaya, visited Uttarapaicala, and
resided in the garden of the Paficala king. The king saw him begging for alms,
invited him into the palace and, having shown him great honour, asked him to
stay in the park. When the time came for the Bodhisatta to return to the
Himalaya, he wished for a pair of single soled shoes and a leaf parasol. But for
twelve years he could not summon up enough courage to ask the king for these
things! He could only get as far as telling the king he had a favour to ask, and
then his heart failed him, for, he said to himself, it made a man weep to have to

ask and it made a man weep to have to refuse. In the end the king noticed his
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discomfiture and offered him all his possessions; but the ascetic would take only
the shoes and the parasol, and, with these, he left for the Himalaya.
The king is identified with Ananda. Ja.iii.78ff.

Bh.

Bhaddasalajataka (Ja 465). Brahmadatta, king of Benares, wishing to have
a palace built on one column, sent his carpenters to find a suitable tree. They
found many such in the forest, but no road by which to transport them. At last
they discovered a lordly sala tree in the king’s park and made preparations to
cut it down. The deity of the tree (Bhaddasala 2), who was the Bodhisatta, was
greatly distressed at the prospect of the destruction of his children. He,
therefore, visited the king by night and begged him not to have the tree cut
down. When the king refused this request, Bhaddasala asked that the tree
should be cut down in pieces, so that in its fall it might not damage its kindred
round about. This feeling of Bhaddasala for his kinsmen touched the king, and
he desisted from his purpose of destroying the tree.

The story was related in reference to the Buddha’s interference with
Vidadabha (q.v.) when he wished to destroy the Sakiyans.

Ananda is identified with the king (Ja.iv.153-7). On this occasion was
preached also the Kukkurajataka (Ja 22), the Kakajataka (Ja 140), and the
Maha Kapijataka (Ja 407).

Bhadraghatajataka (Ja 291). Once the Bodhisatta was a rich merchant with
an only son. He did great good and was born as Sakka. The son squandered all
his wealth in drinking and amusements and fell into poverty. Sakka took pity on
him and gave him the Bhadraghata (Wishing Cup), asking him to take care of
it. But one day, when the son was drunk, he threw the cup into the air and
smashed it, thus reducing himself once again to misery.

The story was told in reference to a ne’er-do-well nephew of Anathapindika.
His uncle helped him again and again, but he squandered everything, and one
day Anathapindika had him turned out of his house. The two squanderers were
the same. Ja.ii.431f.
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Bharujataka (Ja 213). Once the Bodhisatta was leader of a band of five
hundred ascetics in Himava. One day they came to the city of Bharu for salt
and vinegar, and took up their residence under a banyan-tree to the north of the
city. A similar group remained under a tree to the south. Next year, the tree to
the south of the city was found to have withered away, and the group who had
lived there, having arrived first, took possession of the other tree, to the north.
This led to a dispute between the two groups, and they sought the intervention of
Bharu, king of the Bharu country. He decided in favour of one group, but being
bribed by the other, he changed his mind. Later, the ascetics repented of their
greed and hastened back to Himava. The gods, angry with the king, submerged
the whole of Bharu, three hundred leagues in extent, under the sea.

The story was told to Pasenadi, king of Kosala, who took bribes from some
heretics and gave permission for them to build a centre near Jetavana. When
the Buddha heard of it, he sent monks to interview the king, but the latter
refused to receive even the Chief Disciples. The Buddha then went himself and
dissuaded the king from giving permission for an act which would lead to
endless dissensions. Ja.ii.169ff.; the story is also given at SN-a.iii.218 f., which

says further that Pasenadi built the Rajakarama to make amends for his fault.

Bhallatiyajataka (Ja 504). The Bodhisatta was once born as Bhallatiya, king
of Benares. Desirous of eating venison cooked on charcoal, he gave the
kingdom in charge of his courtiers and went to the Himalaya on a hunting
expedition. While wandering about near Gandhamadana, among pleasant
streams and groves, he came across two Kinnaras fondly embracing each other
and then weeping and wailing most pitifully. The king quieted his hounds, laid
down his weapons, and approached the Kinnaras. In answer to his questions, the
female told him that one day, while she was picking flowers on the opposite
bank for a garland for her lover, it grew late and a storm arose. The stream
which separated the two lovers swelled in flood and they had to spend the night
apart from each other. The memory of one night, thus passed in separation, had
filled them with sorrow for six hundred and ninety-seven years, and they still
wept whenever they thought of it.

The story was told in reference to a quarrel between Pasenadi and Mallika
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about conjugal rights. They were sulky and refused to look at each other. The
Buddha visited the palace and reconciled them. The two Kinnaras were
identified with the king and the queen. Ja.iv.437ff.

Bhikkhaparamparajataka (Ja 496). Once Brahmadatta, king of Benares,
travelled about his kingdom in disguise seeking for someone who would tell him
of a fault possessed by him. One day, in a frontier village, a very rich landowner
saw him, and, pleased with his appearance, brought him a very luxurious meal.
The king took the food and passed it to his chaplain; the latter gave it to an
ascetic who happened to be by. The ascetic placed it in the bowl of a Pacceka
Buddha sitting near them. The Pacceka Buddha proceeded, without a word, to
eat the meal. The landowner was astonished and asked them the reason for their
action, and, on learning that each one was progressively greater in virtue than
the king, he rejoiced greatly.

The story was told in reference to a landowner of Savatthi, a devout
follower of the Buddha. Being anxious to honour the Dhamma also, he consulted
the Buddha, and, acting on his advice, invited Ananda to his house and gave
him choice food and three costly robes. Ananda took them and offered them to
Sariputta, who, in his turn, made a gift of them to the Buddha.

Ananda was the king of the story, Sariputta the chaplain, while the ascetic
was the Bodhisatta. Ja.iv.369ff.

Bhisajataka (Ja 488). Once the Bodhisatta, was born into a family which had
eighty crores. He was called Maha Kaficana and had six younger brothers (the
eldest of them being Upakaficana) and a sister, Kaficanadevi. None of them
would marry, and, on the death of their parents, they distributed their wealth,
and, together with a servant man and maid, they went into the Himalaya and
became ascetics, gathering wild fruits for food. Later, they agreed that Maha
Kaficana, Kaficanadevi and the maid should be spared the task of collecting
fruit and that the others should do this in turn. Each day the fruits collected
were divided into lots and the gong was sounded. The ascetics would then come
one by one and take each his or her share. By the glory of their virtues, Sakka’s

throne trembled. In order to test them, for three days in succession he caused
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Maha Kaiicana’s share to disappear. On the third day, Maha Kaficana
summoned the others and asked the reason for this. Each protested his
innocence and swore an oath that heavy curses should attend them if any were
guilty of stealing so much as a lotus stalk (bhisa). In each case punishment was
to be that in their next birth they should have lands, possessions and other
encumbrances — which, from an ascetic’s point of view, would be a grievous
thing. At this gathering were also present the chief deity of the forest, an
elephant escaped from a stake, a monkey who had once belonged to a snake
charmer, and Sakka, who remained invisible. At the end of their protestations
of innocence, Sakka inquired of Maha Kaficana why they all so dreaded
possessions; on hearing the explanation, he was greatly moved and asked pardon
of the ascetics for his trick.

The story was related in the same circumstances as the Kusajataka (Ja 531,
g.v.). Sariputta, Moggallana, Punna, Kassapa, Anuruddha and Ananda were
the Bodhisatta’s brothers, Uppalavanna the sister, Khujjuttara the maid, Citta
gahapati the servant, Satagiri the forest deity, Parileyya the elephant,
Madhuvasettha the monkey and Kaludayi, Sakka (Ja.iv.304-14).

The Bhisacariya is included in the Cariyapitaka (Ja.iii.4), and the story is

also found in the Jatakamala, No.19.

Bhisapupphajataka (Ja 392). The Bodhisatta was born once as an ascetic,
and one day a goddess, having seen him smell a lotus in bloom, upbraided him,
telling him he was a thief to smell a lotus which did not belong to him. Near by
was a man digging up lotus plants for their fibres, but to him the goddess said
nothing. When questioned, her answer was that in a man like the Bodhisatta,
seeking for purity, a sin even as large as a hair tip showed like a dark cloud in
the sky. The Bodhisatta, greatly impressed, thanked her. goddess is identified
with Uppalavanna.

The story was told in reference to a monk who was upbraided by a deity in a
forest tract in Kosala for smelling a lotus. In great agitation, he went and

consulted the Buddha, who told him the above story. Ja.iv.307ff.
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Bhimasenajataka (Ja 80). The Bodhisatta was once a very skilful archer,
educated at Takkasila and famed as Ciilla Dhanuggaha. He was a crooked little
dwarf and, lest he should be refused employment on account of his size, he
persuaded a tall, well-built weaver, called Bhimasena, to be his stalking horse.
Bhimasena went with him to the king of Benares and obtained the post of royal
archer. Once, the kingdom was attacked by a tiger and Bhimasena was sent to
kill it. Following the advice of the Bodhisatta, he went with a large band of
country men, and when the tiger was sighted he waited in a thicket and lay flat
on his face. When he knew that the tiger had been killed, he came out of the
thicket trailing a creeper in his hand and blamed the people, saying that he had
meant to lead the tiger like an ox to the king and had gone into the wood to find
a creeper for that purpose. “Who has killed the tiger and spoilt all my plans?” he
asked. “I will report all of you to the king.” The terrified people bribed him
heavily and said no word as to who had killed the tiger. The king, believing that
Bhimasena himself had killed it, rewarded him handsomely. The same thing
happened with a buffalo. Bhimasena grew rich and began to neglect the
Bodhisatta. Soon after, a hostile king marched on Benares. Bhimasena went
with a large army riding on an elephant, the Bodhisatta behind him, but at the
sight of the battlefield Bhimasena was so terrified that he fouled the elephant’s
back. The Bodhisatta taunted him and sent him home, while he himself captured
the enemy king and brought him to the king of Benares, who showed him all
honour.

The story was related in reference to a monk who, although of low family,
used to boast of that family’s greatness. The truth was discovered and his

pretensions exposed. He is identified with Bhimasena. Ja.i.355-9.
Bhirukajataka. See Paiicagarujataka (Ja 132).

Bhiiridattajataka (Ja 543). Prince Brahmadatta, son of the king of
Benares, lived on the banks of the Yamuna, exiled from his father’s kingdom.
He wore the garb of an ascetic, but his heart was not in the ascetic life, and,
when a Naga maiden tried to seduce him, he easily succumbed. Their children

were Sagara Brahmadatta and Samuddaja. When the king of Benares died,
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Brahmadatta returned with his children to the kingdom and his Naga wife
returned to the Naga world. While playing about in a lake specially prepared for
them, the children of Brahmadatta discovered a tortoise, Cittaculla, and were
much frightened. Cittaculla was brought before the king and was ordered to be
cast into the Yamuna, that being the direst penalty the king could envisage.
Caught in a whirlpool, Cittaculla was carried to the realm of the Naga-king
Dhatarattha, and, when questioned, had the presence of mind to say that he had
been sent from Benares to propose a marriage between Dhatarattha and
Samuddaja. Naga messengers were sent to the Benares court to make
arrangements, and they laid their proposal before the king. Cittaculla had
meanwhile spirited himself away. Brahmadatta was horrified at the proposals
of the messengers, and did not fail to say so, whereupon Dhatarattha was so
incensed at the insult offered to him that he laid siege to Benares with his Naga
hosts. To avert the total destruction of the city, Samuddaja was given to
Dhatarattha, with whom she dwelt for a long time without discovering that she
was in the Naga world, everyone, at the king’s orders, having assumed human
form. Samuddaja had four children Sudassana, Datta, Subhaga and Arittha
(Kanarittha) — and one step daughter, Accimukhi. Datta, who was the
Bodhisatta, used to visit Virtpakkha, the ruler of the Naga hosts, and one day
went with him to pay homage to Sakka. In the assembly a question arose which
only Datta could answer, and Sakka was so pleased with him that he gave him
the name of Bhuridatta (wise Datta). Anxious to be born in Sakka’s company,
Bhiuridatta took the vows and observed the fast, lying on the top of an ant hill.
At the end of the fast, Naga maidens would come and take him back.

One day a Brahmin villager and his son, Somadatta, went hunting in the
forest and spent the night on a banyan tree near where Bhiiridatta lay. At dawn,
these two saw the Naga maidens come for Bhuridatta and witnessed their song
and dance, which Bhiiridatta, having laid aside his snake form, much enjoyed.
Discovering the presence of the villagers, Bhiiridatta entered into conversation
with them, and invited them to the Naga world, where they passed a whole year,
enjoying great luxury. Owing to lack of merit, the villagers grew discontented
and wished to return to the world of men on the pretext that they wished to

become ascetics. Bhuiridatta offered them a wish-conferring jewel, but this they
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refused, saying that they had no use for it. Once in the world of men,
Somadatta and his father took off their ornaments to bathe, but these divine
ornaments disappeared to the Naga world.

Some time later, while father and son were wandering about in the forest,
having returned from stalking deer, they met a Brahmin called Alambayana,
who possessed a Naga jewel. He was a poor man of Benares who had fled into
the forest to escape his creditors. There he had met an ascetic, Kosiya, to whom
a Garuda king had taught the Alambayana spell which was potent to tame
Nagas. The Garuda had torn up a banyan tree, which shaded the ascetic’s walk.
A Naga, which the Garuda had seized, coiled itself round the tree, but the
Garuda carried the tree with the Naga on it. When he discovered that he had
done the ascetic an injury in pulling up the tree, he felt repentant and taught the
ascetic the Alambayana spell by way of atonement. The ascetic, in turn, taught
it to the poor Brahmin, hoping it would help him. The Brahmin, now called
Alambayana, left the ascetic and, while wandering about, came across some
Nagas, carrying Bhiiridatta’s jewel. They heard him recite the spell and fled in
terror, leaving behind them the jewel, which he picked up.

When Somadatta and his father met the Brahmin, they saw the jewel, and
the father schemed to steal it. He told Alambayana of the difficulties connected
with guarding the jewel and of how dangerous it might prove, if not duly
honoured. If Alambayana would give him the jewel, he would show him the
abode of Bhiiridatta, whom the Brahmin might then capture, making money
with his help. When Somadatta realized his father’s treachery, he rebuked him
and fled from him. Alambayana went with the villager and captured
Bhiiridatta and crushed his bones. Having thus rendered the Naga helpless.
Alambayana put him in a basket and travelled about making him dance before
large audiences. The jewel, which Alambayana gave to the treacherous villager,
slipped from the latter’s hand and returned to the Naga world.

On the day of the capture of Bhiiridatta, his mother had a terrifying dream,
and later, when Bhiiridatta had been absent for a month, she grew very anxious
and lamented piteously. A search was instituted — Kanarittha was sent to the
Deva world, Subhaga to Himava, Sudassana and Accimukht to the world of

men. Sudassana went disguised as an ascetic, and Accimukhi, assuming the
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form of a frog, hid in his matted hair. They found Alambayana making ready
to give an exhibition of Bhiuiridatta’s dancing before the king of Benares.
Sudassana took up his stand at the edge of the crowd, and Bhiiridatta, seeing
him, went up to him. The crowd retreated in fear. When Bhiiridatta was back in
his basket, Sudassana challenged Alambayana to prove that his magic powers
were greater than those of Sudassana. This challenge was accepted, and
Sudassana called out to Accimukhi who, uttering the frog’s cry, stood on his
shoulder, and having spat drops of poison on to his palm, went back into his
hair. Saying that the country would be destroyed if the poison fell on the earth,
Sudassana had three holes dug, and filled the first with drugs, the second with
cow dung, and the third with heavenly medicines. He poured the poison into the
first hole; a flame instantly burst out, spread to the second, and, having travelled
on to the third, consumed all the medicines and was extinguished. Alambayana
was standing near the last hole: the heat of the poison smote him, the colour of
his skin changed, and he became a leper. Filled with terror, he set the Naga free.
Bhuridatta assumed a radiant form decked with all ornaments; so did
Sudassana and Accimukhi. The king, on discovering that they were the
children of Samuddaja, rejoiced greatly and entertained them. Bhiiridatta
returned to the Naga world, the king accompanying him. The king stayed there
for some days and then returned to his kingdom.

Subhaga, in the course of his wanderings, came across Somadatta’s father,
and, on discovering that it was he who had betrayed Bhiiridatta, snatched him
away into the Naga world, after first nearly drowning him in the whirlpools of
the Yamuna. Kanarittha, who was guarding the entrance to the room where
Bhiiridatta lay ill and tired after his experiences, protested against Subhaga’s
ill treatment of a Brahmin, and described the greatness of the Brahmins and the
importance of holding sacrifices and of learning the Vedas. The Nagas, who
were listening, were greatly impressed, and Bhiiridatta, seeing them in danger
of accepting false doctrine, sent for Kanarittha, confuted his arguments, and
converted the Nagas to the right view. Some time after, Bhiiridatta, with his
retinue, and followed by Dhatarattha, Samuddaja, and their other children,
visited his grandfather Brahmadatta, who had become an ascetic. There they

met Sagara Brahmadatta, now king of Benares, and great was the rejoicing
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over their reunion. Samuddaja then returned with her family to the Naga
world, where they lived happily to the end of their days.

The story was related in reference to some laymen of Savatthi who kept the
fast diligently.

Devadatta is identified with Alambayana, Ananda with Somadatta,
Uppalavanna with Accimukhi, Sariputta with Sudassana, Moggallana with
Subhaga, and Sunakkhatta with Kanparittha (Ja.vi.157-219).

The story of Bhiiridatta is found also in the Cariyapitaka (Cpii.2) as the
Bhiridattacariya, to illustrate Silaparamita. In the fifteenth century
Ratthasara, a monk of Ava, wrote a metrical version of the Bhuiridattajataka.
Sas.99.

Bhiuripafihajataka (Ja 452). The name given to a section of the Maha
Ummaggajataka, which describes how Mahosadha, having lost the king’s
favour, lived with a potter. The deity of the king’s parasol put several questions
to the king, but his wise men (Senaka and others) were unable to answer them.
The king then sent messengers with gifts to look for Mahosadha; they found
him in the potter’s hut and brought him back. The king expressed surprise that
Mahosadha should have borne him no resentment. Mahosadha pointed out to

him that wise men were incapable of ingratitude or meanness. Ja.vi.372-6.

Bherivadajataka (Ja 59). The Bodhisatta was once a drummer, and having
gone one day, with his son, to a great festival where he had earned much money,
was returning through a forest infested by robbers. The boy kept on beating the
drum, though his father tried to stop him, saying, “Beat it only now and again, as
if some great lord were passing by.” At first the robbers were scared away, but
they soon discovered that the two were alone and robbed them of their money.

The story was told to a self-willed monk who is identified with the youth of
the story. Ja.i.283-4.

Bhojajaniyajataka (Ja 23). The Bodhisatta was once born as a thoroughbred
horse and was made the destrier of the king of Benares. He was given every

kind of luxury and was shown all honour. All the kings around coveted the
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kingdom of Benares, and seven kings encompassed the city. At the suggestion of
his ministers, the king sent out a knight on the royal destrier. Mounted on the
noble steed, the knight destroyed six camps, when his horse was wounded. He
thereupon took it to the gate, loosened its armour, and prepared to arm another
horse. But the animal, knowing that no other horse could accomplish what
awaited him, insisted on attacking the seventh camp. Then when they brought
him back to the king’s gate, the king came out to look upon him, and the horse
died with a counsel for mercy towards the captive kings.

The story was told in reference to a monk who had given up persevering.
Ananda is identified with the king. Ja.i.178-81. Cp. the Ajafifiajataka (Ja 24).
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Makasajataka (Ja 44). Once, in a border village in Kasi, there lived a
number of carpenters. One day, one of them, a bald, grey-haired man, was
planing some wood when a mosquito settled on his head and stung him. He
asked his son who was sitting by to drive it away. The boy raised an axe, and
meaning to drive away the mosquito, cleft his father’s head in two, killing him.
The Bodhisatta, a trader, saw this incident. “ Better an enemy with sense than
such a friend,” said he.

The story was related in reference to some inhabitants of a hamlet in
Magadha who were worried by mosquitoes when working in the jungle. One
day they armed themselves with arrows, and while trying to shoot the
mosquitoes, shot each other. The Buddha saw them outside the village greatly
disabled because of their folly. Ja.i.246-48.

Makkatajataka (Ja 173). Once the Bodhisatta was a learned Brahmin of
Kasi, and, when his wife died, he retired with his son to the Himalaya, where
they lived the ascetic life. One day during a heavy shower of rain, a monkey,
wishing to gain admission to the ascetics’ hut, put on the bark dress of a dead
ascetic and stood outside the door. The son wished to admit him, but the
Bodhisatta recognised the monkey and drove him away. The boy is identified
with Rahula (Ja.ii.68 f).

The circumstances in which the story was related are given in the
Uddalajataka (Ja 70, g.v.).

Makhadeva 01. King, son of Sagaradeva, in the direct line from Maha
Sammata. He was a great and liberal ruler, and his sons and grandsons, eighty-
four thousand in number, reigned in Mithila, the last of them being Nemiya, son
of Kalarajanaka (Dpv.iii.34 f.; Mhv.ii.10; Mhv t.129; DN a.i.258 calls him the
son of Upacara; also Snp-a.i.352).

His dynasty was followed by that of Okkaka, so that he is one of the
ancestors of the Sakiyans (DN a.i.258; Snp a.i.352). See also Makhadevajataka
(Ja 9) and Makhadevasutta.
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Makhadeva is identified with the Bodhisatta. In a later birth he became

Nimi.

Makhadevajataka (Ja 9). The Bodhisatta was once born as Makhadeva,
king of Mithila in Videha. For successive periods of eighty-four thousand years
each he had respectively amused himself as prince, ruled as viceroy, and reigned
as king. He one day asked his barber to tell him as soon as he had any grey hairs.
When, many years later, the barber found a grey hair, he pulled it out and laid it
on the king’s palm as he had been requested. The king had eighty-four thousand
years yet to live, but he granted the barber a village yielding one hundred
thousand, and, on that very day, gave over the kingdom to his son and
renounced the world as though he had seen the King of Death. For eighty-four
thousand years he lived as a recluse in the Makhadeva-ambavana and was
reborn in the Brahma world. Later, he became once more king of Mithila under
the name of Nimi, and in that life, too, he became a recluse.

The barber is identified with Ananda and the son with Rahula. The story
was related to some monks who were talking one day about the Buddha’s
Renunciation. Ja.i.137ff.; cp. MN.ii.74ff., and Ja.vi.95. See Thomas: Life and
Legend of the Buddha, 127.

Mangalajataka (Ja 87). The Bodhisatta was once an Udicca Brahmin who,
having entered the ascetic life, lived in Himava. He one day visited Rajagaha,
and the king invited him to stay in the Royal Park. While he was there, a
Brahmin who believed in omens as shown by clothes (Dussalakkhana
Brahmana) found a garment in his chest which had been gnawed by mice, and,
fearing disaster, wished to have it thrown out into the charnel ground. Unwilling
to entrust the job to anyone else, he gave the clothes to his son to throw away.
The Bodhisatta saw the garment and picked it up in spite of the grave warnings
of the old Brahmin, saying that no wise man should believe in omens.

The story was told in reference to a superstitious Brahmin of Rajagaha who
had his clothes thrown away in the manner related above. The Buddha was
waiting in the charnel field and picked up the garments. When the Brahmin

protested, he related to him the story and preached to him on the folly of paying
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heed to superstitions. At the end of the sermon, father and son became

Sotapannas. The characters in both stories are the same. (Ja.i.371ff.)

Macchajataka 01. (Ja 34). Some fishermen once cast their net into a river,
and a great fish, swimming along, toying amorously with his wife, was caught in
the net, while his wife escaped. The fishermen hauled him up and left him on the
sand while they proceeded to light a fire and whittle a spit whereon to roast him.
The fish lamented, saying how unhappy his wife would be, thinking he had gone
off with another. The Bodhisatta, who was the king’s priest, coming along to the
river to bathe, heard the lament of the fish and obtained his freedom from the
fishermen.

The story was related to a passion-tossed monk who longed for the wife of

his lay days. The two fish were the monk and his seducer. J.i.210-12.2.

Macchajataka 02. (Ja 75). . Once the Bodhisatta was born as a fish in a pond;
there was a great drought, the crops withered, and water gave out in tanks and
ponds and there was great distress. Seeing this, the Bodhisatta approached
Pajjuna, god of rain, and made an Act of Truth, begging for rain. The request
succeeded, and heavy rain fell.

The story was told in reference to a great drought in Kosala. Even the pond
by the gate of Jetavana was dry, and the Buddha, touched by the universal
suffering, resolved to obtain rain. On his way back from the alms round, he sent
Ananda to fetch the robe in which he bathed. As he was putting this on, Sakka’s
throne was heated, and he ordered Pajjuna to send rain. The god filled himself
with clouds, and then bending his face and mouth, deluged all Kosala with
torrents of rain. The Pajjuna of the earlier story is identified with Ananda.

Ja.i.329-32; cp. Cp.iii.10.

Macchajataka 03. (Ja 216). The story very much resembles Macchajataka
(1). Ja.ii.178f.

Macchuddanajataka (Ja 288). The Bodhisatta was once the son of a landed
proprietor, and, after his father’s death, he and his younger brother went to a

village to settle some business. On their way back, they had a meal out of a leaf
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bottle, and, when they had finished, the Bodhisatta threw the remains into the
river for the fish, giving the merit to the river spirit. The power of the river
spirit increased and she discovered the cause. The younger brother was of a
dishonest disposition, and when the elder was asleep, he packed a parcel of
gravel to resemble the money they were carrying and put them both away.
While they were in mid-river he stumbled against the side of the boat and
dropped overboard what he thought to be the parcel of gravel, but what was
really the money. He told the Bodhisatta about it who said, “Never mind, what’s
gone has gone.” But the river spirit out of gratitude to the Bodhisatta made a
fish swallow the parcel. The fish was later caught and hawked about, and, owing
again to the influence of the spirit, the fisherman asked one thousand pieces and
seven annas for it, and the people laughed at what they thought was a joke. But
when they came to the Bodhisatta’s house, they offered him the fish for seven
annas. The fish was bought and cut open by his wife, and the money was given
to him. At that instant the river spirit informed him of what she had done and
asked him to have no consideration for his brother, who was a thief and was
greatly disappointed at the failure of his trick. But the Bodhisatta sent him five
hundred pieces.

The story was told in reference to a dishonest merchant who is identified
with the cheat. Ja.ii.423-6.

Manikanthajataka (Ja 253). The Bodhisatta and his younger brother, after
the death of their parents, lived as ascetics in leaf huts on the Ganges, the elder
being higher up the stream than the younger. One day, the Naga king
Manikantha, while walking along the river in the guise of a man, came to the
hut of the younger ascetic and became his friend. Thereafter he called daily and
their friendship grew apace. Manikantha finally became so fond of the ascetic
that he put off his disguise, and encircling the other in his folds, lay thus for a
short while each day, until his affection was satisfied. But the ascetic was afraid
of his Naga shape and grew thin and pale.

The Bodhisatta noticing this, suggested that the next time Manikantha came,
his brother should ask for the jewel which he wore round his throat. On the

morrow, when the ascetic made this request, Manikantha hurried away. Several
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times this happened, and then he came no more. The ascetic was much grieved
by his absence, but was comforted by the Bodhisatta.

The Buddha related this story at the Aggalavacetiya near Alavi. The monks
of Alavl became so importunate with their requests for building materials from
the householders that at the mere sight of a monk the householders would hurry
indoors. Maha Kassapa discovered this and reported it to the Buddha, who
admonished the monks against begging for things from other people. (Ja.ii.282-
6; also Vin.iii.146f., where the details of the story of the past are slightly
different.)

On the same occasion were preached the Brahmadattajataka and the

Atthisenajataka (g.v.).

Manikundalajataka (Ja 351). The Bodhisatta, born as king of Benares,
discovering that one of his ministers had intrigued in his harem, expelled him
from the kingdom. The minister took up service under the king of Kosala, and,
as a result of his conspiracy, the Bodhisatta was taken captive and cast into
prison (Ja.iii.153ff). For the rest of the story see Ekarajajataka.

The story was related in reference to a councillor of Pasenadi who was

guilty of misconduct in the harem.

Manicorajataka (Ja 194). The Bodhisatta was once a householder in a
village near Benares and he had a most beautiful wife, named Sujata. One day,
at her request, they prepared some sweetmeats, and, placing them in a cart,
started for Benares to see her parents. On the way Sujata was seen by the king
of Benares, and, wishing to possess her, he ordered the jewel of his diadem to be
introduced into the Bodhisatta’s cart. The cry of “thief.” was then set up, and the
Bodhisatta arrested and taken off to be executed. But Sakka’s throne was heated
by Sujata’s lamentations, and, descending to earth, Sakka made the king and
the Bodhisatta change places. The king was beheaded, and Sakka, revealing
himself, set the Bodhisatta on the throne.

The story was related in reference to Devadatta’s attempts to kill the
Buddha. The king is identified with Devadatta, Sakka with Anuruddha, and



Mahi-Mo. 185

Rahulamata with Sujata (Ja.ii.121-5). The story gives the case of a man getting

happiness through a virtuous woman. (Ja.iv.77.)

Manisiikarajataka (Ja 285). The Bodhisatta lived in the Himalaya as an
ascetic, and near his hut was a crystal cave in which lived thirty boars. A lion
used to range near the cave in which his shadow was reflected. This so terrified
the boars that one day, they fetched mud from a neighbouring pool with which
they rubbed the crystal; but because of the boars’ bristles, the more they rubbed,
the brighter grew the crystal. In despair they consulted the Bodhisatta, who told
them that a crystal could not be sullied.

The story was told in reference to an unsuccessful attempt by the heretics to
accuse the Buddha of having seduced Sundari (g.v.) and then brought about her
death. (Ja.ii.415-8.)

Matakabhattajataka (Ja 18). Once a Brahmin, well versed in the Vedas,
wished to slay a goat at the Feast of the Dead (Matakabhatta), and sent his
pupils to bathe the goat in the river. After the bath, the goat remembered its past
lives and knew that after its death that day it would be free from misery. So it
laughed for joy. But it saw also that the Brahmin, through slaying it, would
suffer great misery, and this thought made it weep. On being questioned as to
the reason for its laughing and its weeping, it said the answer would be given
before the Brahmin. When the Brahmin heard the goat’s story, he resolved not
to kill him; but that same day, while the goat was browsing near a rock, the rock
was struck by lightning and a large splinter cut off the goat’s head. The
Bodhisatta, who was a tree sprite, saw all this and preached the Dhamma to the
assembled multitude.

The story was told in reference to a question by the monks as to whether
there was any good at all in offering sacrifices as Feasts for the Dead, which the

people of Savatthi were in the habit of doing. Ja.i.166ff.

Matarodanajataka (Ja 317). The Bodhisatta was once born in a family
worth eighty crores. When his parents died, his brother managed the estate.

Some time later the brother also died, but the Bodhisatta shed no tear. His
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relations and friends called him heartless, but he convinced them that he did not
weep because he knew that all things are transient.

The story was related to a landowner of Savatthi who gave himself up to
despair on the death of his brother. The Buddha visited him and preached to

him, and the man became a Sotapanna. Ja.iii.56-8.

Mattakundalijataka (Ja 449). The son of a wealthy Brahmin died at the age
of sixteen and was reborn among the Devas. From the time of his son’s death,
the Brahmin would go to the cemetery and walk round the heap of ashes,
moaning piteously. The Deva visited him and admonished him, as in the story of
Mattakundali. The Brahmin followed his advice and gave up his grief.

The story was told in reference to a rich landowner of Savatthi, a devout
follower of the Buddha, who lost his son. The Buddha, knowing of his great
grief, visited him in the company of Ananda and preached to him. At the

conclusion of the sermon, the landowner became a Sotapanna. Ja.iv.59ff.

Manojajataka (Ja 397). The Bodhisatta was once a lion and had a son called
Manoja. One day Maneja, in spite of his father’s warnings, made friends with a
jackal called Giriya. Acting on Giriya’s suggestion, Manoja went in search of
horse flesh and attacked the king’s horses. The king engaged the services of an
archer, who shot Manoja as he was making off with a horse. Manoja managed
to reach his den, but there he fell down dead (Ja.iii.321ff).

The circumstances in which the story was related are similar to those of the
Mahilamukhajataka (g.v.).

Mandhatujataka (Ja 258). The story of King Mandhata. It was told to a
backsliding monk who, while travelling in Savatthi for alms, saw an
attractively dressed woman and fell in love with her. This was reported to the
Buddha, who told him this story to show that lust could never be satisfied. At the
end of the discourse the monk, with many others, became a Sotapanna.

Dhp-a.iii.240 gives a different occasion for the story; but that, too, refers to a
discontented monk. Ja.ii.3 10ff.
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Mayhakajataka (Ja 390). The Bodhisatta was once born in a very wealthy
family, and he built an alms hall and gave away generously. He married, and, on
the birth of a son, he entrusted wife and child to his younger brother and
became an ascetic. When the boy began to grow up, the brother drowned him in
the river lest he should claim half the estate. The Bodhisatta saw this with his
divine eye and called on his brother, to whom he pointed out the folly of
covetousness — “You are like the bird, Mayhaka, who sits on the pipal tree and
keeps on crying ‘Mine, mine,” while the other birds eat the fruit.”

The story was told in reference to a wealthy man of Savatthi, a stranger who
settled down there. He neither enjoyed his wealth nor gave it to others, living in
poverty, eating rice dust and sour gruel, and travelling in a broken-down chariot
with a parasol of leaves. He died without issue and his money passed to the king.
When the king told the Buddha of this, the Buddha explained to him that the
miser had, in a previous birth, met the Pacceka Buddha Tagarasikhi begging
for alms and had sent word to his wife to give the food prepared for himself.
This the wife gladly did. But the man saw Tagarasikht with his bowl full of
sweet foods and repented of his generosity. Therefore, in this birth, though
possessing much wealth, he never enjoyed it. He was childless because he was

the very man who had drowned the Bodhisatta’s son. Ja.iii.299-303.

Marnsajataka (Ja 315). The four sons of four rich merchants of Benares
were once sitting at the crossroads, and, seeing a deer stalker hawking venison
in a cart, one of them proposed to get some flesh from him. So he went up to the
man and said, “ Hi! My man! Give me some meat,” and the hunter gave him
some skin and bone; the second, going up to him addressed him as “Elder
Brother” and was given a joint; but the third cajoled him, calling him “Father,”
and received a savoury piece of meat; while the fourth (the Bodhisatta)
addressed him as “Friend,” and was given the whole of the rest of the deer, and
the meat was conveyed to his house in the man’s cart.

The story was related in reference to Sariputta. Some monks of Jetavana,
having taken oil as a purgative, wished for some dainty food. They sent their
attendants to beg in the cooks’ quarters, but these had to come back empty-

handed. Sariputta met them, and, having heard their story, returned with them
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to the same street; the people gave him a full measure of dainty fare, which was
distributed among the sick monks. Sariputta is identified with the hunter of the

story. Ja.iii.48-51.

Maha Assarohajataka (Ja 302). The Bodhisatta was once king of Benares,
and having been defeated in some frontier disturbance, he fled on his horse till
he reached a certain village. At sight of him all the people disappeared except
one man, who made enquiries, and, on finding that he was no rebel, took him
home and entertained him with great honour, looking well after his horse. When
the king left, he told the man that his name was Maha Assaroha, and asked him
to visit his home if ever he should be in the city. On reaching the city himself, he
gave orders to the gate-keepers that if anyone should come enquiring for Maha
Assaroha, he should be brought at once to the palace. Time passed and the man
failed to appear. The king, therefore, constantly increased the taxes of the
village, until the villagers asked their neighbour to visit his friend Maha
Assaroha and try to obtain some relief. So he prepared presents for Maha
Assaroha and his wife, and taking a cake baked in his own house he set forth.
Arrived at the city gates, he was conducted by the gate-keeper to the palace.
There the king accepted his presents, showed him all the honours due to a king,
and, in the end, gave him half of his kingdom. When the ministers complained,
through the medium of the king’s son, that a mere villager had been exalted to
the rank of king, the Bodhisatta explained that real friends who help one in time
of adversity should be paid every honour.

The story was related in reference to the good offices of Ananda, who is
identified with the villager. Ja.iii.8-13.

Maha Ukkusajataka (Ja 486). Not far from a certain village settlement a
hawk lived on the south shore of a lake. He courted a female hawk on the
western shore, and, at her suggestion, made friends with an osprey on the west
side, a lion on the north and a tortoise on an island in the lake. Later, the hawks
had two sons, who lived on the island. One day, some men, wandering about in
search of food, lay down under the tree where the hawks lived and kindled a

fire to keep away the insects. The smoke disturbed the young ones and they set
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up a cry. The men, hearing this, wished to get the birds for their food. But the
she-hawk, perceiving the danger, sent her husband to summon their friends.
First came the osprey who brought water in his wings and quenched the fire
every time it was lighted; when he was tired, the tortoise sent his son with mud
from the lake, which he put on the fire. The men caught the tortoise and tied it
with creepers, but he plunged into the water, dragging the men with him. Then
the lion appeared, and at his first roar the men fled, and the friends rejoiced
over the firmness of their friendship.

The story was told in reference to Mittagandhaka (g.v.) and his wife. They
were the hawks of the story. Rahula was the young tortoise and Moggallana the
father tortoise. Sariputta was the osprey and the Bodhisatta the lion. Ja.iv.288-
97.

Maha Ummaggajataka (Ja 546). The Bodhisatta was once born in Mithila as
the son of Sirivaddhaka and Sumanadevi. The child was born with a medicinal
plant in his hand, and was therefore called Mahosadha. He talked immediately
after birth, and it is said that, on the day of his conception, Videha, king of
Mithila, dreamed a dream, which presaged the birth of a sage. From early
childhood Mahosadha gave evidence of unusual ability, and one of his first acts
was to build a large hall and lay out a garden with the help of his companions.
The king wished to have him in the court though he was only seven years old,
but was dissuaded by his wise men. But he sent a councillor to watch the boy and
report of his doings from time to time. When the king was fully convinced (the
Jataka gives an account of nineteen problems solved by Mahosadha) that
Mahosadha was undoubtedly endowed with unusual wisdom, he sent for him in
spite of the counsel of his ministers — Senaka, Pukkusa, Kavinda and Devinda
— and appointed him as his fifth councillor. One day, Mahosadha saved the
queen Udumbara (g.v.) from the unjust wrath of the king, and ever after she
was his firm and loyal friend. After his entry into the court, Mahosadha was on
many occasions called upon to match his wit against that of the senior
councillors, and on each occasion he emerged triumphant, e.g., in the
Mendakapaiiha (q.v.) and the Sirimandapaiiha (g.v.).

When aged sixteen he married Amaradevi. She was a wise woman, and
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frustrated many attempts of Mahosadha’s enemies to embroil him with the
king. Once they stole various things from the palace and sent them to her. She
accepted them, and made assignations with each of the donors. When they
arrived she had them seized, their heads shaved, and themselves thrown into the
jakes, where she tormented them, and then arraigned them before the king with
the stolen goods. Mahosadha, aware of the plots against him, lay in hiding, and
the deity of the king’s parasol put several questions to the king, knowing that
none but Mahosadha could answer them. The king sent men to seek him, and he
was discovered working for a potter. The king showed him all honour, and
obtained from him the answers to the deity’s questions.

But his enemies continued to plot against him, until orders were given by the
king that he should be killed the next day. Udumbara, discovered this and
warned him. But in the meantime he had discovered the guilty secrets of his
enemies: Senaka had killed a courtesan, Pukkusa had a leprous spot on his
thigh, Kavinda was possessed by a Yakkha named Naradeva, and Devinda had
stolen the king’s most precious gem. Mahosadha posted these facts everywhere
in the city, and the next day went boldly into the palace. The king professed
innocence of any evil intentions against him; but Mahosadha exposed the
schemes of them all, and Senaka and the others were only saved from severe
punishment by the intervention of Mahosadha himself. Thenceforward
Mahosadha was Videha’s trusted councillor, and took various measures to
increase his royal master’s power and glory. Spies were sent to every court,
whence they brought home reports. Mahosadha also had a parrot whom he
employed to ferret out the most baffling secrets. While returning from a visit to
Sankhapala, king of Ekabala, the parrot passed through Uttarapaficala and
there overheard a conversation between Culant Brahmadatta, king of
Kampilla, and his Purohita Kevatta, wherein the latter unfolded a scheme for
capturing the whole of Jambudipa. Kevatta was too wise to allow
Brahmadatta, to attack Mithila, knowing of Mahosadha’s power, but
Mahosadha deliberately provoked Brahmadatta by sending his men to upset a
feast he had prepared, during which he had planned to poison the hundred
princes whom he had brought under subjection. Brahmadatta then set out to

attack Mithila. He laid siege to the city, and adopted various ways of



Mahi-Mo. 191

compelling the citizens to surrender. But Mahosadha was more than a match
for him, and found means of defeating all his plans. In the end Mahosadha
engaged the services of Anukevatta, who, pretending to be a traitor to Mithila,
went over to the army of Brahmadatta and, gaining the king’s confidence,
informed him that Kevatta and all the other counsellors of Brahmadatta had
accepted bribes from Mahosadha. The king listened to him, and on his advice
raised the siege and fled to his own city.

But Kevatta planned revenge, and, a year later, he persuaded Brahmadatta
to send poets to Videha’s city, singing songs of the peerless beauty of the
daughter of Brahmadatta, Paficalacandi. Videha heard the songs and sent a
proposal of marriage, and Kevatta came to Mithila to arrange the day. Videha
suggested that Kevatta should meet Mahosadha to discuss the plans, but
Mahosadha feigned illness, and when Kevatta arrived at his house, he was
grossly insulted by Mahosadha’s men. When Kevatta had left, Videha
consulted Mahosadha, but would not be dissuaded from his plan to marry
Paficalacandi. Finding that he could do nothing with the king, Mahosadha sent
his parrot Matthara to find out what he could from the maynah bird which
lived in Brahmadatta’s bedchamber. Matthara used all his wits and won the
favour of the maynah and learnt from her of Kevatta’s plan, which he repeated
to Mahosadha.

With Videha’s leave, Mahosadha went on Uttarapaicala to, as he said,
make preparations for the wedding. But he gave orders for a village to be built
on every league of ground along the road, and gave instructions to the
shipwright, Anandakumara, to build and hold ready three hundred ships. At
Uttarapancala he was received with great honour, and obtained the king’s
permission to build in the city a palace for Videha. The king gave him a free
hand, and he immediately started to threaten to pull down houses belonging to
various people, from the queen mother downwards, and obtained money from
them as bribes to spare their houses. Having reported to the king that no suitable
spot was available within the city, he obtained his consent to erect a palace
outside the city, between that and the Ganges. All access was forbidden to the
site on penalty of a large sum, and having first erected a village called Gaggali

for his workmen, elephants, etc., Mahosadha started to dig a tunnel, the mouth
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of which was in the Ganges. The tunnel, a marvellous place, was duly
constructed, fitted with all manner of machinery, and beautifully decorated. A
smaller tunnel was dug, leading into the larger, one opening, which was,
however, concealed, giving access to the king’s palace. The task occupied four
months, and when all preparations were complete, Mahosadha sent word to
Videha.

Videha arrived at Brahmadatta’s court, and a great feast was held in his
honour at Upakari, the palace which had been prepared for his residence. While
the feast was in progress, Mahosadha sent men by the smaller tunnel to the
palace and bade them fetch Talata (the queen mother), the queen Nanda, and
Paiicalacandi, on the pretext that they had been sent for by Brahmadatta to
take part in the festivities as Videha and Mahosadha had both been killed,
according to plan. Meanwhile Brahmadatta had given orders that the whole
city should be surrounded. Videha was overcome with fright on discovering
what was happening, but he put himself into Mahosadha’s hands. The latter led
him into the large tunnel, and there he was brought face to face with the
members of Brahmadatta’s family, who had already been conducted thither.
Paficalacandi was placed upon a heap of treasure and married to Videha. On
emerging from the tunnel, they were placed on board a waiting ship, with
Talata and Nanda, and sent away into safety, escorted by the other ships,
Mahosadha himself remaining behind in Uttarapafcala.

The next day, Brahmadatta came with his army to Upakari, hoping to
capture Videha. There Mahosadha revealed to him what had happened, and, in
due course, persuaded him to forget his wrath and inspect the tunnel. While in
the tunnel Brahmadatta expressed his remorse for having listened to the evil
advice of Kevatta, and he and Mahosadha swore eternal friendship.
Mahosadha returned to Mithila, taking with him Brahmadatta’s dowry for his
daughter; the members of Brahmadatta’s family returned to Uttarapaificala,
and the two kings lived in great amity.

Videha died ten years later, and in fulfilment of a promise made to
Brahmadatta, Mahosadha went to Uttarapaiicala. There Nanda, who had
never forgiven him, tried to poison the king’s mind against him; but this plot was

frustrated by a religious woman, Bher1 (g.v.), and Brahmadatta remained his
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firm friend, loving him, as he confessed to Bher1, more than any of his own
family.

The Jataka was related to illustrate the Buddha’s great wisdom.

. Uppalavanna is identified with BherT,
. Suddhodana with Sirivaddhaka,

° Maha Maya with Sumanadevi,

. Bimbadevi with Amara,

. Ananda with Matthara,

. Sariputta with Cualani Brahmadatta,

° Devadatta with Kevatta,

° Cila Nandika with Talata,

. Sundari with Paficalacandi,

. Yasassika with Nandi,

. Ambattha with Kavinda,

. Potthapada with Pukkusa,

) Pilotika with Devinda,

° Saccaka with Senaka,

. Ditthamangalika with Udumbara,
. Kundali with the maynah bird, and
. Laludayt with King Videha.

The story occupies Ja.iv., pp. 329-478, in Fausboll’s edition; what is given

here is merely an extremely short summary; cp. Mvu.ii.83-9.

Maha Kanhajataka (Ja 469). In the past, when the teachings of Kassapa
Buddha were already forgotten, there ruled a king named Usinara. Monks and
nuns lived in wickedness, and men followed evil paths, being born, after death,
in the Niraya. Sakka, finding no one entering the Deva worlds from among
men, decided to scare the men into virtue. Assuming the guise of a forester and
leading Matali disguised as a black fierce looking dog called Maha Kanha,
Sakka came to the city gates and cried aloud that the world was doomed to
destruction. The people fled in terror into the city and the gates were shut. But
the forester leapt over the city wall with his dog, the latter scaring everyone he
saw. The king shut himself up in his palace, but the dog put his forefeet on the

palace window and set up a roar, which was heard from the hells to the highest
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heavens. The forester said the dog was hungry, and the king ordered food to be
given him. But he ate it all in one mouthful and roared for more. Usinara then
asked the forester what kind of dog it was, and was told that the animal ate up
all those who walked in unrighteousness, and described who the unrighteous
were. Then having terrified everyone, Sakka revealed himself and returned to
his heaven. The king and his people became virtuous, and Kassapa’s religion
lasted for one thousand years more.

The story was told in reference to a conversation among the monks to the
effect that the Buddha was always working for the good of others, never resting,
never tiring, his compassion extended towards all beings. Matali is identified
with Ananda (Ja.iv.180-6).

The barking of Maha Kanha was among the four sounds heard throughout

Jambudipa. Snp a.i.223; see Ja.iv.182, where only three are mentioned.

Maha Kapijataka 01. (Ja 407). The Bodhisatta was once a monkey, leader of
eighty thousand. In the grove where they lived was a mango tree (some say a
banyan) growing on a river bank bearing fruit of divine flavour, and the
monkeys were always careful to let no fruit drop into the river. But one day a
fruit, which had been hidden by an ants’ nest, fell into the water, and was picked
up at Benares, where the king was bathing. The king tasted it, and being seized
with a desire to eat more, had many rafts made, and ascended the river with a
company of foresters. They found the tree, and the king, having eaten his fill,
lay down at the foot. At midnight the Bodhisatta came with his retinue and
started eating the mangoes. The king was disturbed, and gave orders to his
archers that the wood should be surrounded and all the monkeys shot at
daybreak. But the Bodhisatta was a real leader; he ascended a straight-growing
branch and, with one leap, reached the river bank. He then marked the distance,
and having cut off a bamboo shoot of the required length, fastened one end to a
tree on the bank and the other end round his waist. On leaping back, he found he
had not allowed for the length which went round his waist, but grasping a
branch firmly with both hands, he signalled to his followers to cross the bridge
so formed. The eighty thousand monkeys thus escaped; but the monkey who was

Devadatta, coming last, saw a chance of injuring the Bodhisatta, and taking a
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spring into the air, fell on the Bodhisatta’s back, breaking it. There the
Bodhisatta hung in agony, and the king who had seen all this caused him to be
brought down and covered with a yellow robe and ministered to. But nothing
could be done, and the Bodhisatta died after having admonished the king. A
funeral pyre was made with one hundred wagon loads of timber, and the dead
monkey was paid all the honours due to a king. A shrine was built on the spot
where the cremation took place, while the skull was inlaid with gold and taken
to Benares, where a great feast was held in its honour for seven days.
Afterwards it was enshrined and offerings were made to it.

The story was told concerning good works towards one’s relations, as
narrated in the introduction to the Bhaddasalajataka. Ananda is identified
with the king. Ja.iii.369-75; cf. Jatakamala, No. 27; the story is sculptured in the
stipa of Bharhut, Cunningham, pl.xxxiii.4.

The Jataka is also called the Rajovadajataka. It is probably this story which
is said to have greatly impressed Ilanaga when he heard it from the Thera

Maha Paduma, who lived in Tuladhara. Mhv.xxxv.30.

Maha Kapijataka 02. (Ja 516). The Bodhisatta was once a monkey, and one
day, in the forest, he came across a man who had fallen into a pit while looking
for his oxen and had lain there starving for ten days. The Bodhisatta pulled him
out and then lay down to sleep. But the man, very hungry, and wishing to eat
him, struck his head with a stone, grievously wounding him. The monkey at
once climbed a tree in order to escape, but realizing that the man would be
unable to find his way out of the forest, he jumped from tree to tree (in spite of
his intense pain) and showed him the way out. The man became a leper, and
wandered about for seven years till he came to the Migacira Park in Benares
and told his story to the king. At the end of his recital the earth opened and he
was swallowed up in Avici.

The story was related in reference to Devadatta’s attempt to kill the Buddha
by hurling a stone upon him. The leper was Devadatta. Ja.v.67-74; cf.
Jatakamala, No. 24. The story is also called the Vevatiyakapijataka.

. the father in the Gaggajataka (Ja 155) (ii.17),
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o the Brahmin in the Kurudhamma (Ja 276) (ii.381),

o one of the Devaputtas in the Kakkaru (Ja 326) (iii.90),

. Mendissara in the Indriya (Ja 423) (iii.469), and in the Sarabhanga
(Ja 522) (v.151),

. the father in the Padakusalamanava (Ja 432) (iii.514),

. the teacher in the Tittira (iii.545),

. Matali in the Bilarakosiya (Ja 450) (iv.69),

° one of the seven brothers in the Bhissa (Ja 488) (iv.314),

° the bear in the Paficuposatha (Ja 490) (iv.332),

. the chaplain in the Hatthipala (Ja 509) (iv.491),

) Vidhura in the Sambhava (Ja 515) (v.67),

) the senior ascetic in the Sankhapala (Ja 521) (v.177),

. Kulavaddhana sefthi in the Cala Sutasoma (Ja 525) (v.192),

. Suriya in the Sudhabhojana (Ja 535) (v.412),

. the tree sprite in the Maha Sutasoma (Ja 537) (v.511),

) the father in the Sama (Ja 540) (vi.95), and Suiravamagotta in the
Khandahala (Ja 542) (vi.157).

Maha Kassapasaddhiviharikavatthu. The story of the pupil of Maha

Kassapa who set fire to his hut. Dhp a.ii.19ff.; see also the Kutidiisakajataka
(Ja 321).

Maha Janakajataka (Ja 539). Maha Janaka, king of Mithila in Videha,
had two sons, Aritthajanaka and Polajanaka. On his death, the elder came to
the throne and made his brother viceroy, but, later, suspecting him of treachery,
had him put in chains. Polajanaka escaped, and, when he had completed his
preparations, laid siege to the city, killed Aritthajanaka, and seized the throne.
Aritthajanaka’s wife escaped in disguise, taking with her a lot of treasures. She
was pregnant, and as her child was the Bodhisatta, Sakka’s throne was heated,
and he appeared before her as a charioteer and took her to Kala Campa. There
she was adopted by an Udicca Brahmin as his sister and the child was born.
When he played with other boys they mocked at him, calling him the widow’s
son. He asked his mother what this meant, but she put him off with evasive
answers until one day he bit her on the breast and insisted on being told the

truth. When he was sixteen, she gave him half the treasures, and he embarked on
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a ship going to Suvannabhuami for trade. The ship was wrecked in mid-ocean,
but nothing daunted, Maha Janaka (as the boy was called) swam valiantly for
seven days, till Manimekhala, goddess of the sea, admiring his courage, rescued
him and placed him in the mango grove in Mithila.

Meanwhile Polajanaka had died and left orders that the throne should go to
one who could find favour in the eyes of his daughter, should know which is the
head of a square bed, could string the bow that required the strength of one
thousand men, and could draw out the sixteen great treasures. No one seemed
forthcoming who was able to fulfil these conditions; the ministers thereupon
decked the state chariot with the five insignia of royalty and sent it out,
accompanied by music. The car left the city gates, and the horses went to the
mango grove and stopped at the spot where Maha Janaka lay asleep. The
chaplain, seeing the auspicious marks on his feet, awoke him, and explaining to
him his mission, crowned him king. When he entered the palace, Sivali (the late
king’s daughter) was immediately won over by his appearance, and willingly
agreed to be his queen. He was told of the other conditions mentioned by the
dead king; he solved the riddles contained in some and fulfilled them all.

In time Sivall bore him a son, Dighavu kumara, whom, in due course, Maha
Janaka made viceroy. One day Maha Janaka went into his park, and noticing
how a mango tree, which bore fruit had been plundered by his courtiers while
another which was barren was left in peace, he realized that possessions meant
sorrow, and retiring into a room, lived the ascetic life. His life-span was ten
thousand years, of which three thousand still remained to him. After living for
four months in the palace, he resolved to renounce the world, and having made
his preparations, secretly left the palace. The queen met him on the stairs, but
did not recognise him in his ascetic garb. On discovering his absence, she ran
after him and tried by many devices to persuade him to return, but in vain. She
then urged his people to follow him, but he turned them back. She, however,
would not obey him, and for sixty leagues she and the people followed Maha
Janaka.

The sage Narada, dwelling in Himava, saw Maha Janaka with his divine
eye and encouraged him in his resolve, as did another ascetic, Migajina, who

had just risen from a jhana. Thus they journeyed on till they reached the village
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of Thiina. There the king saw a dog running away with a morsel of roasted
flesh, which it dropped in its flight. The king picked it up, cleaned it, and ate it.
The queen, very disgusted, felt that he was not worthy to be a king. Further on
they saw a girl shaking sand in a winnowing basket; on one arm she wore a
single bracelet, on the other arm, two. The two bracelets jingled, while the single
one was noiseless. Maha Janaka pointed out the moral of this to Sivali, and she
agreed to go a different way, but soon came running back to him and followed
him till they came across a fletcher, straightening an arrow, looking at it with
one eye only. On being questioned by the king, he answered that the wide
horizon of two eyes served but to distract the view. But Sivali still refused to
leave him till, on the edge of a forest, he told her there could be no more
intercourse between them, and she fell senseless. The king rushed into the forest,
while the ministers revived the queen. When she recovered the king was no
more to be seen, and she returned to the city. Thitpas were erected on various
spots connected with the king’s renunciation, and the queen lived as an ascetic in
the royal garden of Mithila.

The story was told in reference to the Buddha’s Renunciation.

. Manimekhala is identified with Uppalavanna,

. Narada with Sariputta,

. Migajina with Moggallana,

° the girl with Khema,

o the fletcher with Ananda,

° Sivalr with Rahulamata,

. Dighavu with Rahula,

. while Maha Janaka was the Bodhisatta (Ja.iii.30-68).

The Jataka exemplifies viriyaparamita. Bv a.51.
Maha Takkarijataka. See Takkariyajataka (Ja 481).

Maha Dhammapalajataka (Ja 447). In Dhammapala, a village of Kasi,
there lived a family whose head was Maha Dhammapala. The Bodhisatta was
his son, and was called Dhammapala kumara. He went to study at Takkasila.

There the teacher’s eldest son died, but among all the lamentations it was
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noticed that Dhammapala did not weep. When questioned by his fellows as to
how he could refrain, he answered that as it was impossible for anybody young
to die, he did not believe his friend was dead. The teacher asked him about this,
and found that in Dhammapala’s family no one died young. Wishing to know if
this were true, he left Takkasila and went to the home of Dhammapala,
carrying with him the bones of a goat. After his welcome had subsided, he
announced to Dhammapala that his son was dead, and begged him not to
grieve. But Dhammapala clapped his hands and laughed, saying that such a
thing could never be as no member of their family ever died young. He then told
the Brahmin, in answer to his query, that they owed their longevity to the fact
that they lived good lives.

The story was related to Suddhodana, who told the Buddha how, when the
Bodhisatta was practising severe penances, some gods came to him
(Suddhodana) and said that he was dead. But he refused to believe them.
Suddhodana was Maha Dhammapala and the teacher Sariputta (Ja.iv.50-55).
At the conclusion of the Jataka Suddhodana became an Anagami and Maha

Pajapati Gotami a Sotapanna. Dhp a.i.99; Ja.i.92.

Maha Naradakassapajataka (Ja 544). Angati, king of Mithila in Videha, is
a good ruler. One full moon night he consults his ministers as to how they shall
amuse themselves. Alata suggests new conquests; Sunama suggests that they
shall seek pleasure in dance, song and music; but Vijaya recommends that they
shall visit some samana or Brahmin. Angati falls in with the views of Vijaya,
and in great state goes to Guna of the Kassapagotta, an ascetic who lives in the
park near the city. Guna preaches to him that there is no fruit, good or evil, in
the moral life; there is no other world than this, no strength, no courage; all
beings are predestined and follow their course like the ship her stern. Alata
approves of the views of Guna; he remembers how, in his past life, he was a
wicked councillor called Pingala; from there he was born in the family of a
general, and now he is a minister. A slave, Bijaka, who is present, can remember
his past life and says he was once Bhava setthi in Saketa, virtuous and generous,
but he is now the son of a prostitute. Even now he gives away half his food to

any in need, but see how destitute he is!
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Angati is convinced that Guna’s doctrine is correct, and resolves to find
delight only in pleasure. He gives orders that he shall not be disturbed in his
palace; Candaka, his minister, is deputed to look after the kingdom. Fourteen
days pass in this manner. Then the king’s only child, his beloved daughter Ruja,
comes to him arrayed in splendour, attended by her maidens, and asks for one
thousand to be given the next day to mendicants. Angati protests; he will deny
his daughter no pleasure or luxury, but has learnt too much to approve of her
squandering money on charity or wasting her energy in keeping the fasts.

Ruja is at first amazed, then tells her father that his councillors are fools,
they have not taken reckoning of the whole of their past, but remember only one
birth or two; they cannot therefore judge. She herself remembers several births;
in one she was a smith in Rajagaha and committed adultery, but that sin
remained hidden, like fire covered with ashes, and she was born as a rich
merchant’s only son in Kosambi. There she engaged in good works, but, because
of previous deeds, she was born after death in the Roruvaniraya and then as a
castrated goat in Bhennakata. In her next birth she was a monkey, and then an
ox among the Dasannas; then a hermaphrodite among the Vajjians, and later a
nymph in Tavatirmsa. Once more her good deeds have come round, and
hereafter she will be born only among gods and men. Seven births hence she will
be a male god in Tavatimsa, and even now the god Java is gathering a garland
for her.

All night she preaches in this way to her father, but he remains unconvinced.
The Bodhisatta is a Brahma, named Narada Kassapa, and, surveying the world,
sees Ruja and Angati engaged in conversation. He therefore appears in the
guise of an ascetic, and Angati goes out to greet and consult him. The ascetic
praises goodness, charity, and generosity, and speaks of other worlds. Angati
laughs, and asks for a loan which, he says, he will repay twice over in the next
world, as the ascetic seems so convinced that there is one. Narada tells him of
the horrors of the hell in which Angati will be reborn unless he mends his ways,
and mentions to him the names of former kings who attained to happiness
through good lives. The king at last sees his error and determines to choose new
friends. Narada Kassapa reveals his identity and leaves in all majesty.

The story was related in reference to the conversion of Uruvela Kassapa. He
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came, after his conversion, with the Buddha to Latthivana, and the people
wondered if he had really become a follower of the Buddha. He dispelled their
doubts by describing the folly of the sacrifices which he had earlier practised,
and, laying his head on the Buddha’s feet did obeisance. Then he rose seven
times into the air, and, after having worshipped the Buddha, sat on one side. The
people marvelled at the Buddha’s powers of conversion, which, the Buddha said,
were not surprising since he possessed them already as a Bodhisatta.

Angati is identified with Uruvela Kassapa, Alata with Devadatta, Sunama
with Bhaddiya, Vijaya with Sariputta, Bijaka with Moggallana, Guna with
the Licchavi Sunakkhatta, and Ruja with Ananda. Ja.vi.219-55; see also
Ja.i.83.

Maha Padumajataka (Ja 472). The Bodhisatta was once born as Maha
Paduma, son of Brahmadatta, king of Benares. When Paduma’s mother died,
his father took another wife. On one occasion the king had to leave the city to
quell a border rising, and, thinking the dangers too great to take his queen with
him, he entrusted her to the care of Paduma. The campaign was victorious. In
the course of making arrangements for the celebration of his father’s return,
Paduma entered the queen’s apartments. She was struck by his amazing beauty,
and fell in love with him, inviting him to lie with her. On his indignant refusal,
she feigned illness, and, on the return of the king, falsely accused him of having
ill-treated her. The king gave orders, in spite of the protestations of the people,
that Paduma should be thrown from the “Robbers’ Cliff.” The deity of the
mountain saved his life and entrusted him to the care of the Naga king, who
took him to his abode, where he stayed for one year. Paduma then went to the
Himalaya and became an ascetic. The king heard of this and went to offer him
the kingdom, but it was refused by Paduma. The king, convinced of the falsity
of the charge brought against Paduma, caused the queen to be flung from the
Robbers’ Cliff.

The story was related in reference to Cificamanavika’s false accusations
against the Buddha. Cifica was the wicked queen, Devadatta the king,
Sariputta the deity, and Ananda the Naga. Ja.iv.187-96; Dhp a.iii.181ff.
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Maha Panadajataka (Ja 264). The story of Maha Panada, given in the
Surucijataka (Ja 489). Cp. Divy.56ff.

Maha Palobhanajataka (Ja 507). The story is the same in all details as that
of the Ciula Palobhanajataka (Ja 263). The name of the Bodhisatta is
Anitthigandha. Ja.iv.468-73.

Maha Pingalajataka (Ja 240). Maha Pingala was once king of Benares; he
was extremely wicked and quite pitiless. When he died the people were
delighted, and burnt his body with one thousand cartloads of wood amidst great
festivity. They then elected his son, the Bodhisatta, as king. He noticed that
while all others rejoiced, the palace doorkeeper wept, and inquired the reason.
The man replied that Maha Pingala would strike him on the head in passing
eight times a day. He was sure, he would treat Yama in like fashion, and would
be banished from hell and return to his palace where he would again start to
assault him. The Bodhisatta told the man it would be quite impossible for Maha
Pingala to rise from hell.

The story was told in reference to the great joy shown by multitudes of
people at the death of Devadatta. Devadatta is identified with Maha Pingala.
Ja.ii.239ff.; Dhp-a.i.126f.

Maha Bodhijataka (Ja 528). The Bodhisatta was born in an Udicca Brahmin
family, and, on growing up, renounced the world. His name was Bodhi.

Once, during the rains, he came to Benares, and, at the invitation of the king,
stayed in the royal park. The king had five councillors, unjust men, who sat in
the judgment hall giving unjust judgments. One day a man, who had been very
badly treated by them, asked Bodhi to intervene. Bodhi reheard the case and
decided in his favour. The people applauded, and the king begged Bodhi to
dispense justice in his court. Bodhi reluctantly agreed and twelve years passed.
The former councillors, deprived of their gains, plotted against Bodhi and
constantly poisoned the king’s mind against him; they first decreased all the
honours paid to Bodhi, and when this failed to drive him away, obtained the

king’s permission to kill him.
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A tawny dog, to whom Bodhi used to give food from his bowl, overheard the
plot, and, when Bodhi approached the palace the next day, bared his teeth and
barked as a warning of the conspiracy. Bodhi understood, returned to his hut,
and, in spite of the king’s expression of remorse, left the city, promising to
return later, and dwelt in a frontier village. The councillors, nervous lest Bodhi
should return, informed the king that Bodhi and the queen were conspiring to
slay him. Believing their words, he had the queen put to death. The queen’s four
sons thereupon rose in revolt, and the king was in great danger and fear.

When Bodhi heard of this, he took a dried monkey skin, went to Benares,
and stayed again in the royal park. The king came to do him honour, but Bodhi
sat silent, stroking the monkey skin. The king asked him why he did so. He
answered, “This monkey was of the greatest service to me; I travelled about on
its back, it carried my water pot, swept out my dwelling, and performed various
other duties for me; in the end, through its simplicity, I ate its flesh and now I sit
and lie on its skin.” (He had used the skin for his garment, hence “I sat on the
monkey’s back”; he had the skin on his shoulder, whence his water pot was
suspended, hence “it carried the water pot”; he had swept the cell with the skin,
hence “swept my dwelling place”; he had eaten the flesh of the monkey, hence “I
ate its flesh™).

The councillors who were present made great uproar, calling him a murderer
and a traitor. But Bodhi knew that of these councillors, one denied the effect of
all kamma, one attributed everything to a Supreme Being, one believed that
everything was a result of past actions, one believed in annihilation, and one
held the Khattiya doctrine that one should secure one’s interests, even to the
extent of killing one’s parents. He, therefore, argued with one after another, and
proved that in accordance with their doctrines no blame whatever attached to
him for having killed the monkey. Having thus completed their discomfiture, he
exhorted the king not to trust in slanderers, and asked the king’s sons to obtain
their father’s pardon. The king wished the councillors to be killed, but Bodhi
intervened, and they were disgraced and exiled from the kingdom, their hair
fastened in five locks.

The story was related in the same circumstances as the Maha

Ummaggajataka (Ja 546). The five ministers are identified with Parana
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Kassapa, Makkhali Gosala, Pakudha Kaccana, Ajita Kesakambala and
Nigantha Nataputta; the dog was Ananda. Ja.v.227-46; ep. Jatakamala, xxiii.

Maha Mangalajataka (Ja 453). The Bodhisatta, called Rakkhita, was born
in a wealthy Brahmin family. He married, and then, having distributed all his
wealth, became an ascetic with five hundred followers. During the rains, his
disciples went to Benares and dwelt in the king’s park, while Rakkhita stayed
in the hermitage. At that time there was a great discussion going on among men
as to what constituted auspiciousness, and Rakkhita’s disciples, on being
consulted, said that Rakkhita would solve the problem. They, therefore, went to
Rakkhita’s hermitage and asked him the question, which he answered in a series
of eight verses. (The mangalas enumerated in these verses differ from those
given in the Mangalasutta). The disciples, having learnt the verses, returned to
Benares, where they expounded them, thus setting all doubts at rest.

The story was related in reference to the preaching of the Maha
Mangalasutta. It happened that in Rajagaha there was a large assembly at the
Santhagara, and a man rose and went out, saying, “This is a day of good omen.”
Some one, hearing this, inquired the meaning of “good omen.” One said, “The
sight of a lucky thing is a good omen.” But this was denied, and then began the
discussion on omens, which, in the end, was carried to Sakka, and referred by
him to the Buddha. The senior disciple of Rakkhita is identified with Sariputta
(Ja.iv.72-9).

Maha Moggallana Thera. The second of the Chief Disciples of Gotama
Buddha. Moggallana is connected with characters in several Jatakas: thus, he

was:

. Kisavaccha in the Indriyajataka (Ja 423, Ja.iii.469),

. Sakka in the Illisa (Ja 78, Ja.i. 354),

. one of the Devas in the Kakkaru (Ja 326, Ja.iii.90),

. the tortoise in the Kurungamiga (Ja 206, Ja.ii.155),

. Candasena in the Khandahala (Ja 542, Ja.vi.157),

° the senapati in the Ciila Sutasoma (Ja 525, Ja.v.192),

. the youngest bird in the Javanahamsa (Ja 476, Ja.iv. 218),
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) the elephant in the Tittira (Ja 37, Ja.i.92),

. the tiger in the Tittira (Ja 319, Ja.iii.543),

. Ayura in the Dasannaka (Ja 401, Ja. iii.341),

° the jackal in the Paficaposatha (Ja 490, Ja. iv. 332),

. Suriya in the Bilarikosiya (Ja 450, Ja.iv. 69),

. one of the brothers in the Bhisa (Ja 488, Ja.iv.314),

° Subhaga in the Bhiiridatta (Ja 543, Ja.vi.219),

) the old tortoise in the Maha Ukkusa (Ja 486, Ja.iv.297),
) Migajina in the Maha Janaka (Ja 539, Ja.vi. 68),

° Bijaka in the Maha Naradakassapa (Ja 544, Ja.vi.255),
° the king’s charioteer in the Rajovada (Ja 334, Ja.ii.5),

) the tiger in the Vannaroha (Ja 361, Ja.iii.193),

. the Garula king in the Vidhurapandita (Ja 545, Ja.vi.329),
. the tiger in the Vyaggha (Ja 272, Ja.ii.358),

° the rat in the Saccankira (Ja 73, Ja.i.32),

° Bhadrakara in the Sambhava (Ja 515, Ja.v.67),

. Kisavaccha in the Sarabhanga (Ja 522, Ja.v.151),

. the jackal in the Sasa (Ja 316, Ja.iii.56),

. Canda in the Sudhabhojana (Ja 522, Ja.v.412), and

. Gopala in the Hatthipala (Ja 509, Ja.iv.491).

Maha Vanijajataka (Ja 493). A company of merchants once went astray in
the forest without food or water, and, seeing a huge banyan-tree with moist
branches, they out off a branch and water poured out, from another branch
came food, from another a company of girls, and from the fourth various
precious things. Overcome by greed, they wished to cut the tree from its roots in
order to get more. Their leader, the Bodhisatta, tried to prevent this, but they
refused to listen. Then the Naga king who lived in the tree, ordered his
followers to slay all the merchants except the leader. Him the Nagas escorted to
his home with all the treasures.

The story was told in reference to a company of merchants from Savatthi,
followers of the Buddha, who had a similar experience. But having moderate
desires, they made no attempt to cut down the tree. Then they returned to

Savatthi, and, offering some of the precious things to the Buddha, made over
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the merit thereof to the deity of the tree. The Buddha praised them for their
moderation. Sariputta is identified with the Naga king. Ja.iv.350ff.

Maha Vessantarajataka (Ja 547). See Vessantarajataka.

Maha Sarajataka (Ja 92). The Bodhisatta was once minister of
Brahmadatta, king of Benares. One day the king went with his queens to the
park and the latter took off their ornaments for bathing. A female monkey,
watching her opportunity, stole a pearl necklace. On the loss being discovered,
the king had every person and every place searched. A rustic, seeing the
commotion, took to his heels and was chased and captured by the guards. When
questioned, he confessed to having stolen the necklace, thinking that the best
way of saving his life, and said he had given it to the Treasurer. The Treasurer
said he had given it to the chaplain, the chaplain to the chief musician, the
musician to the courtesan. As it was by this time late, the matter was put off till
the next day, the alleged accomplices being imprisoned. The Bodhisatta,
doubting their words, obtained the king’s leave to investigate the matter. He had
the prisoners watched, and knew, from their reported conversations, that they
were innocent. He then decided that it had been stolen by a monkey, and gave
orders that a number of monkeys should be captured and turned loose again
with strings of beads round their necks, wrists, and ankles. The monkey, who
had stolen the necklace, on seeing the others with their beads, was filled with
jealousy and produced the necklace. The guard frightened her, and so she
dropped it, and the Bodhisatta was greatly praised for his wisdom.

The story was told in reference to Ananda. Pasenadi’s wives wished for
someone to preach to them in the palace. Pasenadi went to the Buddha and
from him heard the praises of Chattapani. Later, he met him and asked him to
preach in his harem. But Chattapani was unwilling, saying that it was the
prerogative of the monks. Thereupon the king asked the Buddha to appoint
someone, and the Buddha appointed Ananda. One day Ananda found all the
women of the palace very dejected, and learnt that the jewel of the king’s turban
had been lost and everyone was most distracted. Ananda, therefore, went to the

king and asked that each suspect should be given a wisp of straw on a lump of
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clay and asked to place it somewhere, the idea being that the thief would leave
the jewel in one of these lumps. The ruse, however, did not succeed, and orders
were then given that a water pot be set in a retired corner of the courtyard
behind a screen and that everyone should be asked to wash his hands. When all
had washed, the pot was emptied and the jewel found inside it. Ananda is
identified with the king of the Jataka. Ja.i.381-7.

Maha Silavajataka (Ja 51). The Bodhisatta was once king of Benares under
the name of Maha Silava. He built six almonries and ruled in all goodness. One
of his ministers, having intrigued with a member of his harem, was expelled and
took service under the king of Kosala. He caused several bands of ruffians to
invade the territory of Maha Silava at different times. When they were caught
and brought before Maha Silava, the latter gave them money and sent them
away, telling them to act differently in the future. In this way the king of
Kosala was easily persuaded by his minister that Maha Silava’s kingdom could
easily be captured. He therefore set out with an army, and as the people of
Maha Silava were allowed to offer no resistance, the king and his ministers
were captured alive and buried up to their necks in the cemetery. In the night,
when jackals approached to eat them, Maha Silava fastened his teeth in the
neck of the jackal that came to him. The jackal started howling and his
companions fled. In his struggles to get free, the jackal loosened the earth round
Maha Silava, who managed to free himself and then his companions.

In the cemetery two Yakkhas were having a dispute about a dead body, and
they asked Maha Silava to settle it. But he wished first to bathe, and they
fetched him water and perfumes and food from the usurper’s table in Benares
and also his sword of state. With this he cut the body in half, giving half to each
Yakkha, and, with their aid, he entered the usurper’s room where he slept.
When the latter showed signs of terror, Maha Silava told him of what had
happened and granted him forgiveness. His kingdom was then restored, and
Maha Silava exhorted his subjects on the virtues of perseverance. The story was
related to a backsliding monk. Devadatta is identified with the treacherous

minister of the Jataka. Ja.i.261-8.
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Maha Sutasomajataka (Ja 537). Brahmadatta, king of Benares, was much
addicted to meat. One uposatha day the meat which had been prepared for him
was eaten by dogs, and the cook, unable to buy any more, cut a piece from a
human body recently dead and cooked it. Brahmadatta had been a Yakkha in a
former birth and therefore enjoyed the dish. Having discovered what the meat
was, he developed a taste for human flesh, and, in due course, came to having
his subjects murdered in order to supply him with food. His crime was
discovered and his guilt brought home by his commander-in-chief, Kalahatthi,
but the king refused to give up his cannibalism and was driven out of the
kingdom. Kalahatthi relates various stories to the king, showing the folly of his
behaviour — e.g., the story of the fish Ananda, of Sujata’s son, of the geese who
lived in Cittakiita and of the Unnabhi spider.

The king dwelt in the forests with his cooks, eating all the travelers they were
able to seize. The day arrived when he killed the cook himself and ate his flesh.
Some time after he fell upon a Brahmin traveling through the forest with a large
retinue, and they gave chase to the king. As he ran an acacia splinter pierced his
foot, causing him great pain. Seeing a banyan tree, he made a vow to bathe its
trunk with the blood of one hundred and one princes if his foot were healed in
seven days. The foot did heal within that time, and with the assistance of a
Yakkha, who had been his friend in a previous birth, he managed to capture one
hundred kings whom he hung on the tree by means of cords passed through their
hands.

The deity of the tree was alarmed and, on the advice of Sakka, appeared
before the man-eater (who is called in the context Porisada) and demanded that
he should bring Sutasoma, Prince of Kuru, to complete the number of his
victims. Sutasoma had been the man-eater’s friend and private tutor
(pitthacariya) at Takkasila. Anxious to appease the deity, the man-eater went to
Sutasoma’s park and there waited for him hidden in the pond, when Sutasoma
came to take his ceremonial bath on the festival day of Phussa. On the way to
the park, Sutasoma met a Brahmin, Nanda, who offered, for four thousand
pieces, to teach him four verses learnt from Kassapa Buddha. Sutasoma
promised to learn them on his return from the park, but there he was caught by

the Porisada. Promising to return to the Porisada, Sutasoma obtained leave to
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keep his appointment with Nanda. This promise fulfilled, Sutasoma returned to
the Porisada and went with him to the banyan tree. There he told the Porisada
of the verses he had learnt from Nanda, reciting them to him, and discoursing
on the virtues of Truth. The Porisada was greatly pleased and offered Sutasoma
four boons. Sutasoma chose as his first boon that the Porisada should live for
one hundred years; as his second that the captive kings should be released; as his
third, that their kingdoms should be restored; and as his fourth that the Porisada
should give up his cannibalism. Only very reluctantly did the Porisada agree to
the fourth. Sutasoma then took him back to Benares, where he restored to him
his kingdom, having first assured the people that the king would never return to
his former vicious habits. Sutasoma then returned to Indapatta. In gratitude
for the tree sprite’s intervention, a lake was dug near the banyan tree and a
village founded near by, whose inhabitants were required to make offerings to
the tree. This village, built on the spot where the Porisdda was converted, came
to be called Kammasadamma.

The story was related in reference to the Buddha’s conversion of
Angulimala, with whom the man-eater is identified. Kalahatthi was Sariputta,
Nanda was Ananda, the tree sprite was Kassapa, Sakka was Anuruddha, and
Sutasoma the Bodhisatta. Ja.v.456-511; cp. Jatakamala xxxi. The

Sutasomacariya is given in the Cariyapitaka iii.12.

Maha Sudassanajataka (Ja 95). Relates the story of the death of Maha
Sudassana. For the rest of the king’s story, reference is suggested to the Maha
Sudassanasutta. Maha Sudassana’s queen is called Subhadda and is identified
with Rahulamata. Ja.i.391-3.

Maha Supinajataka (Ja 77). Pasenadi, king of Kosala, had, one night,
sixteen bad dreams, and his Brahmins, on being consulted, said that they
presaged harm either to his kingdom, his life, or his wealth, and prescribed all
manner of sacrifices in order to avert the danger (it is perhaps this sacrifice
which is referred to at SN.i.75). Mallika, the king’s wife, heard of this and
suggested that the Buddha should be consulted. The king followed her advice,
and the Buddha explained the dreams.
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Having thus explained the dreams, the Buddha told Pasenadi a story of the
past. A king of Benares, named Brahmadatta, had dreams similar to those of
Pasenadi. When he consulted the Brahmins, they began to prepare sacrifices. A
young Brahmin protested, saying that animal sacrifice was against the teaching
of the Vedas, but they would not listen. The Bodhisatta, who was a hermit in the
Himalaya, possessed of insight, became aware of what was happening, travelled
through the air and took his seat in the park. There he was seen by a young
Brahmin, who brought the king to the park. The Bodhisatta heard the king’s
dreams and explained them to his satisfaction. Ananda was the king and

Sariputta the young Brahmin. Ja.i.334-45.

Maha Harhsajataka (Ja 534). Khema, wife of Sarhyama, king of Benares,
had a dream, after which she longed to see a golden hamsa preach the law from
the royal throne. When the king came to know this, he consulted various people,
and, acting on their advice, had a pond dug to the north of the city in the hope
of enticing a golden hamsa there, and appointed a fowler, who came to be called
Khemaka, to look after the pond.

The plan succeeded. Five different kinds of geese came: the grass geese, the
yellow geese, the scarlet geese, the white geese, and the paka geese.

Dhatarattha, king of the golden geese, who lived in Cittakiita, had taken as
wife a paka goose, and at the repeated suggestion of his minister, Sumukha,
arrived with his flock of ninety thousand, to see the wonderful pond at Benares.
Khemaka saw them and waited his opportunity. On the seventh day he found it,
and set a snare in which Dhatarattha was caught. At his cry of alarm the flock
fled, with the exception of Sumukha, who stayed and asked Khemaka for
permission to take Dhatarattha’s place. When Sumukha heard why they had
been caught, he asked that both he and Dhatarattha should be taken before
Samyama. When Sarhyama heard of Sumukha’s devotion he was greatly
touched, and showed the hamsas every possible honour, after asking their
forgiveness for the way they had been treated. Dhatarattha preached to the
queen and the royal household, and, having exhorted the king to rule
righteously, returned to Cittakiita.

The story was told in reference to Ananda’s attempt to sacrifice his own life
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for that of the Buddha, when Nalagiri (g.v.) was sent to kill him.

Khemaka was Channa, Khema was the Ther1 Khema, the king was
Sariputta, Sumukha was Ananda, and Dhatarattha the Bodhisatta. Ja.v.354-
82; cp. Cula Harhsajataka.

Mahilamukhajataka (Ja 26). Brahmadatta, king of Benares, owned a state
elephant, called Mahilamukha, who was gentle and good. One day thieves sat
down outside his stable and started talking of their plans for robbery and
murder. Several days in succession this happened, until at last, by dint of
listening to them, Mahilamukha became cruel and began to kill his keepers.
The king sent his minister, the Bodhisatta, to investigate the matter. He
discovered what had happened, and made good men sit outside the stables who
talked of various virtues. The elephant regained his former goodness and
gentleness.

The story was related in reference to a monk who was persuaded by a friend
to eat at the monastery of Gayasisa, built for Devadatta by Ajatasattu. The
monk would steal off there at the hour of the meal and then return to Veluvana.
After some time his guilty secret was discovered, and he was admonished by the
Buddha. He is identified with Mahilamukha and the king with Ananda.
Ja.i.185-8; see also Giridantajataka (Ja 184) and Manojajataka (Ja 397).

Mabhisajataka (Ja 278). The Bodhisatta, was born once as a buffalo in
Himava. One day, as he stood under a tree, a monkey fouled him, and taking
hold of his horn pulled him about. But the buffalo showed no resentment. This
happened several times, and on being asked by the spirit of the tree why he
endured it, the buffalo answered that it was by virtue of his goodness. Later the
monkey tried his games on another buffalo, who killed him.

The story was told in reference to a monkey who, in the same way, fouled an
elephant of Savatthi and escaped unhurt owing to the patience of the elephant.
On another day a fierce elephant came from the stables and the monkey was
trampled to death. Ja.i.385-7.
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Matangajataka (Ja 497). The Bodhisatta was once born in a Candala village
outside Benares and was named Matanga. One day, when Ditthamangalika,
the daughter of a rich merchant, was on her way to the park with a group of
friends, she saw Matanga coming towards the city, and thinking the sight
inauspicious, washed her eyes with perfumed water and turned back home. Her
companions, annoyed at being deprived of their fun, beat Matanga and left him
senseless. On recovering consciousness, he determined to get Ditthamangalika
as wife and lay down outside her father’s house refusing to move. Seven days he
lay thus until her relations, fearing the ignominy of having a Candala die at
their door, gave Ditthamangalika to him as wife.

Knowing her pride to be quelled by this act, Matanga decided to bring her
great honour. He, therefore, retired into the forest and in seven days, won
supernatural power. On his return he told her to proclaim abroad that her
husband was not a Candala but Maha Brahmd, and that seven days later, on the
night of the full moon, he would come to her, breaking through the moon’s disk.
She did as he said and so it happened. The people thenceforth honoured her as a
goddess; the water in which she washed her feet was used for the coronation of
kings, and in one single day she received eighteen crores from those who were
allowed the privilege of saluting her. Matanga touched her navel with his
thumb, and, knowing that she had conceived a son, admonished her to be
vigilant and returned to the moon.

The son was born in the pavilion, which the people had constructed for the
use of Ditthamangalika, and was therefore called Mandavya. At the age of
sixteen he knew all the Vedas and fed sixteen thousand Brahmins daily. On a
feast day Matanga came to him, thinking to turn him from his wrong doctrines,
but Mandavya failed to recognize him and had him cast out by his servants,
Bhandakucchi, Upajjhaya, and Upajotiya. The gods of the city thereupon grew
angry and twisted the necks of Mandavya and all the Brahmins so that their
eyes looked over their shoulders. When Ditthamangalika heard of this she
sought Matanga, who had left his footsteps so that she might know where he
was. He asked her to sprinkle on the Brahmins water in which were dissolved
the leavings of his food; to Mandavya himself was given some of the food. On

recovering and seeing the plight of the Brahmins, he realized his error. The
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Brahmins recovered, but were shunned by their colleagues; they left the country
and went to live in the kingdom of Mejjha.

On the bank of the Vettavati lived a Brahmin called Jatimanta, very proud
of his birth. Matanga went thither to humble the pride of Jatimanta and lived
higher upstream. One day he nibbled a tooth stick and threw it into the river,
where, lower down, it got entangled in Jatimanta’s hair. He was greatly
annoyed and went upstream, where he found Matanga and told him that, if he
stayed there any longer, at the end of seven days his head would split into seven
pieces. On the seventh day Matanga stopped the sun from rising. On discovering
the cause, the people dragged Jatimanta to Matanga and made him ask
forgiveness, falling at Matanga’s feet. Jatimanta’s head was covered with a
lump of clay, which was immersed in the water as the sun rose.

Matanga then went to the kingdom of Mejjha, where the exiled Brahmins
reported against him to the king, saying that he was a juggler and a mountebank.
The king’s messengers surprised Matanga as he was eating his food beside a
well, and cut off his head. He was born in the Brahma world. The gods were
angry and wiped out the whole kingdom of Mejjha by pouring on it torrents of
hot ashes. Before his meeting with Ditthamangalika the Bodhisatta was a
mongoose tamer (kondadamaka). But in Snp a.i.186, he is called a sopakajivika.

The story was told in reference to the attempt of King Udena (q.i) to torture
Pindola Bharadvaja. Udena is identified with Mandavya. Ja.iv.375-90; the
story is found also at Snp-a.i.184-93, with alterations in certain details, e.g., for

Vettavati we have Bandhumatr; see also Mil.123ff.

Matuposakajataka, Matuposakanagarajajataka (Ja 455). The Bodhisatta
was once born as an elephant in the Himalaya and looked after his blind
mother, who lived near Mount Candorana. One day he met a forester who had
lost his way, and, feeling sorry for him, the elephant set him on the right path,
carrying him on his back. But the forester was wicked, and, on his return to
Benares, told the king about the elephant. The king asked him to fetch the
elephant, who, seeing the forester approaching, meekly followed him lest his
virtue be impaired. The elephant was received in the city with great pomp and

placed in the royal stables as the state elephant, but he would touch no morsel of
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food. The king enquired into this and learnt of the elephant’s blind mother.
Thereupon the elephant was set free, and returned to the Himalaya amid the
applause of the people. The king built a town near the elephant’s dwelling,
where he showed him great honour, and later, when, at his mother’s death, the
elephant went away to the Karandaka monastery to wait on the ascetics there,
the king did the same for them.

The story was related in reference to a monk who tended his mother. For
details see the Samajataka. Ananda is identified with the king, whose name is
given as Vedeha, and Maha Maya with the mother-elephant (Ja.iv.90-5).

The Dhammapada Commentary (Dhp-a.iv.13) calls this the
Matuposakanagarajajataka and gives the name of the elephant as Dhanapala. It
was related to the four sons of a Brahmin who waited on their aged father. The
audience shed floods of tears, so greatly were they moved, and the Brahmin and

his sons became Sotapannas.

Malutajataka (Ja 17). Once, two friends, a lion and a tiger, lived in a cave.
They had a dispute as to which was the cold part of the month, the dark half or
the light, and they referred the matter to a hermit (the Bodhisatta), who said
that the cold was caused by wind and not by light or darkness.

The story was told to two forest dwelling monks of Kosala, Kala and Junha,
who consulted the Buddha in a similar dispute. The lion and the tiger are
identified with the monks. Ja.i.164ff.

Migapotakajataka (Ja 372). Once a certain ascetic in Himava adopted a
young deer which had lost its dam. The deer grew up most comely but died from
over-eating. The ascetic lamented greatly till Sakka (the Bodhisatta) appeared
before him and pointed out the folly of his sorrow.

The story was told in reference to an old man of Savatthi who looked after a
novice very devotedly. The novice died and the old man abandoned himself to

grief. The characters in both stories were identical. Ja.iii.213-15.

Migalopajataka (Ja 381). The Bodhisatta was once born as a vulture,

Aparannagijjha, and lived with his son, Migalopa, in Gijjhapabbata.
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Migalopa used to fly much higher than the others in spite of his father’s
warning, and he was, one day, dashed to pieces by the Verambha winds.

The story was told in reference to an unruly monk who is identified with
Migalopa. Ja.iii.255f.; cp. Gijjhajataka (Ja 427).

Mitacintijataka (Ja 114). There were once three fishes Bahucinti,
Appacintt and Mitacinti — who, one day, left their haunts and came to where
men dwelt. Mitacinti (the Bodhisatta) saw the danger and warned the others,
but they would not listen and were caught in a net. Then Mitacinti splashed
about and deceived the fishermen into thinking that the other two had escaped.
They thereupon raised the net by one single corner and the other two escaped.

The story was told in reference to two aged monks who spent the rainy
season in the forest, wishing to go to the Buddha. But they constantly postponed
their visit and it was not till three months after the end of the rains that they
finally arrived at Jetavana. The two monks are identified with the thoughtless
fish. Ja.i.426-8.

Mittavindajataka 01. (Ja 82). This is evidently a fragmentary continuation

of the story of Mittavinda, as given in the Catudvarajataka (Ja.i.363, g.v.).

Mittavindajataka 02. (Ja 104). An additional fragment of the
Catudvarajataka. (Ja.i.413f).

Mittavindajataka 03. (Ja 369). Evidently another fragmentary version of the
Catudvarajataka (Ja.iii.206ff).

Mittamittajataka 01. (Ja 197). The Bodhisatta was once the leader of a band
of ascetics, and one of these, disregarding the advice of the Bodhisatta, adopted
a young elephant whose dam was dead. The elephant grew up and slew its
master.

The story was told in reference to a monk who took a piece of cloth
belonging to his teacher and made with it a shoe bag, feeling sure that his
teacher would not mind. The latter, however, flew into a rage and struck him.
Ja.ii.130ff.
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Mittamittajataka 02. (Ja 473). The Bodhisatta was once the minister of
Brahmadatta, king of Benares. At that time the other ministers were
slandering a certain courtier who was upright. The king consulted the
Bodhisatta, who pointed out to him the marks of a friend as opposed to those of
a foe.

The story was told to the king of Kosala, who consulted the Buddha on a

similar matter. Ja.iv.496ff.

Munikajataka (Ja 30). The Bodhisatta was once an ox, called Maha Lohita,
in a householder’s family, where his brother Cula Lohita and he did all the
work. When their master’s daughter was about to be married, a pig, named
Munika, was brought and fattened on all kinds of luxuries. Ciila Lohita
protested to his brother, but the latter warned him of Munika’s fate. And soon
after Munika was killed and eaten.

The origin of the story is the same as that of the Cula
Naradakassapajataka. The passion-tost monk was Munika, and Ananda the

younger ox. Ja.i.196ff.

Mudupanijataka (Ja 262). The Bodhisatta was once king of Benares and had
a daughter whom he was anxious to marry to his nephew; later, however, he
changed his mind. But the young people loved each other, and the prince bribed
the princess’s nurse to help her to escape. The nurse, while combing the girl’s
hair, indicated, by scratching her head with the comb that the prince was in love
with her. The princess then taught her a stanza to be repeated to the prince: “A
soft hand, a well-trained elephant and a black rain cloud will give you what you
want.” The prince understood, and, one night in the dark fortnight, when his
preparations were complete, a heavy shower of rain fell as he waited outside the
princess’s window, accompanied by a page boy seated on the king’s elephant.
The princess slept in the same room as the king, and realizing that the prince
was there, she told the king that she wished to bathe in the rain. The king led her
to the window and bade her step outside onto the balcony while he held her
hand. As she bathed she held out the other hand to the prince, who removed the
bangles from it and placed them on the page’s arm. Then, lifting the boy, he
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placed him beside her. The princess took his hand and placed it in her father’s,
who thereupon let go of her other arm. This process was repeated, and, in the
darkness, the king took the page inside thinking it was his daughter and put him
to sleep while the lovers escaped. When the king discovered the plot, he was
convinced of the futility of trying to guard women and forgave the lovers.

The story was related to a monk who became a backslider owing to a

woman’s wiles. The monk became a Sotapanna. Ja.ii.323-7.

Mudulakkhanajataka (Ja 66). The Bodhisatta was once an ascetic, named
Mudulakkhana, of great spiritual attainments, living in the Himalaya. On one
occasion he came to Benares where the king, pleased with his demeanour,
invited him to the palace and persuaded him to live in the royal park. Sixteen
years passed, and the king, leaving the city to quell a border rising, left his wife
in the care of the ascetic. The next day the ascetic visited the palace, and having
seen the queen, fell instantly in love with her, losing all his iddhi powers. When
the king returned he found the ascetic disconsolate, and, on learning the reason,
agreed to give him the queen. But he secretly asked the queen, whose name was
Mudulakkhana, to think of some device by which she might save the ascetic’s
holiness. Together the ascetic and the queen left the palace and went to a house
which the king had given them and which was generally used as a jakes. The
queen made the ascetic clean the house and fetch water and do a hundred other
things. The ascetic then realized his folly and hastened back to the king,
surrendering the queen.

The story was related to a young man of rich family belonging to Savatthi,
who became a monk and practiced meditation. One day, while going for alms,
he saw a beautiful woman and was seized with desire. He thereupon gave up his
practices, and was brought before the Buddha, who told him this story, at the
conclusion of which he became an Arahant. Ananda was the king and

Uppalavanna the queen. Ja.i.302-6.

Miugapakkhajataka, also called Temiyajataka (Ja 538). Candadevi, wife of
the king of Kasi, had, to her great grief, no son. Sakka’s throne was heated by

her piety, and he persuaded the Bodhisatta, then in Tavatirisa, to be born as her
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son. The Bodhisatta reluctantly agreed. Great were the rejoicings over his birth.
He was called Temiya because on the day of his birth there was a great shower
throughout the kingdom and he was born wet. When he was one month old, he
was brought to the king, and, as he lay in his lap, he heard grievous sentences
passed on some robbers brought before the king. Later, as he lay in bed, Temiya
recollected his past births and remembered how he had once reigned for twenty
years as king of Benares, and, as a result, had suffered in Ussada niraya for
twenty thousand years. Anguish seized him at the thought of having to be king
once more, but the goddess of his parasol, who had once been his mother,
consoled him by advising him to pretend to be dumb and incapable of any
action. He took this advice, and for sixteen years the king and queen, in
consultation with the ministers and others, tried every conceivable means of
breaking his resolve, knowing him to be normal in body. But all their attempts
failed, and at last he was put in a chariot and sent with the royal charioteer,
Sunanda, to the charnel ground, where he was to be clubbed to death and
buried. At the queen’s urgent request, however, Temiya was appointed to rule
over Kasi for one week before being put to death, but the enjoyment of royal
power did not weaken his resolve. The charioteer, under the influence of Sakka,
took Temiya to what he considered to be the charnel-ground and there, while
Sunanda was digging the grave, Temiya stole up behind him and confided to
him his purpose and his resolve to lead the ascetic life. Sunanda was so
impressed by Temiya’s words that he immediately wished to become an ascetic
himself, but Temiya desired him to inform his parents of what had happened.
When the king and queen heard Sunanda’s news, they went with all their
retinue to Temiya’s hermitage and there, after hearing Temiya preach, they all
became ascetics. The inhabitants of the three kingdoms adjacent to Benares
followed their example, and great was the number of ascetics. Sakka and
Vissakamma provided shelter for them. The crowds who thus flocked together
were called the Miigapakkha samagama. With the death of Malayamahadeva
Thera (q.v.) came the end of those who participated in this great collection of
ascetics.

Temiya’s parents are identified with the parents of the Buddha, Sunanda

with Sariputta and the goddess of the parasol with Uppalavanna. The story was
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told in reference to the Buddha’s Renunciation (Ja.vi.1-30; the story of Temiya
is also given in Temiyacariya in Cpiii.6). It is often referred to (e.g., Bv a.51) as
giving an example of the Bodhisattva’s great determination. The

Dhammikasutta (q.v.) mentions Miugapakkha in a list of teachers of old.

Milapariyayajataka (Ja 245). The Bodhisatta was once a Brahmin teacher
of great fame. Among his pupils were five hundred Brahmins, versed in the
three Vedas, who thought they knew as much as their teacher. The Bodhisatta,
aware of this, gave them a riddle to solve: “Time consumes all, even itself, but
who can consume the all-consumer?” For a whole week they tried to find a
solution and then owned defeat. The Bodhisatta rebuked them, saying that they
had holes in their ears but no wisdom. Their pride was quelled, and from that
time they honored their teacher.

The story was told in reference to some monks to whom the
Milapariyayasutta was preached. The disciples are the same in both cases.
Ja.ii.259-262.

Misikajataka (Ja 373). The Bodhisatta was once a world-famed teacher.
Among his pupils was Yava, son of the king of Benares. He was a good student,
and when he was about to leave, the Bodhisatta, foreseeing danger for him,
taught him three verses (the verses are in the nature of conundrums, with double
meaning). The first two were based on incidents seen by the Bodhisatta — a horse
killing the mouse that worried the sore place in his foot and throwing him into
the well; and the same horse, later, trying to eat barley by putting its head
through the fence; the third was made of his own accord. Later, Yava became
king, and his son, when sixteen years old, made three attempts on his life. But
they all failed because Yava repeated the stanzas taught him by the Bodhisatta.
On each occasion the uttering of the stanzas made the boy feel that he was
discovered, and he confessed his guilt, whereupon he was cast into chains. The
story was related in reference to Ajatasattu (Ja.iii.215-9). For details see the
Thusajataka (Ja 338).

Mendakajataka (Ja 471). Another name for Mendakapaiiha.
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Morajataka (Ja 159). The Bodhisatta was once born as a golden peacock and
lived on a golden hill in Dandaka. He used to recite one spell in honour of the
sun and another in praise of the Buddhas, and thus he was protected from all
harm. Khema, queen of Benares, saw in a dream a golden peacock preaching.
She longed for the dream to come true and told it to the king. He made
enquiries, and sent hunters to catch the golden peacock, but they failed. Khema
died of grief, and the king, in his anger, inscribed on a golden plate that anyone
eating the flesh of the golden peacock would be immortal. His successors, seeing
the inscription, sent out hunters, but they, too, failed to catch the Bodhisatta.

Six kings in succession failed in this quest. The seventh engaged a hunter
who, having watched the Bodhisatta, trained a peahen to cry at the snap of his
finger. The hunter laid his snare, went with the peahen and made her cry.
Instantly, the golden peacock forgot his spell and was caught in the snare. When
he was led before the king and told the reason for his capture, he agreed with
the king that his golden colour was owing to good deeds done in the past as king
of that very city, and that he was a peacock owing to some sin he had
committed. The eating of his flesh could not make anyone young or immortal,
seeing that he himself was not immortal. Being asked to prove his words, he had
the lake near the city dredged, when the golden chariot in which he used to ride
was discovered. The king thereupon paid him great honour and led him back to
Dandaka.

The story was told to a backsliding monk who was upset by the sight of a
woman magnificently attired.

Ananda is identified with the king of Benares (Ja.ii.33-8; the story is alluded

to at Ja.iv.414). See also Moraparitta.
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Yuvaijayajataka (Ja 460). The Bodhisatta was once born as Yuvaiijaya, son
of Sabbadatta, king of Ramma (Benares). He was the eldest of one thousand
sons, and Yuditthila was his younger brother. After he came of age he was on
his way early one morning to the park, and saw all around him dew. In the
evening, as he returned home, the dew drops were no more to be seen. His
charioteer explained that the sun had dried them up. Reflecting on this, the
prince realized the impermanence of life and asked his father’s leave to
renounce the world. Both his parents tried to dissuade him but they failed, and
he and Yudhitthila built a hermitage in the Himalaya, where they became
ascetics.

Yudhitthila is identified with Ananda. This story was told in reference to
the Buddha’s Renunciation, to some monks who marvelled at the Buddha’s great
sacrifice. Ja.iv.119ff.; the story of Yuvaiijaya (Yudhaiijaya) is also given in the

Cariyapitaka iii.1; Cp-a.143ff.
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Rathalatthijataka (Ja 332). The chaplain of the king of Benares, while on
his way to his village estate, came upon a caravan in a narrow road, and,
becoming impatient, threw his goad at the driver of the first cart. The goad,
however, struck the yoke of his own chariot, and, rebounding, hit him on the
forehead, where a lump appeared. He turned back in a rage and complained to
the king, who, without any enquiry, confiscated the property of the caravan
owner. But the Bodhisatta, who was the king’s chief judge, had the order
reversed.

The story was told in reference to the chaplain of the king of Kosala, who
was guilty of a similar offence, but, in this case, the king had the case examined
by his judges and the chaplain was proclaimed guilty (Ja.iii.104ff). The stanzas
of the Jataka are quoted elsewhere, e.g., at Ja.iv.30, 451; vi.375.

Rajovadajataka 01. (Ja 151). Two kings, Brahmadatta of Benares (the
Bodhisatta) and Mallika of Kosala, while journeying in disguise, in order to
discover if anyone in their respective kingdoms could tell them of any faults
which they (the kings) possessed, meet in a narrow path, and a dispute arises
among the charioteers as to who should give place. It is discovered that both are
of the same age and power. Each driver sings the praises of his own master, but
then they discover that Mallika is good to the good and bad to the bad, while
Brahmadatta is good to both the good and the bad. Mallika’s charioteer
acknowledges Brahmadatta as the superior and gives place.

The story is related to Pasenadi, who comes to the Buddha after having had
to decide a difficult case involving moral turpitude. He is satisfied that he has
done well, and the Buddha agrees with him that to administer justice with
impartiality is the way to heaven.

Mallika is identified with Ananda and his driver with Moggallana, while

Brahmadatta’s driver is Sariputta. Ja.ii.1ff.

Rajovadajataka 02. (Ja 334). Once the king of Benares, wishing to discover

if he ruled justly, traveled about in disguise, and, in the course of his
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wanderings, came to the Himalaya, where the Bodhisatta lived as an ascetic.
The ascetic gave him ripe figs, and, when asked why they were so sweet,
explained that the king of the country was evidently a just ruler. The king
returned to his kingdom and ruled for a while unjustly; and returning again to
the hermitage, he found that the figs had become bitter.

The story was related to Pasenadi, in order to show the importance of a king
ruling wisely and justly. Ananda is identified with the king of the story.
Ja.iii.110-12; cp. Maha Kapijataka (Ja 407).

Radhajataka 01. (Ja 145). The Bodhisatta was once born as a parrot, named
Potthapada, and his brother was Radha. They were brought up by a Brahmin of
Kasi. When the Brahmin was away, his wife admitted men to the house and her
husband set the birds to watch. Radha wished to admonish her, but his brother
said it was useless and they must await the Brahmin’s return. Having told him
what had happened, the two parrots flew away, saying they could not live there
any longer. Radha is identified with Ananda (Ja.i.495f). The introductory story
is identical with that of the Indriyajataka (Ja 423).

Radhajataka 02. (Ja 198). The Bodhisatta was once born as a parrot, brother
to Potthapada. They were brought up by a Brahmin in Benares. When the
Brahmin went away, he told the birds to watch his wife and report to him any
misconduct. But Potthapada, in spite of his brother’s warning, admonished the
woman, who, in a rage, while pretending to fondle him, wrung his neck and
threw him into the fire. When the Brahmin returned, Radha said he did not
wish to share his brother’s fate, and flew away. Potthapada is identified with
Ananda.

The story was told in reference to a monk who became a backslider owing to
a woman. Ja.ii.132ff.; cf. the Kalabahujataka (Ja 329).

Rahulamata. The name, generally given in the texts, of Rahula’s mother
(e.g., Vin.i.82) and Gotama’s wife. She is also called Bhaddakacca (e.g.,
Bv.xxvi.15) and, in later texts, Yasodhara (Bv a., p.245; Divy.253), Bimbadevi
(Ja.ii.392f.; DN a.ii.422) and, probably, Bimbasundart (Ja.vi.478 12). Numerous
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stories are found in the Jataka Commentary in which Rahulamata is

identified with one or other of the characters —e.g.,

° the queen consort in the Abbhantara (Ja 281),

. Sammillabhasini in the Ananusociya (Ja 328),
. Samuddavijaya in the Aditta (Ja 424),

. Udayabhadda in the Udaya (Ja 458),

) the potter’s wife (? Bhaggavi) in the Kumbhakara (Ja 408),
) the queen in the Kummasa (Ja 416),

. the queen consort in the Kurudhamma (Ja 276),
° Pabhavati in the Kusa (Ja 531),

° Canda, in the Khandahala (Ja 542),

° the queen in the Gangamala (Ja 421),

) the female in the two Cakkavakajatakas (Ja 434),
° Canda in the Candakinnara (Ja 485),

. Sumana in the Campeyya (Ja 506),

. the woman ascetic in the Ciila Bodhi (Ja 443),

. Canda in the Ciila Sutasoma (Ja 525),

. the queen in the Jayaddisa (Ja 513),

. Sita in the Dasaratha (Ja 461),

° the queen in the Paniya (Ja 459),

. the wife in the Bandhanagara (Ja 201),

. Sujata in the Manicora (Ja 194),

. Manoja’s mother in the Manoja (Ja 397),

. Sivali in the Maha Janaka (Ja 539),

. Subhadda in the Maha Sudassana (Ja 95),

. the mother deer in the Lakkhana (Ja 11),

. Visayha’s wife in the Visayha (Ja 340),

. Maddi in the Vessantara (Ja 547),

. Suphassa in the Supatta (Ja 292),

° the queen in the Susima,

. and the smith’s wife in the Suci (Ja 387).

Rukkhadhammajataka (Ja 74). The Bodhisatta was once a tree-sprite in a
sala grove. A new king Vessavana was appointed by Sakka, and the king gave
orders to the tree sprites to choose their abodes. The Bodhisatta advised his

kinsmen to choose trees near his own. Some did not follow his advice and dwelt
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in the lonely trees. A tempest came and uprooted the lonely trees, leaving the
trees in the grove unscathed. This story was one of those related by the Buddha
to the Sakiyans and Koliyans, who fought for the waters of the Rohini. He
wished to show them the value of concord (Ja.i.327ff).

For another Jataka, not found in the Jataka Commentary, but quoted in the
Anguttaranikaya and sometimes (e.g., Thag a.i.397) referred to as the

Rukkhadhammajataka, see Suppatittha.

Rucirajataka (Ja 275). The story of a pigeon (the Bodhisatta) and a greedy
crow. The story is identical with that of the Lolajataka (Ja 274).

Rurujataka (Rurumigajataka) (Ja 482). Once, in Benares, there lived
Maha Dhanaka, son of a rich man. His parents had taught him nothing, and
after their death he squandered all their wealth and fell into debt. Unable to
escape his creditors, he summoned them and took them to the banks of the
Ganges, promising to show them buried treasure. Arrived there, he jumped into
the river. He lamented aloud as he was being carried away by the stream. The
Bodhisatta was then a golden-hued deer living on the banks of the river, and,
hearing the man’s wailing of anguish, he swam into the stream and saved him.
After having ministered to him, the deer set him on the road to Benares and
asked him to tell no one of the existence of the Bodhisatta.

The day the man reached Benares, proclamation was being made that the
Queen Consort, Khema, having dreamed of a golden deer preaching to her,
longed for the dream to come true. Maha Dhanaka offered to take the king to
such a deer and a hunt was organized. When the Bodhisatta saw the king with
his retinue, he went up to the king and told him the story of Maha Dhanaka. The
king denounced the traitor and gave the Bodhisatta a boon that henceforth all
creatures should be free from danger. Afterwards the Bodhisatta was taken to
the city, where he saw the queen. Flocks of deer, now free from fear, devoured
men’s crops; but the king would not go against his promise and the Bodhisatta
begged his herds to desist from doing damage.

The story was told in reference to Devadatta’s ingratitude and wickedness.
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Devadatta was Maha Dhanaka and Ananda the king. Ja.iv.255-63; the story is
included in the Jatakamala (No. 26).

Ruhakajataka (Ja 191). Ruhaka was the chaplain of the Bodhisatta, born as
king of Benares. The king gave him a horse with rich trappings, and, when he
rode him, everybody was lost in admiration. Ruhaka’s wife was a foolish old
woman who, on hearing of the people’s praise, declared that their excitement
was due, not to the qualities of the animal, but to its trappings, and that if
Ruhaka would go out wearing the horse’s trappings, he would be similarly
applauded. Ruhaka agreed to the suggestion and suffered great humiliation; he
went home in anger, determined to punish his wife, but she had escaped and had
sought the king’s protection. The king persuaded Ruhaka to forgive her because
“all womankind is full of faults.” (Ja.ii.1 13ff). The occasion for the story is

given in the Indriyajataka (Ja 423) (g.v.).

Romakajataka. v.I. Parapatajataka (Ja 277). The Bodhisatta was once born
as king of a flock of pigeons. For a long time they visited regularly a good
ascetic in a cave near by, until, one day, he left and his place was taken by a
sham ascetic. The pigeons continued their visits, till one day the villagers served
the ascetic with a dish of pigeon’s flesh, and he, liking the flavour, conceived the
desire to kill the pigeons. The Bodhisatta, suspecting his intentions, warned his
followers and charged the ascetic with hypocrisy. Ja.ii.382-4; cp. Godhajataka
(Ja 325).

Rohantamigajataka (Ja 501). The Bodhisatta was once born as Rohanta, a
golden deer, king over eighty thousand deer, near Lake Rohanta. He had a
brother, Cittamiga, and a sister Sutana. One day Khema, wife of the king of
Benares, dreamed that a golden deer preached to her and begged the king to
make the dream come true. The king offered great rewards, and a hunter, who
was aware of Rohanta’s existence, undertook to bring him to the court. He set a
trap in the ford where the deer drank and Rohanta was caught in it. When
Rohanta gave the alarm, all the deer fled except Cittamiga and Sutana. They
told the hunter that they would die with their brother rather than leave him, and
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the hunter, touched by their devotion, set Rohanta free. When Rohanta
discovered why he had been caught, he offered to go to Benares, but was
dissuaded by the hunter owing to the risks he would run. Rohanta then taught
the Dhamma to the hunter and sent him back with a golden hair from his body.
The hunter related the story to the king and queen and preached to them the
Dhamma. Then rejecting the rewards they offered him, he became an ascetic in
the Himalaya.

The story was related in reference to Ananda’s attempt to throw himself
before the elephant Dhanapala, who was sent to kill the Buddha. Ananda is
identified with Cittamiga, Channa with the hunter, Sariputta with the king
and Uppalavanna with Sutana. Ja.iv.413ff.; some of the verses of this Jataka

are found also in the Tesakunajataka (Ja.v.123f.).

Rohinijataka (Ja 45). Once the Bodhisatta was the Lord High Treasurer of
Benares and he had a slave woman named Rohini. One day, when Rohini was
pounding rice, her mother lay down near her and flies settled on her and stung
her. When she asked her daughter to drive them away, the latter lifted her pestle
and hit her with it, thinking thus to kill the flies. But instead of the flies she
killed her mother.

The story was related to Anathapindika in reference to a slave girl of his
also named Rohini, who killed her mother in the same way. The mother and

daughter are the same in both stories. Ja.i.248f.



228

L.

Lakkhanajataka (Ja 11). The Bodhisatta was once a deer and had two sons,
Lakkhana and Kala. When the time came for gathering the crops, he told his
sons to seek refuge in the mountain tracts with their herds. They agreed, but
Kala, being ignorant, kept his deer on the tramp early and late, and men,
coming upon them, destroyed most of them. Lakkhana, however, moved his
deer only in the dead of night and reached the forest without losing any of his
herd. The same thing happened on their return four months later, and the
Bodhisatta praised Lakkhana’s intelligence.

The story was related in reference to Devadatta and Sariputta. Devadatta
had persuaded five hundred monks to secede from the Buddha and go with him,
but Sariputta visited them and brought them all back.

Devadatta is identified with Kala and Sariputta with Lakkhana. Ja.i.142f.;
the story is referred to at Dhp-a.i.122.

Latukikajataka (Ja 357). A quail once laid her eggs in the feeding ground of
the elephants. When the young ones were hatched, the Bodhisatta, the leader of
the elephants, passed along that way with the herd, and, at the request of the
mother quail, carefully avoided the young ones. But a rogue elephant, who came
after, though warned in the same way, trod on the nest and fouled it. The quail
swore revenge, and got a crow to put out the elephant’s eyes and a fly to put
maggots in them, and when the elephant, in great pain, looked for water, she
persuaded a frog to croak on the mountain top and thus to lead the elephant into
a precipice down which he fell and was killed.

The story was told in reference to Devadatta who was identified with the
rogue elephant (Ja.iii.174-77). In the accounts (see Rohint) of the quarrel
between the Sakiyans and the Koliyans, this Jataka is said to have been one of
those preached by the Buddha on that occasion, showing that even such a weak
animal as a quail could sometimes cause the death of an elephant. Perhaps the
story was related on more than one occasion. See also below,
Latukikopamasutta. See Dhp a.i.46, where it is related to the Kosambi monks

to show the danger of quarrelling.
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Labhagarahajataka (Ja 287). The Buddha was once a famous teacher of the
Vedas with five hundred pupils. One pupil asked him how people could obtain
gain in this world. His teacher answered that in a world full of fools the man
who slanders, possesses the tricks of an actor and carries evil talk, gains
prosperity. The pupil expressed his disappointment and continued his religious
life.

The story was related in reference to a colleague who asked Sariputta the

same question and received the above answer. Ja.ii.420-3.

Laludayitheravatthu 01. The story of LaludayT’s past life as Aggidatta
(Dhp a.iii.123ff). Cp. the Somadattajataka (Ja 211).

Littajataka (Ja 91). The Bodhisatta was once a dice player, and used to play
with a sharper who, when he saw that he was losing, would put one of the dice in
his mouth, pretending that it was lost. The Bodhisatta discovered this, and one
day brought dice smeared with dried poison. The sharper played his usual tricks,
and suffered great pain from the poison. The Bodhisatta then cured him, thus
teaching him to be honest in future. The story was told in reference to certain
monks who were careless in the use of various requisites given to them.
Ja.i.379f.

Lomasa Kassapajataka (Ja 433). The Bodhisatta was once born as Kassapa,
son of the chaplain to the king of Benares. He and the king’s son shared a
teacher and became friends. When the prince became king, Kassapa, having no
desire for power, left him and became an ascetic. Because of the thick hair on
his body, men called him Lomasa Kassapa. Sakka grew frightened of
Kassapa’s power and, wishing to destroy it, appeared before the king at
midnight and suggested to him that if he could persuade Kassapa to offer a
sacrifice of slain beasts, he should be king over all India. The king, therefore,
sent his minister Sayha, to fetch Kassapa to him. When Kassapa heard of the
proposal he refused to go, but Sakka appeared again before the king and said
that if the king’s daughter, Candavadi, were offered as reward, Kassapa would

come. This proposal was agreed to, and Kassapa, tempted by the princess’s
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beauty, agreed to come. The people gathered at the place of sacrifice and tried
to dissuade Kassapa from slaying the animals, but he refused to listen. Many
beasts were slain, and as he raised his sword to cut off the head of the royal
elephant the latter raised a cry in which all the animals joined. Roused by this
uproar, Kassapa remembered his asceticism and was filled with remorse. He
admonished the king, and, sitting cross-legged in the air, developed
transcendental power, which enabled him to fly through the air.

The story was related to a passion-tossed monk. Sayha is identified with
Sariputta. Ja.iii.5 14ff.; the story forms one of the dilemmas of the
Milindapaiiha, p. 219. There Kassapa is stated to have performed the

Vajapeyya sacrifice.

Lomahamsajataka (Ja 94). The Bodhisatta once became an Ajivaka and
practised all manner of austerities in order to test the efficiency of asceticism,
enduring extremes of heat and cold. He realized his error as he lay dying, and
was reborn in the Deva world. The story was told in reference to Sunakkhatta,
who, having left the Sangha and joined Korakkhattiya, went about Vesali,
vilifying the Buddha and declaring that his doctrines did not lead to the
destruction of suffering. When Sariputta reported this to the Buddha, the
Buddha declared that he had tested the efficacy of asceticism ninety kappas ago
and had found it wanting. Ja.i.389-91.

The story is also referred to in the Cariyapitaka iii.15 as the Maha

Lomahamsacariya, where it exemplifies the practice of upekkha. Ja.i.47.

Lolajataka (Ja 274). The story of the Bodhisatta born as a pigeon and of his
friendship with a greedy crow. The story is practically the same as that of the
Kapotajataka (Ja 42) (¢.v.), and was related in reference to a greedy monk who
was reported to the Buddha. The crow is identified with the monk. Ja.ii.361ff.

Losakajataka (Ja 41). In the time of Kassapa Buddha there lived a monk
who was maintained by a rich man of the district. Into the monastery belonging
to this rich man there came one day an Arahant, and the former, liking his

appearance, asked him to stay in the monastery, promising to look after him.
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The Arahant agreed, but the incumbent of the monastery grew jealous and told
their patron that the Arahant was lazy and good for nothing. Some food sent by
the patron for the Arahant the incumbent threw into the embers. The Arahant,
reading his thoughts, left and went elsewhere. The monk was seized with
remorse and was reborn in hell. In five hundred successive births he was a
Yakkha, with never enough to eat; during a further five hundred births he was a
dog. Then he was born, under the name of Mittavindaka, in a poor family in
Kasi. Because of him, dire misfortune befell the family, and he was driven out.
In Benares he became a charity scholar under the Bodhisatta, who was a teacher
there, but he was so quarrelsome that he was sent away. He married a poor
woman and had two children. For a while he was a teacher, but the village in
which he lived earned the king’s displeasure seven times, their houses caught
fire and the water dried-up. Having discovered the cause, the villagers drove out
Mittavindaka and his family. In a haunted forest the wife and children were
eaten up by demons.

In his wanderings Mittavindaka came to a coastal village, Gambhira, where
he took service in a ship. On the seventh day of the voyage the ship suddenly
stopped sailing. Lots were cast, and seven times the lot fell on Mittavindaka, so
they put him on a raft and lowered him overboard. He was cast ashore on an
island where lived four Vimanapetas in palaces of crystal, and he enjoyed
happiness with them for seven days. From there he went to an island where lived
eight goddesses in palaces of silver, thence to another where lived sixteen in
palaces of jewels, thence to another still where lived thirty-two in palaces of
gold. In each he stayed seven days. From the last he went to an island of ogres.
There he seized an ogress wandering about in the shape of a goat, and, when she
kicked him, he was hurled into the dry moat of Benares. There goatherds were
keeping watch for thieves, and when Mittavindaka seized a goat, hoping to be
kicked back to his original place, he was caught. As he was being led away, the
Bodhisatta saw and recognized him and persuaded the goatherds to allow him to
have him as a slave.

The story was told in reference to Losakatissa, with whom Mittavindaka is
identified. Ja.i.234-46.
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Lohakumbhijataka (Ja 314). The Bodhisatta was once an ascetic of great
power. The king of Benares, having heard at night four sounds — du, sa, na, so —
uttered by four beings who dwelt in hell, was greatly frightened. When he
consulted his Purohita, the latter ordained a fourfold sacrifice. The Bodhisatta,
seeing the fate that lay in wait for numerous creatures, went to the king’s park
and there, with the help of the Purohita’s chief disciple — not himself in favour
of the sacrifice — explained to the king the meaning of the sounds and had the
sacrificial animals released. The Purohita’s disciple is identified with Sariputta.

The story was told in reference to Pasenadi, who one night heard four
syllables uttered by four inhabitants of hell. These had once been nobles of
Savatthi, guilty of adultery. After death they were born in four iron cauldrons.
After sixty thousand years they had gradually come to the top of these cauldrons
and had uttered these syllables in their attempt to proclaim their misery. The
king, very frightened, consulted his priests, who ordered a sacrifice. But
Mallika intervened and sent the king to see the Buddha, who explained the
matter and allayed the king’s fears. Ja.iii.43-8; the stories, both of the past and
present, appear also at Dhp a.ii.5ff. and Pv-a.279ff. In both places the
introductory story gives greater details.

Pasenadi heard the sounds while lying sleepless, because he contemplated
putting a helpless man to death in order to obtain his beautiful wife. There are
also other differences in the two accounts. For details see Burlingame: Buddhist
Legends ii.100, n.1.
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V.

Vakajataka (Ja 300). A wolf once lived on a rock near the Ganges. The
winter floods came and surrounded the rock, and the wolf, unable to escape,
decided to keep the holy day. The Bodhisatta, who was Sakka, appeared before
him in the guise of a he-goat, and the wolf, forgetting his holy day, chased him
round and round the rock. Finding he could not succeed in catching him, the
wolf expressed his joy that his holy day had not been violated! Sakka, hovering
above him, rebuked him for his weakness.

The story was related in reference to some monks, followers of Upasena
(Vangantaputta) (q.v.). Being aware of the permission granted by the Buddha
to the monks who practiced the thirteen dhutangas to visit him even during his
periods of solitude, these monks would practice them for a short while and then
visit him. But, the visit over, they would at once throw off their rag robes and
don other garments. The Buddha discovered this and related the Jataka.

Ja.ii.449ff.; cp. Vin.iii.231f., where no mention is made of the Jataka.

Vacchanakhajataka (Ja 235). The Bodhisatta was once born as
Vacchanakha, an anchorite living in the Himalaya, and on one occasion,
having gone to Benares for salt and seasoning, he stayed in the king’s garden. A
rich man saw him and, pleased with his looks, attended to his wants. A
friendship soon grew up between them, and the rich man invited the hermit to
give up his robes and share his wealth. But this offer the hermit refused,
pointing out the disadvantages of household life.

The story was told in reference to an attempt of Roja, the Malla, friend of
Ananda, to tempt the latter back to the worldly life by offering him half his

possessions. Roja is identified with the rich man of the story. Ja.ii.231ff.

Vattakajataka 01. (Ja 35). The Bodhisatta was once born as a quail, and
before he was old enough to fly, fire broke out in the forest wherein his nest
was. Seeing no means of escape, he made an Act of Truth (saccakiriya), calling
to mind the holiness of the Buddhas and their doctrines. The fire retreated to a

distance of sixteen lengths and then extinguished itself. The story was related in
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reference to a fire which broke out in the jungle when the Buddha was travelling
in Magadha with a large company of monks. Some of the monks were
frightened and suggested various methods for putting out the fire, while others
said they should seek the Buddha’s protection. This they did and the Buddha
took them to a certain spot, where he halted. The flames came no nearer than
sixteen lengths from where they were standing, and in approaching the spot
extinguished themselves. When the monks marvelled at the great power of the
Buddha, he told them the story of the past and said that, owing to his Act of
Truth as a quail, that spot would never be harmed by flames during the whole of
this kappa. Ja.i.212ff.; cp.i.172.

Vattakajataka 02. (Ja 118). The Bodhisatta was once born as a quail, and
was caught by a fowler who sold birds after fattening them. The Bodhisatta,
knowing this, starved himself, and when the fowler took him out of the cage to
examine his condition the quail flew away and rejoined his companions.

The story was told in reference to a young man of Savatthi called Uttara
setthiputta. He had descended from the Brahma world and had no desire for
women. Once, during the Kattika festival, his friends sent him a gaily decked
woman to entice him, but he gave her some money and sent her away. As she
came out of his house, a nobleman saw her and took her with him. When she
failed to return, her mother complained to the king, and the setthiputta was told
to restore her. On failing to do so, he was taken off for execution. He resolved
that if by any means he could escape execution he would become a monk. The
girl noticed the crowd following the young man, and on learning the reason she
revealed her identity and he was set free. He, thereupon, joined the Sangha and

soon after became an Arahant. Ja.i.432ff.

Vattakajataka 03. (Ja 394). The Bodhisatta was once a forest quail living on
rough grass and seeds. A greedy crow of Benares, who was in the forest, saw the
quail and thought that the good condition of his body was due to rich food. The
quail, seeing the crow, talked to him, and then the crow discovered that the
quail had a beautiful body not because he ate rich food, but because he had

contentment of mind and freedom from fear.
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The story was related in reference to a greedy monk who is identified with

the crow. Ja.iii.312f.

Vattakajataka 04. See also the Sammodamanajataka (Ja 33), which is
evidently also referred to as the Vattakajataka, e.g., Ja.v.414; Dhp a.i.46;
Snp-a.ii.358.

Vaddhakisukarajataka (Ja 283). A carpenter of a village near Benares was
once wandering in the forest, and having found a young boar in a pit, took him
home and brought him up. The boar was well-mannered and helped the
carpenter in his work, and so he came to be called Vaddhakisiikara (“Carpenter
boar”). When he grew up, the carpenter took him back to the forest, and there
he came across some boars who lived in mortal fear of a tiger. The young boar
drilled his army of boars, arranged them in battle array, and awaited the tiger.
When he arrived, the boars, under their leader’s instructions, mimicked the tiger
in all he did. The tiger, thereupon, sought the advice of a false ascetic who
shared his prey, and, following his counsel, made a leap at the boar leader and
fell into a pit which had been dug for him. There the boars attacked him and ate
him, and those who were unable to get any of the flesh sniffed at the others’
mouths to see how “tiger” tasted. Then they set off after the false ascetic, and
when he climbed a fig tree they dug it up and it fell to the ground. The man was
torn to pieces and his body licked clean. The boars then placed their leader on
the tree trunk, consecrated him king with water, which they fetched in the dead
man’s skull, and made a young sow his consort (this is how kings came to be
consecrated with water from shells and seated on a throne of fig planks.) The
Bodhisatta who was then a tree sprite sang the boar’s praises.

The story was told in reference to Dhanuggahatissa (g.v.), who was

responsible for Pasenadi’s victory over Ajatasattu. Ja.ii.403ff.

Vannarohajataka (Ja 361). Once a lion, Sudatha, and a tiger, Subahu, who
lived in a forest, became friends. A jackal, who lived on their leavings, wishing
to make them quarrel, told each that the other spoke evil of him. The lion and

tiger discovered his plot and he had to flee.
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The story was told in reference to a man who lived on the broken food of
Sariputta and Moggallana and tried to set them at variance with each other.
The attempt failed and the man was driven away. He is identified with the
jackal. Ja.iii.191ff.; cp. the Sandhibhedajataka (Ja 349).

Vannupathajataka (Ja 2). The Bodhisatta was once the leader of a caravan
of five hundred carts. One night, while crossing a desert of sixty leagues, in the
last stage of a journey, the pilot fell asleep and the oxen turned round. All the
wood and water was finished, but the Bodhisatta made the men dig a well. After
digging sixty cubits down they came upon a rock. The men were filled with
despair, but the Bodhisatta had the rock broken through by a serving lad who
still showed courage and thus obtained water.

The story was related about a young man of Savatthi who entered the
Sangha and practiced meditation, but was unable to attain insight. He was filled
with despair and his companions took him to the Buddha. He is identified with

the serving lad of the story. Ja.i.106-110.

Varanajataka (Ja 71). The Bodhisatta was once a teacher of Takkasila, with
five hundred Brahmin pupils. One day he sent the pupils into a forest to gather
wood, but one of them was lazy and went to sleep, and when his companions
woke him he climbed on to a tree and broke off some green branches. One of
the boughs hit him in the eye and wounded him. The next day the pupils had
been invited to a meal in a distant village and a servant girl was told to make
them some gruel early, before their start. She lit a fire with the green wood
which lay on the top of the firewood, and the fire would not burn. The green
wood had been thrown there last by the lazy pupil who had been the last to
return. The pupils could not start in time and the journey had to be abandoned.

The story was told in reference to Kutumbikaputtatissa, with whom the

Brahmin youth is identified. Ja.i.316ff.

Valahassajataka (Ja 196). Once, in Tambannidipa, was a Yakkha-city
called Sirisavatthu, peopled by Yakkhinis. When shipwrecked sailors were cast

on the shore from the River Kalyani to Nagadipa, the Yakkhinis would assume
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human form and entice them and use them as their husbands. On the arrival of
other castaways, they would eat their former husbands and take the new arrivals
as their lovers. Once five hundred merchants were cast ashore there and became
the husbands of the Yakkhinis. In the night the Yakkhinis left them and ate their
former husbands. The eldest merchant discovered this and warned the others,
but only half of them were willing to attempt an escape. Now it happened that
the Bodhisatta was a horse of the Valahaka race and was flying through the air
from the Himalaya to Tambapanni. There, as he passed over the banks and
fields, he asked in a human voice: “Who wants to go home?” and the two
hundred and fifty traders begged to be taken. They climbed on the horse’s back
and tail and he took them to their own country. The others were eaten by the
Yakkhinis.

The story was told in reference to a monk who had become a backslider from

running after a beautifully dressed woman. Ja.ii.127ff.

Vataggasindhavajataka (Ja 266). The Bodhisatta was once born as the state
horse of the king of Benares, his name being Vataggasindhava. A she-ass,
Kundali, fell in love with him and refused to eat. Her son discovered this, and
made the horse agree to come and see her after his bath. But when the horse
came, Kundali, not wishing to make herself cheap, kicked him on the jaw and
nearly killed him. The horse was ashamed and did not repeat his visit, and
Kundali died of unrequited love.

The story was told to a landowner of Savatthi, with whom a beautiful
woman fell desperately in love. Her friends, with great difficulty, persuaded him
to visit her one night, but she was capricious and rejected his advances. He went
away never to return, and she died of unrequited love. When he heard of her
death, he sought the Buddha, who told him the story. The she-ass is identified
with the woman. Ja.ii.337ff.

Vatamigajataka (Ja 14). The Bodhisatta was once born as Brahmadatta,
king of Benares. He had a gardener named Safijaya. A vatamiga used to visit
the royal park, and the king asked Safijaya to catch it. Safijaya put honey on the

grass where the animal fed, and, in due course, the animal came to eat out of his
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hand. He was thus able to entice it right into the palace, where he shut the door
on it. The king marvelled that a vatamiga, who was so shy that if it once saw a
man it would not visit the same place for a week after, should allow itself to be
caught by greed.

The story was related in reference to Ciila Pindapatikatissa (g.v.), who was
enticed back to the lay life by a slave girl. Safijaya is identified with the slave
and the vatamiga with the monk. Ja.i.156ff.

According to the Dhammapada Commentary (Dhp-a.iv.199), however, it

was with reference to Sundarasamudda that the story was told.

Vanarajataka (Ja 342). The Bodhisatta was a young monkey living on a
river bank. A female crocodile in the river longed to eat his heart and her
husband persuaded the monkey to go for a ride on his back in search of wild
fruits. In midstream he began to sink and revealed his purpose, and the monkey,
nothing daunted, said that monkeys did not keep their hearts in their bodies for
fear of their being torn to pieces on the trees, but that they hung them on trees,
and, pointing to a ripe fig tree, showed the crocodile what he said was his heart.
The crocodile took him to the tree, and the monkey jumped ashore and laughed
at him.

The story was told in reference to Devadatta’s attempt to kill the Buddha.
Ja.iii.133f.; cf. Surhsumarajataka (Ja 208).

Vanarindajataka (Ja 57). The Bodhisatta was once a monkey living on a
river bank. On his way from one bank to another, he used to jump off and on a
rock in midstream, and a female crocodile, living in the river, longed to eat his
heart and asked her husband to get it. So the crocodile lay on the rock, ready to
catch the monkey as he jumped. The monkey noticing that, in spite of there
being no tide, the rock was higher than usual, spoke to it and received no reply.
His suspicions were then confirmed, and he said again, “O rock, why don’t you
talk to me today ?” The crocodile then revealed both his identity and his
purpose, and the monkey resolved to outwit him. So he asked him to open his
mouth, knowing that when a crocodile does this he shuts his eyes. So the

crocodile did this, and the monkey jumped on to its back and from there to the
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other bank.
The story was related in reference to Devadatta’s attempt to kill the Buddha.
Ja.i.278f.; cp. Kumbhilajataka.

Varunijataka (Ja 47). The Bodhisatta once had a friend who was a tavern
keeper. One day the tavern keeper made ready a supply of strong spirits and
went to bathe, leaving his apprentice, Kondaiifia, in charge. The latter, who had
seen customers send for salt and jagghery to make their drink more appetizing,
pounded some salt and put it in the liquor, hoping to improve it.

The story was told in reference to a friend of Anathapindika who was a

tavern keeper, whose apprentice did likewise. Ja.i.251ff.

Valodakajataka (Ja 183). Once Brahmadatta, king of Benares, went with a
large army to quell a frontier rebellion, and, on his return, ordered that his
horses be given some grape juice to drink. The horses drank and stood quietly in
their stalls. There was a heap of leavings empty of all goodness, and the king
ordered that these be kneaded with water, strained, and given to the donkeys
who carried the horses’ provender. The donkeys drank it, and galloped about
braying loudly. The king asked his courtier (the Bodhisatta) the reason for this,
and he answered that the lowborn lack self-control.

The story was told in reference to some boys, attendants of devotees, at
Savatthi. The devotees themselves were calm and collected, but the boys would
eat and then scamper about the banks of the Aciravati, making great uproar.
They are identified with the donkeys (Ja.ii.95f).

According to the Dhammapada Commentary (Dhp-a.ii.154f) the story was
related after the monks returned to Savatthi from Verafja. Their attendants
had been quiet in Veraiija, where there was little to eat, but in Savatthi they ate

the remnants of the monks’ food and made a great noise.

Vikannakajataka (Ja 233). The Bodhisatta was once king of Benares, and,
one day, while dallying near a lake in his park, he noticed that fishes and
tortoises flocked to him. He learnt, on enquiry, that these animals were attracted

by his music, and ordered that they should be fed regularly. On finding that
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some of them failed to appear, he made arrangements for a drum to be sounded
at the feeding time. Later, finding that a crocodile came and ate some of the
fish, the king ordered him to be harpooned. The crocodile escaped capture, but
died soon after.

The story was related to a backsliding monk. Desire always leads to
suffering, said the Buddha; it was desire that caused the death of the crocodile.
Ja.ii.227f.

Vighasajataka (Ja 393). Once seven brothers of a Kasi village renounced the
world and lived as ascetics in Mejjharafifa, but they were given up to various
amusements. The Bodhisatta, who was Sakka, saw this, and, assuming the form
of a parrot, visited them and sang the praises of the ascetic life. They expressed
their joy at being thus praised, but the parrot went on to make them understand
that their lives were useless; they were mere refuse eaters and not ascetics.

The story was related in reference to the monks mentioned in the
Pasadakampanasutta (g.v.). The monks are identified with the seven ascetics.
Ja.iii.3 10f.

Vidurajataka. See Sucirajataka (Ja 424).

Vidhurapanditajataka v.l. Vidhirapanditajataka (Ja 545). Four kings:
Dhanaiijaya Korabba, king of Indapatta; Sakka; the Naga king Varuna; and
Venateyya, king of the Supannas, having taken the uposatha-vows, meet
together in a garden and there have a dispute as to which of them is the most
virtuous. They cannot decide among themselves and agree, therefore, to refer
the matter to Dhanafijaya’s minister, Vidhurapandita (the Bodhisatta). The
minister listens to the claims of each and then declares that all are equal; their
virtues are like the spokes of a wheel. They are pleased, and Sakka gives the
minister a silk robe, Varuna a jewel, the Supanna king a golden garland, and
Dhanafijaya one thousand cows.

Vimala, Varuna’s wife, hearing from her husband of Vidhura’s wisdom, is
so enchanted that she yearns to see him, and in order to do so feigns illness, and

says that she must have Vidhura’s heart. Varuna’s daughter, Irandati, is
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offered to anyone who can get possession of Vidhura’s heart, and the Yakkha
Punnaka, nephew of Vessavana, who sees her and is fascinated by her beauty,
accepts the condition. He obtains Vessavana’s consent by a ruse and visits
Dhanafijaya’s court. There he challenges the king to a game of dice, giving his
name as Kaccayana, and offers as stake his wonderful steed and all-seeing gem,
provided the king will offer Vidhura as his. Dhanafijaya agrees, plays and
loses. Vidhura agrees to go with Punnaka; the king asks him questions
regarding the householder’s life for his own guidance, and Vidhura is given
three days’ leave to visit his family. Having taken leave of them, he goes with
Punnaka. On the way Punnaka tries in vain to kill him by frightening him.
When Vidhura discovers Punnaka’s intention, he preaches to him as he sits on
the top of the Kalapabbata, and the Yakkha is so moved that he offers to take
Vidhura back to Indapatta. But in spite of his protestations, Vidhura insists on
going on to the Naga world. They arrive in Varuna’s abode; Vidhura preaches
first to Varuna and then to Vimala. They are both delighted, and Punnaka
wins the hand of Irandati. In his great joy Punnaka gives Vidhura his
marvellous jewel and takes him back to Indapatta. There Vidhura relates his
adventures and gives the jewel to the king. A festival lasting one month is held
in honour of Vidhura’s return.

The story was related in reference to the Buddha’s wisdom. Vidhura’s chief
wife, Anujja, is identified with Rahulamata; his eldest son, Dhammapala, with
Rahula; Varuna with Sariputta; the Supanna king with Moggallana; Sakka
with Anuruddha, and Dhanaifijaya with Ananda (Ja.vi.255-329).

The Jataka is also referred to as the Punnakajataka (e.g., Ja.iv.14, 182).
Four scenes from the Jataka are found on the Bharhut Tope. Cunningham,
Bharhut, p.82.

Vinilakajataka (Ja 160). A golden goose once paired with a crow and they
had a son of blue-black hue, whom they called Vinilaka. The goose had two
sons, and they, noticing that their father often went to Mithila to see Vinilaka,
offered to go and fetch him. They perched Vinilaka on a stick and flew with the
ends of the stick in their beaks. As they flew over Mithila, Vinilaka saw King
Videha (the Bodhisatta) riding in his state chariot and boasted that Videha was
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no better off than he himself, since he was being carried by a pair of golden
geese. The geese, in their anger, wished to drop him, but took him on to their
father and told him of his son’s words. The goose was very angry on hearing this
and sent Vinilaka home to his mother.

The story was related in reference to an attempt by Devadatta, at Gayasisa,
to imitate the Buddha when he was visited by Sariputta and Moggallana.
Vinilaka is identified with Devadatta. Ja.ii.38 f.

Vipakkhasevakabhikkhuvatthu. The story of a monk who joined
Devadatta’s followers because of the rich offerings which he received,
afterwards returning to his companions. He was reported to the Buddha, who
related the Mahilamukhajataka (Ja 26) and identified the elephant of the story
with the monk. Dhp-a.iv.95-7.

Virocanajataka (Ja 143). The Bodhisatta was once a lion and lived in
Kaficanaguha. He granted to a jackal the favour of being allowed to inform
him of the presence of prey, the animal being given a portion of the carcase in
return for this service. In time the jackal grew strong and begged to be allowed
to kill an elephant. The lion reluctantly agreed to this, but the jackal, in his
attempts to leap on to the elephant, missed his aim and fell to the ground where
he was crushed to death.

The story was related in reference to Devadatta’s attempt to pose as the
Buddha and his failure to do so, wherefore he received a kick on the chest from

Kokalika (g.v.). The jackal is identified with Devadatta. Ja.i.490-3.

Visayhajataka (Ja 340). The Bodhisatta was once born as Visayha, sefthi of
Benares, and gave alms daily to six hundred thousand persons in six different
parts of the city. Sakka’s throne was heated by his great generosity, and, feeling
nervous for his safety, Sakka contrived that all Visayha’s possessions should
disappear. Quite undaunted, Visayha became a grass cutter, and for six days
gave alms from the money so earned, he and his wife fasting. On the seventh
day, while cutting grass, he fainted, and Sakka, appearing before him, suggested

that he should be moderate in his generosity. Visayha rejected the suggestion as
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unworthy and declared that his aim was Buddhahood. Thereupon Sakka praised
him and made him prosperous.

The story was related to Anathapindika, as mentioned in the
Khadirangarajataka (Ja 40). Visayha’s wife is identified with Rahulamata.
Ja.iii.128-32; see also Ja.i.45.

The story is given in the Jatakamala (No. 5), where the sefthi is called

Avisayha.

Visavantajataka (Ja 69). The Bodhisatta was once a snake-bite doctor, and,
on one occasion, when a countryman had been bitten by a snake, the doctor
ordered the snake to be brought and asked it to suck the poison out of the
wound. This the snake refused to do even though threatened with death by the
doctor.

The story was told in reference to a vow taken by Sariputta. Some villagers
once brought some meal-cakes to the monastery, and when the monks present
there had eaten, it was suggested that what remained should be saved for those
monks who were absent in the village. This was done, but a young colleague of
Sariputta, arriving very late, found that Sariputta had already eaten his
portion, whereat he was very disappointed. Sariputta immediately vowed never
again to touch meal-cakes, and the Buddha said that Sariputta would never
return to anything which he had once renounced. The snake is identified with
Sariputta. Ja.i.310f.

Vissasabhojanajataka (Ja 93). The Bodhisatta was once a rich merchant and
had a herdsman to guard his cows in a forest shielding. They gave but little milk,
through fear of a lion living in the forest. The merchant, knowing that the lion
loved a doe, had her caught and her body rubbed with poison. When she
returned to the forest, the lion licked her body and died.

The Buddha related this story to the monks to show them the necessity for

circumspection in accepting gifts. Ja.i.387f.

Vinathiinajataka (Ja 232). The Bodhisatta was once a rich merchant, and a

marriage was arranged between his son and the daughter of a Benares
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merchant. In her parents’ house, the girl saw honour being offered to a bull, and
seeing a hunchback in the street on the day of her marriage, she thought him
worthy of great honour (because of his hunch) and went away with him in
disguise, carrying her jewellery. The Bodhisatta’s friends saw her, and
persuading her of her folly, took her back home.

The story was told in reference to a rich girl of Savatthi who went away
with a hunchback in similar circumstances. The girls of both stories were the

same. Ja.ii.224f.

Viticchajataka (Ja 244). The Bodhisatta, was once a wise hermit living in a
hut on the bend of a river. A pilgrim, a clever disputant, came to try and defeat
him in debate. But, in answer to his question, the hermit asked him another, and
the pilgrim was forced to retire discomfited.

The story was related in reference to a Paribbdjaka who came to Savatthi to
debate with the Buddha, but who was forced to own defeat. The two disputants

were identical. Ja.ii.257f.

Virakajataka (Ja 204). The Bodhisatta was once born as a marsh crow,
named Viraka, and lived near a pool. There was a drought in Kasi, and a crow,
named Savitthaka, finding no food, went with his wife to where Viraka lived,
and, becoming his servant, ate of the fishes which Viraka caught in the pool.
Later, Savitthaka, in spite of Viraka’s warning, tried to catch fish himself and
was drowned.

The story was told in reference to Devadatta’s attempt to imitate the
Buddha. Devadatta is identified with the crow Savitthaka. Ja.ii.148f.; quoted at
Dhp-a.i.122.

Vedabbhajataka (Ja 48). There was once a Brahmin who knew the
Vedabbha charm which, if repeated at a certain conjunction of the planets,
made the seven precious things rain down from the sky. The Bodhisatta was his
pupil, and one day, while journeying in the forest, they were attacked by five
hundred robbers called “despatchers” (pesanakacora). They were so-called

because when they took two prisoners they would keep one, sending the other
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for ransom.

These robbers kept the Brahmin and sent the Bodhisatta for the ransom. The
Bodhisatta, knowing that that night the conjunction of the stars would occur,
which ensured the efficacy of the charm, warned the Brahmin not to make use
of it. But when night came the Brahmin repeated the charm, and the robbers
were so delighted that he was able to persuade them to set him free. They set off
with the treasures that had fallen from the sky, the Brahmin accompanying
them, but on the way they were attacked by another robber band. These were
told that the Brahmin could make treasures fall from the sky; they were
therefore set free, only the Brahmin being kept back. But on being told that they
must wait for one year for the necessary conjunction of planets, they were
angry, cut the Brahmin in two, and pursued the first band of robbers, destroying
them entirely. Unable to agree on the division of the spoils which they thus
obtained, the second band fought among themselves till only two were left.
These took the treasure and hid it in a jungle near the village. One guarded it
while the other went to the village for rice. When he returned he cooked the
rice, ate his share, and put poison in the rest hoping thus to rid himself of his
companion; the latter, however, killed him, then ate the rice and died himself.
The Bodhisatta returning with the ransom, found all the dead bodies, in various
places, and realized what had happened. He took the treasure to his own house.

The story was told in reference to a self-willed monk who is identified with
the Vedabbha Brahmin. Ja.i.253-6.

Venasarajataka. See the Dhonasakhajataka (Ja 353).

Verijataka (Ja 103). The Bodhisatta was once a rich merchant, and one day,
while on his way home from a village where he had collected his dues, he
noticed that there were robbers about. He, therefore, urged his oxen to the top of
their speed and reached home safely. The story was told to Anathapindika, who

had a similar experience. Ja.i.412f.

Velukajataka (Ja 43). The Bodhisatta was once at the head of five hundred

hermits, one of whom had a pet viper which was called Veluka, because it was
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kept in a bamboo. The Bodhisatta warned the ascetic against the snake, but his
warning was unheeded. The hermit thus came to be called Velukapita. One day
the hermits went into the forest and were away for a few days, and when
Velukapita touched the viper on his return, the animal, hungry and angry, bit
him, and he fell down dead.

The story was told in reference to a headstrong monk who is identified with
Velukapita. Ja.i.245f.

Vevatiyakapijataka. v.l. for Maha Kapijataka (Ja 516) (g.v.). Ja.iii.178.

Vessantarajataka (Ja 547). Vessantara (the Bodhisatta) was the son of
Saifijaya, king of Sivi, and queen Phusati, and was so-called because his mother
started in labour as she passed through the Vessa street in the city of Jetuttara,
and he was born in a house in the same street. He spoke as soon as he was born
(Cf. Bv-a.228). On the same day was also born a white elephant named Paccaya.
At the age of eight, Vessantara wished to make a great gift and the earth
trembled. He married Maddi at the age of sixteen, and their children were Jali
and Kanhajina.

At that time there was a great drought in Kalinga, and eight Brahmins came
from there to Vessantara to beg his white elephant, which had the power of
making rain to fall. He granted their request, and gave the elephant together
with its priceless trappings (Ja.vi.488f. gives the details of these). The citizens of
Jetuttara were greatly upset that their elephant should have been given away,
and demanded of Safijaya that Vessantara should be banished to Vankagiri.
The will of the people prevailed, and Vessantara was asked to take the road
along which those travel who have offended. He agreed to go, but before setting
out, obtained the king’s leave to hold an almsgiving called the “Gift of the Seven
Hundreds” (Sattasataka), in which he gave away seven hundred of each kind of
thing. People came from all over Jambudipa to accept his gifts, and the
almsgiving lasted for a whole day.

When Vessantara took leave of his parents and prepared for his journey,
Maddi insisted on accompanying him with her two children. They were

conveyed in a gorgeous carriage drawn by four horses, but, outside the city,
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Vessantara met four Brahmins who begged his horses. Four Devas then drew
the chariot, but another Brahmin soon appeared and obtained the chariot.
Thenceforward they travelled on foot, through Suvannagiritala, across the
river Kantimara, to beyond Mount Arafijaragiri and Dunnivittha, to his
uncle’s city, in the kingdom of Ceta. The Devas shortened the way for them, and
the trees lowered their fruit that they might eat. Sixty thousand Khattiyas came
out to welcome Vessantara and offered him their kingdom, which, however, he
refused. He would not even enter the city, but remained outside the gates, and,
when he left early the next morning, the people of Ceta, led by Cetaputta, went
with him for fifteen leagues, till they came to the entrance to the forest.
Vessantara and his family then proceeded to Gandhamadana, northwards, by
the foot of Mount Vipula to the river Ketumati, where a forester entertained
them and gave them to eat. Thence they crossed the river to beyond Nalika,
along the bank of Lake Mucalinda, to its north-eastern corner, then along a
narrow footpath into the dense forest, to Vankagiri. There Vissakamma had
already built two hermitages, by order of Sakka, one for Vessantara and one
for Maddr and the children, and there they took up their residence. By
Vessantara’s power, the wild animals to a distance of three leagues became
gentle. Maddi rose daily at dawn, and, having fetched water to wash, went into
the forest for yams and fruit. In the evening she returned, washed the children,
and the family sat down to eat. Thus passed four months.

Then from Dunnivittha there came to the hermitage an old Brahmin, called
Jujaka, who had been sent by his young wife, Amittatapana, to find slaves for
her, because when she went to the well for water the other women had laughed
at her, calling her “an old man’s darling.” She told Juijaka that he could easily
get Vessantara’s children as slaves, and so he came to Vankagiri. Asking the
way of various people, including the hermit Accuta, Jujaka arrived at
Vankagiri late in the evening and spent the night on the hilltop. That night
Maddi had a dream, and, being terrified, she sought Vessantara. He knew what
the dream presaged, but consoled her and sent her away the next day in search
of food. During her absence, Jiijaka came and made his request. He would not
await the return of Maddi, and Vessantara willingly gave him the two children.

But they ran away and hid in a pond till told by their father to go with Jujaka.
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When Vessantara poured water on Jujaka’s hand as a symbol of his gift, the
earth trembled with joy. Once more the children escaped and ran back to their
father, but he strengthened his resolve with tears in his eyes. Jiijaka led the
children away, beating them along the road till their blood flowed.

It was late in the evening when Maddi returned because Devas, assuming the
form of beasts of prey, delayed her coming, lest she should stand in the way of
Vessantara’s gift. In answer to her questions, Vessantara spoke no word, and
she spent the night searching for the children. In the morning she returned to the
hermitage and fell down fainting. Vessantara restored her to consciousness and
told her of what had happened, explaining why he had not told her earlier.
When she had heard his story she expressed her joy, affirming that he had made
a noble gift for the sake of omniscience. And then, lest some vile creature should
come and ask for Maddi, Sakka, assuming the form of a Brahmin, appeared and
asked for her. Vessantara looked at Maddi, and she expressed her consent. So
he gave Maddi to the Brahmin, and the earth trembled. Sakka revealed his
identity, gave Maddi back to Vessantara, and allowed him eight boons.

Vessantara asked that

In the meantime, Jujaka had travelled sixty leagues with the children, whom
the Devas cared for and protected. Guided by the Devas, they arrived in fifteen
days at Jetuttara, though Jijaka had intended to go to Kalinga. Safijaya
bought the children from Juajaka, paying a high price, including the gift of a
seven-storeyed palace. But Jujaka died of over-eating, and as no relation of his
could be traced, his possessions came back to the king. Safijaya ordered his
army to be prepared and a road to be built from Jetuttara to Vankagiri, eight
usabhas wide. Seven days later, led by Jali, Safijaya and Phusati started for
Vankagiri.

In the army was the white elephant, who had been returned because the
people of Kalinga could not maintain him. There was great rejoicing at the
reunion of the family, and the six royal personages fell in a swoon till they were
revived by rain sent by Sakka, the rain only wetting those who so wished it.
Vessantara was crowned king of Sivi, with Maddt as his consort. After a

month’s merry-making in the forest, they returned to Jetuttara. On the day
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Vessantara entered the city he set free every captive, including even cats. In the
evening, as he lay wondering how he would be able to satisfy his suitors the next
day, Sakka’s throne was heated, and he sent down a shower of the seven kinds
of precious things, till the palace grounds were filled waist high. Vessantara
was thus able to practise his generosity to the end of his days. After death he was
born in Tusita (Ja.i.47; Dhp-a.i.69).

The story was related on the occasion of the Buddha’s first visit to
Kapilavatthu. The Buddha’s kinsmen escorted him to the Nigrodharama, but
sat round him without doing any obeisance, because of their great pride. The
Buddha then performed the Twin Miracle, and the Sakiyans, led by
Suddhodana, worshipped him. There was then a shower of rain, refreshing all
and falling only on those who so wished. When the people expressed their
wonder, the Buddha related this story, showing that in the past, too, rain had
fallen on his kinsfolk to revive them (according to Bv a.245, the Jataka was
related at the end of the recital of the Buddhavarhsa).

Devadatta is identified with Jujaka, Ciiica with Amittatapana, Channa
with Cetaputta, Sariputta with Accuta, Anuruddha with Sakka, Safijaya with
Suddhodana, Maha Maya with Phusati, Rahulamata with Maddi, Rahula
with Jali, and Uppalavanna with Kanhajina (the story is given at Ja.vi.479-
593).

The story also occurs in the Cariyapitaka (i.9), and is often referred to (e.g.,
Vin-a.i.245; VbhA 414; Cv.xlii.5; c.74) as that of a birth in which the
Bodhisatta’s danaparamita reached its culmination. The earth shook seven times
when Vessantara made his gifts, and this forms the subject of a dilemma in the
Milindapaiiha (Mil. p.113; for another question, see ibid. 274f).

The story of the Jataka was sculptured in the Relic Chamber of the Maha
Thupa (Mhv.xxx.88).

The story of Vessantara is the first of the Jatakas to disappear from the

world (AN a.i.51). See also Giilhavessantara.

Vyagghajataka (Ja 272). The Bodhisatta was once a tree sprite and lived
near another tree sprite. No one dared to enter the forest, fearing a lion and a

tiger who roamed about there. So the people could not collect wood. One day the
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second tree sprite assumed an awful shape, in spite of the Bodhisatta’s advice,
and frightened away the lion and the tiger. The people, finding that they had
disappeared, began cutting down the trees. Then the foolish tree sprite tried in
vain to bring the animals back.

The story was told in reference to Kokalika’s attempt to bring Sariputta and
Moggallana back, after having insulted them. Kokalika is identified with the
foolish sprite, Sariputta with the lion, and Moggallana with the tiger. Ja.ii.356-
8; cf. the Takkariyajataka (Ja 481).
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Sakunagghijataka (Ja 168). The Bodhisatta was once a quail and was seized
one day by a falcon. The quail lamented, saying that if he had remained in the
feeding ground of his own people he would not have suffered thus. The falcon,
hearing this, let him go, saying that he could catch him, no matter where he was.
The quail flew back and perched on an immense clod, whence he called to the
falcon. The falcon swooped down, but the quail just turned over, and the falcon
was dashed to pieces against the clod. Ja.ii.58f.

The Jataka was related on the occasion of the preaching of the

Sakunovadasutta (g.v.).

Sakunajataka (Ja 36). The Bodhisatta was once a bird, leader of a large
flock. He lived in a tree, and noticing one day that two of the boughs were
grinding one against the other and producing smoke, he warned his flock of the
risk of fire and left for elsewhere. The wiser birds followed him, but some
remained behind and were burnt to death.

The story was related to a monk whose cell was burnt down. He told the
villagers of this, and they continually promised to build him a new one, but
failed to do so. As a result the monk lived in discomfort and his meditations
were fruitless. When he reported this, the Buddha blamed him for not going

elsewhere. Ja.i.215f.

Sankappajataka (Ja 251). The Bodhisatta was once born into a very rich
family of Benares. When his parents died he gave away his wealth, became an
ascetic in the Himalaya, and developed iddhi powers. During the rains he
returned to Benares, where, at the king’s invitation, he lived in the royal park.
For twelve years he did this, till, one day, the king had to leave to quell a
frontier rebellion, after having instructed the queen to look after the ascetic.
One evening the ascetic returned rather late to the palace, and the queen, rising
hastily at his arrival, let her garment slip. The ascetic’s mind became filled with
thoughts of lust, and he lost his powers. On his return to the hermitage, he lay

there for seven days without touching food. On his return, the king visited the
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ascetic, who explained that his heart had been wounded. Asking the king to
retire from the hut, he once more developed his jhana. He then took leave of the
king and returned to Himava.

The story was told to a monk who was filled with discontent because he had
fallen in love with a woman whom he met on his alms rounds. The king is
identified with Ananda. Ja.ii.271-77.

Sankiccajataka (Ja 530). The Bodhisatta was once born in the family of the
chaplain of the king of Benares and was educated in Takkasila, with the king’s
son. They became great friends, and, when the prince became viceroy, they lived
together. The prince, having conceived the plan of killing his father in order to
become king, confided this idea to Sankicca. The latter tried to dissuade him,
but finding his efforts in vain, he fled to the Himalaya, where he became an
ascetic. The prince killed his father, but was later filled with remorse and could
find no peace of mind. He longed to see Sankicca, but it was not till fifty years
later that Sankicca, with five hundred followers, came to the garden of
Dayapassa in Benares. The king visited him and questioned him on the results
of wickedness. Sankicca described the horrors of hell awaiting the wicked,

illustrating his story with stories

. of Ajjuna who annoyed the sage Gotama,

) of Dandaki, who defied Kisavaccha,

. of the king of Mejjha, whose country became a desert,

. of the Andhavenhudasaputta who assailed Dipayana, and of Cecca,

swallowed up by the earth.

Sankhajataka 01. Sankhabrahmanajataka (Ja 442). The Bodhisatta was
once born in Molini nagara (Benares) as a very rich Brahmin, named Sankha.
He spent six thousand daily on almsgiving. He had a ship built, equipped and
prepared to sail for Suvanpabhiimi. A Pacceka Buddha, seeing him with his
divine eye, and foreseeing the danger in store for him, appeared before him on
the way to the seaport. Sankha paid him all honour and presented him with his
shoes and umbrella.

Sankha’s ship sprang a leak on the seventh day. Taking with him one
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companion, he dived overboard and swam in the direction of Molini. He swam
thus for seven days, till Manimekhala, seeing his plight, came to his rescue and
offered him food. But this he refused, as he was keeping the fast. The goddess
told him that his purity in worshipping the Pacceka Buddha had been the cause
of her coming to his aid and offered him a boon. He chose to be sent back to
Molini. The goddess provided him with a ship full of treasure, and he returned
safely to Molini with his attendant.

The story was related by way of thanks to a pious layman of Savatthi, who,
having entertained the Buddha and his monks for seven days, presented shoes to
the Buddha and to the members of his Sangha.

Ananda is identified with Sankha’s attendant and Uppalavanna with
Manimekhala (Ja.iv.15-22). The story is also called the

Sankhabrahmanajataka, e.g., Ja.iv.120.

Sankhajataka 02. (Dhp-a 21.1). The Bodhisatta, named Sankha, was once
born as a Brahmin in Takkasila and had a son, Susima. When Susima was
about sixteen, he took leave of his father and went to Benares to study the
Vedas. His teacher, who was a friend of his father’s, taught him all he knew, and
then Susima went to Isipatana, where lived some Pacceka Buddhas. He
entered the Sangha under them, attained Arahant-ship, and died while yet
young. Having heard no news of his son for some time, Sankha was alarmed
and went to Benares in search of him. There, after enquiry, he heard of his son’s
death as a Pacceka Buddha, and was shown the shrine erected in his memory.
Sankha weeded the grass round the shrine, sprinkled sand, watered it, scattered
wild flowers round it, and raised aloft his robe as banner over it. He then
planted his parasol over the top and departed.

The Buddha related the story to the monks at Rajagaha, after his return
from Vesali, to explain the unparalleled honours he had received during the
journey. Because he had uprooted the grass round Susima’s shrine, a road of
eight leagues was prepared for him to journey comfortably; because he had
spread sand, his route was also so spread; because he had scattered flowers, his
route was covered with flowers; because he had sprinkled water, there was a

shower in Vesall on his arrival; because he had raised a banner and set up a
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parasol, the whole cakkavala was gay with flags and parasols. Dhp a.iii.445f.;
Khp-a.198f. The story is not given in the Jatakatthakatha.

Sankhadhamanajataka (Ja 60). The Bodhisatta was once a conch-blower.
He went with his father to a public festival, where they earned a great deal of
money. On their way through a forest infested with robbers, the son warned his
father not to blow on his conch shell, but his father persisted, and they were
plundered by the robbers.

The story was told to a self-willed monk who is identified with the father.
Ja.i.284.

Sankhapalajataka (Ja 521). The Bodhisatta born as Duyyodhana, son of the
king of Rajagaha. When he came of age his father handed over the kingdom to
him, became an ascetic, and lived in the royal park. There Duyyodhana
frequently visited him; finding this inconvenient, the ascetic went to
Mahimsakarattha and lived in a hut on a bend of the Kannapenna River,
which flows from the Sankhapala Lake near Mount Candaka. There he was
visited by the Naga king Sankhapala, to whom he preached the Dhamma.
Later, Duyyodhana discovered the whereabouts of the ascetic and visited him.
There he saw the Naga-king, and, impressed by his great magnificence, desired
to visit the Naga-world. On his return to the capital, Duyyodhana engaged in
works of merit, and was born after death in the Naga world and became its king
under the name of Sankhapala. In course of time, he grew weary of his
magnificence, and, leaving the Naga world, lived near the Kannapenna, on an
ant hill, keeping the holy fast. As he lay there, sixteen men, roaming in the
forest, saw him and seized him. They drove stakes into his body, and made holes
in the stakes and fastened ropes to them in order to drag him along. But
Sankhapala showed no resentment. A landowner of Mithila, called Alara, saw
him being ill-treated and had him released. Thereupon, Sankhapala invited
Alara to the Naga world, and Alara lived there for one year. He later became
an ascetic, and, in due course, visited Benares, where he told the king the story
of his visit to the Naga world. After the rains he returned to the Himalaya. The

story was told to some laymen who kept the fast.
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The Bodhisatta’s father is identified with Maha Kassapa, the king of
Benares with Ananda, and Alara with Sariputta. Ja.v.161-71. See also Alara.
The story is given in the Cariyapitaka (ii.10; see also Ja.i.45; MN a.ii.617;

Bv a.50) to illustrate Silaparamita.
Sankhabrahmanajataka. See the Sankhajataka (Ja 442) (1).

Sangamavacarajataka (Ja 182). The Bodhisatta was once a skilled elephant
trainer. The king, in whose service he was, attacked Benares, riding the state
elephant; but the elephant was so scared by the missiles and noise that he would
not approach the place. Thereupon his trainer encouraged him, telling him that
he should feel at home on the battlefield, and the elephant, impressed by his
words, broke down all obstacles and achieved victory for his master.

The story was told in reference to the Buddha’s step-brother Nanda (q.v),
who, at first, kept the precepts of the Sangha, because the Buddha had promised
to get for him the dove-footed nymphs (kakutapadiniyo) of Sakka’s heaven; but
later, moved by Sariputta’s words, he put forth effort and attained Arahant-

ship. Nanda was the elephant and Ananda the king. Ja.ii.92-5.

Saccankirajataka (Ja 73). The king of Benares had a son called
Dutthakumara, who was hated by everyone. One day, when he was bathing in
the river, a storm came on, and he ordered his servants to take him into the
middle of the river and there bathe him. The servants thereupon flung him into
the water and reported to the king that he was lost. As he was swept along on the
stream, he caught hold of a tree trunk, and on to this tree trunk there came to
cling, also, a snake, a rat, and a parrot, who had all lost their dwelling places in
the storm. The Bodhisatta, who was an ascetic living on the bank of the river,
rescued Duttha and his companions and looked after them. When they bade him
farewell, the snake said that he had forty crores hidden in a certain spot, and the
ascetic had only to ask for these and they were his. The rat had thirty crores,
also at the ascetic’s disposal; the parrot promised the ascetic wagonloads of rice;
and Duttha promised to provide him with the four requisites. In his heart,

however, he hated the ascetic for an imaginary slight, and vowed vengeance.
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After Duttha became king, the ascetic wished to test the faith of his former
guests. He went to the snake and called out his name, and the snake at once
appeared, offering his treasure. The rat and the parrot did likewise, but Duttha,
riding in a procession and seeing him from afar, gave orders that the ascetic
should be beaten and put to death. On his way to the place of execution the
ascetic kept on repeating: “They knew the world who framed this proverb true:
a log pays better salvage than some men!” When asked what these words meant,
he related the whole story. The enraged citizens, seizing Duttha, put him to
death and made the ascetic king. Later, he brought the snake, the rat, and the
parrot to the palace and looked after them.

The story was told in reference to Devadatta’s attempts to kill the Buddha.
Devadatta is identified with Duttha, the snake with Sariputta, the rat with
Moggallana, and the parrot with Ananda. Ja.i.322-7.

Saifijivajataka (Ja 150). The Bodhisatta was a famous teacher in Benares,
and among his pupils was a young Brahmin, Safijiva, who was taught a spell for
raising the dead, but not the counter spell. One day he went with his companions
into the forest, and they came across a dead tiger. He uttered the charm and
restored it to life. The tiger instantly killed him and fell down dead again.

The story was told in reference to Ajatasattu after his visit to the Buddha.
The Buddha said that had it not been for his crime of patricide he would have
become a Sotapanna, but because of his early association with Devadatta he had
committed numerous bad deeds and shut himself out from that possibility.

Safijiva is identified with Ajatasattu. Ja.i.508-11.

Satadhammajataka (Ja 179). The Bodhisatta was once born in the lowest
caste, and one day went on a journey, taking his food in a basket. On the way he
met a young man from Benares, Satadhamma, a magnifico. They travelled
together, and when the time came for the meal, because Satadhamma had no
food, the Bodhisatta offered him some. “I could not possibly take yours,” said
the magnifico, “because you are the lowest of the low.” The Bodhisatta ate some
of the food and put the rest away. In the evening they bathed, and the Bodhisatta
ate without offering Satadhamma anything. The latter had expected to be asked
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again and was very hungry. But finding that he was offered nothing, he asked
the Bodhisatta for some and ate it. As soon as he had finished he was seized with
remorse that he should thus have disgraced his family. So greatly was he upset
that he vomited the food, and with it some blood. He plunged into the wood and
was never heard of again.

The story was related in reference to monks who earned their living in the
twenty-one unlawful ways, as physicians, messengers, etc. The Buddha
summoned them and warned that food unlawfully come by was like red-hot
iron, a deadly poison. It was like partaking of the leavings of the vilest of
mankind. Ja.ii.82-5.

Satapattajataka (Ja 279). A landowner of Benares had given one thousand
to someone and had died before recovering it. His wife, lying on her deathbed,
asked her son to get it for her while she was yet alive. He went and recovered
the money; but while he was away his mother died, and, because of her great
love for him, was born as a jackal. She tried to prevent him from entering a
wood infested with robbers, headed by the Bodhisatta, but the man did not
understand what the jackal said and kept on driving her away. A crane, flying
overhead, cried out to the robbers, announcing the lad’s approach, but he, taking
it to be a bird of good omen, saluted it. The Bodhisatta heard both sounds, and
when his band captured the man, he told him that he did not know how to
distinguish between friend and foe and sent him off with a warning.

The story was told in reference to two of the Chabbaggiya, Pandu and
Lohitaka. They questioned the Buddha’s teachings on certain points and
encouraged others to do the same, the result being quarrel and strife. The
Buddha sent for them and told them that this was a foolish policy; they did not

know what was good for them. Ja.ii.387-90.

Sattigumbajataka (Ja 503). Two parrots were once carried away by the wind
during the moulting season. One of them fell among the weapons in a robber
village and was called Sattigumba; the other fell in a hermitage among flowers
and was called Pupphaka. He was the Bodhisatta. One day, Paficala, king of

Uttarapaiicala, went out hunting. While chasing the deer with his charioteer, he
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was separated from his bodyguard and found himself in a glen near the robbers’
village. There he slept. The robbers were absent, leaving only Sattigumba and a
cook, named Patikolamba. The parrot, seeing the king, plotted with the cook to
kill him. The king overheard the plan and fled with his charioteer. In his flight
he came to the hermitage, where he was made welcome by Pupphaka till the
return of the sages. The king told his story, and Pupphaka explained that
though he and Sattigumba were brothers, their upbringing had been different,
which accounted for the difference in their natures. The king decreed immunity
to all parrots and provided for the comfort of sages in his park.

The story was told in reference to Devadatta’s attempt to kill the Buddha by
hurling a stone at him. Sattigamba is identified with Devadatta and the king
with Ananda. Ja.iv.430-7.

Sattubhastajataka (Ja 402). The Bodhisatta was once Senaka, counselor to
Janaka, king of Benares. He preached the Dhamma once a fortnight, on fast
days, and large numbers of people, including the king, went to hear him. An old
Brahmin, begging for alms, was given one thousand pieces. He gave these to
another Brahmin to take care of, but the latter spent them, and when the owner
came to ask for them, he gave his young daughter as wife, instead of the pieces.
This girl had a lover, and, in order to be able to see him, she asked her husband
to go begging for a maid to help her in the house. She filled a bag of provisions
for the journey. On his way home, having earned seven hundred pieces, the
Brahmin opened his bag, and after having eaten some of the food, went to a
stream to drink, leaving the bag open. A snake crept into the bag and lay there.

A tree sprite, thinking to warn the Brahmin, said, “If you stop on the way you
will die, if you return home your wife will die,” and then disappeared. Much
alarmed, the Brahmin went towards Benares, weeping along the way, and, as it
was the fast day, people going to hear Senaka, directed the Brahmin to him.
Senaka, hearing the Brahmin’s story, guessed the truth, and had the bag opened
in front of the people. The snake crept out and was seized. To show his
gratitude, the Brahmin gave Senaka his seven hundred pieces, but Senaka gave
them back with another three hundred, warning the Brahmin not to take the

money home. He buried the money under a tree, but could not keep the secret
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from his wife. She told her lover, and the money was stolen. The Brahmin again
sought Senaka, who told him of a plan for discovering the lover, and when he
was found, Senaka sent for him and made him confess his guilt.

The story was related in reference to the Buddha’s wisdom. Ananda was the
Brahmin and Sariputta the tree sprite (Ja.iii.341-51). The story is often referred
to as exemplifying the Buddha’s practice of the Perfection of paiiiia, e.g., Ja.i.46;
Bv-a.50f.

Santhavajataka (Ja 162). The Bodhisatta was once a Brahmin, and, when he
grew up, he lived in a hermitage in the forest, tending his birth-fire (jataggi).
One day, having received a present of rice and ghee, he took it home, made his
fire blaze up, and put the rice into the fire. The flames rose up and burnt his hut.
Deciding that the company of the wicked was dangerous, he put out the fire and
went up into the mountains. There he saw a hind licking the faces of a lion, a
tiger, and a panther. Nothing is better than good friends thought the Bodhisatta.

The story was related to show the uselessness of tending the sacred fire.
Ja.ii.41f.

Sandhibhedajataka (Ja 349). The Bodhisatta was once king of Benares. One
day a cowherd left behind, inadvertently, a cow which was in calf, and a
friendship sprang up between her and a lioness. The cow bore a calf and the
lioness a cub, and these two young ones became playmates. A forester seeing
them together, reported the matter to the king, who wished to be informed
should a third animal appear on the scene. A jackal, seeing the calf and the cub,
and hoping for food, became friendly with them, and soon managed to make
them quarrel. The king was informed of this, and by the time he arrived on the
scene the two animals were dead.

The story was related to the Chabbaggiya as a warning against their habit of
back biting (Ja.iii.149ff).

This is probably the story referred to as the Sanghabhedajataka (Ja.iii.211).

Sabbadathajataka (Ja 241). The Bodhisatta was once chaplain to the king of
Benares and knew a spell called Pathavijaya (subduing the world). One day he
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retired to a lonely place and was reciting the spell. A jackal, hiding in a hole
near by, overheard it and learned it by heart. When the Bodhisatta had finished
his recital, the jackal appeared before him, and saying: “Ho, Brahmin, I have
learnt your spell,” ran away. The Bodhisatta chased him, but in vain. As a result
of learning the spell, the jackal subdued all the creatures of the forest and
became their king, under the name of Sabbadatha. On the back of two
elephants stood a lion and on the lion’s back sat Sabbadatha, with his consort.

Filled with pride, the jackal wished to capture Benares, and went with his
army and besieged the city. The king was alarmed, but the Bodhisatta reassured
him, and, having learnt from Sabbadatha that he proposed to capture the city
by making the lions roar, gave orders to the inhabitants to stop their ears with
flour. Then he mounted the watch tower and challenged Sabbadatha to carry
out his threat. This Sabbadatha did, and even the lions on which he rode joined
in the roar. The elephants were so terrified that, in their fright, they dropped
Sabbadatha, who was trampled to death. The carcases of the animals which
died in the tumult covered twelve leagues.

The story was related in reference to Devadatta’s attempts to injure the
Buddha, which only resulted in working harm upon himself.

The jackal is identified with Devadatta and the king with Ananda (Ja.ii.242-
6).

The story is referred to in the Milindapafiha (Mil. P. 202), and there the

Bodhisatta’s name is given as Vidhura.

Samiddhijataka (Ja 167). The Bodhisatta was once a young ascetic in the
Himalaya, and on one occasion, after wrestling all night with his spirit he
bathed at sunrise and stood in one garment to dry his body in the sun. A nymph,
seeing him, tried in vain to tempt him.

The story was told in reference to Samiddhi Thera, who had a similar
experience on the banks of the Tapoda. Seeing his youth and beauty, a nymph
reminded him that he was yet young, asceticism could be practised in old age.
Samiddhi replied that no one knew if he would live to see old age. The nymph
vanished. Ja.ii.56-8.
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Samuggajataka (Ja 436). The Bodhisatta was once an ascetic of great iddhi
power. Near his hut lived an Asura who from time to time listened to his
preaching. One day the Asura saw a beautiful woman of Kasi going with an
escort to visit her parents. The Asura swooped down on the party and as soon as
the men had fled, took the woman and made her his wife. For her safe
protection he put her in a box, which he then swallowed. Some time later the
Asura went to bathe, and having taken out the box and let the woman bathe, he
allowed her to remain out until he himself had bathed. A son of Vayu, a
magician, was travelling through the air, and the woman, seeing him, invited
him to her box and there covered him up. The Asura, all unsuspecting, shut up
the box and swallowed it. Then he visited the Bodhisatta who said in greeting,
“Welcome to all three of you.” The Asura expressed his surprise, and the
Bodhisatta explained the matter to him. The box was produced and the truth of
his story proved. The magician went his way and the woman was allowed to go
hers.

The story was related to a monk who was hankering after a woman
(Ja.iii.527-31). It is also referred to (Ja.v.455) as the Karandakajataka.

Samuddajataka (Ja 296). The Bodhisatta was once a sea spirit, and heard a
water crow flying about, trying to check shoals of fish and flocks of birds,
saying, “Don’t drink too much sea water, be careful of emptying the sea.” The
sea spirit, seeing his greediness, assumed a terrible shape and frightened him
away.

The story was related in reference to the great greediness of Upananda the

Sakyan (q.v.). He is identified with the water crow. Ja.ii.441f.

Samuddavanijajataka (Ja 466). Once one thousand carpenters unable to
meet their debts, built a ship, and sailed away till they came to a fertile island.
There they found a castaway, from whom they learned that the island was safe
and fruitful. So they stayed there, and, as time went on, they grew fat and began
to drink toddy made from sugar cane. The deities, incensed because the island
was being fouled with their excrement, decided to send a wave up to drown

them. A friendly deity, wishing to save them, gave them warning; but another
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cruel deity asked them to pay no heed to her words. Five hundred of the
families, led by a wise man, built a ship in which they placed all their belongings
in case the warning should prove true. No harm would be done should it prove
false. The others, led by a fool, laughed at them. At the end of the dark fortnight
the sea rose; the five hundred wise families escaped, the others were drowned.
The story was told in reference to five hundred families who were born in

Niraya as a result of following Devadatta. Ja.iv.158-66.

Sambulajataka (Ja 519). Sambula was the wife of Sotthisena, king of
Benares, whose father was the Bodhisatta. Sambula was very beautiful, but
when Sotthisena, being seized with leprosy, left his kingdom and went into the
forest, she went with him and tended him with great devotion. One day, after
fetching food from the forest, she went to bathe, and was drying herself, when
she was seized by a Yakkha who threatened to carry her away.

By her power Sakka’s throne was heated, and Sakka, coming with his
thunderbolt, frightened the Yakkha and put him in chains. It was late when
Sambula returned home, and Sotthisena, wishing to test her love, refused to
believe her story.

She then performed an Act of Truth, declaring that she was faithful and
sprinkled water on Sotthisena. He was completely healed, and together they
went to Benares, where Sotthisena’s father was still king. He made Sotthisena
king and became an ascetic. Sotthisena gave himself up to pleasure and
neglected Sambula. The ascetic, returning, found her thin and miserable and,
learning the reason, admonished Sotthisena.

The story was related in reference to Mallika’s great devotion to her
husband. She is identified with Sambula and Pasenadi with Sotthisena. Ja.v.88-
98.

Sambhavajataka (Ja 515). Dhanaiijaya Koravya, king of Indapatta, asks a
question of his chaplain Sucirata on dhammaydga (the Service of Truth).
Sucirata confesses ignorance, and declares that none but Vidhura, chaplain of
the king of Benares, could find the answer. At once the king sends him with an

escort and a present and a tablet of gold on which the answer may be written.
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Sucirata visits other sages on the way, and finally Vidhura, who had been his
school mate. When the question is asked, Vidhura refers it to his son
Bhadrakara, who, however, is busy with an intrigue with a woman and cannot
give attention to the matter. He sends Suclrata to his younger brother, Safijaya,
but he, too, is occupied, and sends him on to his brother Sambhava (the
Bodhisatta), a boy of seven. Sucirata finds him playing in the street, but when
he is asked the question, he answers it with all the fluent mastery of a Buddha.
All Benares, including the king, hears the answer and stays to listen. Sambhava
is paid great honour and receives many presents. Sucirata notes the answer on
the golden tablet and brings it to Dhafianjaya.

The story is related in reference to the Buddha’s great wisdom. Dhanafijaya
is identified with Ananda, Sucirata with Anuruddha, Vidhura with Kassapa,

Bhadrakara with Moggallana and Sanjaya with Sariputta. Ja.v.57-67.

Sammodamanajataka (Ja 33). The Bodhisatta was once a quail. There was a
fowler who enticed quails by imitating their cry and then throwing a net over
them. The Bodhisatta suggested that when the fowler did this, they should all fly
away with the net. This they did, and, day after day, the fowler returned empty
handed till his wife grew angry. One day, two of the quails started quarrelling,
and the Bodhisatta, hearing their wrangling, decided to go elsewhere with his
following. When the fowler came again and spread his net, the two quails
started quarrelling, and he was able to capture them.

This was one of the stories related at the time of the quarrel
(Cumbatakalaha) between the Sakiyans and the Koliyans (Ja.i.208-10). See also
the introductory story of the Kunalajataka. Elsewhere the story is called the
Vattakajataka, e.g., Ja.v.414.

Sayhajataka (Ja 310). The Bodhisatta was once the son of the chaplain of
Brahmadatta, king of Benares. He was brought up with the king’s son, and they
studied together in Takkasila, becoming great friends. When the prince
succeeded to the throne, the Bodhisatta, not desiring to live a householder’s life,
became an ascetic and lived in the Himalaya. As time passed, the king began to

think of him, and sent his minister, Sayha, to fetch the ascetic, that he might
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become the royal chaplain. But the Bodhisatta refused to come, saying that he
had no need of such honour.

The story was related in reference to a monk who, loving a woman, was
discontented. The king is identified with Ananda, and Sayha with Sariputta.
Ja.iii.30-33.

Sarabbajataka. See the Sarabhamigajataka (Ja 483).

Sarabhangajataka (Ja 522). The Bodhisatta was once born as the son of the
Purohita of the king of Benares. He was called Jotipala because, on the day of
his birth, there was a blaze of all kinds of arms for a distance of twelve leagues
round Benares. This showed that he would be the chief archer of all India.

After having been educated in Takkasila, he returned to Benares and
entered the king’s service, receiving one thousand a day. When the king’s
attendants grumbled at this, the king ordered Jotipala to give an exhibition of
his skill. This he did, in the presence of sixty thousand archers. With the bow
and arrow he performed twelve unrivalled acts of skill and cleft seven hard
substances. Then he drove an arrow through a furlong of water and two furlongs
of earth and pierced a hair at a distance of half a furlong. The sun set at the
conclusion of this exhibition, and the king promised to appoint him commander-
in-chief the next day. But during the night, Jotipala felt a revulsion for the
household life, and, departing unannounced, went into the Kapitthavana on the
Godhavari and there became an ascetic. On Sakka’s orders, Vissakamma built
a hermitage for him, in which he lived, developing great iddhi powers. When his
parents and the king with his retinue visited him, he converted them to the
ascetic life, and his followers soon numbered many thousands.

He had seven pupils Salissara, Mendissara, Pabbata, Kaladevala,
Kisavaccha, Anusissa and Narada. When Kapitthavana became too crowded,
Jotipala, now known as Sarabhanga, sent his pupils away to different parts of
the country: Salissara to Lambaciilaka, Mendissara to Satodika, Pabbata to
Aijana Mountain, Kaladevala to Ghanasela, Kisavaccha to Kumbhavati and
Narada to Araiijara, while Anusissa remained with him. When Kisavaccha,

through the folly of a courtesan, was ill-treated by King DandakT of
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Kumbhavati and his army, Sarabhanga heard from the king’s commander-in-
chief of this outrage and sent two of his pupils to bring Kisavaccha on a
palanquin to the hermitage. There he died, and when his funeral was celebrated,
for the space of half a league round his pyre there fell a shower of celestial
flowers.

Because of the outrage committed on Kisavaccha, sixty leagues of Dandakr’s
kingdom were destroyed together with the king. When the news of this spread
abroad, three kings Kalinga, Atthaka and Bhimaratha recalling stories of
other similar punishments that had followed insults to holy men, went to visit
Sarabhanga in order to get at the truth of the matter. They met on the banks of
the Godhavari, and there they were joined by Sakka. Sarabhanga sent
Anusissa to greet them and offer them hospitality, and, when they had rested,
gave them permission to put their questions. Sarabhanga explained to them
how Dandaka, Nalikira, A jjuna and Kalabu, were all born in hell owing to
their ill-treatment of holy men, and went to expound to them the moral law.
Even as he spoke the three kings were filled with the desire for renunciation,
and at the end of Sarabhanga’s discourse they became ascetics, under him.

The story was told in reference to the death of Moggallana (g.v.). It is said
that after Moggallana had been attacked by brigands and left by them for dead,
he recovered consciousness, and, flying to the Buddha, obtained his consent to
die. The six Deva worlds were filled with great commotion, and, after his death,
the Devas brought offerings of flowers and incense to his pyre, which was made
of sandalwood and ninety-nine precious things. When the body was placed on
the pyre flowers rained down for the space of one league round and for seven
days there was a great festival. The Buddha had the relics collected and
deposited in a shrine in Veluvana.

The Buddha identified Moggallana with Kisavaccha and related this
Jataka. Of the others, Salissara was Sariputta, Mendissara was Kassapa,
Pabbata was Anuruddha, Devala was Kaccayana, and Anusissa was Ananda.
Ja.v.125-51.

Sarabhamigajataka (Ja 483). The Bodhisatta was once born as a stag. The

king of Benares went out hunting with his courtiers, who contrived to drive the
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stag near the king; he shot, the stag rolled over as though hit, but soon got up
and ran away. The courtiers laughed and the king set off in pursuit of the stag.
During the chase he fell into it pit, and the stag, feeling pity for him, drew him
out and taught him the Dhamma. On the king’s return, he decreed that all his
subjects should observe the five virtues. The king told no one of what had
befallen him, but the chaplain, hearing him repeat six stanzas, divined what had
happened. He questioned the king, who told him the story. Many men and
women, following the king’s instructions, were reborn in heaven and Sakka,
realizing the reason for this, appeared before the king, who was practising
shooting, and contrived that he should proclaim the Bodhisatta’s nobility.

The story was told in reference to Sariputta’s wisdom. It is said that, when
the Buddha descended from Tavatimsa after preaching the Abhidhamma,
wishing to demonstrate the unique wisdom of Sariputta, he propounded certain
questions before the multitude at Sankassa, which none but Sariputta could
answer. What the Buddha asked in brief Sariputta answered in detail.

Ananda is identified with the king and Sariputta with the chaplain
(Ja.iv.263-75). The story is also included in the Jatakamala (No. 25) as the
Sarabhajataka.

Sasajataka, Sasapanditajataka (Ja 316). The Bodhisatta was once born as a
Hare. He lived with three friends: a Monkey, a Jackal, and an Otter. The three
lived in great friendship, and the Hare was their guide in the good life. One day,
the Hare, observing the approach of the full moon, told his friends that the next
day would be a fast day and that they must collect food and give it to any beggar
who approached them. The animals all went out very early in the morning, one
by one; the Otter found some fish buried in the sand; the Jackal a dead lizard,
some meat, and a pot of curds; and the Monkey some fruits; and, finding that
nobody appeared to claim them, each took them to his own dwelling. The Hare
had only kusa grass, which he could not offer to anyone. He therefore decided to
give his own body, and, because of this brave decision, Sakka’s throne was
heated. Disguised as a Brahmin, he came to test the Hare. He went first to the
other animals in turn and they all offered him what they had. He then

approached the Hare, whom he asked for food. The Hare asked him to collect
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faggots from the wood and make a fire. Then, telling the Brahmin that he would
give him his own body, without the Brahmin having the necessity of killing him,
he shook out any animals which might lurk in his fur, and then jumped into the
fire as into a lotus-bed. By the power of Sakka, the fire remained as cool as
snow, and Sakka revealed his identity. Then, so that the Hare’s nobility might
be known to all the world, he took some essence of the Himalaya and painted
the form of a hare in the moon, to remain there during this whole kappa. Having
done this, he went to the Hare and talked of the Dhamma, and then, making the
Hare lie down on his bed of grass, Sakka went back to his heaven.

The story was related in the course of giving thanks to a landowner of
Savatthi who had entertained the Buddha and his monks for seven days.

Ananda is identified with the Otter, Moggallana with the Jackal, and
Sariputta with the Monkey (Ja.iii.51-6).

The story is included in the Cariyapitaka (i.10) and in the Jatakamala (No.
6). It is also referred to in the Jayaddisajataka (Ja 513, Ja.v.33). This Jataka

exemplifies the practice of danaparamita. Bv a.50.

Samvarajataka (Ja 462). The Bodhisatta was the teacher of Sarhvara 1,
youngest of the hundred sons of the king of Benares. When he had finished his
studies, the king offered him a province, but, at the suggestion of his teacher, he
preferred to live near his father. There, acting on the Bodhisatta’s advice, he
won all hearts, and on the death of his father the courtiers made him king. The
brothers protested, and Samvara, again following his teacher’s advice, divided
his father’s wealth among them. Then his brothers, led by Uposatha,
acknowledged him king.

The story was told to a monk who had dwelt in the forest and had then given
up striving. He is identified with Sarmvara and Sariputta with Uposatha.
Ja.iv.130ff.; see also the Alinacittajataka (Ja 156) and Gamanijataka (Ja 257).

Saketajataka 01. (Ja 68). Once, when the Buddha visited Saketa, an old
Brahmin met him at the gate and fell at his feet, calling him his son, and took
him home to see his “mother” the Brahmin’s wife and his “brothers and sisters”

the Brahmin’s family. There the Buddha and his monks were entertained to a
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meal, at the end of which the Buddha preached the Jarasutta. Both the Brahmin
and his wife became Sakadagamis. When the Buddha returned to Afijanavana,
the monks asked him what the Brahmin had meant by calling him his son. The
Buddha told them how the Brahmin had been his father in five hundred
successive past births, his uncle in a like number, and his grandfather in another
five hundred. The Brahmin’s wife had similarly been his mother, his aunt, and
his grandmother. Ja.i.308f; cf. Dhp-a.iii.317f.; Snp-a.ii.532f.

Saketajataka 02. (Ja 237). The story of the present is the same as in Jataka
(1) above. When the Buddha returned to the monastery he was asked how the
Brahmin had recognized him. He explained how in those who have loved in

previous lives, love springs afresh, like lotus in the pond. Ja.i.234f.

Saketabrahmanavatthu. The story of the Brahmin of Saketa who called
himself the Buddha’s father. See the Saketajataka. Ja 237, Dhp a.iii.317f.

Sadhinajataka (Ja 494). The Bodhisatta was once born as Sadhina, king of
Mithila. He built six alms halls and spent daily six hundred thousand pieces on
alms. He lived a good life, and his subjects followed his example. In the
assembly of the Devas his praises were spoken, and various Devas wished to see
him. So Sakka sent Matali, with his chariot, to fetch Sadhina to Tavatimsa.
When he arrived, Sakka gave him half his kingdom and his luxuries. For seven
hundred years, in human reckoning, Sadhina ruled in heaven, and then he
became dissatisfied and returned to his royal park on earth. The parkkeeper
brought news of his arrival to Narada, the reigning king, seventh in direct
descent from Sadhina. Narada arrived, paid homage to Sadhina, and offered
him the kingdom. But Sadhina refused it, saying that all he wished was to
distribute alms for seven days. Narada arranged a vast largesse for distribution.
For seven days Sadhina gave alms, and on the seventh day he died and was born
in Tavatirhsa. The story was related to lay disciples to show them the
importance of keeping the fast day.

Ananda is identified with Narada and Anuruddha with Sakka (Ja.iv.355-
60).
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Sadhina was one of the four human beings who went to Tavatirsa while in
their human body. Mil.115, 271; MN-a.ii.738. The others being Guttila,
Mandhata and Nimi.

Sadhusilajataka (Ja 200). The Bodhisatta was once a famous Brahmin
teacher. A certain Brahmin had four daughters who were wooed by four suitors
—one handsome, another advanced in years, another of noble family, and the
last virtuous. Unable to decide between them, the Brahmin sought the teacher’s
advice and gave all his four daughters to the virtuous man.

The story was related to a Brahmin of Savatthi who consulted the Buddha in

a similar case. The two Brahmins were identical. Ja.i.137f.

Samajataka (Ja 540). Once two hunters, chiefs of villages, made a pact that
if their children happened to be of different sexes, they should marry each
other. One had a boy called Dukiilaka, because he was born in a wrapping of
fine cloth; the other had a daughter called Parika, because she was born beyond
the river. When they grew up the parents married them, but, because they had
both come from the Brahma world, they agreed not to consummate the
marriage. With their parents’ consent they became ascetics, and lived in a
hermitage provided for them by Sakka on the banks of the Migasammata.
Sakka waited on them, and perceiving great danger in store for them, persuaded
them to have a son. The conception took place by Dukiilaka touching Parika’s
navel at the proper time. When the son was born they called him Sama, and,
because he was of golden colour, he came to be called Suvannasama. He was
the Bodhisatta.

One day, after Sama was grown up, his parents, returning from collecting
roots and fruits in the forest, took shelter under a tree on an anthill. The water
which dripped from their bodies angered a snake living in the anthill, and his
venomous breath blinded them both. When it grew late Sama went in search of
them and brought them home. From then onwards he looked after them.

Piliyakkha, king of Benares, while out hunting one day, leaving his mother
in charge of the kingdom, saw Sama drawing water, and, lest he should escape,

shot at him with his arrow. The king took him for some supernatural being,
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seeing that the deer, quite fearless, drank of the water while Sama was filling
his jar. When Piliyakkha heard who Sama was and of how he was the mainstay
of his parents, he was filled with grief. Sama fell down fainting from the
poisoned arrow, and the king thought him dead. A goddess, Bahusodart, who
had been Sama’s mother seven births earlier, lived in Gandhamadana and kept
constant watch over him. This day she had gone to an assembly of the gods and
had forgotten him for a while, but she suddenly became aware of the danger
into which he had fallen. She stood in the air near Piliyakkha, unseen by him,
and ordered him to go and warn Sama’s parents. He did as he was commanded,
and, having revealed his identity, gradually informed them of Sama’s fate and
his own part in it. But neither Dukiilaka nor Parika spoke to him one word of
resentment. They merely asked to be taken to where Sama’s body lay. Arrived
there, Parika made a solemn Act of Truth (saccakiriya), and the poison left
Sama’s body, making him well. Bahusodari did likewise in Gandhamadana,
and Sama’s parents regained their sight. Then Sama preached to the marvelling
king, telling him how even the gods took care of those who cherished their
parents.

The story was told in reference to a young man of Savatthi. Having heard
the Buddha preach, he obtained his parents’ leave with great difficulty and
joined the Sangha. Five years he lived in the monastery, and, failing to attain
insight, he returned to the forest and strove for twelve years more. His parents
grew old, and as there was no one to look after them, their retainers robbed
them of their goods. Their son, hearing of this from a monk who visited him in
the forest, at once left his hermitage and returned to Savatthi. There he tended
his parents, giving them food and clothing which he acquired by begging, often
starving himself that they might eat. Other monks blamed him for supporting
lay folk, and the matter was reported to the Buddha. But the Buddha, hearing his
story, praised him and preached to him the Matuposakasutta (g.v.).

Dukiilaka is identified with Kassapa, Parika with Bhadda Kapilani,
Piliyakkha with Ananda, Sakka with Anuruddha, and Bahusodari with
Uppalavanna (Ja.vi.68-95; the story is referred to at Mil.198f.; Ja.iv.90, etc.; see
also Mvu.ii.212 ff).

The Salikedarajataka (Ja 484) was preached in reference to the same monk.
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Sarambhajataka (Ja 88). The story is the same as that of the
Nandivisalajataka (Ja 28) (g.v.), but with this difference, that the Bodhisatta
was an ox named Sarambha, and belonged to a learned Brahmin of Takkasila.
Ja.i.374f1.

Sariputta 01. Sariputta Thera. The chief disciple (Aggasavaka) of Gotama
Buddha. He is also called Upatissa, which was evidently his personal name
(MN.i.150). Sariputta is identified with various characters in numerous Jatakas.

Thus he was

° Candakumara in the Devadhamma,
) Lakkhana in the Lakkhana,
. the knight in the Bhojajaniya,

. the monkey in the Tittira,

° the snake in the Visavanta and Saccankira,

. the tree sprite in the Silavanaga,

. the Brahmin youth in the Maha Supina,

. the chief disciple in the Parosahassa,

) the Jhanasodhana and the Candabha,

° the king of Benares in the Dummedha,

. the good ascetic in the Godha (Ja 138) and the Romaka,

. the charioteer of the king of Benares in the Rajovada,

. the father-elephant in the Alinacitta,

° the teacher in the Susima, the Ciila Nandiya, the Silavimamsana and
the Maha Dhammapala,

. the merchant in the Gijjha (Ja 164),

° a goose in the Catumatta,

. the Naga king in the Jarudapana and the Silavimarnsa,

. the woodpecker in the Kurungamiga,

. the thoroughbred in the Kundakakucchisindhava,

. the lion in the Vyaggha, Tittira (Ja 438) and Vannaroha,
° the rich man in the Kurudhamma,

. the ascetic Jotirasa in the Abbhantara,

° Sumukha in the Supatta,

) Nandisena in the Ciila Kalinga,

. Sayha in the Sayha,
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the spirit of the Bodhi-tree in the Pucimanda,

the commander-in-chief in the Khantivadsi,

the hunter in the Marhsa,

a deity in the Kakkaru,

Narada in the Kesava,

the Brahmin in the Karandiya and Nandiyamiga,
the Candala in the Setaketu,

the horse in the Kharapatta,

Pukkasa in the Dasannaka,

the sprite in the Sattubhasta and the Maha Paduma,
the roc bird in the Kotisimbali,

the pupil in the Atthasadda,

Salissara in the Indriya (Ja 423) and the Sarabhanga,
Ani Mandavya in the Kanhadipayana,

Canda in the Bilarikosiya,

the senior pupil in the Maha Mangala,

Vasudeva in the Ghata,

Lakkhana in the Dasaratha,

Uposatha in the Sarvara,

the northern deity in the Samuddavanija,

the second goose in the Javanahamsa,

the chaplain in the Sarabhamiga and the Bhikkhaparampara,
the osprey in the Maha Kukkusa,

one of the brothers in the Bhisa,

the snake in the Pafictiposatha,

the Naga king in the Maha Vanija,

the king in the Rohantamiga, and the Harnsa (Ja 502),
Rakkhita in the Somanassa,

Uggasena in the Campeyya,

Assapala in the Hatthipala,

the ascetic in the Jayadissa,

Safijaya in the Sambhava,

the Naga king in the Pandara,

Alara in the Sankhapala,

the elder son in the Ciila Sutosoma,

Ahiparaka in the Ummadanti,
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. Manoja in the Sonananda,

. the king in the Ciila Hamsa and the Maha Harnsa,
. Narada in the Sudhabhojana, the Kunala and the Maha Janaka,
. Kalahatthi in the Maha Sutasoma,

. the charioteer in the Mugapakkha,

. Suriyakumara in the Khandapala,

. Sudassana in the Bhuridatta,

. Vijaya in the Maha Naradakassapa,

° Varuna in the Vidhurapandita,

. Cilani in the Maha Ummagga and

. the ascetic Accuta in the Vessantara.

Salakajataka (Ja 249). A snake charmer had a monkey called Salaka, whom
he trained to play with a snake; by this means the man earned his living. During
a feast he entrusted the monkey to his friend, the Bodhisatta born as a merchant,
and when he returned seven days later he beat the monkey and took him away.
When the man was asleep the monkey broke away and refused to be enticed
back by the man.

The story was related in reference to an Elder who ill-treated a novice
ordained by him. Several times the novice returned to the lay life, but came back
at the Elder’s request, but in the end he refused to be persuaded. The novice was

the monkey. Ja.ii.266f.

Salikedarajataka (Ja 484). Once, when King Magadha was reigning in
Rajagaha, the Bodhisatta was a parrot and looked after his aged parents. When
the fields of the Brahmin Kosiyagotta, of Salindiya in Magadha, were ripe, the
parrot went there with his flock, and, having fed himself, took some corn for his
parents. The watchman of the fields reported this to Kosiyagotta, and, on his
instructions, a snare was set and the Bodhisatta caught. When he raised the
alarm, the other parrots fled. The Bodhisatta explained to Kosiyagotta why he
carried the corn away — to feed his parents, his young ones, and those who were
in need, thus, as it were, paying a debt, giving a loan, and setting up a store of
merit. The Brahmin was very pleased, and gave permission to the Bodhisatta to
take the corn of all his thousand acres; but the Bodhisatta accepted only eight
(Ja.iv.276-82).
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For the introductory story see the Samajataka (Ja 540). Channa, is

identified with the watchman and Ananda with Kosiyagotta.

Salittakajataka (Ja 107). The king of Benares once had a very talkative
chaplain. Outside the city gate was a cripple, who lived under a banyan tree, so
clever that he could cut the leaves of the tree into various shapes by throwing
stones at them. The king, seeing him, engaged his services to cure his chaplain.
The cripple obtained a peashooter filled with dry goat’s dung, and, sitting behind
a curtain with a hole in it, he shot pellets of dung into the mouth of the chaplain
as he talked away ceaselessly. When half a peck had thus been shot, the king
revealed the plot to the chaplain and advised an emetic. The chaplain realized
his folly and did not offend again. The cripple was given four villages, bringing
in four thousand a year.

The story was told in reference to a novice on the banks of the Aciravati
who, challenged by his companions, shot a pebble through the eye of a goose in
flight, the pebble emerging through the other eye.

The novice is identified with the cripple and Ananda, with the king. The
Bodhisatta was one of the king’s courtiers. See also Sunetta 3. Ja.i.418f.; cf.
Dhp-a.ii.69f.; Pv.iv.16; Pv-a.282f.

Saliyajataka (Ja 367). Once a village doctor saw a snake lying in the fork of
a tree and asked the Bodhisatta, who was then a village boy, to get it for him,
telling him that it was a hedgehog. The boy climbed the tree and seized the
animal by its neck, but, on discovering that it was a snake, threw it away. The
snake fell on the doctor and bit him so severely that he died.

The story was told in reference to Devadatta’s attempts to kill the Buddha
(Ja.iii.202f). Elsewhere (Dhp a.iii.31f), however, the story is told in reference to
the hunter Koka (g.v.), with whom the doctor is identified.

Salukajataka (Ja 286). The Bodhisatta was once an ox named Maha Lohita
and his brother was Cila Lohita. They both belonged to a village family, and
when the girl of the family grew up and was married, a pig, called Saluka, was

fattened for the feast. Ciila Lohita, saw this and coveted the food which was
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being given to the pig, but when he complained to his brother, it was explained
to him that the pig’s lot was an unhappy one.

The introductory story is given in the Ciila Naradakassapajataka. Saliika is
identified with the love-sick monk of that story, and Ciila Lohita with Ananda.
Ja.ii.419f.

Sigalajataka 01. (Ja 113). The people of Benares once held a sacrifice to the
Yakkhas, placing meat and liquor in their courtyards. A jackal, who entered the
city through a sewer, regaled himself with food and drink and then went to sleep
in some bushes in the city. He did not awake till morning, and then, looking for
a way of escape, met a Brahmin. Promising to show him a spot where lay hidden
two hundred pieces of gold, he persuaded the Brahmin to carry him out of the
city in his waist cloth. Arrived at the cemetery, he asked the Brahmin to spread
his robe and dig under a tree. While the Brahmin dug, the jackal fouled the robe
and ran away. The Bodhisatta, then a tree sprite, advised the Brahmin to wash
his robe and cease being a fool.

The story was told in reference to Devadatta, who is identified with the
jackal. Ja.i.424-26.

Sigalajataka 02. (Ja 142). Once, during a festival in Benares, some rogues
were drinking and eating till late at night, and when the meat was finished, one
of them offered to go to the charnel field and kill a jackal for food. Taking a
club, he lay down as though dead. The Bodhisatta, then king of the jackals, came
there with his flock, but in order to make sure that it was a corpse, he pulled at
the club. The man tightened his grip, and the Bodhisatta mocked at his silliness.
The man then threw the club at the jackals, but they escaped.

The story was told in reference to Devadatta, who is identified with the

rogue. Ja.i.489f.

Sigalajataka 03. (Ja 148). The Bodhisatta was once born as a jackal, and,
coming across the dead body of an elephant, ate into it from behind and lived
inside it. When the body dried-up, he became a prisoner and made frenzied

efforts to escape. Then a storm broke, moistening the hide and allowing him to



H. 276

emerge through the head, but not without losing all his hair as he crawled
through. He thereupon resolved to renounce greediness.

The story was told in reference to five hundred companions, rich men of
Savatthi, who joined the Sangha. One night the Buddha perceived that they
were filled with thoughts of lust. He therefore sent Ananda to summon all the
monks in the monastery, and told this tale to illustrate the evil effects of desire.

The five hundred monks became Arahants. Ja.i.601f.

Sigalajataka 04. (Ja 152). The Bodhisatta was once a lion with six brothers
and one sister. When the lions were away after food, a jackal who had fallen in
love with the lioness told her of his love. She was greatly insulted, and resolved
to tell her brothers and then die. The jackal slunk away and hid in a cave. One
by one the lions came in, and when their sister told them of the insult, they tried
to reach the jackal by leaping upwards, but perished in the attempt. At last came
the Bodhisatta; being wise, he roared the lion’s roar three times and the jackal
died. He then consoled his sister.

The story was told to a barber in Vesall who served the king’s household. His
son used to go with him to the palace, and, having fallen in love with a Licchavi
girl, died of a broken heart because he could not have her. The barber, who was
a pious follower of the Buddha, visited the Buddha some time after and told him
of what had happened.

The jackal was the barber’s son, the lioness the Licchavi girl, and the six

young lions the Chabbaggiya. Ja.ii.5ff.

Sirikalakannijataka 01. (Ja 192). Another name for the

Sirikalakannipafiha (g.v.).

Sirikalakannijataka 02. (Ja 382). The Bodhisatta was once a merchant of
Benares, and, because his household observed the rules of piety, he came to be
called Suciparivara (“pure household”). He kept an unused couch and bed for
anyone who might come to his house who was purer than himself. One day
Kalakanni, daughter of Viriipakka and Sir1, Dhatarattha’s daughter, went to

bathe in Anotatta, and a quarrel arose as to which should bathe first. As neither
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the Four Regent Gods nor Sakka were willing to decide, they referred the two
goddesses to Suciparivara. Kalakanni first appeared before him in blue
raiment and jewels, and, on being asked what were her qualities, she told him,
and was asked to vanish from his sight. Then came Sir1, diffusing yellow
radiance, and the Bodhisatta, discovering her identity and her virtues, welcomed
her and offered her his unused couch. Thus was the dispute settled. The bed used
by Sir1 came to be called Sirisaya, hence the origin of Sirisayana.

Sir1 is identified with Uppalavanna. Ja.iii. 257-64.

Sirijataka (Ja 284). The Bodhisatta was once an ascetic and had, as patron,
an elephant trainer. A stick-gatherer, sleeping at night in a temple, heard two
cocks, roosting on a tree near by, abusing each other. In the course of the
quarrel one cock boasted that whoever ate his flesh would be king; his exterior,
commander-in-chief or chief queen; his bones, royal treasurer or king’s
chaplain. The man killed the cock and his wife cooked it; then, taking it with
them, they went to the river to bathe. They left the meat and the rice on the
bank, but, as they bathed, a breeze blew the pot holding the food into the river.
It floated down stream, where it was picked up by the elephant trainer. The
Bodhisatta saw all this with his divine eye and visited the trainer at meal time.
There he was offered the meat and divided it, giving the flesh to the trainer, the
exterior to his wife, and keeping the bones for himself. Three days later the city
was besieged by enemies. The king asked the trainer to don royal robes and
mount the elephant, while he himself fought in the ranks. There he was killed by
an arrow, and the trainer, having won the battle, was made king, his wife being
queen, and the ascetic his chaplain.

The story was told in reference to a Brahmin who tried to steal
Anathapindika’s good fortune (siri). He perceived that this lay in a white cock,
for which he begged. Anathapindika gave it to him, but the good fortune left
the cock and settled in a jewel. He asked for that also and was given it. But the
good fortune went into a club. The club was also asked for, and Anathapindika
giving it, asked the Brahmin to take it and be gone. But the good fortune now

settled on Anathapindika’s wife. The Brahmin then owned defeat, and
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confessed his intentions to Anathapindika, who told the story to the Buddha.
Ja.ii.409ff.; cf. Khadirangarajataka (Ja 40).

Sirimandajataka (Ja 500). Evidently another name for the

Sirimandapaifiha. Ja.iv.412.

Sirimandapaiiha. A section of the Maha Ummaggajataka (Ja 546),
containing a discussion between Senaka and Mahosadha in the presence of
Vedeha on the merits of wealth and wisdom (Ja.vi.356-63). This section

evidently also formed a separate Jataka, e.g., Ja.iv.412.

Sirisavatthu. A city of the Yakkhas in Ceylon (Tambapannidipa) (see the
Valahassajataka (Ja 196); cf. Mhv.vii.32). According to the Maha Vamsatika
(Mhv t. 259), at the time of Vijaya’s arrival in Ceylon, the chief Yakkha of the
city was Maha Kalasena. Jutindhara was the name of another Yakkha who
lived there. Mhv t. 289.

Sivijataka (Ja 499). The Bodhisatta was once born as Sivi, king of
Aritthapura, his father bearing the same name as himself. He ruled well, and
daily gave alms to the amount of six hundred thousand. One day the desire came
to him to give part of his body to any who might ask for it. Sakka read his
thoughts, and, appearing before him as a blind Brahmin, asked for his eyes. The
king agreed to give them, and sent for his surgeon Sivaka. Amid the protests
and lamentations of his family and his subjects, Sivi had his eyes removed and
given to the Brahmin. It is said that the surgeon did his work in several stages,
giving Sivi chances of withdrawing his offer. When the sockets healed Sivi
wished to become an ascetic, and went into the park with one attendant. Sakka’s
throne grew hot, and appearing before Sivi, he offered him a boon. The king
wished to die, but Sakka insisted on his choosing something else. He then asked
that his sight might be restored. Sakka suggested an Act of Truth (saccakiriya),
as not even Sakka could restore lost sight. The eyes reappeared, but they were
neither natural eyes nor divine, but eyes called “Truth, Absolute and Perfect.”
Sivi collected all his subjects, and, resting on a throne in a pavilion, taught them

the value of gifts.
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The story was related in reference to Pasenadi’s Asadisadana. On the
seventh day of the almsgiving the king gave all kinds of requisites and asked the
Buddha to preach a thanksgiving sermon, but the Buddha left without doing so.
The next day, on being questioned by the king, he explained his reasons for this
(for details see Asadisadana). The king, greatly pleased with the Buddha’s
explanation, gave him an outer robe of Siveyyaka-cloth worth one thousand.
When the monks started commenting on how tireless the king was in giving, the
Buddha related to them the old story, in which Ananda is identified with
Sivaka, the physician, and Anuruddha with Sakka (Ja.iv.401-12; of. Cp-a.52f).

The Sivirajacariya is included in the Cariyapitaka (Cp.i.8; the story is also
given with variant details in the Avadanasataka i.183-6). It forms the topic of

one of the dilemmas of the Milindapafiha. Mil.p.119f.

Silavanagajataka (Ja 72). The Bodhisatta was once an elephant in the
Himalaya, head of a herd of eighty thousand. His name was Silava. One day he
saw a forester of Benares who had lost his way, and, feeling compassion for
him, took him to his own dwelling, fed him with all kinds of fruit, and then,
taking him to the edge of the forest, set him on his way to Benares. The
wretched man noted all the landmarks, and, on reaching the city, entered into an
agreement with ivory workers to supply them with Silava’s tusks. He then
returned to the forest and begged Silava for a part of his tusks, pleading poverty
and lack of livelihood. Silava allowed the ends of his tusks to be sawn off. The
man returned again and again, until, at last, Silava allowed him to dig out the
stumps as well. As the man was on his way back to Benares, the earth opened
and swallowed him up into the fires of hell. A tree sprite, who had witnessed all
this, spoke a stanza illustrating the evils of ingratitude.

The story was related in reference to Devadatta’s wickedness; he is
identified with the forester and Sariputta with the tree sprite (Ja.i.319-22; the
story is referred to in the Milindapafiha, p.202).

The birth as Silava is mentioned among those in which the Bodhisatta

practised silaparamita to perfection, e.g., MN a.ii.617.
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Silavimarmsajataka 01. (Ja 330). The Bodhisatta was once chaplain of the
king of Benares, later becoming an ascetic. One day he saw a hawk, attacked by
other birds, drop a piece of meat he had stolen. On another day he saw a slave
girl, Pingala, waiting for her lover until late into the night, and, when he did not
come, she fell asleep. On a third occasion he saw a hermit meditating. Drawing a
moral from these incidents, he lived the hermit life and was reborn in the
Brahma world.

The story was told in reference to a Brahmin who was ever proving his
virtue. Ja.iii.100-102.

Silavimarhsajataka 02. (Ja 362). The Bodhisatta was chaplain to the king of
Benares. He was both learned and good; but wishing to test which quality
brought him greater honour, he started stealing money from the treasurer. On
the third occasion he was arrested and led before the king. He then explained his
behaviour to the king, and, having discovered that virtue was the more highly
esteemed, he became an ascetic with the king’s leave.

The story was told in reference to a Brahmin of Savattht who carried out the

same test. Ja.iii.193-5.

Silavimarhsanajataka 01. (Ja 86). The Bodhisatta was chaplain to the king of
Benares and wished to test the respective powers of virtue and learning (as
given above in the Silavimamsajataka (Ja 330). When being led before the
king, he saw snake-charmers exhibiting their snake and warned them lest it
should bite them. “He is not like you,” they replied, “for he is good.” The king
ordered the chaplain to be executed; but, on hearing of his intentions, he
allowed him to become an ascetic.

The story was related in reference to a learned and pious Brahmin, in the
service of the king of Kosala, who carried out a similar test. Then he joined the

Sangha and became an Arahant. Ja.i.369-71.
Silavimarsanajataka 02. (Ja 290). Very similar to No. 1 above.

Silavimamsanajataka 03. (Ja 305). The Bodhisatta was once a Brahmin,

head of five hundred students under one teacher. The teacher, wishing to test
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them, told them that he wished to give his daughter in marriage, and asked them
to steal things for her ornaments and clothes without letting anyone know. They
all did this except the Bodhisatta, who brought nothing. When asked the reason
for this behaviour, he said: “You accept nothing unless brought in secrecy; but in
wrong-doing there is no secrecy.” The teacher then explained his intention, and,
very pleased with the Bodhisatta, gave him his daughter in marriage. The names
of six pupils who stole were: Dujjacca, Ajacca, Nanda, Sukhavacchana, Vajjha
and Addhuvasila.

The story was related, late at night, to a company of monks who went about
discussing the pleasures of the senses. The Buddha asked Ananda to collect them
and preached to them. At the end of the sermon they became Sotapannas.

Sariputta is identified with the teacher. Ja.iii.18-20.

Silanisarsajataka (Ja 190). Once a pious disciple of Kassapa Buddha went
to sea with a barber who had been placed in his charge. The ship was wrecked,
and together they swam by means of a plank to a desert island. There the barber
killed some birds and ate them; but the lay disciple refused a share and
meditated on the Three Jewels. The Naga king of the island, moved by this,
turned his body into a ship, and, with the Spirit of the Sea as helmsman, offered
to take the lay disciple to Jambudipa. The barber also wished to go, but his plea
was refused because he was not holy. Thereupon the lay disciple made over to
him the merits of his own virtues, and the barber was taken on board. Both were
conveyed to Jambudipa, where wealth was provided for them.

The story was related to a holy believer who, coming one day to Jetavana,
found there none of the ferry boats which crossed the Aciravati; not wishing to
return, he started to walk across the river, his mind full of thoughts of the
Buddha. In the middle he lost his train of thought, and was about to sink when
he again put forth effort and crossed over. The Buddha, hearing of this, told him
this story, and at its conclusion the man became a Sakaddagami. The Naga king

was Sariputta and the Sea spirit was the Bodhisatta. Ja.ii.111-113.

Sithakotthukajataka (Ja 188). The Bodhisatta was once a lion and had a cub

by a she-jackal. The cub was like his sire in appearance, but like his dam in
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voice. One day, after rain, when the lions were gambolling and roaring together,
the cub thought to roar too, and yelped like a jackal. Thereupon all the lions at
once fell silent. When the Bodhisatta was told of this by another cub he advised
the jackal cub to keep quiet.

The story was related in reference to Kokalika’s attempt to preach,
Kokalika is identified with the jackal voiced cub and Rahula with his brother.
Ja.ii.108f.

Sthacammajataka (Ja 189). Once a merchant used to go about hawking
goods, his pack carried by a donkey. After the day’s work he would throw a
lion’s skin over the donkey and let him loose in the fields. The farmers, taking
him for a lion, dared not stop him eating their crops. But one day they
summoned up courage and armed themselves, and approached the animal with
great uproar. The donkey, frightened to death, heehawed. The farmers
cudgelled him to death.

The story was told in reference to Kokalika, who is identified with the
donkey (Ja.ii.109f).

Sthajataka. See the Gunajataka (Ja 157).

Sukajataka (Ja 255). The Bodhisatta was once a parrot. When he grew old
his eyes became weak and he was looked after by his son. The son once
discovered a special kind of mango on an island, and, having eaten of it himself,
brought some home to his parents. The Bodhisatta recognized the mango and
warned his son that parrots visiting that island were short lived. But the son took
no heed, and one day, while flying back from the island, he fell asleep from
weariness and was eaten by a fish.

The story was told in reference to a monk who died of over-eating. The

parrot is identified with him. Ja.ii.291-4.

Sukhaviharijataka (Ja 10). The Bodhisatta was once an Udicca Brahmin and
later became a leader of ascetics. When the ascetics came to Benares for the
rainy season, the king invited their leader to stay behind while the others

returned at the end of the rains. One day the Bodhisatta’s chief disciple visited
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him and sat down on a mat by his side, exclaiming: “Oh happiness, what

1°°

happiness!” The king came to pay his respects to the teacher, but was displeased
because the disciple still sat there. The Bodhisatta explained that the disciple had
also been a king who had renounced his kingship for the ascetic life.

The story was related in reference to Bhaddiya who, after he had won
Arahant-ship, kept on saying “aho sukham, aho sukham,” because he realized
how full of fear he had been as a layman and how free from fear he was as an
Arahant. Bhaddiya is identified with the chief disciple of the Bodhisatta.

Ja.i.140-2.
Sucirajataka. Another name for the Adittajataka (Ja 424). See Ja.iv.360.

Succajajataka (Ja 320). The Bodhisatta was once minister to the king of
Benares, and the king, fearing his son, the viceroy, gave orders that he should
live outside the city. The viceroy therefore left the city with his wife and lived
in a hut in a frontier village. When he discovered, by observing the stars, that
the king was dead, he returned with his wife to take the throne. On the way they
passed a mountain, and his wife asked: “If this mountain were of pure gold,
would you give me some of it?” “Not an atom,” he replied, and she was deeply
hurt. She became queen, but was shown no respect or honour by the king. The
Bodhisatta, noticing this, questioned her and made her promise to repeat her
story in the king’s presence. This she did, and the king, realizing her affection
for him, bestowed all honour on her.

The story was told to a landowner of Savattht who went with his wife to
collect a debt. They received a cart in satisfaction of the debt, and, leaving it
with friends, were on the way home when they saw a mountain, and a
conversation, identical with the one above, took place. Arrived at Savatthi, they
went to Jetavana, and when the Buddha asked the wife if she were happy, she
told him what had happened. The Buddha then related the story of the king and
queen who were the landowner and his wife. At the end of the story they

became Sotapannas. Ja.iii.66-70.



H. 284

Sujatajataka 01. (Ja 269). The Bodhisatta was once king of Benares. His
mother was a passionate woman, harsh and ill-tongued, and the Bodhisatta
waited for an opportunity of admonishing her. One day, as he accompanied her
to the park, a blue jay screeched, and the courtiers stopped their ears, saying:
“What a scream! Stop it!” On another day they heard a cuckoo singing and stood
listening eagerly. The Bodhisatta pointed this out to his mother and left her to
draw her own inference. She understood and reformed herself.

The story was related to Anathapindika’s daughter-in-law, Sujata, who was

identified with the queen mother. Ja.ii.347-51.

Sujatajataka 02. (Ja 306). The Bodhisatta was once chaplain to the king of
Benares. One day, the king heard a fruiterer’s daughter, Sujata, hawking
sweets, and falling in love with her voice he sent for her and made her his
queen. Some time later she saw the king eating sweets from a golden dish and
asked him what those egg-shaped fruits were. The king was very angry; but the
Bodhisatta interceded on her behalf and she was pardoned.

The story was told in reference to a quarrel between Mallika and Pasenadi,
which became famous under the name of Sirivivada or Sayanakalaha. Pasenadi
ignored Mallika completely, and the Buddha, knowing this, went to the palace
with five hundred monks. The king invited them to a meal, and as the food was
being served, the Buddha covered his bowl and asked for Mallika. She was sent
for, and the Buddha made peace between them. Mallika is identified with
Sujata and Pasenadi with the king of Benares. Ja.iii.20-22.

Sujatajataka 03. (Ja 352). The Bodhisatta was once a landowner of Benares,
named Sujata. When his grandfather died his father gave himself up to despair
and, having erected a mound over the dead man’s bones, spent all his time
offering flowers there. Wishing to cure him, Sujata feigned madness, and,
seeing a dead ox outside the city, put grass and water near it and kept on trying
to make it eat and drink. News of this was carried to his father, who hurried to
the spot. In the course of their conversation Sujata convinced his father of his
folly.

The story was told to a lay follower of the Buddha who, after his father’s
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death, gave himself up to grief. The Buddha visited him and told him this story.
Ja.iii.155-7. The story is given in Pv-a.39f., but there it is related to the monks

and not to the householder; he, however, became a Sotapanna.

Sutanajataka (Ja 398). The Bodhisatta was once a poor householder, named
Sutana, and supported his parents. One day the king of Benares went hunting,
and, after chasing a deer, killed it, and was returning with the carcase when he
passed under a tree belonging to the Yakkha Makhadeva, who, by the power
conferred on him by Vessavana, claimed him as his food. The king was set free
on condition that he sent one man daily to the Yakkha for food. As time went
on, no one could be found to take rice to the Yakkha, because all knew what
awaited them. Then the king offered one thousand, and the Bodhisatta, for the
sake of his parents and against his mother’s wishes, consented to go. Before
going he obtained from the king his slippers, his umbrella, his sword, and his
golden bowl filled with rice. Sutana then approached the Yakkha’s tree, and,
with the point of his sword, pushed the bowl of rice to him. The Yakkha then
started talking to Sutana and was very pleased with him. Sutana exhorted him
to give up his evil ways, and returned to Benares with the Yakkha, who was
given a settlement at the city gate and provided with rich food.

For the introductory story see the Samajataka (Ja 540). The Yakkha is
identified with Angulimala and the king with Ananda. Ja.iii.324f.

Sutasomajataka. See Ciilla Sutasomajataka (Ja 525) and Maha
Sutasomajataka (Ja 537).

Suddhodana. A Sakiyan Raja of Kapilavatthu and father of Gotama
Buddha. He was the son of Sthahanu and Kaccana. Maya was his chief
consort, and, after her death, her sister Pajapati was raised to her position
(Mhv.ii.15f.; Dpv.iii.45; Ja.i.15, etc.). Suddhodana was the Bodhisatta’s father in
numerous births, but he is specially mentioned as such by name in only a few

Jatakase.g.,

° Katthahari (Ja 7),
. Alinacitta (Ja 156)
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. Susima (Ja 163),

o Bandhanagara (Ja 201),

. Kosambi (Ja 428)

. Maha Dhammapala (Ja 447),
o Dasaratha (Ja 461)

. Hatthipala (Ja 509)

. Maha Ummagga (Ja 546)

) Vessantara (Ja 547).

Sudhabhojanajataka (Ja 535). There once lived in Benares a wealthy
householder, worth eighty crores. He offered his wealth to the king, who,
however, had no need for it; so he gave much away in gifts and was born as
Sakka. Equally generous were his descendants — Canda, Suriya, Matali and
Paficasikha. But the next in descent, Paficasikha’s son, Macchari Kosiya,
became a miser. He stopped all giving and lived in abject poverty. One day,
seeing his sub-treasurer eating rice porridge, he wished for some himself, but,
owing to his miserliness, he went in disguise to the river with a little rice and
there started to cook it with the help of a slave. Sakka saw this, and,
accompanied by Canda and the others, appeared before him disguised as a
Brahmin. Advancing towards him, Sakka asked him the way to Benares, and,
pretending to be deaf, approached the place where the porridge was being
cooked and asked for some. Macchari Kosiya refused to give him any, but
Sakka insisted on reciting to him some stanzas on the value of giving, and then
Kosiya agreed to give him a little porridge. One by one the others, also
disguised as Brahmins, approached, and, in spite of all his efforts, Kosiya was
forced to invite them to share his meal. He asked them to fetch small leaves, but
in their hands small leaves became large. After the porridge had been served,
Paiicasikha assumed the form of a dog, then of a horse of changing colours, and
started chasing Kosiya, while the others stood motionless in the air. Kosiya
asked how beings could gain such powers, and Sakka explained to him and
revealed their identity. Macchari Kosiya went back to Benares and gave away
his wealth in charity. Later he became a hermit and lived in a hut.

At that time the four daughters of Sakka — Asa, Saddha, Siri and Hiri —

went to Anotatta to play in the water. There they saw Narada under a
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paricchattaka-flower, which served him as a sunshade, and each asked him for
the flower. Narada said he would give it to the best of them, and referred them
to Sakka. Sakka sent (by Matali) a cup of ambrosia (sudhabhojana) to Kosiya,
and said that whichever of his daughters succeeded in persuading Kosiya to
share with her his drink would be adjudged the best. He listened to all their
claims and decided in favour of Hirl. Sakka, wishing to know why he decided
thus, sent Matali in his chariot to ask him. While Matali was yet speaking to
him, Kosiya died and was reborn in Tavatimsa. Sakka gave him HirT as wife
and also a share of the kingdom of Tavatirsa.

The story was told in reference to a monk of Savatthi, who was so generous
that he would give away his own food and drink and so starve. He is identified
with Macchari Kosiya, Uppalavanna with Hiril, Anuruddha with Paificasikha,
Ananda with Matali, Kassapa with Suriya, Moggallana with Canda,
Sariputta with Narada, and Sakka with the Bodhisatta himself. Ja.v.382-412.

Sunakhajataka (Ja 242). There was in Benares a man who owned a dog
which had been fattened on rice. A villager saw the dog, and, having bought it
from its master, took it away on a lead. Arrived at the edge of the forest, he
entered a hut, tied up the dog, and lay down to sleep. The Bodhisatta, seeing the
dog, asked him why he did not bite through the lead and escape. “I am going to,”
answered the dog, “as soon as all are asleep.” And he did so.

The story was told in reference to a dog belonging to a water carrier who
used to be fed near the Ambalakotthaka in Jetavana. Once a villager saw it
and bought it from the water-carrier and took it away on a chain. The dog
followed quietly, and the man, thinking it to be fond of him, let it loose. The dog

ran away and returned to its old home. The two dogs were identical. Ja.ii.246-8.

Supattajataka (Ja 292). The Bodhisatta was once a crow, named Supatta,
king of eighty-four thousand crows. His chief mate was Suphassa and his chief
companion Sumukha. One day, while Supatta and Suphassa were out looking
for food, they noticed that the king’s cook had prepared a host of dishes and had
left some of them out in the open to cool. Suphassa sniffed at the food but said

nothing. The next day, however, she wished to stay behind and taste some of the
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king’s food. Supatta consulted his captain, and they went with a large number
of crows, whom they set in groups round the kitchen. As the cook was taking the
dishes on a pingo, Sumukha, as arranged, attacked him with beak and claw and
made him drop them. Then the crows ate their fill and flew away with food for
Supatta and Suphassa. Sumukha was caught and taken before the king, who
has seen what had happened. When questioned by the king, he told him the
whole story and said that he would gladly lose his life for his king, Supatta. The
king sent for Supatta and listened to his preaching, and, thereafter protecting
all creatures, practised the good life.

The story was told in reference to Sariputta, who had obtained from
Pasenadi a meal of red rice and new ghee, flavoured with red fish, because he
had been informed by Rahula that Bimbadevi (Rahulamata) suffered from
gastric trouble and would be cured by this food.

The king of Benares is identified with Ananda, Sumukha with Sariputta,
and Suphassa with Rahulamata. Ja.ii.433-6.

Supparakajataka (Ja 463). The Bodhisatta, named Supparaka, was once a
master mariner of Bharukaccha. His eyes were injured by the salt water and he
went completely blind. The king appointed him valuer and assessor. One day an
elephant was brought before him which was designed to be the state elephant,
but, feeling it over with his hands, he condemned it, saying that its dam had
dropped it in its youth, injuring its hind feet. He similarly condemned a horse, a
chariot, and a blanket for various reasons, all these things having been designed
for royal use. All his judgments were verified by the king and found to be
correct; but he only gave Supparaka eight pieces of money each time, and so
Supparaka left his service in disgust.

Some merchants had commissioned a ship, and, while searching for a
captain, thought of Supparaka. When Supparaka refused, saying that he was
blind, they replied that blind he might be, but no ship could founder if he were
at the helm. After seven days the ship was caught in a storm and Supparaka
drove her through various oceans — Khummala, Aggimala, Dadhimala,
Nilavannakusamala, Nalamala and Valabhamukha. When he arrived at the last

sea he saw that there was no means of rescuing the ship, and so performed an act
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of Truth, saccakiriya. In one day the, ship sailed back to Bharukaccha.
The story was related in reference to the Buddha’s perfection of wisdom.

Ja.iv.136-47; cf. Saparagajataka in the Jatakamala (No. 14).

Sumangalajataka (Ja 420). The Bodhisatta was once king of Benares and
had a parkkeeper called Sumangala (10). A Pacceka Buddha came from
Nandamulapabbhara and took up his abode in the park. The king, seeing him
as he went begging, invited him to the palace, fed him, and urged him to
continue to stay in the park. The Pacceka Buddha agreed to do so, and the king
told Sumangala to look after him. One day the Pacceka Buddha went away to
a village, and, after an absence of some days, returned in the evening. Putting
away his bowl and robe, he sat on a stone seat. Sumangala, looking in the park
for some meat in order to feed some relations who had suddenly arrived, saw
the Pacceka Buddha, and, taking him for a deer, shot him. The Pacceka
Buddha revealed his identity and made Sumangala pull out the arrow.
Sumangala was full of remorse, but the Pacceka Buddha died. Feeling sure
that the king would never forgive him, Sumangala fled with his wife and
children. After a year he asked a friend, a minister at court, to discover how the
king felt towards him. The man uttered his praises in the king’s presence, but the
king remained silent. This was repeated every year, and in the third year,
knowing that the king now bore him no ill-will, he returned to the king, who,
after hearing from him how the accident had happened, forgave him. When
asked why he had remained silent, the king replied that it was wrong for a king
to act hastily in his anger.

Sumangala is identified with Ananda. The story was related in connection

with the admonition of a king. Ja.iii.439-44

Surapanajataka (Ja 81). The Bodhisatta was once born in the
Udiccabramanakula, and became a hermit with five hundred pupils. One day his
pupils went, with his leave, to Benares, to the haunts of men, for salt and
vinegar. The king welcomed them, and invited them to stay in the royal park for
four months. During this time a drinking festival was held in the city, and the

people, thinking to give the hermits a rare gift, entertained them to the best they
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had. The hermits became drunk and behaved with undue hilarity. When they
emerged from their stupor and realized what they had done, they left the city
and hastened back to their teacher.

The story was related in reference to the occasion on which Sagata Thera
(g.v.) got drunk. Ja.i.360f.

Surucijataka (Ja 489). There once reigned in Mithila a king, named Suruci.
He had a son also called Suruci kumara, who studied at Takkasila, where
Prince Brahmadatta of Benares was his fellow student. They became great
friends, and agreed to bring about an alliance between the two royal houses.
Suruci came to the throne of Mithila and had a son called after himself.
Brahmadatta became king of Benares and had a daughter, Sumedha. A
marriage was arranged between Suruci and Sumedha, but Brahmadatta agreed
to the alliance only on condition that Sumedha should be Suruci’s only wife.
Suruci accepted this condition, but, though Sumedha lived in the palace for ten
thousand years, she had no child. The people clamoured for an heir, but Suruci
refused to take another queen, though Sumedha herself obtained for him many
thousands of women for his harem, sixteen thousand in all. Forty thousand years
thus passed, but no child was born in the palace.

Then Sumedha vowed an Act of Truth; Sakka’s throne was heated, and he
asked the god Nalakara to be born as Sumedha’s son. Nalakara reluctantly
agreed. Then Sakka went to the king’s park disguised as a sage and offered to
give any woman who was virtuous a son. “If you seek virtue, seek Sumedha,”
they said. He then went to the palace, and having made Sumedha declare to him
her virtue, he revealed his identity and promised her a son. In due course a son
was born — Maha Panada. He grew up amid great splendour, and, when he was
sixteen, the king built for him a grand palace.

It is said that Sakka sent Vissakamma as mason to help with the building.
When the palace was completed, three ceremonies were held on the same day:
the dedication of the palace, Maha Panada’s coronation and his marriage. The
festival lasted for seven years, and the people began to grumble; but the king
would not bring the festival to an end, for all this time Maha Panada had not

once laughed, and the king said the feast could not end till he was made to
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laugh. Various people came to amuse him, among them two jugglers,
Bhandukanna and Pandukanna; but it was not till Sakka sent a divine dancer
to dance the “Half-body” dance, in which one half of the body danced while the
rest stood still, that Maha Panada smiled.

The story was related on the occasion on which Gotama Buddha gave
Visakha eight boons. One night there was a great storm, and the Buddha asked
the monks to drench themselves in the rain as that would be the last great rain
storm in his time. Together with them the Buddha appeared at Visakha’s house,
but as soon as they arrived on the threshold they were quite dry.

Bhaddaji is identified with Maha Panada, Visakha with Sumedha, Ananda
with Vissakamma, and the Bodhisatta was Sakka. Ja.iv.314-25; cf.
DN-a.iii.856f.; and Ja.ii.334.

Sulasajataka (Ja 419). Once in Benares there lived a courtezan, Sulasa,
whose price was one thousand a night. In Benares also lived a robber, Sattaka.
One day he was taken by the king’s men, and, as he was being led to execution,
Sulasa saw him and fell in love with him. She bribed the chief guard to free him
and lived with him. After a few months Sattaka, tired of her, and, wishing to
kill her, took her to a lonely mountain top, saying that he had made a vow to the
deity dwelling there. When Sulasa discovered his real intention, she begged
leave to be allowed to pay obeisance to him before her death, and, as she walked
round him, she watched her opportunity and pushed him down the precipice,
where he was crushed to death.

The story was related in reference to Pufifialakkhana, a slave girl of
Anathapindika’s wife. The girl borrowed a costly jewel belonging to her
mistress and went to the pleasure garden. There a thief became friendly with her
and planned to kill her. But she, reading his thoughts, asked him to draw some
water for her from a well near by, and as he did so, she pushed him into the well
and threw a stone down on to his head. The characters in the two stories were
identical. Ja.iii.435-9; cf. the story of Bhadda Kundalakesa and also the

Kanaverajataka (Ja 318).
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Suvannakakkatajataka (Ja 389). The Bodhisatta was a Brahmin farmer of
Salindiya. On the way to his fields he passed a pond and grew friendly with a
golden crab living in the pond. A she-crow longed to eat the farmer’s eyes, and
persuaded her husband to induce a snake to bite the farmer. This he did, and,
overcome with the poison, the farmer fell near the pool. Attracted by the noise,
the crab emerged, and, seeing the crow about to peck out the farmer’s eyes,
caught the crow with his claws. When the snake came to the rescue of the crow,
the crab fastened on him too. The crab made the snake suck the poison from the
farmer’s body, and, when he stood up, the crab crushed the necks of both the
snake and the crow and killed them.

The story was told in reference to Ananda’s attempt to save the Buddha from
the elephant (Dhanapala) sent by Devadatta to kill him, by standing between
the elephant and the Buddha. Mara was the serpent, Devadatta the crow, and

Ananda, the crab. Cificamanavika was the female crow. Ja.iii.293-8.

Suvannamigajataka (Ja 359). The Bodhisatta was a young stag of golden
colour who lived happily with a beautiful doe. The stag was the leader of eight
myriads of deer. One day a hunter set a snare and the Bodhisatta’s foot got
entangled therein. He gave a succession of warning cries and the herd fled. The
doe, however, came up to him and encouraged him to try to break the noose. But
all his efforts were in vain, and, when the hunter approached, the doe went up to
him and asked to be allowed to die in her mate’s place. The hunter was so
touched and amazed that he set them both free, and the stag gave him a magic
jewel which he had found on the feeding ground.

The story was told in reference to a girl of Savatthi who belonged to a
family devoted to the two Chief Disciples. She married an unbeliever, but was
allowed to practise her own religion unmolested. She finally persuaded her
husband to listen to a sermon by Sariputta, and both husband and wife became
Sotapannas. Later, they joined the Sangha and became Arahants.

Channa (the husband) is identified with the hunter, while the woman was the
doe. Ja.iii.182-7.
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Suvannahamsajataka (Ja 136). The Bodhisatta was once a Brahmin. He had
three daughters: Nanda, Nandavati and Sundarinanda. After death he was
born as a golden goose, and, remembering his past birth, he flew to where his
wife and daughters lived and gave one of his golden feathers. This happened
several times, till at last his wife planned to pull out all his feathers. Now the
feathers taken from a golden goose, against his wish, cease to be golden and
become like the feathers of a crane. The woman discovered this when she had
pulled out all his feathers, so she flung him into a barrel and fed him there.
Later white feathers grew on him, and he flew away never to return.

The story was told in reference to Thullananda (q.v.). One day she went to a
bailiff’s house for some garlic, as he was in the habit of giving this to the nuns.
But the supply was finished, and she was asked to get some from the field. She
went there and took away a large quantity, and the bailiff was very angry.

Thullananda is identified with the greedy woman and her three sisters with
the three daughters. Ja.i.474-7.

Susimajataka 01. (Ja 163). Susima was king of Benares, and the Bodhisatta
was his chaplain’s son. The chaplain had been master of ceremonies in the king’s
elephant festival, and, as a result, had amassed great wealth. He died when his
son was sixteen. Soon after, another elephant festival came round, and other
Brahmins obtained the king’s consent to be in charge of the ceremonies on the
plea that the chaplain’s son was too young. When but four days remained before
the festival, the Bodhisatta found his mother weeping. She explained that for
seven successive generations their family had managed the elephant festival and
that she felt the change deeply. The Bodhisatta discovered that a teacher expert
in elephant lore lived in Takkasila, two thousand yojanas away. He comforted
his mother and proceeded to Takkasila, reaching it in a single day. There he
paid his fee of one thousand pieces to the teacher and explained the urgency of
his mission. In one night the teacher taught him the three Vedas and the
elephant lore, and the pupil could even excel his teacher in knowledge. The next
morning he left early for Benares and reached it in one day. On the day of the
festival the Bodhisatta went in all his array before the king, and protested

against the alienation of his rights. He challenged anyone to show his superiority
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over him in elephant lore, and nobody could be found to do so. The king then
appointed him to conduct the ceremonies.

The story was related in reference to an attempt on the part of the heretics to
prevent the people of Savatthi from giving alms to the Buddha. All the people
of the city made a collection to hold an almsgiving, but they were divided in
their allegiance, some wishing to entertain the Buddha, others favouring
heretical teachers. A vote was passed, and the majority were found to be in
favour of the Buddha. For a whole week alms were given on a lavish scale, and,
at the end of the week, the Buddha pronounced a benediction.

Ananda is identified with Susima, Sariputta with the teacher, Maha Maya
with the Bodhisatta’s mother, and Suddhodana with his father. Ja.ii.45-50.

Sustmajataka 02. (Ja 411). The Bodhisatta was born as son of the chaplain of
the king of Benares and was called Susima. The king’s son, born on the same
day, was called Brahmadatta. Together they grew up, and then studied under
the same teacher in Takkasila. Later Brahmadatta became king and Susima
his chaplain. One day, when Susima was taking part in a procession with the
king, the queen mother saw him and fell desperately in love with him. The king,
discovering this, made Susima king in his place and the queen mother Susima’s
queen. But Susima soon tired of royalty, and after establishing Brahmadatta
once more on the throne, returned to the Himalaya in spite of his wife’s
protests. There he became an ascetic.

The story was told in reference to the Buddha’s Renunciation. Ananda is
identified with Brahmadatta and the queen mother with Rahulamata.
Ja.iii.391-7.

Sussondijataka (Ja 360). Tamba was a king of Benares and his wife was the
beautiful Sussondi. Nagadipa was then known as Seruma, and the Bodhisatta
was a young Garuda living there. He used to go in disguise to Benares and play
at dice with Tamba. The queen heard of his beauty and contrived to see him,
and they fell in love with each other. The Garuda, by his power, raised a storm
in the city and covered it with darkness, under cover of which he carried off

Sussondi. The king was filled with grief, not knowing what had happened to his
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queen, as the Garuda continued to play at dice with him. Tamba therefore sent
Sagga, a minstrel, to search for her. In the course of his wanderings, Sagga
came to Bharukaccha and took ship for Suvannabhiimi. In the middle of the
ocean the sailors asked Sagga to play for them, but Sagga told them that his
music would excite the big fish and trouble would ensue. The sailors, however,
insisting, Sagga played, and the fish, maddened by the sound, splashed about,
and the ship broke in two under the leap of a sea-monster. Sagga lay on a plank,
which drifted to Nagadipa. There he saw and was recognized by Sussondi.
Sussondi took him home, and, keeping him hidden from the Garuda, enjoyed
herself with him when the Garuda was away playing at dice. Six weeks later a
ship, with merchants for Benares, touched at Nagadipa, and Sagga returned
home. He found Tamba playing at dice with the Garuda and recounted his
adventures in song. The Garuda heard the song and understood the references.
Filled with remorse that he had not been able to keep his wife, he brought her
back to Tamba.

The story was related in reference to a love-sick monk. Ananda is identified
with Tamba. Ja.iii.187-90.

Sumsumarajataka (Ja 208). The Bodhisatta was once a monkey, living on
the banks of the Ganges. The wife of a crocodile living in the river saw him and
wished to eat his heart. Her husband, therefore, grew friendly with the monkey,
whom he suggested taking across the river on his back, so that he might eat of
fresh fruit on the opposite bank. The monkey trusted him and climbed on to his
back, but, half-way across the river, the crocodile began to sink and then
confessed his intentions. The monkey thereupon laughed and told him that he
never took his heart with him when he went climbing trees for food, otherwise it
would get torn to pieces; but he, like all the other monkeys, hung it on a tree,
and he showed it to the crocodile hanging there on the opposite bank. The
crocodile believed him and took him across, where he hoped to get the heart.
But the monkey jumped on the bank and laughed at his stupidity.

The story was related in reference to Devadatta’s attempts to kill the
Buddha. The crocodile is identified with Devadatta and his wife with Cifica.

Ja.ii.159f.; cf. Cpiii.7; Mhv.ii.208.
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Suhanujataka (Ja 158). The Bodhisatta was minister to the king of Benares.
The king had a wild horse called Maha Sona. The king was miserly, and one
day, when some horse dealers brought horses for sale, he gave orders, unknown
to his minister, that Maha Sona should be let loose among these horses, and that
when he had bitten and weakened them, they should be bought at reduced price.
The dealers complained to the minister. After inquiring into the matter, he
advised them to bring Suhanu, a very strong horse they had, the next time they
visited Benares. This they did, and when Maha Sona and Suhanu were
confronted with each other they showed great affection, and started licking each
other. The king saw this, and was told by his minister that the horses recognized
each other’s virtues. He then warned the king against excessive covetousness.

The story was told in reference to two hot-headed monks, both passionate
and cruel. One lived in Jetavana and the other in the country. One day the
country monk came to Jetavana, and the monks eagerly awaited their quarrel.
But when the two monks met they showed great affection. The Buddha

explained that this was because of their like nature. Ja.ii.30-32.

Siikarajataka (Ja 153). The Bodhisatta was a lion living in a mountain cave;
on the banks of a lake nearby lived many boars, and in the neighbourhood were
some hermits. One day the lion, having eaten some game, went to the lake to
drink; but after he had drunk, seeing a boar which he did not wish to frighten
away, having the idea of eating it when food should be scarce, he slunk away.
The boar saw this, and, thinking that the lion was afraid of him, challenged him
to a fight. The lion agreed to fight a week later. The boar was overjoyed, and
told his relations of this. But they all frightened him and advised him to spend
the next seven days rolling in the hermits’ dunghill. When the dirt was dry, he
was to moisten his body with dew and go to the meeting place early, standing
well to windward. This he did, and when the lion arrived and smelt the filth, the
boar was allowed to go away uninjured.

The story was told in reference to an old and foolish monk. One night the
Buddha returned to his cell late at night after preaching. Then Moggallana
asked Sariputta various questions, which the latter explained. The people stayed

on, entranced with Sariputta’s expositions. An old monk, wishing to attract



H. 297

attention to himself, stood up and asked a foolish question. Sariputta, reading
his thoughts, rose from his seat and walked away; so did Moggallana. The
laymen who were present were annoyed with the old monk and chased him
away. As he ran he fell into a cesspit and was covered with filth. The laymen
then felt remorse and visited the Buddha to ask his forgiveness. The old monk is
identified with the boar. Ja.ii.9-12; cf. Dhp-a.iii.344f; it is said that the story was

told concerning Laludayi.

Siicijataka (Ja 387). The Bodhisatta was once a very clever smith of Kasi,
but was very poor. The principal royal smith had a beautiful daughter, and the
Bodhisatta, wishing to win her, made a delicate needle that could pierce, dice
and float on water, and for this needle he made seven sheaths. He then went to
the village of the head smith, stood outside his house, and sang the praises of his
needle. The smith’s daughter, who was fanning her father, spoke to the
Bodhisatta and asked him to go elsewhere, as no one in that village would want
needles. The Bodhisatta answered that his were no ordinary needles, and the
head smith asked him to show them. The Bodhisatta suggested that all the smiths
be summoned, and in their presence he gave the needle-tube to the head smith.
He thought that it was the needle itself, for he could find no end or tip. The tube
was handed back to the Bodhisatta, who took out the first sheath. In this way the
seven sheaths were removed, and when the needle was at last revealed he made
the needle pierce the anvil and lie on the surface of a vessel of water. The whole
assembly was filled with envy and admiration, and the head smith gave his
daughter to the Bodhisatta.

The story was related in the same circumstances as the Maha
Ummaggajataka (Ja 546) (g.v.). The smith’s daughter is identified with
Rahulamata. Ja.iii.281-6.

Seggujataka (Ja 217). The story of greengrocers who, in order to test his
daughter, Seggu, took her to the woods and made as if wishing to seduce her.
But she begged for his protection, and he, convinced of her virtue, gave her in

marriage to a good young man.
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The story was told in reference to a greengrocer of Savatthi, who similarly

tested his daughter. The characters in both stories were identical. Ja.ii.179f.

Setthiputtapetavatthu. The story of four setthiputtas of Savatthi (Pv.iv.15;
Pv-a.279f). See the Lohakumbhijataka (Ja 314).

Setaketujataka (Ja 377). The Bodhisatta was once a far-famed teacher, with
five hundred pupils, chief among whom was Setaketu, an Udicca Brahmin, who
prided himself on his high caste. One day, meeting a Candala, Setaketu told
him to pass on his leeward side, but the Candala refused, challenging Setaketu
to answer a question. Setaketu accepted the challenge, and he was asked what
were the four “quarters.” Setaketu gave the usual answer, whereupon the
Candala forced him between his feet. When this was reported to the teacher, he
told Setaketu that the four quarters were parents, teachers, generous
householders, and deliverance from misery. Later, Setaketu left for Takkasila,
and, after finishing his studies there, went to Benares with five hundred
ascetics. There they practised false penances and won the king’s approval; the
king’s chaplain, however, warned him against them, saying that they possessed
only false knowledge and had no morality. The chaplain persuaded Setaketu
and his followers to become laymen and enter the king’s service.

The story was related in the same circumstances as the Uddalajataka (g.v.).
Setaketu is identified with the false priest, the Candala with Sariputta, and the
king’s chaplain with the Bodhisatta. Ja.iii.232-7.

Seyyajataka (Ja 282). The Bodhisatta was king of Benares and ruled well.
One of his courtiers was found guilty of an intrigue in the harem and was
banished. He went to the court of an enemy king and persuaded him to lead an
army against Benares. The Bodhisatta offered no resistance, and was captured
and cast into the prison in chains. While there he developed metta jhana towards
his enemy, whose body became filled with great pain. Having discovered the
reason, he set the prisoner free and restored to him his kingdom.

The story was related in reference to a courtier of the king of Kosala who

was imprisoned on a false charge. Owing to his virtue he became a Sotapanna,
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and the king, discovering his innocence, set him free.
Ananda is identified with the marauding king. Ja.ii.400, 403; of the Maha
Silavajataka (Ja 51).

Serivanijajataka (Ja 3). The Bodhisatta was a hawker of Seriva, and was
called Seriva. Once, in the company of a greedy merchant of the same name, he
crossed the Telavaha and entered Andhapura. In that city was a family fallen
on evil days, the sole survivors being a girl and her grandmother. The greedy
merchant went to their house with his wares. The girl begged her grandmother
to buy her a trinket, and suggested that they should give the hawker in exchange
the bowl from which they ate. This was an heirloom and made of gold; but it
had lost its lustre, and the women did not know its value. The hawker was called
in and shown the bowl. He scratched it with a needle and knew it was of gold,
but, wishing to have it for nothing, said it was not worth one half-farthing. So
saying he threw it away and left. Later the Bodhisatta came to the same street
and was offered the same bowl. He told them the truth, gave them all the money
he had and his stock, leaving only eight pieces of money for himself. These he
gave to a boatman, and entered his boat to cross the river. Meanwhile the greedy
merchant went again to the old woman’s house, hoping to get the bowl in
exchange for a few trinkets. When he heard of what had happened he lost
command of himself, and, throwing down all he had, ran down to the river, to
find the Bodhisatta’s boat in mid-stream. He shouted to the boatman to return,
but the Bodhisatta urged him on. The merchant, realizing what he had lost
through his greed, was so upset that his heart burst, and he fell down dead.

The story was told to a monk who had given up striving. The greedy
merchant is identified with Devadatta, and this was the beginning of his enmity

towards the Bodhisatta. Ja.i.110ff.

Sonakajataka (Ja 529). The story of the Bodhisatta in his birth as Arindama
and of his friend, Sonaka, who became a Pacceka Buddha (Ja.v.247-61; cf.
Ntu.iii.450). For the story see Arindama. It was related regarding the Buddha’s

Nekkhammaparamita (perfection of renunciation).
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Sonanandajataka (Ja 532). Once when Manoja was king of
Brahmavaddhana (Benares), the Bodhisatta was born as Sona, the son of a rich
Brahmin. He had a brother Nanda. When the boys grew up their parents wanted
them to marry, but they refused, and declared their desire to become ascetics
after the death of their parents. Then the parents suggested that they should all,
at once, become ascetics; this they did, and lived in a pleasant grove in the
Himalaya. After some time, because Nanda brought unripe fruit for his parents
in spite of Sona’s warning, Sona dismissed him. Nanda thereupon sought
Manoja, and, with his magic power, helped him to win various kingdoms in
Jambudipa, bringing into subjection one hundred and one kings in seven years,
seven months and seven days. All these kings Manoja brought to
Brahmavaddhana, where he caroused with them. Nanda spent his time in the
Suvannaguha in the Himalaya, obtaining his alms from Uttarakuru. At the
end of the seventh day Manoja looked for Nanda, who, reading his thoughts,
appeared before him. Manoja wished to give some token of his gratitude, and
Nanda asked that he should intercede for him with Sona and win for him
Sona’s forgiveness. Together they went to Sona accompanied by a large retinue.
Sona explained why he had forbidden Nanda, to look after their parents, and
Nanda asked his forgiveness for having given his parents unripe fruit in his
eagerness to wait on them. Sona forgave him, and they all lived together once
more, while the kings returned to their countries, where they ruled wisely.

The occasion for the story is the same as that for the Samajataka (Ja 540)
(g.v.), regarding a monk who supported his mother. Nanda is identified with
Ananda and Manoja with Sariputta (Ja.v.312, p.332). The story is also given in
the Cariyapitaka. Cp.iii.v.

Somadattajataka 01. (Ja 211). The story of the Bodhisatta when he was born
as the son of Aggidatta. For details see Aggidatta (Ja.ii.164-7). The story was
related in reference to Laludayi who is identified with Aggidatta, and is

repeated in the Dhammapada Commentary, Dhp-a.iii.123ff.

Somadattajataka 02. (Ja 410). A wealthy Brahmin of Benares once left the

world and became an ascetic in the Himalaya, where he adopted an elephant
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calf, calling it Somadatta. One day the elephant ate too much and fell ill. The
Brahmin went in search of wild fruit for it, but before he could return, the
animal was dead. The ascetic was filled with grief. Sakka (the Bodhisatta) saw
this and, appearing before him, reminded him that it was not for this that he had
left wife, wealth and children.

The story was related in reference to a monk who had ordained a novice,
and, when the latter died, he was full of grief. Somadatta is identified with the

novice and the Brahmin with the monk. Ja.iii.388-91.

Somanassajataka (Ja 505). Once, when Renu was king of Uttarapaficala,
an ascetic, Maha Rakkhita, visited him with five hundred others from the
Himalaya. The king entertained them and told them of his worry because he
had no sons. Some time later, when the ascetics were returning, Maha Rakkhita
saw that the king would have a son and told his companions so. One of the
ascetics, a cheat, hoping to get gain thereby, feigned illness, and, returning to the
palace, told the king that a son would be born to his queen, Sudhamma. The
king showed him great honour, and he came to be called Dibbacakkhuka. In
due course, the Bodhisatta was born as the king’s son, and was named
Somanassa. When the boy was seven years old the king had to leave home to
quell a border rising, and Somanassa was left in the charge of the cheating
ascetic. The boy soon discovered his real nature and paid him no honour. As
soon as the king returned, Dibbacakkhu complained to him that the prince had
ill-treated him. Somanassa was ordered to be executed, but he exposed the
cheat’s knavery, and men, sent to search his hut, found bundles of money in it.
Disgusted with life at court, Somanassa obtained the king’s leave and became an
ascetic in the Himalaya, where Vissakamma, commanded by Sakka, built a
hermitage for him. The cheat was stoned to death by the people.

The story was related in reference to Devadatta’s attempt to kill the Buddha.
He is identified with Dibbacakkhu, Sariputta with Maha Rakkhita and

Somanassa’s mother with Maha Maya. Ja.iv.445ff.

Sovirajataka. See the Adittajataka (Ja 424).
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Hatthipalajataka (Ja 509). EsukarT, king of Benares, had no sons. His
chaplain, hearing that the deity of a certain banyan tree had the power of giving
sons, went to the tree and threatened to cut it down unless Esukari had a son.
The tree deity consulted Sakka, who persuaded four Devas to be born as the
sons, not of EsukarT, but of his chaplain. On the day when the chaplain came to
cut down the tree, the deity told him of Sakka’s decision, and also warned him
that the sons would not live the household life. In due course the sons were born
and were named Hatthipala, Gopala, Assapala and Ajapala. Various devices
were adopted to prevent them from turning to the ascetic life. But when
Hatthipala grew up he insisted on leaving home and becoming an ascetic,
heedless of the entreaties both of his father and of Esukari. His brothers, when
their time came, acted in the same way. Later, their parents joined them. The
king sent for all their wealth, but the queen, being wise, made him realize by
means of a simile the folly of such an act. Together they left the world and
joined Hatthipala and his family. The citizens followed their example till the
whole city was empty.

Hatthipala preached to them and they all became ascetics. His company
covered an area of thirty leagues, and with it he went to the Himalaya, where
Vissakamma, acting under Sakka’s orders, built for them a hermitage
extending over thirty-six leagues, on the bank’s of the Ganges. Soon after, other
kings who, with their followers, had gone, one after another, to take Benares,
realizing their folly, joined Hatthipala and became ascetics.

The story was related in reference to the Buddha’s Great Renunciation.
Suddhodana was Esukari, Maha Maya his queen, Kassapa the chaplain,
Bhadda Kapilani his wife, Anuruddha Ajapala, Moggallana was Gopala,
Sariputta was Assapala and the Buddha himself was Hatthipala.

The large concourse that followed Hatthipala is called
Hatthipalasamagama, and in it were several who later attained Arahant-ship in
Ceylon — Phussadeva of Katakandharakara, Maha Sangharakkhita of
Uparimandalakamalaya, Malaya Maha Deva, Maha Deva of Bhaggagiri,
Maha Siva of Vimantapabbhara, and Maha Naga of Kalavallimandapa
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(Ja.iv.473-91; referred to at Ja.i.45). A Burmese monk of Ava, Ratthasara by
name, born in 1468, composed a metrical version of the Hatthipalajataka.
Bode, 44.

Haritacajataka. See the Haritajataka (Ja 431).

Haritamatajataka (Ja 239). The Bodhisatta was once born as a Green Frog.
A water snake, looking for fish, fell into a wicker cage set by men to catch fish.
The fishes, seeing the snake, bit him till he fled, dripping with blood. Exhausted,
he lay on the edge of the water. Seeing the Green Frog at the mouth of the cage,
the snake asked him if the fish had done right in attacking him. “Why not?”
asked the Frog; “you eat fish which get into your place and they eat you when
you get into theirs.” The fish, hearing this, fell upon the snake and did him to
death.

The story was related in reference to Ajatasattu’s war with Pasenadi. When
he was victorious, Ajatasattu showed great delight, but when he lost he was

quite downcast. The snake is identified with Ajatasattu. Ja.ii.237-39.

Haliddiragajataka (Ja 435). The story is very similar to that of the Cila
Naradajataka (q.v.). The girl tried to seduce the young ascetic when his father
was away and take him back with her to the haunts of men, but he told her to go
on, saying that he would follow after taking leave of his father. When the latter
heard his story and learnt his intention, he exhorted the youth not to be ensnared
by thoughts of lust. His son realized his folly and remained in the hermitage.
Ja.iii.524-6.

Harmsajataka 01. (Ja 502). Once Khema, wife of King Bahuputtaka of
Benares, dreamed of a golden goose preaching the Dhamma and craved for her
dream to come true. The king had a lake, called Khema, dug outside the city,
and put into it various kinds of food in order to entice the golden geese which
lived in Cittakiita. They came, led by Dhatarattha the Bodhisatta, who was
caught in the snare laid by the king’s hunter. The Bodhisatta gave the alarm, and
all the geese fled except Sumukha, his captain, who refused to leave him even

though told to do so. When the hunter came, Sumukha persuaded him to let
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Dhatarattha free and to take him instead. The hunter agreed, but when the
Bodhisatta heard of the reason for his capture, he, too, insisted on going before
the king. Both geese were, therefore, led before the king, who was overjoyed.
Dhatarattha preached the Dhamma and the queen’s craving was appeased; the
geese were then allowed to fly away.

The story was related in reference to Ananda’s readiness to give his life for
the Buddha. Channa is identified with the huntsman, Sariputta with the king,
Khema Thert with the queen, and Ananda with Sumukha. Ja.iv.423-30; cf. the
Maha Harhsajataka (Ja 534).

Harmsajataka 02. See the Ciila Harhsajataka (Ja 533) and Maha
Harmmsajataka (Ja 534).

Haritajataka (Ja 431). The Bodhisatta was born in a wealthy Brahmin
family and was called Harittaca because of his golden colour. When his father
died, he left the world and became an ascetic, with great supernatural powers.
He went to Benares, and was invited by the king to live in the royal park. He
accepted the invitation, and lived there for twelve years. The king was then
called away to quell a frontier rebellion, and instructed the queen to look after
the ascetic. One day, as the Bodhisatta came in late for his meal, the queen rose
hastily and her robe of fine cloth fell from her. Harittaca was filled with lust,
and, taking her hand and drawing a curtain round them, he lay with her. This
then became a daily occurrence and the scandal spread abroad. The ministers
wrote to the king, who, however, refused to believe them. When he returned he
questioned the queen, who confessed her wrongdoing, but even then the king
refused to believe it till Harittaca (or Harita as he is also called) acknowledged
his guilt. The king was full of admiration for his truthfulness and forgave him,
but Harittaca, after preaching to the king on the misery of sinful desire, once
more developed his mystic powers, took leave of the king, and returned to the
Himalaya.

The story was told in reference to a monk who had grown discontented

because of a beautiful woman. Ja.iii.496-501.
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Hirijataka. (Ja 363). The story of both the present and the past is the same as
those of the Akatafifiujataka (Ja 90) (g.v.) Ja.iii.196f, but the verses differ.



	Note to the Jātaka Edition
	List of Abbreviations (and Works Cited)
	A.
	Ā.
	I-Ī.
	U-Ū.
	E.
	K.
	Kh.
	G.
	Gh.
	C.
	Ch.
	J-Jh.
	T-Th.
	D.
	Dh.
	N.
	P-Ph.
	B.
	Bh.
	M.
	Y.
	R.
	L.
	V.
	S.
	H.

